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Chapter -V

COMPARISON OF THE SOCIO-ETHICAL THOUGHTS IN THE
LITERATURE OF SANKARADEVA AND KAB IR DAS

The comparison of the Socio-Ethical Thoughts in thierature of
Sankaradeva and KabDas has been studied under the following Sub-Heads:
i) Literature ofSankaradeva
i)  Works on Kalir Das.
iii) Ethical Thoughts in the Literature Sénkaradeva and KabDas.
iv) Ethical Thoughts iBhagavata
v) Ethical Thoughts in the Lyrics Sfankaradeva and KabDas.
5.1. Literature of Sankaradeva :

In ancient India, social thought was essentiallyhioat in character.
Sankaradeva built his system upon the socio-ethicalugihts of the @a and
Bhagavata Pufira. Though he was not an academic philosopher intebnical
sense, he accepted the authority of the anciemnnstriptures for the philosophical
foundation of his theory of social reform. He adeelpthe ethical codes which were
prescribed by the ethico-religious literature afitm Good-bad, is-ought, right-wrong
are some of the moral words in his different wgnHe wrote irKirttan-Ghaa—

nindibzka rahi, bandilzko mahi (tolerance of other’s religious belief);
parara dharmaka nihisiba kadicita. (tolerance); Bhakti-Pradpa—

V.141)
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sakala puanika dekhibekastmasama (regard all being as your own
self); Kirttana-Ghaa /Sr7 Krsnar Vaikuitha Prayina. V. 1825)
etc. are some of the ethical or moral statements.

Sankaradeva (1449-1568), the greatest spiritual leader social reformer of
Assam also happened to be the leader of a greedrljtand cultural renaissance. For
the spread of the new message of religion andstbimth the saints made systematic
attempts through the media of literature, musicaad drama and thereby ushered in a
golden age in Assamese literature and cufture.

Both Sankaradeva and KabDas left their magical impact on the society with
their literature and oral messages. The main aith@fvast literature dankaradeva
is to educate the common people with moral andtsairvalues of life. The medium
to inculcate such values in the minds and heartthefpeople is devotion to Lord
Krsna, who is endowed with all positive and uniqueilates of universal nature.
Sankaradeva applied all literary techniques to propaghe message of moral and
spiritual values through different mythological s¢s narrated in th@uraras and
Epics in Sangit language.Sankaradeva however used vernacular language, old
Assamese language aBdajavalr (a synthetic language developed $shkaradeva),
so that general people could understand the stofigbe Purarnas Epics etc. He
composed lyrics (devotional songs), dramas to aieathe message among the

people. Similarly, Kaiv Das also compose®ohis and Bhajansto propagate the

1. Sharma, Nilima(Ed.) (2008). The Philosophy offarkaradeva An AppraisaVol. 1. P. 262.

2. Chaliha, B. P. (2011). Sankaradevg’s Literqrmﬂbutions . A Short Survey. In Barua, J., Nath, J
Das, K. and Bora, S. C. (Ed.) (2018)imantaSarkaradeva and His Philosophf. 33.
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message of moral and spiritual values. In this wram comprehensive treatment of
socio- ethical thoughts in the literature $énkaradeva and Kab Das has been
presented. For this, let us first enumerate teedity works oSankaradeva:
5.1.1. Kavyas :

1. Kirttan-Ghoa

2. Harischandra Ugikhyana

3. Rukmiir Harana

4. Ajamila Upakhyana

5. Balichalana

6. Kuruksetra

7. Gop Udhava Sawvada

8. Anyt Manthana
5.1.2. Bhakti Philosophy

1. Bhakti-Pradpa

2. Anadi-Patana

3. Nimi-Navasiddha- Savada

4. Bhakti-Ratiakara (Sanskt)

5. Guramala
5.1.3. Translation:

1. Bhagavata(Several Chapters)

2. Ramayana (Uttarakanda)
5.1.4. Drama (Nar)

1. Patn Prasida



5.1.5.

5.2.

6.

Kaliya Damana

Keli Gopila

Rukmi:;z Harana

Parij ata Harana

Rama Vijaya

sSongs

Bargit (out of 234, only 34 are available)

Bhaima (Deva,Nara, Raja)

Works on Kabir Das :

The literature of Kaiv Das has tree parts, these are —

i) Sakhr

i) Sabada

iii) Ramain

Some books about KatDas are

1.

2.

Kabir Granthavalr Satk

Kabir Granthavalr

1008 Kalr Bant Satya Jananyt

Kabir Vani Piyus

Kabir Ke Dharma Siddimta Ki Prasangika&
Kabir Paricay

Kabir Sahitya K Bhamika

Kabir

Yugadrara Kahir

96
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10. Mahatma Kalir
11.Kahir and His Followers
12.Kabir Sahitya Sariksa
13.Santa Kalr Darshan
14.Kabir aur Kalkir Panth
15.Kabir and the Kalr Panth (English)
16.0ne Hundred Poems of Kal{English)
17.Bijak Vanr
18. Kahir Bodh
19. Bijak
20.Kabir Dohavalr
Now let us explore the socio-ethical thoughts i thbove literature of

Sankaradeva and KabDas.

As religion and morality are interconnectédnkaradeva’s writings put much
emphasis on the ethical aspects of religion. Thetbécal virtues did, no doubt,
determine the behaviour of good peopdadicar), but they greatly added a fresh

fragrance to socio amity, friendliness and huméations?
5.3. Ethical Thoughts in the Literature of Sankaradeva and Katir Das:

The holy Kirttan-Ghasa is the magnum opusf Marapurusa Sankaradeva.
Based mainly on théhagavata Pu@na, the Kirttan-Ghoa reveals the tenets of

Sankaradeva'’s faith. The holy book is not only a swrigl text of a particular sect; it is

3. Barua, Birinchi Kr., (2009)§ankaradeva Vainava Saint of Assan®Preface.
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also an outstanding literary work with eternal harmwalues, which have socio-ethical
importance for the society. Thérttan-Ghaa is the most popular scripture of Assam
Vaisnavism and it exercises tremendous influence onlitles of the people of the

State.

TheKirttan-Ghaa was mainly written for the purpose of communitygsng.
It consists of 28 sections. The main source — bobkhe Kirttan-Ghaa is the

Bhagavata Pudina with Sridhara’s commentary.

By reciting or chanting the name of Lordsia, one can attain salvation,

which is the focal point of thKirttan-Ghoa.
Sankaradeva says —
kalira dharma hari @ma jana/
papira nindata nediki kana /*

It means, Kali's dharma lari-nama, know ye all, pay not any heed to sinner’s

ridicule.

Sankaradeva taught the people of the society that takgthe name of Lord

Krsna is the only and the best way for salvation.

Similarly, Katr Das also taught the people of the society that byiuhg the
name ofNirgura Rama, devotee can attain salvation. HisnRis not the son of

Dasaratha. His Bm meandNirgura Nirakar God. Kabr said —

4. Saikia, P.(2005) SrimantaSarkaradeva’sTheKirttan- Ghosa. Pasanda marddanaV.7.
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kam, krodh, moh, mat machchar par agdina soniyé

kahai kalbr sadh k sangati im nam gun bhajiyé/®

It means, one should leave arrogance and keeplbsas®unded by devotees
and chanting the name ofiRa.
Sankaradeva said —
kukura ggala garddabharaatama rama/

janiya saviko pari karikz pranamal//®

Sankaradeva proclaimed that the all living beings e creation of one and
the same God. So we should treat all equally. ldgreous people came together and
stayed together under his banner becausSankaradeva’s team management and
feedback management. He showed the world how tccepm with conflict
management.

Kabir Das also faced such types of challenges at the samedpin North
India. He also managed the heterogeneous socidtpssembled them together under
his banner with the help of his team managemeifit ski

Example

bhagati drvida upajee dye mmananda .

paragat karee Kab ne saptadeep naba khantia.

5. Shashank, Shatrughna R&012) Kahir ke Dharma Siddhanta ki Bsargikata . P.97.
6. Saikia, P.(2005) SrimantaSarkaradeva’sTheKirttan-Ghaa.V.1823.

7. Borkakoti, Sanijib Kr.(2015) SrimantaSarkaradeva:a multi-faceted geniud.165.

8. Singh, Pushpapg2016) Kahir Granthavali-Satik P.25.
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Bhakti originated in Dravida Desa, was brought to Northern India by
Ramananda and Kab practiced and propagated the same all aroundvéhkel. Here
Kabir evidently refers toflwar Bhaktasof Tamilnad known for their deep devotional
sentiment as well as for their ideas of equaliyareling castes and creeds. It may also
be mentioned here that most of thisvar saints came from low-caste families and
commanded respect mainly because of their supgrion high spiritual planegs.
Sankaradeva wrote —

krsnara kathita yiro rasika/
brahmapa janma &ra lagai kika//
smaroka ratra hari dine iati /

nahichai bhakati §iti ajati //*°

Here it has been stated that there is no cast@rbdiscrimination of social
status for worshiping God na. Even a person of so- called low caste can attain

salvation irrespective of his or her caste or tribe

This is a very important message Sdnkaradeva in his great work, that is
Kirttan-Ghaa. In his religious order, people of all castes wpeemitted to read
religious scriptures. Earlighidras and so called low-caste people were debarred from
reading of and listening to the scriptures like ¥edButSankaradeva through his new
faith opened the door dlamgharto all the people, irrespective of caste or crded.

other words he promoted equal status for all peoptee society irrespective of caste

9. Chaliha, Bhaba Prasad. (Ed.) (1998jkir's concept oBhakt). Mahapurusa JyotiVol. Il. P. 65.
10. Saikia, P.(2005) SrimantaSarkaradeva’sTheKirttan-Ghga. V.129.
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or social standing. This is a characteristic ofideal society with high ethical social
values.

Kabir Das also said —

jati na pocu &dho K, pochi lijiye jran /
mol karu talawvir ka, paa rahan do mgn// **

It means, the actual devotee could not stretchuttase the caste system of
society. They depended only gmina (knowledge). Here knowledge is reflected as
equalism.

Again Sankaradeva said —

krsnara carapa cintibeka hdayata/
achantaisvara hari samasta hitata//
hena fini pranika karika satalara /

tevese kspata rati haibeka tohadra /*2

In this verse it has been stated that God resitedd the heart of all creatures
of the world. Therefore, one should love and respéiche creatures and then only a
devotee shall be successful in attaining devotio@od. Again in verse No. 380, he
said —

nalage bhaktita deva dvijasi huibe/
nalage sambhta sastra vistara finibe//
tapa japa yajfia dna save \Wambana

kevala bhaktita tra honta w@rayana //*

11. Jijnasu, Lalchanda Duh§2001)1008 Kalr Bani Satya Janamrit. V. 35 P. 52.
12. Saikia, R.(2005) SrimantaSarkaradeva’sTheKirttan-Ghaa. Prahlada Carita V. 377.
13. Ibid V. 380.
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It has been stated that for praying God one igemuired to be a scholar of all
the scriptures, nor one has to perfaiapa (meditation),japa (concentration)yajfia
(sacrifice),dana, (donation) for attaining God. Utmost devotionGod is sufficient to
attain Him. This simple way of praying to God ame requirement of purity of the
heart are essential aspects which are ethically a@ngenial to the society. Similarly,
Kabir also said —

ta ta karata tia bhays, mujh mei rahi nadn/
bari pheri bali gai, jit dekhou tit tu/**

It means, God is alive in all creatures. So, weukhtreat all human beings as
God. God is solution provider for all types of pes. He who gives up pride, can

attain God in everything, every time and everywhere

Kabir Das again said —
dukh me sumiran sab karai, sukh me karai nd koi

jo sukh me sumiran karai, to dukh keto hoi//*®

It means, everyone searches God in his difficmite8, whereas they forget
God in their joyous moments. But, if they startrshang God even in their good

times, then there would be no such word as migeggin Kahr said —

pothi parhi parhi jag muwa, pafit bhay: na koi/

ekai akshar premd parhai su padit hoi //*°

14. Sing, Pushpap&al1988) Kabir Granthavali Satk. P. 80, V. 9.
15. Jijnasu, Lalchanda Duh&2001)1008 Kalr Bani Satya Janamrit. V.52, P. 116.
16. Das, S¥m Sondar. (Ed.) (1985Kakir Granthavali Saik, V. 337 P.92.
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It means, it is worthless to study a lot of boo&ksattain God, because we can
attain Him even without bookish knowledge if we éawure and true form of love and
devotion towards God in our hea$tnkaradeva said —

yaita thake mora bhakta utta caritra /
kira patazgako tatla karaya pavitra//
nakare pemika himsa nahi eko spha /

ahmita arpana kare apuara dehi //*’

In this verse, a very rational and humanistic cphdegas been depicted by
Sankaradeva. A devotee ofrkha can purify all the minds of all creatures andhsuc
devotee never harms or injures any creature, krgptviat all are but the body of the
same God. This is a very lofty social principle ahigih socio-ethical thought
inculcated bySrimantaSankaradeva to his followers.

Similarly, Kalar Das Said-

pani hi tai him bhay, him hvai gaya biii /

jo kuch tl@ s bhays, aba kachi kahyi na ja7 /*®

It meansatma is the part oParanutma. Water changes in to snow and again

snow changes in to water. Thus at last soul joiris Raranatma or Brahman

In the chapteHaramohana in 39 Kirttan, there is a beautiful description of
Divya upavana(divine garden). The hypothetical description bé tdivine garden

uplifts the mind of a reader to high level of aesih pleasure. This kind of literary

17. Saikia, P.(2005) SrimantaSarkaradeva’sTheKirttan-Ghaa. Prahlada Carita V. 460.
18. Singh, Pushpap4lLl988) Kabir Granthavalr Saik. P. 106 V. 17.
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composition ofSankaradeva impresses the mind and heart of a reader very
positive way. It definitely helps instill the morahd ethical values in the minds of
people of the society.
The description of the Upavana runs like this
pache trinayana divya upavana
dekhilanta vidyaima/
phala phula dhari jakamaka kari
ache yata vksamanal/
Sirisa seut tanala malatz
lavariga vagi gulala/
karavra baka kficana campaka

phula bhare bhnge dala//*®

Trinayana (LordSiva) then sees an excellent garden that existsopeal
trees there with fruits and flowers are glitterinﬁrisa, Seutj Tamala, Malati,
Lavanga Bagr, Gulata and othersKaravira Baka Kaficang Campakaall are laden

with flowers.

Again Sankaradeva said —
yata deklr caracara harimaya nirantara
harita prthaka keho nohé
yijana bhakatiiia si dekhe harika bhinna

harira mayaye tka mohé/

19. Saikia, P.(2005) SrimantaSasikaradeva'sTheKirttan-Ghaa. HaramohanaV. 534.
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harise parama deva hasé& karo seva

srajan palanta deva hari/

harinama hiye dhari hafima sad smari

tevese harira wya tari //*°

Sankaradeva advocated that through devotion ten& one can remove the
unethical and immoral thoughts from the minds @f people. He prescribed chanting
of and listening to the good attributes afsa in the company of His devotees. Such
practices enables a devotee to purify his or herdnaind remove negative, immoral

and unethical thoughts from his or her mind.

Sankaradeva could anticipate many of the significaaichings of the modern
environmental ethics. Environmental ethics emengerdng the period of 1960s and
1970s. Environmental ethics assigns intrinsic vatoethe natural environment
including non-human units. The wellbeing of humgng dependent on sustainable
environmentSankaradeva through the allegories of #®ttan-Ghaa often points to

the biotic communion between man and natur@dyanda-marddanae writes:
garu gopila pasu wksa band
nahi jannantare kichu gdhand/

ehi janme mtra kari bhakati

paileka sakale mohora gaff*

20. lbid V.599. ) )
21. Saikia, P.(2005) SrimantaSarnkaradeva’sTheKirttan-Ghaa. Pasanda-morddanaV. 138.
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The cows, the cowherd’s wife, beasts and greemauidmot achieve anything
in their past lives. Resorting to devotion only tins life, they all have attained

liberation??

Kirttana-Ghga was the mature product Stnkaradeva’s mind; as we have
already observed a number of episodes fronBtidgavataare presented in it with the
definite intention of telling the people in cleardastraight forward style the rudiments
of the doctrine oBhaktj the ethics and moral code fobhakta(devoteef?

In chapter 11 Rasa kiida) of Kirttan-Ghoa, Sankaradeva tried to transform
the mortal sensual pleasure into a high spiritlahe TherebySankaradeva tried to
educate the general people that spiritual valueig much essential for fulfilling the
objectives of human life. Here, tli&oprs (Women devotee) have been attributed the
quality of jivatnis (soul) who are eagerly trying to mingle with tharamitma

(Supreme Soul) that K7 Krsna.

In the first chapter of th®asa-Pafadhyaya, Krsna calling theGops to his
place, with a view to testing the sincerity of thive for him, at first wanted to
frighten them away showindharma-bhayaloka-bhayaand prana-bhaya But the
Goprs were not frightened and they persisted. Is it b$oawomen, who are in a
company or group, to go together to their singleet® Certainly not. It is therefore
nothing else than a congregationb¥faktasto the same mind and thought, seeking

shelter at God’s feet. ina is the last word in all rituals, such yeia yogz, vrata,

22. Sharma, N. (2011The Secular Ethics okvikaradeva In Barua, G., Nath, J., Das, K. and Bora, S.
C. (Ed.) (2011)srimantaSaskaradeva and His Philosophf. 222-223.
23. Barua, Birinchi Kr., (20098arkaradeva Vaizava Saint of Assan®. 33.
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Jiinaryoga karma yogaandbhakti yoga There is no difference betweensia and
Krsna-nam. Nam-dharmais thedharmaof the kali-yug So, let us sing God’'s name
with all our heart and soul; devote ourselves uisddy to the service of God and of
humanity, which is His greatest manifestation is tarth of our$?
Kabir Das also sang —
bhajare blaya rama govinda hare
japa tapa @dhana koco ahi lagata

rama ngja mukha & mukha dhut bhare//?®

It means chanting the name dirRa is the best religious order.
5.4. Ethical Thoughts in Bhagavata Purapa :

With the initiative ofSankaradeva, the great scholar in Sanskrit and a few o
his devotees who were also versed in Sanskritstatad the entirBhagavata Puiina
from Sanskrit to poetical Assamese Language. Howeheés translation was not a
literal translation but was like a re-creation avith some deviation from the original
SanskritBhagavata There were additions and deletions of many vefsa®s the
orginal SankriBhagavatawith Sridharsvarfis commentarySankaradeva himself has
mentioned in theBhagavata that he had added something from otReraras to
enhance the poetic beauty and sweetness so asagephe readers and the listeners.
The entireBhagavatais full of devotional feeling for the central sabj-matter that is
Krsna — the epitome of spirituality which includes lpwendness, truthfulness, non-

violance etc. The Sanskmhagavata consists of about eighteen thousand Sanskrit

24. Goswami, Jatindranath. (Ed.,) (20@gzbarua Grantévalz, Tritiya Khanda P.3032-3051.
25. Phukan, Nilamoni (201;6)3nkaracjeva and Kaipa. Kakira Bhajan.In Barua, J., Nath, J. Das, K.
Bora, S.C. (Ed.) (2011yrimantaSarikaradeva and His Philosophly, 288.
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slokas (verses). The Assamese version of Bi@gavataalso consists of more than
eighteen thousand poetical verses. This volumnatigptsre contains twelve books
(skandhap and each book consists of so many chaptaedéagyag. The Assamese
Bhagavatais recited frequently ilfNamgharsand most ofSatras (monastaries) of
Assam in addition to most Assamddehapurusia families and also in other special
functions elsewhere. In some places it is recit@atinuously for seven days and in
some occasions it is recited and explained for f@wrs to one day. The common
people of the society have great reverence todigat scripture oSanatana Hindu
religion. The people are absorbed in the recitatibrihe Bhagavata whereby their
minds and hearts get immersed in deep devotion tmak This sort of feeling
inculcate in them strong moral and ethical thougtitéch help in building a society
with moral and socio-ethical principles. This isvary importent aspect of the
Bhagavata Pufira which is a source of moral, humanistic and spatitmessages for
the society. Thus, thBhagavata Pufina composed in Assamese poetical verses at the
initiative of Sankaradeva, has been preaching moral and socio-btha&ssages among

the people of the society.

Sankaradeva composed religious literature so as fil fis practical purposes
in the propagation of hiBhaktimovement. However there are humanistic approaches
and universal appeal in many of his literary wonkegy be it in scripture, lyrics or
music. “In many of such passages, philosophy morales of conduct are given not

only to his age but for all age&>”

26. Barua, Birinchi Kr., (2009)§ankaradeva Vainava Saint of Assanf. 48-49.
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Similarly, Kalar Das’s Bhajansand Dohas serve practical purposes Bhakti
movement. His poetical verses preach moral andosatbical messages among the

people of the society.

5.5. Ethical Thoughts in the Lyrics of Sankaradeva and Kakir Das:

Bargits are prayer songs of very high ethical and spiriuzdues. The total
number ofBargits composed bySankaradeva were two hundred and forty. However
most of them were lost due to some natural cala@iy only thirty four could be
recovered. Out of these, md3argits are related to philosophy of human life along
with the objective of unearthly pleasure and detica In theBargit —

Dhrurg : sunasuna re sura bairpramana

nkacara nasa nidana /
rama rmama yama samarakajs
samadale kayali pawa //

Pada: thata prakaa pau kai kori kapi

giri gada gada pada glave/
varidhi tira tari kare gurutara giri
dhari dhari samaraka dive//
hara ghira bahu lara biyapi
caugade befal larka /
guru ghana ghana gha ghariana garijjana
sravane janamayaarka //

dhra vira sura sekhara aghava
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ravapa tuwva pari jhampe/
sura nara kinnara phadhara tharathara
maldhara tarasi prakamp#
andha mugudha da skandha g@gpa budha
janakika sirata chadai /
raghupati pada vara dhara rajasara

sarkara kahatu upya//?’

Sankaradeva has depicted the immortal act a¥a@Ra and has advised him to
surrender to Bma with Sta on his head. This implies that not enmity and dzatout
devotion and good will should be the road to peand salvation. Such type of
writings of Sankaradeva upholds the ethical values which is ofupeunt importance
for a good social order.

In anotheBargit —

Dhrung : rarayana, kahe bhakati karo ter/
meri gimaru mana @dhava ghane ghana,
ghatuka pzpa nmaichada /
Pada : yataiva jangama ka pataigama

aga naga jaga teridyal
sabakahu @ri purata ohi udara
rmahi karata blta daya //

isa svatipe hari saba ghae baithaha

27. Borkakoti, Sanjib Kr(Translated to Eng.), (201Zpreat SongsEnglish rendring ofrimanta
Sankaradeva’'s Barg)No. 16. P. 5.
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yaicana gagana hipi /
nindz bada pisuna hizsa hari
teri karoho Bmu @Eipr
kaku sarkara kaya karahu kand# natha
jono chdahu w@ama vini
sava apaidhaka ladhaka tuw nama
zhesarana lehu §ini /1?8
In thisBargit Sankaradeva has expressed kindness and passion tweallres

of the world. Man should denounces cruel behaviowards other creatures. The
saint requests the human society to be kind towalldsreatures as they are, in fact,
the manifestation of God himself. This is a vempsy messages &fankaradeva of
high social order with strong ethical values. Samyt Kalir Das said —

mauf kahu ta bahu dhrau, halka katan jhuth/

man ka janodm kin, naini kabahun na h //*°

It means, Kaiy Das is unable to delineate the picture of Brahman

In theBargit —
Dhrung : gole ki gati kaile govinde ki mati dile
natha, biphale janama sava gelare
Pada : e bhava gahana bana ati moha @ise channa

d&he lamu harka bedai /

phandilo mayara pase &la byadhe dlayaase

28. Borkakoti, Sanjib Kr(Translated to Eng.), (2012preat SongsEnglish rendring ofrimanta
Sankaradeva’s Barig No. 4. P.7.
29. Sing, Pushpapgll988) Kahir Granthaval Saik. P.118V.1.
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kama krodha kutt khedi klai //

harila cetana hari najno kimate tari
guwite dagadha bhelaya//

lobha moha duhodgha satate nacire laga
rakhu rakhu e sadsiva //

pabite nedekho sandhi dine ding/tda band
bhailo manda manara yuguiti

tuva hari lago gafa mora mya pasa chala
sankara karaya kkuti //*°

Sankaradeva has cautioned people to be careful ahedust kama) and anger
(krodhg which ruin the life of a person. Moreover greéabla and illusion (hohg
also make our lives painful. Therefore, one mustcheeful about the negative
thoughts in life and try to get rid of them throudkvotion to God. This kind of
literature (lyrics) have high ethical values fasaxiety.

Sankaradeva’sBargits are overloaded with strands of religious expegsnc
philosophical reflections, secular and ethical bings, poignant introspection of the
self, agony of spirit and saintly humiliffz.

Thus Kalir Das said —

ankhiyan to jhai paro, panh nihari nihari /

jibhya me clala para, ram pulari pukari //*?

30. Borkakoti, Sanijib K(Tran. To Eng.), (2012)Great SongsEnglish rendring ofrimanta
Sankaradeva’s Baiig No. .P.31

31. Barua, Birinchi Kr., (2009)§ankaradeva Vainava Saint of Assanf. 55.

32. Sing, Joydeva & Vasudeva. (199%abir Bani PiyushP. 66 V.22.
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It means, the eyes became powerless for waitirsgamch of God. The tongue
became standstill while chanting the name aihR.

Thus theBargts of Sankaradeva an@ohas of Kalir Das have been imparting
through ages the lessons of high moral and splritafues thereby upholding the

ethical values in the society.



