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CHAPTER- 11
REVIEW OF LITERATURE

Review of related literature is important to caoyt a research work on a
particular topic. It helps a researcher in collegtilots of information and data
pertaining to the selected topic. It also helpseitognizing the research problem, and
to find out the research gap through trend analysiavoid repetition. The following
books, journals and souvenirs have been reviewpdbiteed in the present study.
Bezbaroa, Laksminatist7 Sr7 Sarkaradevadru Sr7 Srt Madhavadeval914.

The author collected the data on the teachingfiyitées, and different
happenings and co-happenings in the liveSaikaradeva and Bihavadeva from
different hagiographical accounts and from theistohanded down from generation
to generations relating to both of them, and coetpilhem in this book as easily
perceptible to common people. This book containentythree chapters with an
additional note on th8atrasand the system @harmacarya (the religious head), and
different cults of Mahpuruskism. In these chapters, the author has given & brie
history of the forefathers ofankaradeva, and also has discussed the different
happenings and co-happenings in the life Safikaradeva and Btihavadeva. In
addition to these, the author has mentioned thefisacof human beings at the time of
reconstruction of the &nakhya temple and the Hayaga Madhava Manikita by the
Koc kings Naraarayana and Raghudeva respectively. During that perioeret was a
class of people who were named Bbog. They declared that they prepared

themselves to be sacrificed in front of their gosldeand from the very day of their
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declaration, they were respected by people, even giot the privilege without any
restriction to satiate their desire with any wonsétheir choice. (P-51) In such a hard
time, Sankaradeva initiated hi€ka-Sarana-Hari-Nama-Dharma brought forth the
womenfolk from their confinement to the threshofdanikira, and gave them a high
status.

This book is an important source in defining ttes of women in the context
of societal norms of Assam.

Chatterji, Suniti KumarThe Place of Assam in the History and Civilisatadrindia.
1955.

In this book, the author has discusSedkaradeva as a great saint, a religious
teacher and a social organizer of Assam. The autborments thaSankaradeva
raised Assamese literature to a high level of éemeé through his songs, hymns,
dramas and works on \éahva religion and practice, and mentions tbatkaradeva
preached the equality of men before God, and athjtire idea of special privilege for
Brahmins. He mentions that the outcomeSafikaradeva’sEka-Sarara-Hari-Nama-
Dharma the religion of taking refuge at only one God,aisreaction against the
practice of sacrificing animals, and sometimes huimaings by the Brahmins and the
masses as an attempt to propitiate the dreadedeMi@bddess which is based on the
Sakta Tantrasput lacks of spirituality.

Another important point that is discussed in tbhisok is the differences
between Chaitanyalshaktiand Sankaradeva’'sohakti Chaitanya’shakti, or faith in
God is based on love — theadhura-blava, or self-forgetting love of a married woman

(parakiyaz or another man’s wife) for a lover. Thimadhura-blava would impel
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woman in her abandon of intense attachment to rigkeof everything that a good
wife holds dear in life, bufankaradeva'sEka-Sarana faith concentrates on thiEisya
aspect of devotion to God, which conceives of maelationship to God as that of a
faithful slave to his master. “ThEka-Sarana faith worships only Whnu, either as
Vishnu or through his incarnations agsa or Rima, acknowledging of course the
figure of $r1 or Radha or Sita, but never thinking of th&akti aspect as inseparable and
worthy of the same honour or worship as the esadptirusa aspect of the Divinity.
The amoral and antisocial ideal of the figure @ phraklya has always had the risk of
bringing in eroticism and even moral turpitude ahd was carefully avoided by
Sankara-deva.” (P70)
Kakati, Banikanta. (ed).Aspects of Early Assamese Literatur@Article —
Sankaradeva: His Poetical Works. By Barua, B. K.) 1959

The author has discussed different aspectSankaradeva’s poetical works,
and the socio-political and religious conditionto$ time in a nutshell in his essay
“Sankaradeva: His Poetical Works”. The author has ré&etarthat Sankaradva’s
youthful mind was filled with overwhelming grief dbsing his wife and his father
within a short span of time and eventually he ewentemplated renunciation of the
world. After giving his daughter in marriage, het s&it on a long and extensive
pilgrimage (1541 A.D.) with the accompaniment obabseventeen others including
his formerGuru Mahendra Kandal Soon after his returisankaradeva married again
and shifted his residence froAlipukhuri to a near-about village Bardawin this
context, the author has mentioned, “It should beddhatSankaradeva did neither

advocate a religion of extreme asceticism nor ceteplenunciation of family life. He
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realized that men and women have to live in thddvand to pursue their professions.
His religion is therefore, more suited to the hdwudéers.” (P- 67) Again, in the
context of the nature of ttankaradeva’s religion, the author has commentedttieat
Vaisnavism preached bySankaradeva was democratic in spirit, principle and
organization and all people could embrace it. Fbe tvery same reasons,
Mohammedans, and others including tribal peoplesve@nverted to his creed. (P-76)
In respect ofSankaradeva’s attitude towards women, the author hssusised the
description of theDivya Kany: of the Haramohanasection of theKirttana. He has
commented thatankaradeva emphasized on the irresistible temptationomen as a
warning to the plight of men, who are entangledhi& web of women, however, this
was not the attitude fankaradeva towards women in general; elsewhere heated

a more appreciative attitude and took into accaliverse delicate qualities of female
character. (Pp - 79, 80)

Neog, DimbeswarJagat-GuruSrimantaSasikaradeva.1963.

This book contains thirteen chapters in which thehor includes various
articles like -Mahapurusism— Its real significancefacts about the early life of the
Founder Sarara (initiation) — Its meaning for life, Truth abofnkaradew’s Twelve
Years’ Tour,Mahapurustya Converts all over India, Further proofs $dnkaradew’s
Scholarship Ek-Sarana-Nam-Dharma— What it means, The essence and philosophy
of MahapurusismBhakti— a means and end in itséMahapurusiya practice and way
of life, The future of Malpurusism, Works ofankaradew and dhawdew, and an
Index of More Important Words. The very names @& #riticles signify what have

been discussed in this book. The author gives tmepges ofSankaradeva’s life,
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literary and social activities, his religion andlpbophy, and the relevance of his cult
in larger Indian context briefly.
Neog, MaheswarSasikaradeva and His Timeg" LBS Edition. 2018)

In this book, the author has mentioned Kanakfdtand her twelve apostles
(Kanaki-Bara-Jania). “Kanaklafi alias Lakmi Ai was the first of three wives of
Caturbhuja Thkura. She was a woman of much ability and greaqretlity. She was
responsible for a considerable furtherance of &t bf her grandfather-in-law. It was
for the first time in the history of Assam \{avism that a woman acted as a religious
head, and appointed other persons as Superiors.n Wdaurbhuja nominated
Damodara, a minor one, as his successor, he alsemghdamodara and other
disciples to the care of Kanalda®fter Caturbhuja’s death his wives and the wigés
Puruottama used to live in Koc Bahat the Bhei-Sattra. But before long they had
occasions to fear persecution from the Koc kingthithe advice of Bmodaradeva,
then at the capital, they, their daughterambdara, and other relations made their way
to the Ahom Kingdom. Bimodara proceeded to thehom capital with a view to
enlisting the king's sanction and aid for preachindpile the womenfolk and other
disciples stayed at a placéi;bhei, about five miles to the east of Bardovirhe 4i
initiated many people intbhaktiand deputed twelve apostles — sixlBnans and six
non-Bahmans — to different parts of Assam.” (P-151)

Another noteworthy point discussed in this bookthat, the author has
mentioned thesattras originating from Sankaradeva’s granddaughters and great-
granddaughters. The author has said — “$a#asestablished by the descendants of

Puruottama and Caturbhuja’s daughters and the latwster, Govindapry, are
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known as nati-sattrag “grandsons’ establishments” thakura-napa&-Sattras
establishments of (Pusottama and Caturbhujdhakuras’ grandsons”, ofr7 Sarkara
jiyart vamsar sattra, “establishments belonging to the lineSeiikara on the female
side.”(P 151)

The author did not mention in this book about discovery and reshaping of
the Bardowz Thana by Kanaklad Ai.

Sarma, Satyendranatfihe Neo-Vaiavite Movement and the Satra Institution of
Assam1966.

In the first two chapters of this book, the authas discussed the background
of the Neo-Vainavite movement and the contributions &fikaradeva and
Madhavadeva to it. The author has dealt with the domehtal teachings of the sects
and the history of the sub-sects, the expansidhed$atraInstitution, and the nature,
origin and development of tH&atraInstitution in the third, fourth and fifth chapser
These chapters provide the data and informatiomtati® socio-economic, political
and religious conditions of Assam, which were iohaotic state before the advent of
Sankaradeva, and provide the information about theohisof sub-sects, expansion of
the Satrainstitution in Assam after the immergenceSahkaradeva and the inception
of the Neo-Vainavite movement. The author has pointed out, refgro the cases of
Sankaradeva’s  granddaughter-in-law  Kanaklatand Harideva’s daughter
Bhuvaneswarwho were recognized as religious heads of thapeetive sub-sects,
that though some passages have decried the eviéinte of women and wealth, “in
practice, they seem to have shown no ill-will aghiwoman as an individual, and

have shown commendable generosity. But in spitthefright to religious ordination
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granted to womenfolk, they have not been enjoyimegstame religious privilege as has
been enjoyed by their counterparts. In some ofitgortant Satrasthey are still
denied the right of entering into the central prdyall. Liberalism, which marked the
initial stage of the history Vaiavism in Assam, was later on replaced by
conservativism so far as its attitude towards walimi& was concerned. Regarding the
question of marriage and celibadankaradeva nowhere extolled renunciation of the
world for the sake of religion. Mihavadeva who was a life-long celibate did not
recommend celibacy for one and all, rather he adviss disciples on the eve of his
death not to take him as their model and adopbaeyi.” (Pp 65, 66)

Bezbaroa, Laksminatfattva Katla. (1967):

In this book, the author has discussedathakticult of Sankaradeva and shows
that the essence Stikaradeva’shakticult is taken fromsrimadbhagavadatz and
Bhagavata-putinra. The seeking of refuge iBagwa /swara(God with attributes), one
of the tenets ofSankaradeva’sbhakti cult, is taken from theBhakti-Yoga of
Srimadbhagavadtyz. The author has stated that, according to the celggbelief of
Sankaradeva, work has to be done aiming at God, kruyeés the perception of God,
and meditation is the recalling or remembering addGWork, Knowledge and
meditation would be futile if they lack difhakti. Bhaktiis primarily based on belief.
The basic objective of thBhagavata,the providing of Knowledge to worshipagwa
Isvara (God with attributes) through chanting of anddighg to his name that give
rise to the deep devotional attachment for Godheathe fundamental teaching of
Sankaradeva’sbhakti cult. Living beings have to be liberated from thending of

maya or avidya (illusion or ignorance) to be adored by God. Thep® in the
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Vastraharaa section ofRasalila were unable to come out from thasidya or maya.

Sr1 Krsna wanted to teach theaulvaita jrina, the knowledge of the Supreme Being,
but under the spell ohaya or avidya, they were unable to realize the Supreme Being
and were reluctant to discard their clothes thatoed their worldly body. In the first
part of Rasalila, it is produced that the Gtgphad lost the opportunity of getting
pleasure with the company of @& for their pride. When they realized their folly,
they suffered sadness for their separation fronm tbee, Krsna. This sadness purified
them like a piece of burnt gold and made them zedle Supreme Being, ¢fia. In
this way, the author has discussed Igawkaradeva strived to provide the essence of
bhaktithrough the Gois inRasalila.

Bezbaroa, Laksminathifthe Religion of Love and Devotioed) Neog, Maheswar.
1968).

In this book, the author has discussed the tremad development of
Vaisnavism that took place in different parts of Indlarg with its different schools
and their modes of worship of God. In the courb¢he discussion ofankaradeva
and his Eka-Sarana-Hari-Nama-Dharma, the author gives a little glimpse of the
forgotten ancient greatness of Assam, which was th@owerful kingdom and was
often mentioned in the great epics, Ranayana and theMahabharata, and in the
Puranas as Pagjyotisapura. He also has explained the background onhteption of
Sankaradeva’'sEka-Sarana-Hari-Nama-Dharmareferring to Vincent Smith that the
poet Kalidasa, who, according to Vincent Smith, flourishedha first part of the fifth
century, also mentionedahripa and Fagjyotisa as names of the same kingdom.

Pragjyotisa was the seat of learning in astrology and astnynim ancient India. The
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shrine of Kamakhya in modern Guwahati in Assam, which represe¥itmi is
associated with pre-Aryan king, Naraka, who is teguo have been the guardian of
the shrine. In the seventh century the great Chimglgrim Yuan-Chang during his
travels over various places of India, visitedniipa also. He did not find any
Buddhist to have taken root there. Some centuftes his visit, Kimakhya became
the reputed centre of the Vajema system of Buddhism, known &shajya cult,
along with the Udayanarihatta and Puagiri. The debased practices enjoined by
this system offantric Buddhism earned for #nrupa-Kamakhya the reputation of its
being a land of magic and sorcery, or the origo@itre ofTantric Buddhism. It was
to extirpate this system of debased religion, tteagVasnava religious reformer of
Assam, Mahpurwa ST Sif Sankaradeva began his preaching towards the end of the
15" century. During the next century, he and his giscand associate, #dhavadeva,
a Kayastha, and Bmodaradeva, a Bhmin, succeeded in suppressing the Bauddha
rites, and spreading the new Mava tenet far and wide.

The Author has establish&dnkaradeva’'sEka-Sarana-Hari-Nama-Dharmaas
a new and independent cult of W#vism based onBhagavata-pufira and
Bhagavadgta, and negated the comments of those authors, whthdo ignorance of
historical facts consideredankaradeva’s cult as an offshoot of the Caitanya
movement in Bengal. He differentiatéankaradeva’s cult from that of Caitanya’s and
points out thaSankaradeva idealizedasya-bhaktias the main plank of his cult and
insisted on self-surrender to the Supreme Beindlew®aitanya gave prominence to
madhura rasaor love relations between the lover and the belogs the mode of

worship of God. Caitanya, idolizing the female et Ridha, prescribed the
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combined worship of ®&lha and Ksna, butSankaradeva was against the worship of
minor gods and goddesses and animal sacrificetheoother hand, Caitanya did not
ban worship of numerous deities and he himself hipesi Siva though he was a
Vaisnava.

Sankaradeva’s rejection of the caste systems andVimic rituals, such as
tapa, japa, homas, yajiiaand animal sacrifice, and his rejection of thahBnajical
concept, the pre-requisition of the attributes,hsasdeva, dvija andsi to have the
blessings of God, aroused antagonism betvé@ékaradeva and the Bmin. Finally
Sankaradeva’s victory over the Bimin, all these are discussed in this book.
Sreenivasa Murthy, H. VVaisravism of Samkaradeva andrRanuja 1973

This book is a comparative study of Mavism of Sankaradeva and
Ramanuja. The author has discussed the origin and déle&dround of the Vanavite
movement in all-Indian context as well in the comiaf Assam, and has compared and
contrasted the teachings ofifinuja andSankaradeva. He comments that at some
points both of them are same and at others thdgrdéach other. The author has
discussed the attitude ofankaradeva towards women, and quoting T. Raja
Gopalacariar, he comments “In the system Sdinkaradeva we find only monks
(kevalya) but no nunsSankaradeva warned his followers not to entangle thdves
in the web of women.” The author again forwardsdgmion, “If Sankaradeva did not
accord the same status to women as that of memsinot because he bore any ill-will
towards them, but because he was afraid that thasmect of women may intoxicate
man, thereby close his better senses. Elsewherespeaks of women more

appreciatively.”
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Sarma, TirthanatiBhaktivazda. 1977:

The author opines in the preface of this book ith&tdia, devotionalism or the
path of devotion chiefly implies the devotion ofshi. In reality, there is no separable
relation of a devotee with an imaginary Deity ordGbut it is that state of mind of
worshippers based on the frequency of the intersealto be melted with respective
Lords to be worshipped.

The author discussed the definition, nature, gnowattern, classification and
trends ofbhakti and its expositions in different scriptures. Heoatliscussed the
definition of bhaktiexpounded bri Sandilya, and pointed out that,aada muni was
not completely satisfied witlri Sandilya’s bhakti Sitra, andtherefore, he expounded
anotherSitra on Bhakti. The nine modes dfhakti of the Bhagavataand the path of
molksa, or muktiare also discussed in this book.

This book helps the researcher in the discussidhedfhakticult of Sankaradeva.
Jaiswal, S.The Origin and Development of Yeavism 1981.

In the fourth chapter of this book, the authorcdssed the origin and the
historical development of the doctrine of Mavism with citations from different
source books. The author analyzed how thespdamism was evolved through the
shifting from the ritualistic cults to devotionatis and how the doctrine dfhakti
evolved and became a vital force of the cult ofndi The author also discussed the
doctrine of the incarnation, the fundamentalswavite doctrine, and the cause and
purpose of different incarnations of the Godhead.

Sarma, SatyendranatRazmayarar Itibrtta. 1984.
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The author discussed thttarakanda Ramayama of Sankaradeva and
mentioned thaSankaradeva narrated the deep-rooted grief, sufferimgsiliation and
pang of $ta more explicitly than WImiki. The Sta of Valmiki accepted all the
decisions of Rma and appeared in the tests of her chastity withoy protest, but the
Sita in Uttarakanda Ramayana of Sankaradeva did not remain tight lips, she expressed
her resentments and grief coming out from the cotweal decorum of woman.
Valmiki concluded all the sufferings ofit$ in three slokas while Sankaradeva
elaborated the episode to the contentment of the bé Sta.

Barman, Sibanatt§rimantaSarkaradeva Kti Aru Krtittva. 1986.

In this book, the author has discussekardeva’s outlook towards women
and has forwarded his opinion that the status ah®amw in the tradition of Assamese
Vaisnavism was in a dominated state. The Assamesaa&izs had no high regards to
the women folk in general. Though they were fregiyementioned with the names of
the other lower castes of the society in differ@nitexts, it did not mean for elevation
of their status, rather, it indicated their detaehbttowards them, the story ofdhika
Santi seemed as an indirect attempt of lowering tia¢us of the upper class people
specially the Bihmins. In support of his opinion, the author memialifferent works
of different writers ofSankaradeva’s time. However, at the same time, théaaut
comments that these are the reflection of thenallan Vagnavism. On the other hand,
he has acknowledgedankaradeva’s attitude towards women and refers to
Rukmiziharapa and Parij ataharapa, the two fundamental works ¢fankaradeva, in
which Sankaradeva elevates the status of womenfolk ratraar #howing abhorrence

to them. The author has expressed his belief if Assamese Vamavas had
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detachment to or abhorrence for the women in gén€emaklag and Bhuvan&arn
could not have got the opportunity to become theadhef Satra nor would
Sankaradeva initiate CandiaBanbai and the wives of Gifai. Moreover, the author
comments thaSankaradeva was not a misogynist nor did he encourai®acy
though he wrot@utra parikara sabahu agra (son, wife all are futile). He married two
times and lived a householder’s life with five dnén, he even advised his disciple-in-
chief Madhavadeva, a life-long celibate, to get marriahkaradeva’s religion did not
believe celibacy nor put any injunction on marriaddost of the disciples of
Sankaradeva were married men exceptdfiavadeva.

Mahanta, Keshadaviahapurusiya Sihitya: Keitzamana Dis. 1987.

The author has discussed the role of women isdleety ofMahapurusya in
the article Katha-Gurucaritar Bamanat — Mahapurusiya Sanajat Narir Bhamika” of
this book based on the descriptionkaitha-Gurucarita She opines that the interest of
Assamese women for education is reflected in tleradter of Kher®i, in the same
way, Candar Ai, the housemaid ofankaradeva’s family, shows her knowledge in
religious matters by showing the breachvimdavani vastraand by explaining the
inner essence of théita to some Bihmin pwdita. The author has discussed the
acceptance of Vanava religion by Mdhava Kandaland Bhisana Dvija, following
the advice of their respective wife, and the dedoaand the humanitarian service of
the wife of Thakur Ata to the bhakatas,which provide spiritual knowledge to her
husband. The love and service of the wife of #ojta to thebhakataswhich was
highly praised by Mdhavadeva, and the intense attraction of Bloes7 of Dawki

village to thebhakatasare also discussed in this article.
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This discussion helps the researcher in procedditige research work on the
selected topic.

Sarma, Satyendra NatWssamya Sahityar Samikatmaka Itibtta: Fourth Edition,
1989.

In this book, the author divides the Assameseraitee into different ages, of
which Sarikar? Yuga the age ofankaradeva, is a major one. The author has discussed
the whole literature of this age in an article iniet he defines the background and the
importance of the Vanavite literature. This article provides ample imf@tion and
many data to a research scholar. In respect ajriheth and development of the Neo-
vaisnavite movement in all Indian contexts, the authas Horwarded a worth-
mentioning opinion. Like the influence of the rewdy of the ancient Greek and Latin
classical literature and art, and the preachinghef Protestant religion of Martin
Luther those are related to the history of the issamce of Europe, the cultural
regeneration centering the Yaava religion and the Vgiavite movement is also
taking place in India.

The author has discussed the origin and the Kistbrdevelopment of the
Visnu and Vasnavism. According to the author, 34u is a Vedic deity and He is a
manifestation ofSirya, the Sun. This \4hu is the \asudeva of theatvatas,the
Narayana of thePafcaratras, and becomes the Supreme Deity assimilating viigh t
Gopal Krsna of thedbhiras Visnu-Narayana and the Vahava cult are mentioned in
the Astadhyayr of Panini in the fifth century, in different scriptured different ages,
and in different archaeological inscriptions of thecient Age. The Vahava cult is

specially narrated in théMahabhdrata, in the Srimadbhagavadtyz, and in the
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Narayani Akhyana of the Narayaniparva The names of the deitiesasudeva and
Visnu are found in many archaeological inscriptionsthe fourth century. On the
origin of the Vagnavism, the author opines that, “from seventh taht@entury A D,
the Alvars, the bhakti poets of Tamilnadu, popularized the Mgivite religion, and
there from, the Vahavite movement got started. Theflears composed thousands of
bhakti poems in the Tamil language, and they regardedahection of these poems
as theVeda.
Sarmadaloi, Harinattfasikaradevar Shitya Pratibhi: First part, third Edition 1990.

In this book, the author has discussed the pdeticaks and the plays of
Sankaradeva along with the general characteristidsisfiterary works. In respect of
the worship of W4nu in Assam, the author comments that a small strearhe
tradition of worshipping V@nu has been in vogue from many years before the
immergence ofSankaradeva. In the last part of the fifteenth centuhjs stream
becomes larger and stronger at the effort andenfte ofSankaradevaSankaradeva
collects the nectar dbhakti from the honeycomb of all-Indian \4aavite literature
and introduces in his literary works to establisé supremacy of ¥nu. He shows the
nine modes obhakti that living beings should follow to offer thdahaktito Krspa.
The Bhagavata-putina is the honeycomb of the nectartifakti for Sankaradeva. The
author comments that though the stream of spirjudlas been flowing with its
vicissitudes through almost all the literary wod€sthe Vaknavite age, but it appears
more distinct and stronger in the literary worksSSafkaradeva and Btihavadeva.

In the discussion of the playatriprasada, the author mentions that

Sankaradeva takes the story of this play from th& 2Bapter of the T0skandhaof
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the Bhagavata.He composes the play with a slight difference fribva story of the
original one, for example, the name of the sadafiaitual that the Brhmins
performed in the main story Aigirasa, but Sankaradeva does not mention any name.
On the other hand, the name of aalBnapa, Candrabirati, and his dialogues
incorporated in the play are the addition of hisagimary creation to the main story. In
respect of the antagonistic stands of thehBranas towardbhakti, the author quotes
the comment of the noted scholar Maheswar Neoge-dtfering of theprasada (food
taken after offering to a deity) of the wives oktlBrahmanapandita - Sridhar
Bhatticarya, Kabifj Misra, Bamaracarya, Ratakara Kandal the antagonists of
bhakti of Dhuahat, seemed as a raillery to them. Perhaps, Gerujan,
(Sankaradeva), composed this play during the time whea conflict between
Sankaradeva and Bhmanas was at its climax.”

Bhaktiis the main theme dfaliyadamana another play o$ankaradeva, and it
is manifested through the self-surrendering alirkiga, and through the prayers of his
wives. The wives of the #inaga has satisfied Kna through theibhaktiand made
their husband realize his folly and surrender hifngeto Krsna, thus, they save the
life of Kalinaga through theibhakti.

On the love of the Gag in the playKeli-gopila, the author comments, “the
love of the Gofs for Krsna is the spiritual love in the sense of the absataning of
the term. Some critics regard the love between@Gbgs and Ksna as the relation
between living beings and the Supreme Being.

In both the playfRukmiiharana and Parij ataharapa, Rukmii is produced as

a devotee and a consort ofska who surrenders herself at the feet ofnldrwith love



49

and devotion like a servant. Here in this book, @lughor opines in respect of the
character of Rukmi that, “though all the tastes that the rhetoriciapsken of have
been revealed in the character of Rukimbut the dominating taste that illumined the
character of Rukmi in this play isbhakti” The flow of love of Rukmit for Krsnpa,
which is expedited by the strong torrent of hurakti, has beerflowed to, and
assimilated in the deep Ocean o&i&. In the same way, the author mentions that the
contrast between the character of Rukmand Satyaldma is evident in the play
Parijataharana. Satyabhma is proud of having th@arijata flower and she remains
contended with worldly thing, she could not overeoher longing for worldly things
while Rukmni reaches at the highest pick of her pride. Rukshidevotional love for
Krsna is the flag of her pride, which is fluttering Imgh plain of spirituality. Her
character is illumined with the depth of the idgadif Indian women.

The analyses and the comments, made in this l@dg,the researcher in the
discussion of the women character$atkaradeva’s literary works.

Sarma, Satyendra NatAsamya Natya Sihitya: Seventh edition, 1996.

The author has discussed all the six playSankaradeva in the second chapter
of this book, captioned alahapurus Dujanar Nat. In the discussion of the play
Patriprasada, the author has explained hd@ankaradeva established the supremacy of
bhaktithrough thebhaktiof the wives of the Bhmanas for SrKrsna and through the
contradiction of the arrogant @rmanas. The Bhmanas were the believer of
sacrificial rituals and the hater dfhakti, on the other hand, their wives were

enthusiastic devotees of ¢a.
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In respect of the character ofilihaga of the playKaliyadamana the author
says that Klinaga is the symbol of pride and cruelty, and thessinnts, raising
thousands of hoods, cause restlessness and glaaites to Klinaga, and stand as
barriers in the path of his devotion toska. One cannot find an atmosphere conducive
to bhaktiand feel peace and tranquility of mind, until drezomes free from cruelty.
Those who immerse in worldly affairs are full ofige and cruelty, and their other
instincts are controlled by their pride and cruelthe wives of Klinaga are the
symbols of the other instincts that are controbgdhe pride and cruelty of#finaga.

The sentiment of devotional love of the @ofor Krsna and its different stages
and layers are narrated in the pksii-gopala. The author comments that through the
introduction of the story of thSarkhadida- Vadha Sankaradeva showed that in the
practice ofNiskama premabhaktimatterless and devotional love), sometimes the
erotic sentiment appears and stands as a bartiee ipath of pursuing devotional love.

Sankaradeva portrayed the dramatic characters in thg Parij ataharana
based on their mutual antagonism or contrast analleksm or homogeneity like a
modern playwright. He portrayed the characters tysdama, Sad and Rukmit
putting the hostility between Satyaioha and Rukmit, and the homogeneity between
Saad and Satyakima side by side. In respect of thehakti of both Rukmii and
Satyablama, the author comments, “Perhagsnkaradeva portrayed Rukniias a
symbol ofNirgura bhaktiand Satyabima as a symbol cbagwa bhakti.”

The character of Rukmii is portrayed in another pladgukmizharana. In this
play, Sankaradeva uses his creative genius in the stoRukimiizharaza, but though

he let his imagination roam freely over the stdmg,does not unbridle it, and for that
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reason, the story neither lose its classical fervar does it degrade from spirituality
to worldly state. Rukmii never forgets that BiKrsna is the Supreme Being, the
Supreme Godhead, and the sole Saviour of enthusidestotees. The playwright,
Sankaradeva, portrays the character of RuKnais more attractive than all the other
characters of this play through the narration af &&tivities, her curiosity, anxiety,
grief, dialogues and her dwindling mental statuethe uncertainty of having Kra

as her husband. He does not insist on the chamafckasna as much as he has insisted
on the character of Rukmiin this play.

In the play, Rmavijaya, ®a is produced adatismarg (one who knew the
events of one’s previous birth). She Wésdavat, (the daughter of king Kadhvaja
who was reborn asit3 to be the cause of the destruction ai/&a), in her previous
birth, and she observed penance to getwias her husband. According taliwiki,
Rama and Lakmana were not brought to attend tBayambareof Sita, but to show
the bow gifted to Janaka by Malae Assamese playwrigh$ankaradeva, adding the
story of theSvayamvaraf Sta increased the excitement oéfRa and Lakmana to go
to the court of king Janaka.

In this way, the author discussed all the six plaf Sankaradeva. Such
discussion of the author helps the researcherimittcussion of the women characters
of the plays oSankaradeva in the present research work.

Bhattacharya, Para§rema Dharmairu Vaisnava Kavya: 1997.

The philosophy ofsaudiya Vaknavareligion and its theory of illicit love are

discussed in this book. With reference to the oy and source of the poetry of

the Gaw/iya Vakpava poets, the author has discussed the concept afdhghipping
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of Sagwa Isvara (God with attributes). The worshipping 8agwa Iswara, in the
hope of getting desired fruits, gets prominenceuiimeously with the knowledge of
the Brahmanthat is received from th€edasand Upanisadas.This is illumined in a
unique way through th@&mta and thePuraras in the later ages, and in particular, the
Gita and theBhagavata Pufina brought a change to the tradition of Mgaiva religion.
The author has discussed the monisn$mfSankaracarya, in which theBrahmanis
the Absolute truth and all the other things aresithns in this Universe, and opines
that the monism ofri Sankaracharya is unalloyed monotheism.

Chaliha, Bhaba Prasad. (efizikaradeva Studies in Cultur&998.

The book is a compilation of a number of artictfssome distinguished
scholars on the multi-faceted genius and persgnafitSankaradeva, the saint-poet,
playwright and the founder dEka-Sarana-Hari-Nama-Dharma This book gives the
glimpses ofSankaradeva’s contribution to the life, literature Jtaze and religion of
the people of Assam. Some contributors to this bomkmented in their respective
article on the attitude ¢fankaradeva towards women.

In the article A New Life, Letter and a Stdfehe writer Banikanta Kakati
discussed the diverse aspectsSafikaradeva’sEka-Sarana-Hari-Nama-Dharmaand
forwarded a comment on the attitude Ssirkaradeva towards women. The writer
commented tha$ankaradeva was a householder, he married a secoedatitar his
return from the first pilgrimage and he did not smnance celibacy in his followers
for the purpose of devotion to §ju.

Chaganlal Jain has compared Mpirusa Sankaradeva and Bhagav

Mahavira, and opines that both the preachers preachsagaiste system and advocate
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that all men in the domains of religion and soceety equal, and by preaching against
the caste system, they raise a new hope and direntiite oppressed and downtrodden
sections of the society. Both the preachers r&igsestatus of woman in the society by
accepting their equal right in practising religemd in other sphere of social life.

K. N. Prasad ‘Magadh’ comments on the characte/Sitf portrayed by
Sankaradeva inUttarakanda Ramayana, “Rama, although his deity, is more a royal
hero; but the heroinett, with her common womanly habits, is a unique and
unparalleled creation tfankaradeva that is not to be found in any of Raenayanas
of the modern Indian language.”

Such comments of the author on woman help tharelser in determining the
attitude ofSankaradeva towards women.

Sarma, Satyendranat& Socio-Economic and Cultural History of Medievalsam.
(1200 A. D. — 1800 A. D.). 2001.

The author discussed \aavism with reference to somdPuranas,
Upaputanas, Copperplate grants, and a large number efilvimages recovered from
different places of Assam, and commented thatiéaism, along witrSaivism and
Saktism was prevalent in Assam during the first fivendred years of the second
millennium A. D. He also pointed out that the conmamd ignorant people could not
derive the pleasure of direct participation ingelus observances, because they could
not involve themselves directly in any of the majaree religious faiths without the
intermediary service of thérahmana priests or religiousGurus. Sankaradeva
removed this barrier in the early decades of thiesnth century by his new creed of

Vaisnavism.
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Neog, Maheswar: (edBanikanta Racanawal{Assamese version) 2006.

In the first section of this book, the author dssed the religious system of
ancient Assam and analyzed some societal normghwimstead of creating a sound
atmosphere for religious practice and spiritualfupf common people, caused moral
degradation, social anarchy and religious degeipatatHe mentioned the evil
practices - the human sacrifice, tKaulacara, the Kumarz pija, the Vamacari pija,
the Devads: nytyaandthe emergence of tighog class etc. that were prevalent in the
name of religious practices before the emergendaaradeva. In Taméarn temple
of Sadia and in Kmakhya temple of Kimaripa, the practice of human sacrifice in
front of the deity was prevalent, and eventuallyes class of people known B&iog
emerged out, who had the every right to mitigarttesire indiscriminately without
any obstacle. Voluptuary was consequential ofKhelacara, the Kunri pija, the
Vamacari piaja andthe Devadist nytya, Saivism andSaktaism were deeply rooted, but
Vaisnavism was almost out of practice until the emergeotSankaradeva. These
discussions provide ample data and help in theudgon of the background and the
context of the emergence Ghnkaradeva'sEka-Sarana-Hari-Nama-Dharma. The
researcher owes to the Banikanta Kakati's discassiothe socio-religious matters of
Ancient Assam done in this book in differentiatithg status of women between pre-
Sankarite an§ankaradeva’s age in terms Bhakti
Deva Goswami, Keshavanandéahapurusa Sasikaradeva 2007.

The author discussed the biographySahkaradeva, his literary works, the
history of Satra Institutions, devotional practices and ceremonitile faith and the

tenets of Neo-Vanavite philosophy and position dfamaandYuga DharmaBhakta
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and Bhakti etc. He also discussed the background of thanegite Movement, and
analyzed how théBhakti movement started and spread in different partsndfal
including Assam. In Assam, this movement got a é&edous impetus as Neo-
Vaispavite movement, and later on came to be knowrEksSarana-Hari-Nama-
Dharma or Malapurusiya Dharma

Chakravarti, MukulGuru-Carit-Kathar Rizp-Ras First Edition 2008.

In this book, the author has discussed almosthall matters related to the
compilation of theGuru-caritasin detail, and put them in nutshell. In his dission,
the author includes the Introduction, the Narragtarsl the time of composition of the
Guru-caritas the relation of th&uru-caritaswith BarpetaSatra,the language and the
use of common devotional maxims in t@iru-Caritas Guru-Carit-Kathar Chan
Poharat Emuthi Caritra(a couple of characters in the light and shadowGofu-
caritas), the reference to tidama-ghaga in theGuru-caritas the reference tbev in
Guru-caritas the use of the sentiment of mirth, the narrasityde, the use of parables
in the Guru-caritas Humanity of Sankaradeva in the Guru-Carit-Kathy,
Damodaradeva in the light of th&uru-caritas the reference t&ankaradeva and
Cilarai in the Guru-caritas

In the article Guru-Carit-Kathar Chan Poharat Emuthi Caritraincluded in
this book, the author has discussed those maleactieas which are related to
Sankaradeva’s religious belief, and he has mentionelg the name of the wife of
Narayan Das Thakur, Barakahi Ai, and comments that, #Bakahi Ai was the fittest

wife of Narayan Das Thakur Ata. She was a proud mother with her four sons arel fiv
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daughters. At home, she played the role likéoda, the wife of Nanda, and among
thebhakatasshe was kind and righteous.”
Neog, MaheswarSarkaradevadru Madhavadeva(2010):

This is a biographical account of the two ¥ava saintsSri Sri Sankaradeva
and Sr1 $rf Madhavadeva. The author has analyzed the sociogadléind economic
conditions of Assam that tend to popularize theshaite movement in Assam. He
also has discussed the basic ideology and moraiscoldconduct of thlahapurusiya
Dharma (the bhakti cult expounded byankaradeva and spread byabhavadeva),
and mentions the nine modeshifakti, of whichSankaradeva emphasized dravana
andkirttana, (chanting and listening), as the best modblakti Life sketches along
with respective Vanhava Sampradya of the followers ofSankaradeva are briefly
discussed in this book. The author has anal\§ataradeva’s contributions to the
reformation of societal norms and social reconsimac and to the literature and music
of his time, the golden Era of Assamese literatum@ music. He has also discussed the
role of some femalbhakatasin thebhakticult of Sankaradeva.

Goswami, GolokeswafGuru-Carit-Kathi — Adhyayamru Bislesan. 2011.

In the article titled Guru-carit-kathit Asamar Nava Vaikava Dharma
Sangathandru Asaniya Nari” incorporated in the aforesaid book, the authos ha
discussed those women who have played role in pineading of Neo-Vahavite
movement in Assam, and are mentioned in the hagibgral accounts of
Sankaradeva. In the discussion, the author, refertm@ylanu Sai:hita, opines that
though it Manu Sa:hita) contains some humiliating comments on the physignd

nature of women, nevertheless, it also highlightsgositive qualities of women. The
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author has also pointed out that a degrading rensarkentioned in a part of the
Kirttana, but in the Hariscandra Upmikhyana section of the sameKirttana,
Sankaradeva highly praises women.

The author, referring to the commentSafikaradeva, - “| never be the teacher
of kings women andrahmasas’, opines thatSankaradeva made such comments
either being influenced by intense religious emoto by some comments mentioned
in the Bhagavata The author has referred to another commentaikaradeva,
Sankaradeva would not have married to the mother ah#@anda if he had heard
beforehand the reluctance of his chief discipladivavadeva to get married, and
comments thaSankaradeva made such a remark out of emotion. Thtidst of
Sankaradeva, Mdhavadea and the other Wgvite teachers of Assam towards
women were inspiring, and perhaps, for such insgirttitudes of the Vsavite
teachers of Assam, women like Kanaklathe wife of Sankaradeva’s grandson
CaturbhujaThakur, and Bhuvanwar, the daughter of Harideva could occupy the
position of religious head in later times. In aduitto these women, some other
women devotees, who played crucial role in preaghamd spreading the Neo-
Vaisnavite movement, are mentioned@urucarit-kathi. These women areaBabaht
Ai, the wife of Nirayana Das Thakur Ata, the wife of Bhabnipuria Gopal Ata and his
daughter Padmapiy Ai Dhai, the maid attendant of Koc king Lakinarayana,
Hariparka Dayal, the wife of Kehu Hjara, Dayal, the wife of Teli Krsna Atai, Two
wives of Madhi Atai, Candar, the housemaid d$ankaradeva, the wife of Ananta
Kandat, the wife of Cakrafmi Dvija, the wife of Jinai Bura of Dowki village, the

wife of Kanthabhisana, Bhuvanar, the daughter of ®&nrai, the wife of Bhma
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Bayana, the mother of Govindatai, the wife of Mathurdas Buklha Ata, Sunalint
Burdhi of Hajo, Harigati, the sister of Harikha messenger of the Koch King
Nararirayana, the wife of Dakinkuliya Barvisnu Ata, Madhui, the beloved wife of
King Raghudevaarayana, the second wife ¢fankaradeva alike.

This article provides ample information to the asber in proceeding in the research
work on the selected topic.

Goswami, UpendranatMaispava Bhakti Diara Aru Santa Kath: 2012.

In this book, the author has discussed the meaanlagsification, and different
trends and aspects dihakti the best way of attaininghoksa according to the
Vaisnava religion. He also discussed the principlesbbékti expounded bySri
Sandilya and Nirada Muni. The nine modes bhakti sanctioned in vahavism, based
on which, there emerged twelve Tamil Maiva bhaktipoets known as thalvars,
who enriched the Tambhakti literature with a number of four thousand hymns of
worshipping Vsnu as the Supreme Deity, are discussed in this bbo&.author also
dealt in another group known agiydnmars who worshippediva as the Supreme
Deity.

The discussions on the éaavite bhakti tradition, its development in post
Alvar period, and the contributions of different cheléke Nath Muni, Yamurcarya,
Sri Sankaracarya, Sri Ramanujacarya, Smi Ramananda, Kabdas, Guru Ninak,
Tulsidas, Sri Ballabtacarya, Siradas, Mirabai, Sankaradeva and Caitanyadeva provide
ample data on the status of women in the conteatl dhdianbhaktimovement. These
discussions help the researcher in defining thiudét of Sankaradeva towards

women.
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Pathak, Dayanand&eautiful mind ofrimantaSaskaradeva 2012.

The author gives a glimpse of the life and worksSankaradeva with an
introduction to the tradition of all-Indian \gaiavism, andSankaradeva’s Neo-
Vaisnavite movement, which has a swapping effect insth&o-religious, cultural and
literary domains of Assam during the ™56 century A. D. This book helps the
researcher to form the basic concepSafkaradeva’s teachings, and encourages her
in undertaking the research work on the selecteid.to
Deva Goswami, Ranjit KumaAnunid: SrimantaSarzkaradevadru Asaniya Saiskti,
(edited). March -2012.

This book contains various beautiful analyses loé¢ fiterary works of
Sankaradeva by different writers in the context ofgaet day prospect. In one of the
articles of this bookSasikaradevar Dlaranat Nari, by Malini Goswami, the writer
discussed the contributions of KhitfisAi and Kalindi Ai to the individual as well as
religious life ofSankaradeva. Both these women were mentioned in th®taphical
accounts oSankaradeva. Khefi Ai had to play the role of friend philosopher and
guide of the orphafSankaradeva. She took immense car&afkaradeva’s education
and moulded him as a genius.

The writer putsforward her opinion thgdnkaradeva did not forget to carry out
his household duty. After his marriage, he resiftedfive years atAlipukhuri with
Kalindi Ai. During this periodSankaradeva kept himself busy with the production of
his different artistic creations, and simultanegusdrried out the householder’s duty
as a responsible husband and a father. Accordititetarriter, Sankaradeva had a high

regard towards women, hence none of his poetic ositipns or his plays is lacked of
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women characters, and in some of his writings the playRukmiizharana and the
poetic compositionrRukmizharaza women have played the dominant roles in the
development of the respective plots. The women imeed in the literary works of
Sankaradeva are either devotees or beloved sh#&rSome of the women characters
of Sankaradeva’s writings have been taken from diffeqamtanic sources and some
are his own creations; but he never discrimindtest rather imposing the womanly
beauty and grandeur, he introduces them in hisngstwith due regards, and as a
whole, he highlights the mightiest side of women.

In another article of this book, captioned &ankaradevar Abyartha
Kabikalpanz Tejasvini 3a by Aradhana Patangiya Goswami, the writer disalisise
character of #a, and showing her sympathy t@t& she produced her as a courageous,
resolute and faithful wife of &na; on the other hand, she made a razor-edged
criticism on the activities of #na. She commentedaRa’s deceitful abandonment of
Sita in a dense forest to die in her pregnancy thatdimeoe by Lakmana instead of
himself to make himself free from the slandersisfdubjects, and his reliance only on
the words of a spy rather than his wife, is notifiable, but a callous act done by a
coward. If $ta had committed the crime of infidelity, why was shet punished
through open trial, and instead of allowing hedé&fend her crime, why was she was
abandoned in the forest deceiving her?

Sarma, Hemanta Kumaksantya Sihityat Drstipat. 15" Edition, Sept. 2013.

The author divided the whole Assamese literatmte iwo parts as - The

Ancient Age of the Assamese Literature, and The &fodAge of the Assamese

Literature. In the first part, there is a discussianging from the Folk Literatures to



61

the Historical Literatures, and among these litemtbesides others, the author has
discussed the main points of the Mavite literature, the literary genius of
Sankaradeva and the Hagiographical Literature. Théa@upointed out that a small
fountain of Vasnavism had been prevailing in Assam before the eemmg of
Sankaradeva, but for the religious hypocrisies Sktaism, Tntricism and other
religious beliefs, different types of social anomsl and ill practices evolved.
Common people became bias of these practices aydrémained far away from
practising theSamitana Dharma Fortunately, in such a degenerated state ofioalig
Sankaradeva emerged and preachedBka-Sarana-Hari-Nama-Dharma He showed
the futility of different sacrificial rites and ugls and provided the knowledge of
utility of his religious principle through differérreligious writings. Sankaradeva
adopted two methods to attract common people tochis The first one was the
establishments dbatrasandNama-gharasand the second one was his compositions
of different religious books on his Neo-waavite religion for the voracious readers. In
this book, the author discussed in detail the whiilerary compositions of
Sankaradeva, and the tradition of accounting the tgrgiohies after the passing away
of Sankaradeva to his heavenly abode. The author commehg the hagiographies
are a main branch of the Assamesesiavite literature. Bmcara Thakur, the
nephew of Mdhavadeva composefvikarara Carita (a hagiographical accounts of
Sankaradeva), in Assamese, some critics are of theiapithat Dairi Thakur, the
son of Rmcara Thakur, too, composed another hagiography Sankaradeva

Madhavadeva Caritra
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The researcher took help from this book in thewhsion of the fourth chapter
of this thesis.

Sarma, Nabin ChandrMahapurusa SrimantaSarkaradeva 2014.

In this book, the author discussed the meanintphaikti and its history of
development, the nine modes lofiakti, the Bhakti movement and its spreading in
India. The author also discussed the causes odéwvelopment ofbhakti and its
general characteristics, the characteristics ofbttekti religion of Sankaradeva and
the whole literary works ofankaradeva, besides, other subject-matters relating t
Neo-vaknavite bhaktimovement.

The author commented that the chief aim of bhakti movement was the
uniform development of common people. The emergendtee attributelesBrahman
of the Upanisada as theBrahmanwith attribute in thePurarnas and Upa-Puianas is
behind the growing awareness of the common peogleeir individual entities.
Adhikari, NarakantaEkaviisa Satikat Sankaradevadru Satra.2014.

This book is a collection of Assamese articlesSawkaradeva and Satralhe
author discussed the position of womerSatra institutions and opined that women
had received an elevated statusSatra institutions from the very beginning of their
establishment, and they glorifieinkaradeva’s religion by taking active part in
different programs and religious ceremonies of $lagra institutions. In this respect,
the author has mentioned a few women who contribintgpopularizing and spreading
the culture ofSatrainstitutions. They were Kheiti, the grandmother fankaradeva,
Candar Aithe housemaid ofSankaradeva’s family, Kalint Ai, the wife of

Sankaradeva, Kanaklat the wife of Caturbhujdhakur, Radhika, the dam-raiser on
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Tembovwvani rivulet, Bhuvanévar, the wife of Cifirai and daughter of Harideva,
Padmaprig, the daughter of Ga@p Ata, SumatiAi, the wife of Mathuidas Buklha
Ata and mother of Bal, Bhanumati, the wife of the king Narariyana, Candival
the wife of Barvénu Ata and Barabhi Ai, the wife of Nirayan Das Thakur Ata. In
addition to this, the author has also discussedattitude ofSankaradeva towards
women and commented that the literary worksSafkaradeva are the proof of his
high regards to the womenfolk, though there ave defamatory remarks, these do
not represenSankaradeva’s outlook, but reflect the all-Indian Mgivite outlook
towards women.

Saharia, Kanak Chandrasamar Vairava Dharmadru Sahitya: 2015.

In this book, the author has discussed in brieg origin and historical
development of Vahavism, the South Indian \kmiava religion of the medieval age,
the philosophy of the VaiavaAcaryas, and the pattern 8haktiin Vaisnava religion
in the first four chapters. The author gives anglse of the identity of \¢hu and the
first use of the term Vamnava in theMahabharata with citations from different
scholars. He also gives the hints of the developroéthe Vasnavite tradition as a
trend of the Hinduism from 200 to 300 B. C. in tlegn of theSaka and Kgana
dynasties in these four chapters. In the rest enauif this book, the author discussed
the Vakpavite tradition in ancient Assam, the Neo-daivite religion and its
modernity, the religious philosophy Stnkaradeva, Assamese ¥aavite literature
and its diverse forms. In these chapters, the alihefly discusses the trends and

impact of Neo-Vainavite religion along with the literary works Séinkaradeva.
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Neog, Maheswarst7 Sr7 Sarikaradeva 2016.

This book is a treatise drankaradeva. The author discussed the life and works
of Sankaradeva in six sections including an introductiém.the introduction, the
author discussed the elements of the hagiograpli§ankaradeva along with a short
history of his ancestors, the pSemkarite poets, and the background of Neo-
Vaisnavite movement in all Indian and Assamwkipian contexts. The author
discussedSankaradeva in Brabhufi State in the second sectiofankaradeva in
Ahom State in third sectiorsankaradeva in Koc State in the fourth section, gliess
of Sankarite Literature, Culture and Philosophy in thihfisection, and the growth of
Sankaradeva’s cult, the history &atra Institutions and the future fankaradeva’s
religion in the sixth section of this book.

All these chapters are helpful for the researdbeproceed in the present
research work.

Srinivasachari, S. M.:Vaisnavism: (Its Philosophy, Theology and Religious
Discipline) 2017.

This is an outstanding work on $aavism, which provides a comprehensive
knowledge of Vanavism to its readers. The author put the whole daofu
Vaisnavism from its origin, growth and development, pisilosophy, theology and
discipline in a nutshell with authoritative quotats and citations in support of his
arguments wherever necessary. In this book, theoawutommented, “Vahavism is
not a mere cult. It is essentially a philosophyadigion.” In support of his comment,

he referred td&Jpanisads theVedintasand theBhagavata.
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The author discussed the different aspdattakti such asdnandidhikara,
Yogatrayidhikara, Bhaktiyoga,Sabdikar Isvara (the manifestations of the Supreme
Being in different names)Navabidlz bhakti (the nine folds ofbhakti) Nirgura
(attributeless), or Knowledge dihakti, Satsaiga (companion of holy people) and
Guru (the religious teacher). In the first chapterto$ tbook, the author discussed what
the real blissful state is, and how one could attais state of absolute happiness, what
the true nature of thRaranutma (the absolute Being) and how His creation, thegjv
beings, become desirous of propitiating their tHiws attaining a blissful state. In this
blissful state, living beings immersed in the abhappiness of the Supreme Being,
and they became free from the worldly matters saghvell and woe, gain and loss,
victory and defeat, etc.

In the second chapteYpgatrayidhikara, the author discussed the necessity of
the practice ofYogato overcome the hindrances such as pride, pregudiwalice,
excessive longing for worldly affaires, that degttliving beings from the path of
pursuingmoksa. He explained that one could proceed step by gsiefhe path of
molksa, through practising the trie Karma yoga, jina yogaand bhakti yoga The
author discussed the definition and trendbladktiand refers to nine modes lofiakti
along with premamay bhakti (loving devotion), thenirgura (attributelesps bhakti of
Sarkaradeva, and jianamaybhakti (knowledge ofbhakt) of Sankarcirya. He
commented, referring t8ankaracarya, thatbhaktiis the best way to achieveoksa,
and to proceed in the pathlatfiakti,one is required to follow a religious teachert les
would be a hard nut for one to crack. Even if ooeld achieve the desired goal

somewhere else, it is perhaps the fruit of onetsdgbeeds in his or her previous birth.
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This discussion ofbhakti helps the researcher in carrying out the research
work on the selected topic particularly in the deapelating tdSankaradeva’s concept
of bhaktiand its impact on society.

JOURNALS
Rosen, Steven Journal of Vajnava StudiesVolume 2, No. 4, Fall 1994.

In the article The Wrath of & : Sankaradeva’s Uttadikanda’, by William L.
Smith, the writer pointed out the innovative genifsSankaradeva and his bold
approach in portraying the characters afrd and 8a in an unconventional way. He
commented, Sankaradeva kept the devotional gloss of the story hgeportrayed the
character of Bma and 8a as persons of flesh and blood, and showed his assiqn
for Rama’s dilemma, of course, but much more faa'S sufferings.” In this article,
the character of i is revealed as dynamic and revolutionary one.

Chakrabarty, AmalenduPracya-Prajfiz, (A research journal of th&ankardeva
institute of culture international), Volume 1, 199édited).

In the article,“Vivartavada, Parkmamavida and Srimanta Saskaradeva’s
Philosophy of Religion”pby Amalendu Chakrabarty, the editor of this joliraad the
writer of this article discussed the two distinetischools of thoughts — the
Vivartawzda and theParinamawida that evolved regarding the nature of the Absolute
Reality Brahmar), the living beingsjiva) and the world jagat). He also discussed
their relation with each other with reference tffedent scriptures - thBrahmastra
of Badamyana, theUpanisadas Srimadbligavadagta, the Nyaya, the Vaisesika, the
Sarikhya the Yogaand theSruti, and explained the differences between these two

schools. The writer compared and contras$edkaracarya, one of the foremost
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propagators o¥ivartawida with Sankaradeva, the follower dParinamavida and the
exponent of thé&ka-Sarana-Hari-Nama-Dharma and opined, “In various writings of
Sankaradeva, one can find an unequivocal supporPadnamavida. Nowhere he
supportedvivartawzda, because in that cadghaktivada would lose all its value and
significance, and if the world, living being arttetSupreme LordIfvara), were no
more than the product of the imaginative powemaya, then the Supreme Lord with
all His endless charm in which He is depicted ia torks ofSankaradeva, and the
four foundations on whiclSankaradeva’'sEka-Sarana religion rests, viz theguru
(spiritual guide), theleva(individualized God), theama (Holy name), and thehakat
(devotee) all these would crumble down Ilike the Idorof dream
(svapnohayamakhila jagaf) as explained by thavartavadins”

Chakrabarty, AmalenduPracya-Prajfii, (A research journal of thé&ankardeva
institute of culture international), volume 11, IB9edited).

The first part of this journal deals witRankaradeva with other eight
protagonists of Vahava movement, and two papers on other religions for
comparative study. The second part contains twalimable articles relating to
Sankaradeva’s spiritual views and practices. Afteruge of all the articles of this
journal, the researcher could conceive a compréhelidea about théhakti cult of
Sankaradeva, which appears as instrumental in prongeii the present research
work.

Kalita, Jagat ChandraMahapurusajyoti, (The journal of Srimanta Sankaradeva

Saigha), Volume X1V, 2014.



68

In the article Role of Female Characters Sarikaradeva’s Playsby Pranati
Sarma Goswami, the writer discussed the women cteaga of the plays of
Sankaradeva. She opinedS$ankaradeva painted the women characters in his dramas
with some attractive and excellent feminine quaditimposing on them, and he not
only unveiled the anti-human deeds, but also staite women-movement for giving
them their rightful status in the society.”

Pande, Rekha: (ArticleyWomen’s voice in Bhakti literature. Research in M/or
Literature, December2012. (www.researchgate.net/publicati@236232.
09/09/2019).

The writer of this article discussed the statusvofmen in the society in the
context of all Indiarbhaktimovement, and analyzed the different layers aneldeof
existence that women had to negotiate. She mewtiariew womerbhakti poets, who
became morally courageous by having been percdikiadti that is articulated in the
bhaktiliterature to stand against patriarchal politeathority, and created an alternate
space for them. They became so courageous thadfed the traditional norms of
Hinduism stipulated for them, and sometimes, thame out from the restraints of
such norms, and at others, they changed their hdsba their way of thinking. The
writer commented, “It is interesting to note thdtile the majority of thdhakti saints,
especially theNirgura, are critical of all the institutions, and revaltagainst idolatry,
tyranny of castes and creeds, temples and rittiad¢s,change they sought did not
include women as beneficiary of their efforts. Maaly the women saints were
distinctly leading non-traditional, non-conformlistes and were advocating freedom

of the individual from such restrictive social stiwres.” This happened in the context
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of all Indian bhakti movement, but in the context of Neo-Mavite movement of
Assam, the situation was differerffankaradeva, the exponent of Neo-Maivite
movement, was a married one, and he nowhere asgoaile chauvinism, rather he
showed a liberal and generous outlook towards worieenwhich, we can find no nun
or celibate woman who practised religion revoltiagainst married life. On the
contrary, we find many householders women devoides practised religion besides
performing their household duty smoothly.

It is evident from the foregoing reviews that difint critics and different
authors from different perspective discuss the worokaracters ofankaradeva’s
literary works and the women mentioned in the hg@iphies, but the role of these
women as the spokespersons Sshkaradeva’'sbhakti cult remained outside the
purview of their discussion. The role of womensaskespersons cfankaradeva’s
bhakti cult is an important topic of discussion to uneattie role of the women
characters ofankaradeva’s literary works and the role of the womeentioned in
different hagiographies in the preaching and spnepdf Sankaradeva’sbhakti cult.
The researcher, therefore, selected the given fiopia critical study in her present

work.



