CHAPTER- |
INTRODUCTION

1.1. A brief note on the research topic

The emergence of the worshipping of only one Ged aeaction against the
complex system of performing different rites anidals of a large section of thedas
of which the performance was reserved exclusiviawour of professional priesthood
is the origin of thédhaktimovement. This reaction gets its way in the wgsiof some
mystic thinkers, who, focusing on the devotionglexs rather than the performing of
particular rites and rituals, extracted the devwloessence from th¥edas,and
keeping the devotional spirit, composed songs apetrp, and compiled them in
different texts. Thedlvars, a group of twelve devotees of Tamilnadu, were the
prominent among these thinkers. They played thetgivole in changing the method
of worshipping God from performing rites and rita&b singing, reciting and listening
to the devotional songs and poems. This devotiseatiment of thedlvars was
widely spread throughout India in the Fifteenthtoen C. E. and was known as the
Vaisnavite movement.

Sankaradeva, the founderf EkaSarana-Hari-Nama-Dharma made two long
pilgrimages and visited different holy shrines asrtndia. He came into contact with
different like-minded reformers of the time, andemacting with them, he became
acquainted with the Vsiavite Renaissance sprouting in the context of rallan

Vaisnavite belief.Sankaradeva was so deeply impressed with the refovenatal of



those reformers that he felt the urge of his headtart a socio-religious reformation
in the land of the then Assam. He therefore, dialie reformative mission by heart
and soul to relieve the people, who were explaitettie name of religion and societal
norms by the so-called elite class of the societyis missionSankaradeva kept the
basic principles of the Vaiavite movement, but he added his fundamental gearids
made them more effective and conducive to the s@digious atmosphere of Assam,
and for that reason, his mission was somethingifft from the all-Indian Veaavite
movement. This reformative mission fankaradeva was known as the Neo-
Vaisnavite movement, and later, it becamieka-Sarana-Hari-Nama-Dharma
Sankaradeva realized that a new religious belief, diiclv the mode of worship is
easy, attractive, and easily accessible to commasses, would be more effective to
unite the divergent people under one umbrella. hézefore, initiatedEka-Sarana-
Hari-Nama-Dharma,a vehicle of his reformative zeal, of which theqgtal principle

is the same with the Vaiavite movement that was started by tHears in South
India. The sole Godhead to be worshipped, accordings religious belief, is Kna

or Rama, the incarnations of Lord 34u, and the mode of worship ofr¢fa to attain
moksa, the eternal liberation of the soul, is the chanang listening to His names and
glories with devotional love and attraction to Him.

In the context of the social unrest, religiousetegration and exploitation, and
political turmoil that were prevalent in Assam hbefohe inception of Sankararadeva’'s
bhakti cult, it was the desideratum of the time for upownof a new religious
concept. In such a desperate situatiGankaradeva emerged and initiated a

monotheistic bhakti cult as Eka-Sarara-Hari-Nama-Dharma and fabricated the



divergent society in one fold. He used literatyrerforming art, and paintings as the
means to provide the teachings of his religiousgyple. To bring his religious
teachings to the illiterate common massegkaradeva used women, particularly the
women characters of his literary works, as spoksspes of his cult, through whom
the teachings of his cult have been revealed angadpamong the inhabitants of
Assam. People from different occupations joineddsaand took part in the long span
of the preaching and spreading of this culadkavadeva, bfayandas Thakur Ata,
Jayant Madtai, Ananta Kandal Ram Rai, Damodar DevaSri Ram Ata, Chand Kha
alike, accepted and became the followers of this redigious belief.Sankaradeva
along with the company of these followers triedpi@ach the greatness &ka-
Sarana-Hari-Nama-Dharmathrough chanting and listening to the names andy gif
Krsna. The number of followers &ka-Sarana-Hari-Nama-Dharmaincreased as time
rolled. They took part in preaching and spreadiveg dreatness dEka-Sarana-Hari-
Nama-Dharmawith their preceptorSankaradeva. The women counterparts of those
followers of Sankaradeva, though they were few in numbers at thialistage of the
inception of Eka-Sarana-Hari-Nama-Dharma did not remain confined within their
household chores. They too indirectly took parthi& preaching and spreading of this
religion through offering their service to thbakatasand by relieving their husbands
from their household duties. In this way, they tedaan atmosphere conducive to the
preaching of this religion. The noteworthy pointth&t the women mentioned in the
hagiographical accounts ofankaradeva, for whose invaluable contribution,
Sankaradeva could become a literary genius and aisabgpreacher, and could make

his literary works and paintings infallible, can begarded as the most important



spokespersons of his cult. These women, besidesydimen characters of his works,
and the female counterparts of the mhblekatashave played vital roles in the
preaching and spreading of Hibakti cult. Sankaradeva’sbhakti cult would have
never been originated nor ever been preached #ethomen did not render their
services in their respective fields.

On the contributions ddankaradeva towards the socio-religious, cultural and
literary domains of Assam, Karabi Deka Hazarikehtlyg comments - ‘Among the
pioneers of the all-Indianbhakti movement, Sankaradeva was unique and
incomparable in many respects. The Neoskaiite movement, under the mighty
leadership ofSankaradeva, united the identity-less and manifoldpfeamf Assam
under a hood, and provided them a new identityhasAssamese. Such example in
respect of the other religious preachers is notilabla in all-Indian context.
Moreover, it is rare not only in Indian, but in Wdis perspective what a massive
reformation has taken place in respect of the Assanfiterature and culture under the
mighty leadership o$ankaradeva and his associatadavadeva®
1.2. The explanation of the term Spokespersons

The term spokesperson is a singular neutral noum;fits plural form is
spokespersons/ spokespeople. It means “a persorspéaks on behalf of a group or
an organization.? “Spokesperson noun [c]/ plural - people > a peratio makes
official, public statements for a group or orgati@a” (Definition of “spokesperson”

from the Cambridge Academic Content Dictionary (@adge University Press. (C).

! Deka Hazarika, Karabi. (201@aikusrha Dutaya.P 2.
2 Hornby A. S. (2015) Oxford Advance Learner's Dictionary of Current Engli08



Spokesperson definition: “spokesperson is a pevduom speaks as the representative
of a group or organization.” Collins English Diatary> Here in this thesis, the
researcher uses the term ‘spokespersons’ in figaraense. Those women characters
mentioned in different hagiographical account$afkaradeva’s life, who brought up,
nourished, guided and educated him, shaped hisHéiped him in his household
chores, detected and showed his faults in his ipgsit advised him in different
situations; for whose invaluable contributions te life, he could become a religious
preacher, a literary genius and a craftsman, aitidt&na new religious belief &ka-
Sarana-Hari-Nama-Dharma create a huge treasure of literature with a galkf
paintings, and introduce the craftsmanship of ngkiiiferent masks and their use in
the performing of dramas; those women charactegptel in his literary works, who
revealed or expressed, the philosophy, the teashthg principles, and the methods
of worshipping the Godheadr¢ta, through her or their words, activities, prayers,
desires, hopes and aspirations, who chanted aeddid to the names and glories of
the Godhead Kna, and who taught lessons, provided knowledge aspired
common people to accept and follow the path ofaam through practising this
religion are categorized as spokespersons of tim’'ssdohakti cult. Spokespersons
herein also imply the supportive role played bywmemenfolk in his life.
1.3. The concept obhakti

The termbhaktiis a Sanskrit word which is derived as‘bhakti: (feminine)
[bhaj + ktin] 1. viyujana, pthakkaraza, vibhajana 2. prabdig ansa, hissla

3. upsarmi, anurakti, se& swimibhakti_ NO-0000, radgu 000, Mudra 0000.

% https://www. collinsdictionary.com. 2018.



4. Samman, séysraddha.”* It literally means love, affection, devotionalaathment,
fondness, passion, faith, reliance, strong attachmeorship, and desire to do
anything, etc. In Hinduism, it means the stron@dtmment to, intense fondness of
longing, earnest desire for, devotion to, a persgoa or a representational god,
which is aroused in the mind of a devotee througinliie solicitation.

“According to S. Radhakrishnan, the wdstlakti is derived from the word
Bhaja’ (Sanskrit), meaning - to rever. In the terminolagytheology, it means the
worship of the personal God in the spirit of lovelattainment of liberatiorMoksa).
The origin of the cult is traced back to tfledg but its tenets for the first time were
expounded in th&8hagavata,which is a post Buddhist and pre-Christian workeT
Bhagavata as its teacher (na) explain:

“But by unswerving devotion to Me, O Arjuna, | cbe thus known, truly seen
an entered into, O oppressor of the fde”.

In theBhakti Sitra of Srf Sandilya, bhaktiis defined as —

‘sa parmnuraktirzsvare.2.’

Bhakti means the deep and selfless attachment to a degmé. Again,
attachment means love, affection, reliance, fgatigsion, and desire to do anything,
which can be substituted by intense fondness dfita strong attachment, or earnest
desire. When this attachment to a particular olge@ subject reaches at its zenith of
excellence, it is called absolute attachment, arttiat point, the attachment to other

things will decrease or extinct, and nothing wil delightful except the object or the

4 Apte, Baman Sivaram. (2008asskrit-Hindi Kosh P 726.
® zaki, M.: (1996).Muslim Society in North India during #5nd first half of 18 century Pp 123,
124, 127



subject on which, the absolute attachment is cdrateal. The absolute attachment to
one’s own physical beauty or for a particular parsway arouse in one’s heart, but
such absolute attachment does not nm@aakti According toSa‘ndlIya’s bhakti Sitra,
the absolute attachment that grows solely in oneisl to the Supreme God is called
bhakti.

“Bhaktihas got only one definition, that is unalloyeaetttment or love for the
Supreme Godhead; therefore, it is concerned ontglation to cognized soul with the
Over-soul. It is not born of worldly things, forete is no grammatical rule that enjoins
the application of locative case ending to the ean mere philosophical knowledge
can affirm it. It is causeless and unswerving lavel attachment to Godhead where
there is no iota of the aspiration of elevation savation as explained in the
Vispupurana:” 6

The attachment for God has no limitation. It inite and absolute. When one
experiences it, one never thinks of anything ex&mpd, because the love of God fills
one’s heart with extreme delight, and in this statee’s all desires are substituted by
the contentment that arises out of love of God.sTlbive of God isbhakti. It is
spontaneously evoked in one’s mind through theihgasf the excellent qualities of
God, and is free from any prompt.

The sage Brada was not contended with tBdakti Sitra propounded by
Sandilya. He, therefore, put forward a new principleRifakti According to Nrada,
Bhaktiis —

“sa tu asmin parama-premaspa. // 2//”

® Yati, Tridandi,Sri Bhakti Prajnan(1991).Sri Shandilya Bhakti SutrasPp 4.



It means -sa — it; tu — and;asmin— for Him (the Supreme Lordparama-—
highest;prema— love; riipa —having as its form.”

The service offered to God with unshaken and da&p in Him is the love
for God. Self-realization is the origin of one’s\gee to God. If a person realises that
he is not an individual entity, but a part of thep&me Being, and he has nothing to
do with this mundane world then he becomes frem fings attachment to this material
world. In this state, service to God arises inrhiad, and this is the beginning of his
spiritual life. When the person fully realises that has nothing to do except offering
his love for God, he will attain the stage of peti@n in self-realization. The service
offered to the Godhead at this self-realized sta&geaunshakable and God will
reciprocate His love to the servitor. This recimtien of God, which can be achieved
through offering one’s love for God, is calledakti.

In the Bhakti Sitra of Narada, bhakti is not regarded as the absolute
attachment; it is regarded as the most elevate®, gevotional love for God. Here the
word love signifies a higher level than the abswolattachment, where the mind is
melted and diluted in love. When one’s heart istetkin attachment, love evolves,
and at this state of mind, there will be no diffeze between love and ecstasy. At last,
love and ecstasy become one.

One has to be free from the addiction to matepedsperity, economic
development, sense gratification, and salvatiomfnmaterial existence and above
liberation, or salvation to attain highest perfewtin the love of God. The next stage is

to develop one’s consciousness of service to Gaaghbessociated with a person or

" Prabhupada, A. C. Bhaktivedanta Swami.(198@yada-Bhakti-SutraP 4.



persons already in the highest stage of love of. Gl®lshould accept the regulative
principles of worshipping the Supreme Godhead &adlsl accept one such person as
his spiritual master, th&uru, and under the guidance of I@airu, he should execute
regulated devotional service to the Supreme Godh&tter accepting th&uru and
regularly performing the primary principles of déeoal service under hi§uru, one
should abstain from the four principles of sinfiig | illicit sexual relationships, eating
animals as food, indulging in intoxication and gdindy to reach the highest stage of
perfection of love of God. God is pure, and onencamise to the stage of perfection of
love of God without being purified. When all illesis of materialistic world are
vanquished, one attains the stage of firm faitithe God. At this state, one can
conceive the Godhead and understand his relatitm Mim. From this point, the
process of reciprocation between the Godhead atwliatee begins, and by constant
reciprocation with the Godhead, a devotee is etelvéd the highest point of love of
the Godhead.

“Devotion is closely linked with the idea of a penal God, who bestows
divine grace on his devotee who, in his turn, resisowith devotional service to the
Deity. Although hints of devotion are found in thipanisads its first exposition is
found in theBhagavadga.” ®

The termbhaktiis not mentioned in thElpanisads The texts, which speak of
the upaya for moksa, use other terms such gigna, vedan darsana, dhyina, dhruva-
smrti, nididhyasana and upasani. Though the termbhakti is not used in the
Upanisadic texts, the concept dihaktiis implied in them. This fact is evident from

the verses of thdhagavadga, which explicitly mention the ternibhakt] while

8 Jaiswal, S. (1967 he Origin and Development of Yaavism P 112.
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elucidating theUpanisadic text in which bhakti is implied. Thus theMundaka
Upanisad says ‘This Self (Brahman) cannot be attained leystiudy ofVedas,nor by
meditation nor through much hearing. He is to beim¢d only by one, whom the Self
chooses. To such a person, the Self reveals ksrature. ‘The implication of this
statement, as explained byarRanuja, is that meresravana (hearing), manana
(reflection), andnididhyasana (meditation) undertaken without intense love fordGo
(bhakti) cannot serve as means to attain God. Only thavichéil, on whom God
showers his grace, can achieve him. Bhagavataga says: “To those who crave for
eternal union (with Me) and meditate (on Me), |tbeswith love that clear divine
vision (buddhiyoga by which they attain Me.” It also says: “One wisomost devoted
to God is the one dearest to Me.” By way of elating the statement dflundaka
Upanisad, it further points out that there is no other wafyattaining God except
bhaktior intense loving meditation on Godl.”

The Bhagavata Puéza mentions nine modes dihakti They aresravana
(listening to the glory of I¢na), kirttana (chanting the names and fame afi@),
smaraza (contemplating the greatness ofrsi@,) arcana (offering flowers with
recitation of His names)padasevana(worship in the lotus-feet of #na), dasya
(servitude to Ksna), saksya(friendly disposition to Iksna), vandana (prostrating
before Krsna), andatma-nivedandtotal surrender of oneself ta¢ga).

Bhaktiis not fulfilled in one stroke nor does it riseit® higher stage in a day,
it has two stages Sdhana bhaktiand sadhya bhakti.The stage, at whicbhaktiis
offered in the hope of attaining other goalsddhana bhaktilt is also known agaunz

bhakti or sakma bhakti The other stage dfhakti, at whichbhakti overcomes the

® Srinivasa Chari, S. M.: (201 7Yaisravism.Pp 100, 101.
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sadhana bhaktistage, and théhaktasoffer bhakti without any selfish purpose is
calledsadhya bhakti It is known agarabhakti or nskama bhakti. Sdhana bhakti or
sakima bhaktiis of three types- sittvika, rajasika, and &masika.The desire of living
beings to become free from the bondage of mundamkeis associated witeakima
bhakti. In this type ofbhakti the bhaktasoffer bhakti with an intention of getting
blessings to have become free from the bondadeeahundane world. It isakamaas

it has a goal, and as the goal is to get blessihgssattvika. rajasika bhaktiis offered
with the selfish purpose of the attainment of wealhd material prosperity while the
tamasika bhaktiis offered to acquire more physical power to butlyer others.
Another state ofkadhana bhaktiis jianamay bhakti It is practised to realize the
Brahman.The chief aim of @hakatais generally liberatior(mukti), or salvation
(moksa), again, the pre-requisite state of the realizatcdnthe Brahman is the
acquiring of the knowledge of Miu. Hence, théhaktithat is practised with a view to
acquiring the knowledge of Miu isjiianamay bhakti The fruit ofjianamay bhakti
is the state ohirgura (without attribute). Thigianamay bhakti, of which the fruit is
brahmajfiina, is callednirgupa bhakti In the 11" skandha of the Biyavata S$r1
Krsna says to Uddhava abautgura bhakti

samasta bhutatatma buddhi nuhigve |
kaya wvakya mane abhisiba ehi bhave I
samaste pinika dekhilaha atmasama |
upaya madhyataro ati muksatama Il 260
nirgurza bhakati io dhaa mahimant |

jana satye ifara alparo nzhi hani Il 261*°

9 Hazarika, Surjya. (ed.). (2014)/mantaSarkaradeva Vikyamta. 2" skandha Bhagavata. P 658.



12

sadhya bhaktiis also known apara bhakti or nskama bhakti It is totally
devoid of selfish purpose. In this state ldfakti, living beings are not aspirants of
mukti, or moksa, but they offerbhaktifor bhakti’'s sake, and they dwell in the extreme
state of ecstasy of love of Godadhya bhaktior niskama bhaktilike szdhana bhakti
or sakima bhaktiis of three types based on the intensity of attemit for God that
evolves in the mind of @hakata They areantaraiga, uttan@ and saprena.
Antaranga bhaktiis that state of mind of Bhakata,in which thebhakatasfeel the
existence of Minu in every living beingUttama bhaktiis the immediate next stage of
antaranga bhakti The bhakatasfeel everything in this world asayamaya (illusive)
except God. In this state, thdnakatasfeel that only God is truth in this world, and
they surrender their body, mind and soul to HBaprema bhaktiis the best stage of
sadhya bhaktior para bhakti In this state obhakti, the bhakatasfeel their unification
with God and follow thdilas andkarmasof God, they lose their individual identity,
and they are not concerned with the existenceeoibrid.

The deep devotional attachment that evolves imtimel of bhakatass of five
types as like abhakti They arevatsalya, (childhood dalliance)sakhya (friendship),
dasya(servitude) madurya (affection), andianta (calmness).
1.4.Sankaradeva’s concept obhakti

Sankaradeva’s concept dfhaktiis nothing new, but a modified one based on
the Visnu-purana, the Harivarissa, the Bhagavadga and theBhagavata-putina. The
chief Godhead of his cult is Miu or Narayana with His different incarnationsHari,

Rama, \asudeva I¢spa and Narasiizha. In the opening verse of thérttana-ghaa
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Sankaradeva prays Mayana, the incarnated form of the Supreme Being anddlse
of all the other incarnations.

prathame praamo brahman-#pr sanitana |

sarvva avalrara karapa narayana Il 1**
“The idolization of the female element which formie marked feature of Northern
Vaisnavism and of the Chaitanya movement in Bengal ispizuous only by its total
absence frorSankara’s Vasnavism. Chaitanya’s conceptionsrfdhura rasar love
relations between the lover and the beloved asrtbde of worship of God by His
devotee, to which he gave prominence, does nat féimour in Sankaradeva’s school
of thought. There is neither the combined worshiRadha and Krspa of Chaitanya,
nor of Gop-Krsna of Vallablacharya, nor of Rukmii-Krsna of Namdeva, nor of the
Sita-Rama of Rimananda. TheEka-Sarana of the Gita superimposed upon the
idealism of dasya-bhakti with satsaiga or companionship withbhaktas of the
Srimadbliigavataand theHanumintikasthy, i. e., the unwavering and firm devotion
and allegiance to one and only one God as of Hanum Rimachandra, is the main
plank ofSankara’s creed*?

There is no room for idol worship or performinfgeatravagant rites and rituals
of Brahmanism. The chief mode of worship of his cultb&akti, as thecult is the
religion of his age, th&ali. He insists on thdasyaaspect obhaktithat is one of the
nine modes obhaktiprescribed in thBhagavata Pudira, and the method of worship

is the chanting and listening to the names andyglKrsna. The chief scriptures of

" Goswami, Jatindra Nath. (ed.). (200Kjirttan-ghaa Aru Nama-ghaa. P 1.
12 Bezbaroa, L, N., (1968The Religion of Love and Devotidd 15.
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his cult are th&irttana-ghaa, theDasama skandha Biyavata, Bhakti-Rat#valr and
Nama-ghaga. It is easy to follow and easily accessible to cammeople.
1.5. The origin and development of Vanavism in the larger perspective

The Purusa Sikta of Rgveda elucidatesBrahman as the Supreme Being.
Brahmanpervades in living beings and matters. He is tisasner, the creator of the
Universe, the Lord of all the deities, and H&dsudevathe Supreme Being.

“The famous hymn known a¥ispu-gayatri appearing in theTaittriya
Narayana Upankad (which is a part ofraittriya Aranyakg states: “We endeavour to
know Narayana, we meditate on asudeva and let ¥nu bestow wisdom on us.” This
Vedic statement evidently reveals the identity bftlaree deities. In the post-Vedic
period, thedgamas the Ramayana andMahabharata and theVaisnava Pudnas have
used these names repeatedly to denote the sameultmate Reality of the
Upanisads” The Ahirbhudhya Sehita interprets every letter of the word and explains
how the termBhagavin implies the essential characteristics of the Supr&eality.
The Visnupurana states explicitly that the term refers tasddeva who is th€ara-
Brahman Narayana is known by the name 34u in theVisnu Purana, as Hari in the
Harivarinsa, as Rima in theRamayana, as Vasudeva in th&hagavadga, as Ksna in
the Bhagavata Pufina, as Narashha in the Nrsiisha-tapanya Upanisad etc.,
indicating the different manifestations ofsy.”*

It is already mentioned th&tnkaradeva’sbhakti cult is nothing new, but a
refined one. The Vamavite literatures divide the age of the Univers® ifive ages

and define bhakti accordingly. They are thé&atya yuga,the age ofdhyana

13 $rinivasa Chari, S. M.: (201 7Yaisnavism.P 134.



15

(meditation), theTreta yuga,the age oflajfia (sacrifices), théDvapara yuga,the age
of Paja (ritualistic worship), theKali yuga the age ofbhakti (Sravana-Kirttana —
listening to and chanting of the names and gloriKigha), and théalki yugathe age
of total Annihilation which is yet to sta$ankaradeva (1449 A.D. — 1568 A.D.) was a
religious preacher of the age Kéli. The ultimate mode of worship of Godhead, in
this age, as prescribed by the ¥aivite literatures, ibhakti Sankaradeva insists on
the dasya aspects ofbhakti, and advocates th&ravana-Kirttana as the mode of
devotion.

satya juge kari dhyna sanadhi |

tretata samaste yajfiaradhi Il

dvapare piji nana bhaktibhive |

kalita kirttanese gati pve 11 34

The religious belief that has occupied an impdrtalace in the history of

religion of India is Vagnavism of which Vsnu is the ultimate Reality, and the belief is
the worship of Vdnu through which one may attain the highest spirigoal. This is
one of the oldest living religions of India with lauge literature. The origin of
Vaisnavism can be traced in thRgveda the oldest among the four Vedas. Like
Vaisnavism, Saivism centering the deityiva, Saktaism centering the deity Dargr
Parvati, Ganapatyaism centering the deity Gé&aeand Sauriya centering the deity Sun
have been in vogue traditionally from distant pasit, as time rolled, the tradition of
Vaisnavism has got its prominence among these traditiBefore the discussion of

the origin and development of \daavism, it is necessary to discuss the termmii

4 Goswami, Jatindranath. (ed.). (200Kjrttan-ghasa Aru Nama-ghaa. Pasanda Marddan. P 17.
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because Vanavism is originated centering the worship ofi. “Visnu means all-
pervasive —bevesti eti wiru. “Visnu is the creator, and he enters in all his
creations”.{Taittirrya Upanjad). In the Padma-puéina, this Visnu is called the all-
pervasive God in Naturé” In several hymns of th&gveda, though Vinu is
mentioned about hundred times, herenJi implies Sirya (the Sun-God). “Some
scholars are of the opinion thatsku of Rgvedais one among the other deities and He
was raised to the status of a Supreme Being atea [geriod by the Epics and
Puranas!” ® The supremacy of ¥inu is also obvious iBrahmara and Aranyaka
This Visnu is implicitly ascribed as the supreme deity towashipped inTaittirzya
Aranyakaand Chandogya Upaniada The development of Vaiavism can be found
in the Agama sahitas. The concept of \¢hu as the Supreme deity to be worshipped
exclusively is developed into a cult in thaisrava Agamas and the cult is known as
the Vaknava cult in later age. Though the Maiva cult evolves from the practice of
worshipping Vsnu as the Supreme Deity, there are different suts@rhongst them.
They areVasudewa, Paficaiditriya, Narayaniya, Bil Gopaliya Sattvataetc. of which,
the Vasudewya cult is the oldest one. All these cults, of counsership Nirayana,
Vasudeva, Gafla etc. as the incarnations ofsyu, and in later age, the worshipping
of Krsna and Rma begins attributing them ass¥ii. The worshipping of \éhu that
was started in Vedic age was gradually culminaiimg a higher level, and it was in
vogue in the age of tHRamayana, theMahabharata and theSrimadbhagavata. In

the post-Vedic age, the development of sdavism took place in thBamayana and

15 Sastri, Manuranjan. (1991)samar Vairava Daganar Ruprekh. Pp 15, 16.
8 Bhandarkar, R. G.: (1983Yaisnavism, Saivism and Minor ReligioRp 47, 48.
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the Mahabharata. In the Ramayana it is revealed that \éhu incarnates Himself in the
form of human being asafa. Nirayana (worshipper of \inu), a deity ofSveta
dvipa, is mentioned in th&larayaniya section of theMahabharata. The sage Brada
initiated a new cult, of which Mayana was the Supreme Deity, and the cult was
known asPafaratra, on the other hand, iha the son of ¥sudeva also initiated
another cult emphasizing on the worship afdyana as the Supreme Deity, and the
cult was known asSattvata The identity of Vsnu, with Vasudeva, Btayana and
Krsna was established, anddfa identical to Venu got prominence as the Supreme
Deity to be worshipped in thdahabharata. The term Vainava was used for the first
time in theSvargirohara section of thévlahabharata.

The basic tenets of Vmiava doctrine are the contributions of feranas The
Visnu Pum@na is the oldest one that deals with the Greatnesdgigfu. The Puranas
are of three categoriessttvika Puaras, Rijasika Pudaras and Tamasika Pudnas
The Sattvika puanas are- Vispu, Padma, Garda, Vaha, Naradiya and Bhagavata.
They uphold the Supremacy ofsdu, His all-pervasiveness, and assert thanWis
the sole cause of creation, sustenance and digsobftthe Universe.

The bhakti movement is the consequence of affects and coafftts of
societal behaviour and religious dogmas of sixthnioth centuries A. D. It is
originated in South India, and gradually spreadimdNorth India and at last, to East
India, it creates a new era in the socio-religiand literary history of Indian. The age
from sixth century A. D. to ninth century A. D. isgarded as the age bhaktiin
Tamil literature, during this period, the Tamilelidture, the oldest of the modern

Indian literatures, flourished in the writings bktfamous Vahava poetsdlvars, and
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the Saiva poetsNayannars. The age from second century to the phakti age is
regarded as the age of Buddhism-Jainism. ThougHitteeateurs of this age were
primarily interested in composing literature, beit interested in preaching religion
increased gradually, and as a result, their predange increased on the religious life
of the common people increased. The Buddhists, asipihg on the practice of
ascetic monk’s life, tried to convert common pedpl®&uddhism, and started religious
persecution. Common people became resented tedlbihgs of Buddhism, because
they strictly adhered to and showed their respethé traditional idea, the idea of an
ideal householder’s life, which is contradictory ttee life of an ascetic monk of
Buddhism; moreover, there was no room for the Gadhe Buddhism. On the other
hand, the followers of Jainism became bigot notht® basic principles of Jainism -
non-violence, pity etc, but only to the name ofitheligion. They started their
atrocities on the followers of other religions, fararly on theSaivites and the
Vaisnavites, and even, they did not hesitate to kilhthiethey could not convert them
to Jainism. There emerged another creed, who wapstifemale deities as the energy
of origin, and they even sacrificed human in frohtheir deities, and took the flesh of
the sacrificed body as the fruits of their deiti®ach practices aroused fear in the mind
of people instead of arousirhakti. Apart from these, there appeared the group of
Brahmins, who remained busy with readiMedasand Upanisads, and performing
yajfias.They kept themselves isolated from the common leeapd kept the scriptures
out of reach of common people. Common people caotdread both th&edasand
the Upanisadas, nor could they take part ipajfias In such a degenerated state of

religion, it was the desideratum of the time fameav religious doctrine to relieve the
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common people from the gamut of religious atrositi€he Vaisnava bhakti poets,
Alvars and theSaiva bhakti poetsNayanmdrs emerged to mitigate the pressing need of
the time.

“The Alvars were twelve Vainava poets from different castes of Tamilnadu.
The wordAlvar means one, who is deeply immersed in the divine lmivGod. They
used the Tamil language as their medium of writirged their writings are called
Prabandha.All the writings of thedlvars are collectively called/aispravaveda.The
traditional date ascribed to them is 4203 B. C.rhatlern scholars assign to them the
period from sixth century to ninth century A D. &tg emotion and deep devotional
attachment for God are the characteristics of thatings.”’

It is evident in the hymns of thélvars that they believe in the different
incarnations of inu. They emphasized dshaktiamong the three tenets mibksa -
karma, jiiana and bhaktf the Bhagavadgta. The Alvars, though they emerged in
different times, all of them accepted the sameaqgbibhy of theSanskrit Vedas
Upanisads and the Bhagavadgta and expressed in the vernacular language of
Tamilnadu. According to their belief, ¥iu is the Supreme Deity who could grant
molksa to thebhaktasreciprocating theibhakti They acknowledgellhaktias the best
way of moksa and insisted on théaranagati tattva "Every individual Alvar made his
or her contribution to thehakti cult. Their individual and collective efforts mae#
the difference. The teachings of tAlwars included inter alia the meaninglessness of
worldly life. They were for the liberation of thenman soul from the cycle of life and

death and life. They taught that only through padegotion to Lord V4nu one could

7 Chutia, Sonaram. (199%)samar Vainava Daganar Swarnarekii. P 54.
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get rid of endless births and deaths. Their singileded devotion to Lord ¥hu paved
the way for monotheism. Thélvars were monotheistekintikas) They had no other
God except Lord \snu. All other gods and goddesses are Lordnis manifold
manifestations, they pleaded. LordsMi is the source of all energies both spiritual
and worldly.”8

After the Alvars Vaisnavism is developed in the hands of tHearyas
Nathamuni, Yamuhcarya, Sankaracarya and Rmanujacarya were the prominent
among thedcaryas Nathamuni is the first pontiff of Vahavism. He collected and
edited the hymns of thdlvars and compiled them iivyaprabandhamThus, he
made an invaluable contribution to the further diemment of Vagnavism.

Yamuracarya dedicated his service in the preaching andasimg of the
teachings of the hymns of thtvars and wrote commentaries on them. According to
him, Brahmanis the cause and the soul of the living beingsraatters, and isagua
andsarvaniyand.

Sankaracarya restored the ancient Upanisadic religion resgitifrom the anti-
Vedic malpractice of Buddhism and Jainism by prombog a new philosophy as
Advaita Vednta, Monism, based on the teachingsUpanisads, Brahmagra, and
Srimadbhagavadyi.

Ramanujaarya designed and established the graphics ofnegism that was
formed bydcarya Nathamuni and Yamuaearya in a disciplined way, and expounded
Visisradvaitavednta, (Qualified Monism) as a reaction againStnkarmcarya’s

Monism.

18 pathak, Dayananda. (201Beautiful Mind ofSrimanta Sankaradevé#® 12.
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1.6. Sankaradeva’s Vaisnavism: Salient features
Sankaradeva’s Vanavism is a slight modified form of the \faavite
Renaissance that was originated centering Lorgh&in the context of all-Indian
Hinduism of the medieval age of Indian Historyankaradeva a non-Bhmin
(kayastha initiated this faith in Assam. This is known B&a-Sarana-Hari-Nama-
Dharma Madhavadeva, the disciple—in—chief%ﬁkaradeva, named it &ka-Sarana-
Hari-Nama-Dharmaand mentioned for the first time in h&uru Bhaima, eulogy to
his teacheRankaradeva.
bhakati blandara dwara sava chdi
mukuti kayali udsa |
ekasarana hari rima dharma kahu
dija karu paral@sa 1l 15*°
This cult of Sankaradeva is also calleMahapurusiya-Dharma, because
Sankaradeva is regarded dahapurusa by his followers, and the cult expounded by
him is named after the epithiglahapurusa asMahapurusiya-Dharma In this respect,
S. N. Sarma commented- “The new cult thus mouldedoraing to the local
circumstances, was popularly known as Mehapurusiya-Dharma The real name of
the cult wasEka-Sarana-Dharma,or the religion of supreme surrender to one God,
viz., Visnu or Krsna. The termMahapurusiya is popularly believed to have been

derived from the epithé#lahapurusa, generally applied to me&ankaradeva. He was

19 Das, Kailash. (ed.). (2015§arkaradeva-Midhavadeva-Viracita Bhama. Guru Bhaima. P 132.
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known to his followers aMahapurusa (the great being), and therefore, the religion

propagated by him came to be known asMia&apurusiya-Dharma.” 2

1. Thebhakti cult of Sankaradeva is primarily monotheistic based chiefly the
Bhagavata puiina andSrimadblagavadgta. The monotheism d$ankaradeva has
a good deal of similarity with the monotheismSof Sanka#carya. According to
Sankaracarya, Brahmais the root of the origin, the Supreme power, Alsolute
Truth and the Sole Godhead. There is no differdretereenBrahmaand living
beings. Living beings are also liberate and sedfficsant, but under the spell of
Avidya or Maya (ignorance) living beings see the plurality Bfahma Avidya or
Maya is the cause of their bonding. Only Knowledge sahstituteAvidya, and
Knowledge can be acquired through the realizatibnthe inseparability of
Brahmanand Jiva (the living beings). This monism Sfnkaracarya is hidden in
the monotheism ofSankaradeva, but there are some differences between
Sankaracarya andSankaradeva. UnlikeSankaracarya, Sankaradeva’sBrahmanis
Sagwa (with attribute) in spite of beinfjlirgura (without attribute), all-inclusive
in spite of being all-exclusive, takes birth adetiént incarnations in spite of being
birthless.Brahmanmanifests in different ways in different creatiafshe world.
According toSankaracarya, Brahmanis the Absolute Truth, and the world is only
the illusion. He emphasized on to acquire knowletigeealizeBrahmanwhile
Sankaradeva insisted on to follow the pathbifaktito realize the same. From this
point of view, Sankaradeva’s religious philosophy is more akin to the

Ramanuajcarya’s qualified monism than t8rf Sankaracarya’s monism, and the

%0 Sarma, Satyendra Nath. (2018he Neo-Vaisnavite Movement and the Satra InstitutioAssam
P-xi.
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influence of the philosophy dfri Ramanujacarya is evident in the philosophy of
Sankaradeva. According t8rf Ramanujacarya, living being has individual identity
like Brahman but is identical tdBrahmanand both are inseparabBrahmanis
sagwa (qualified),savisesa (manifested) and the Lord of living beingBhaktito
this Lord determines the way ®floksa (salvation).Sankaradeva supports this
philosophy of §ri Ramanujacarya. According toSankaradeva,Brahmanis the
Absolute truth and the Supreme personality; Hehés ltord of the Universe, the
cause of creation, sustenance and dissolutions Barvaaktinan, (Omnipotent),
Sarvavyipz, (Omnipresent) an&arvajfia(Omniscient), and therefore, infinite and
matterless, yeSagwa (qualified) andsavikesa (manifested). Lord i§na is the
manifestation oBrahman and therefore, remembrance of the namersiidis the
worship ofBrahman.

krspa mame dhyina k'spa name mah japa |
krspa name yoga kspa mata tapa Il

parama sannysa k'sna name mah jiana |

mora k:sna mme @idhe samaste kalya I 2862

2. Sankaradeva emphasized on tBlakti Mirga among the thredargas —Karma
Marga, Bhakti Mirga andJfiana Marga referred to in théita.

3. In thebhakti cult of Sankaradeva, the Supremacy ofska or Visnu is preached,
and unlike the other Vaiavite preachers§ankaradeva regardedriha as the sole
Godhead to be worshipped. The othersWavite preachers advocate the worship
of dual deities, but there is no room for othettidsiin Sankaradeva’sohakti cult

except Ksna or Visnua, all the others are his devotees only. The ipositf Radha

1 Hazarika, Surjya. (ed.). (2014yimantaSaskaradeva Vikyanvta. Bhaktipradip section. P 927.
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is not specified irSankaradeva’s literature, only the Gispare mentioned, but they
too are produced as devotees ndBadma.

jagatare atna brahnmadiro mai deva |

jani moke mitra ekacitte kafi seva Il 29

4. The bhakti cult of Sankardeva is based on thBhigavata Pufira and the
Bhagavadgta. There is no place of idolatry, or sacrifice ofraals in the altar of a
deity, rather, it preaches the chanting and lisigtno the names and glory ofdfa
as the best way dfhakti

rama-mama yro satate gve |l
sehise htate mukuti pve 1l 78%

5. Sankaradeva does not accorhadhura @eep attachmentpr srngar rasa
(eroticism) as the way afoksa; on the contrary, he emphasizes on dasya
(servitude) aspect dbhakti the complete surrendering of oneself at the tdet
Krsna.

6. Amongst the nine folds dfhakti, Sankaradeva insists on chanting and listening to
the names and glory ofrkha as the best way of achievingplsa. It is mentioned
in the firstskandhaof the Blagavata.

yadyapi bhakati navavidhaaahavara |
sravana Krttana tato mala sresthatara Il
arccana bandana diama samastate kari |

yasa kirttanataati tusya honta hari Il 38

2 Hazarika, Surjya. (ed.). (Edn., 2014)SrimantaSasikaradeva Vikyamyta. Bhaktipradip section. P 907.

3 Goswami, Jatindranath. (ed.). (200Kjttan-ghosi. Pasanda-marddan section. P 18.

% Hazarika, Surjya. (ed.). (2014¥rimanta Sarkaradeva \ikyamyta. Srimadbligavata I Skandha.
P 189.
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Another noteworthy feature Sfnkaradeva’sbhakti cult is that both Bma and
Krsna are identical to \éhu.

Cari bastu (four things) andCari puthi (four scriptures) are the most essential
features of thebhakti cult of Sankaradeva. The four things areNama, Deva,
Guru, and Bhakata and the four scriptures akarttana, Dasama, Ratavali and
Nama-ghaa. In Sankaradeva’shakticult Visnu is regarded as the chief Godhead,
He is theDeva The chanting and listening to His names is thst mode of
worship, this idfNama. A religious teacher is inevitable for one to le#tra process
of realization of the Godhead and to learn the maafeworship of the Godhead.
This teacher is calle@uru. The Guru has nothing to do withodthakataspecause
the relation between @uru andbhakatais complementary to each other and it is
an integral part ofankaradeva’sbhakti cult. The beautiful combination of these
four things and the four scriptures are the integeats of Sakaradevalshakti
cult. Thebhakticult of Sankaradeva would be incomplete if it lacks of any ofie
these things.

Besides religious prospeSgnkaradeva’sbhakticult has a far-flung contribution
to the societal behaviour and social status of commeople. Equality among
different castes and liberty in terms ohakti are outstanding features of
Sankaradeva’shakticult.

Humanism is the most important feature Sé&nkardeva’'s Vainavism.
Sankaradeva showed his humanitarian attitude towavesydiving being even to

a beast too in his writings.
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11. Equality, liberty and generosity towards wonaam elevation of their social

status are noteworthy feministic viewsSahkaradeva’s Vanavism.
1.7. The female exponents ddhakti movement across India

In preaching and spreading thiakti movement that was expounded by the

Vaisnava Alvars and Saiva Nayanmirs, some femalebhaktipoets also played a
significant role at large. They had to struggle ttegir recognition within the fold of
bhakti movement, because the movement was largely doedrat males, and they
were the stakeholders of societal norms and relgg@ogmas. The intrinsic inquisition
of truth with utter devotion for the Supreme Realiand stubborn insistence on
spiritual uplift, which characterized the poetrytbé female saint poets, tempered the
radical edge of the inclusion of women in the foldreligion, and therefore, these
femalebhakti poets were reluctantly accepted as devotees dssvpteachers of their
respective cults.

Andal was the sole femalghakti poet among thellvars of Tamilnadu. She
was the adopted daughter of Perialvar. Perialvar wanarried and an ardent devotee
of Visnu. He took Andal as the gift of God to him. She walledKodhai - garland
given by God. Legends about her say that she walsano of a woman, but was found
in a tulsi (basil) garden by her adopted father, and was Mwoug in a complete
devotional atmosphere at a time, whdrakti movement reached at its full glory. She
had received the knowledge about the legends afauwiwith His different
incarnations, and she precociously fell in lovehvirsna, the incarnation of Whu at
her tender age. Andal's father, Perialvar, usedvéoship the temple deity, ina,

everyday with a garland of basil. One day, Andairad herself with the garland of
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basil that her father kept for the temple deitye $it that she had all the right to wear
the garland. It was considered as a serious crimbeo part according to the sacred
codes, but Lord I§na legitimatized it reciprocating her love. Lordska appeared in
parialvar's dream and commanded him that hencefdith would accept only the
garlands worn by Andal. After reciprocation of hilewe from Lord Ksna, she
immersed in deep love ofrkha and carved the way for the union withska. She
achieved her goal of union with her belovedi& in her lifetime. She described her
imagination of Ksna as the most loved one, and herself as the belwviédna in 143
verses. Her compositions af@uppavaiand Nachiyar Tirumoli.The Tiruppavaiis a
single narrative poem with thirty songs, of whible theme is the journey to the abode
of the Lord for union with Him. The essence of thgoems isMadhurya Bhakti
where the poet is herself the beloved, TBap, and her love isina, while the theme
of Nachiyar Tirumoliis viraha-bhiva, the separation in love from the loved one,
Krsna. Here thebhaktais the beloved who expresses her deep anguish aue t
separation from her love, God.

Akkamatadevi or Maldevi was a saint-poet and a devoteeSigh from the
southern region of Karnataka in the™@entury A.D. She became frustrated with
societal norms and rules that restricted her, aagdihg her family and home out of
frustration, she wandered naked in the pursuiteofeternal soul mate, LoRiva. She
recorded the experiences of her journeyaohanasBefore she started her journey in
search of her eternal soul mate, she went out @stqaf fellow seekers and found
solace inPAnubhavamantapa in Kaiya, later known a8asavakalyra, a gathering of

many learned people to debate about philosophyattathment of enlightenment. At
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first, they were reluctant to enlist her in thehgaings for her refusal to wear clothes.
Legend says that her body was covered by hairdotrae love and devotion for God.
All the learned people greeted her #ska, an elder sister, her preceptor Allama
Prabhu showed her the way of reaching at her uiéirgaal, and thereafter, she started
her spiritual journey to the temple of Chenna Maljuna and ended up with her
union with her eternal soul mativa. “4kka is one of the best known poets of
Karnataka. At least three hundred and fifty of @chanasan be culled from various
sources. Besides thesachanas some songs and two works titled, TWachanaof
Creation andfogangatriare in her name. (Dabbe, Manushi, 1989, 42)".

Janahi was a female poet-saint of 18entury of Maharastra. She was born in
a low casteSidra family, but brought up in the upper class famifyNamdeva, one of
the most reverethaktipoets. Within the household ofafdeva, she served him both
as a servant and as a devotee, and she developaddreness about the conventional
respectability towards upper class and restrictiondower class. Though she was
treated with a certain amount of respect for hesoaiations with the family of
Namdeva, she was well aware of her place in the goaie of her low caste origin.
She imagined herself as one, who is out of anyat@tnvention, but a beloved of
Vithova, another name ofrna, and went with Cymbals andeenaand performed
singing and dancing in the market place. She cospawver three hundred poems

focusing on domestic chores and the restrictioomfpher as a low-caste woman.

% pande, Rekha. (2012)Women Voice in Bhakti LiteratureP 69. (Available from https://
www.researchgate.net/publication/236680232
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Mirabai was a renowned poet and an enthusiastic devdteerd Krsna. She
was born around i5century into a Royal Rajput family of Rajastharegends
centering her life tell of her vision of becominigetforever bride of Lord Kna.
According to a popular legend, Mira began to imadierself as the forever bride of
Lord Krsna, and became His devotee from her childhood. Heweshe was married
into another Rajput family at her young age, anel sliffered a lot within the family
she had been married. Her husband made an unsiutcassmpt to kill her, and her
in-laws made an effort to resist her from joinihg tompany of wandering saints as it
was deemed improper for a woman like her of a bagte status. All the efforts of her
husband and of her family to resist her from jognthe company of wandering saints
went in vain; she went out for pilgrimage to vagqulaces rejecting the conventional
status of high caste family and finally arrivedBahdavana the holy city of sna.

Mirabai’s poetry is characterized with unique devotiom tmrd Krspa. Her
devotion for Lord Ksna is the symbol of her resistance of social ordéhe day.

1.8. Significance of the Topic

The socio-political and religious states of Assaarewunrest during the period
15th and 16th centuries. Various evil practiceshim name of religious dogmas and
societal norms of the patriarchal societgnfficism, Non-Vedic practices, growing
influence of Behmanical rites, sacrificial rituals and superstitions Saktaism, and
different prejudices ofaivism, all these ravages of the time were in vogne
increased day by day, of which women were the tsofets and the worst victims.
They were harassed socially, deprived economicalgf-out from religious matters,

molested physically and exploited sexually, andnegensidered as the source of
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carnal pleasure. In such a gloomy state, it is ydvwhe desideratum of the time for the
immergence of a mighty reformefankaradeva (1449-1568) too, immerged in such a
hard time in Assam. He initiateBlka-Sarana-Hari-Nama-Dharma a new religious
belief, and with a reformative zeal, he undertdog mission of a social reformer to
mitigate the pressing need of the time. In thistert) it is relevant to discuss the
attitude of Sankaradeva towards women. The endevour of the rdsearis to
scrutinize, whethefankaradeva, as a religious preacher, opened the afdais cult
for women, encouraged their active participationd @ccorded them the same and
equal status with menfolk without any discriminatim terms of religious matters.
Whether he, as a literary genius, did elevate thieis of women in his writings, and as
a social reformer, whether his outlook towards mge and householder’s life was
favourable; whether he respected the opinionsavhen in terms obhakti,and in his
individual life as well as in his own activities.hether the women characters of
Sankaradeva’s literary works, through whom the teaghinf his cult is expressed,
spread and preached, and the women, who are medtion his hagiographical
accounts, for whose contributiofankaradeva could initiate a nelahakti cult, have
played the role of spokespersons either directlyimairectly in preaching and
spreading hibhakticult. All these questions need to be discusseatkfme the social
status of women and their role in the preaching spréading ofankaradeva’sEka-
Sarapa-Hari-Nama-Dharmaas well as in the development of a society ingtespect
of present day’s women-welfare. From these poihtdew, the topic selected for the
research work is deemed significant. No sufficidistussion on this topic has been

come to the notice of the researcher.
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1.9. Scope of the study
The women as depicted in the literary work$afkaradeva through whom the

might of Krsna is revealed expressed and spread, and the wolmemre mentioned

in the hagiographical accounts $dinkaradeva are included in the present study. The

women who are mentioned in the songsSafkaradeva have played little role in the

preaching and spreading of his cult, thereforey tire excluded from the discussion of

the present study.

1.10. Research questions

I. Did women play the role of spokespersorsatkaradeva’Bhakti Cult?

il. Was Sankaradeva liberal or free from male chauvinism irrtgaying his
women characters?

iii. Did Sankaradeva portray the women characters as enthigsifEstotees in his
writings?

V. Is there a dominant tone of feministic view amy literary works of
Sankaradeva?

1.11. Objectives of the study

I The analysis of the role of women as spokesper®fSankaradeva’sbhakti
cult as revealed in his writings

il. The analysis of the modes bbhaktifollowed by the women ofankaradeva’s
literary works

ii. The analysis of the influences of differentomven in different stages of
Sankaradeva’s life and their consequences

iv. The defining of the outlook ¢fankaradeva towards women
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1.12. Hypotheses

Vi.

The following are the hypotheses selected for ¢isearch work.

Sankaradeva highlighted a few women characters astdesdo preackka-
Sarapa-Hari-Nama-Dharma.

As a social reforme§ankaradeva cherished a liberal outlook towards women.
Sankaradeva was influenced by women at different stajehis life, and these
are revealed in his writings.

Sankaradeva elevated the position of women above thein folk in terms of
bhakti.

In most cases women characters proved to bspbkespersons of the saint’s
bhakticult.

In his writings women characters received ptyoas heightened role.

1.13. Methodology

Collection of sufficient and adequate data frorffedent sources and their

proper analysis is the fundamental condition ofcpemling in a research work. The

data for this study have been collected from botimgry and secondary sources. The

primary data have been collected from the origitatary works ofSankaradeva and

from his hagiographical accounts, and the secondatg have been collected from

different books, references, Research Theses, Rb&sedournals, periodicals,

magazines, souvenirs, and visiting different welssitAfter collecting the data, they

have been discussed in descriptive method.



