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CHAPTER-VI

DISCUSSION AND CONCLUSION

In the preceding chapters, it is already discussed, the women characters in
the literary works ofSankaradeva and the women mentioned Sankaradeva’s
hagiographical accounts have played their roledifferent ways either directly or
indirectly in the initiation, and in the preachiagd spreading of hishakti cult, the
Eka-Sarapa-Hari-Nama-Dharma Sankaradeva created his literature with a view to
preaching hi€ka-Sarana-Hari-Nama-Dharmaamong the common people, therefore,
he portrayed his characters, especially the wonhanacters, in the garb of devotees
of Krsna, and through them, he described the absoluie sthakti in which living
beings mingled with the Supreme Being. In most gaseomen excelled their
counterparts in terms of devotion taska, and this was revealed through different
characters in his writings.

The introduction of the wives of the Bipras in thlay Patriprasada is the
proof thatSankaradeva gave importance on women in preachindptmadti cult. The
wives of the Bipras overcame the barriers put leyrthusbands, and they rejecting all
the mundane affairs, surrendered themselves tdetiteof Krsna in the hope to be
merged with Him, the Supreme Being. They did naiithée even to give up their sons
and husbands to have the spiritual love afnid. In this play, the wives of the Bipras
patronized the path dihakti, while the Bipras patronized the pathkefmaandjiana,

and they showed their detachment tgsrit@ as much as their wives showed their
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attachment to Him. The wife of one, Chandraila, left her life in the grief of not
getting the opportunity to seerfQa, for the barrier from her husband. The lovehef t
wives of the Bipras for isna described in this play is transcended to matierl
devotion. According to Btada, absolute love for the most desired orghiakti and
such absolute love is possible only with the accampent of the Supreme Being in
which the beloved gives up longing for all the wdbylthings and immerses only in
spiritual attachment for the Supreme Being. Sudtitsal attachment for the Supreme
Being is revealed in the love of the wives of thiprBsfor Krsna. In this play, the
wives of the Bipras excelled their counterpart$einrms ofbhakti, later on, the Bipras
realized their folly, and sought refuge at the feeKrsna, and of course, it became
possible only for the efforts of their wives.

Like the wives of the Bipras, the Gspn Rasalila also faced the same barriers
from their husbands and they too could overcomebteiers on the path of their
having ksna as their loved. They gotr#Qa, but for their pride and vanityr§ta
vanished amidst them, soon they became restlesstating lost iKsna. They began
to perform the dalliance ofikha among themselves, and remembering Him, they lost
their individual entities in ksna. This self-forgetting state of the Ges the absolute
state ofbhakti. In this state, living beings becorBegahmamayathe all pervasive of
Brahman Madhavadeva the chief disciple Sfnkaradeva, regarded this state of
bhaktiasrasamay bhakti the blissful state of devotion.

The same thing is revealed in the plkagliyadamana In this play, Kili, the

serpent King is produced as hostile tesii@ while his wives are produced as the
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devotees of ksna. It is discussed in the preceding chapter, hmwntight of Ksna is
revealed through the characters of the wivesahf K

Again, if Kunji the attendant-maid of Ksa, could have the complacency of
getting the company of #ina, and attainechoka by simply serving Him, then the
commonbhakataswould definitely follow her path to attain theiesired goal, the
blissful state.

However, these women might be the charactersankaradeva’s literary
works, but they showed the common people, the hasiciples and the teachings of
Sankaradeva’sbhakti cult through their matterless devotion tesia. They got the
company of the Supreme the Being and achiemea, which is the ultimate desire
of every living being. The same thing is revealbdotigh the characters of the
translated works ofankaradeva. Kunf DaivaK, Aditi, Uttara, Sat Bindhyavali, alike
surrendered to kna at the time of their misfortunes, and they gief from their
misfortunes for the might of ikna. Each of these women expressed the might of
devotion to Ksna through their words. The path, they carved totlye blessings of
Krsna, attracted and inspired the common people ttaienthe same path to get the
blessings of I&sna In this way, these women, though they did notaliyepropagate
the teachings dfankaradeva $hakticult, yet they indirectly preached it through thei
words.

The complete surrendering of oneself at the fdeKgna with devotion,
(atmanivedana)and expressing of the mighty and glory ati@, §ravara, Krttana),
the modes obhakt| which are prescribed ankaradeva’shakticult, are manifested

in these characters. Common people get lessobdakt, and become interested to



253

follow the path that have been followed by thesenen characters in the translated
works of Sankaradeva. These women indirectly provided lessenshakt, and their
activities attracted ordinaryhakatasto follow their path. In this way, they preached
and spread the teachings SBnkaradeva, therefore, they are regarded as the
spokespersons Stnkaradeva’dhakticult.

In the bhakti cult of Sankaradeva, there is no caste discrimination andsclas
distinction. Everyone could enjoy the same statasjld enter inNama-ghara, or
satra and could perfornfravarza-kirttana (chanting and listening to the names and
glory of Krsna).Sankaradeva wanted to elevate the social status gi¢bele of lower
castes. Such attitude Sénkaradeva towards the people of lower castes isateft in
the character of SaRadhika, one of the women mentioned in the hagiographical
accounts ofankaradeva, and in the character of Calind, one of the women of his
literary works. SatRadhiki, a woman from the lower stratum of the soci&givarta,
was entrusted the charge to block the Ten@mawvulet. In the time ofankaradeva,
caste discrimination and class distinction weretbjr followed, and the Bshmajas
exhibited their pride of getting birth in the sdled higher caste of the society. In such
a time, the effort of uplifting the social statustbe lower class people, defying the
prevalent tradition and defaming the pride of ttthbof the Bahmanas, were the
examples of revolutionary tasks fankaradeva. SatRadhika is a symbol of
Sankaradeva’s revolutionary thoughts. SRidhika, a woman from the lower stratum
of the society, outdid the women of the upper strabf the society, the Bhmaa-
women, in terms of purity of body and mind, anddme successful in blocking the

Tembuwvant rivulet. She set the example that, one need nbbto in so-called upper
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caste of the society nor should be a member ofptheleged society, but should
cultivate the purity of body and mind to be a tdevotee. Moreover, she became
successful in bringing her husband Pumanda to the fold dfankaradeva’s cult, who
later got the post of thBlahanta. She vanquished the conceit of the people of the
upper class of the society, and opened the dobhaktifor the people of lower strata
of the society, especially for women, and showedabty and liberty in terms of
bhakti For these reasons, BaRadhika is considered as a spokesperson of
Sankaradeva’'shakticult.

Women empowerment, the often-discussed subjedemaft 2F' century, got
expression in the writings &fankaradeva in 18 and 18 century through the woman
like Rukmini. The character of Rukmiiis found in theRukmiithararza kavya,and in
both the playfRukmiiharaza andParij ataharana. She was produced as bold, resolute
and literate woman in tHRukmiiharaza kavya,and in the playrukmiizharana, while
she was produced as an ideal devotee in theRalayataharana. As a literate woman,
she wrote a letter, describing her misfortune, sent it to Ksna, as a courageous
woman, she boldly faced every obstacles and misies that came in her path of
getting Krsna as her husband, and as a resolute woman, sloeticome everything
and triumphantly reached at her desired goal. Ruketiowed that she géti Krsha
as her husband by overcoming all the barriers aistoriunes and proved that if one
could conceive true love with devotion $af Krsna, he or she would have succeeded
at the long run.

Rukmint is produced as an ideal devotee in the ayjataharapa, who

emphasizes obhakti rather than worldly affairs. One of the religioteachings of
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Sankaradeva that one should insist on the pleasurivetdefrom bhakti rather than
striving for getting pleasure from mundane affagrprovided to the common people
through the character of Rukmii The advices that Rukmii gives to Satyalama,
addressing her dshagirt (sister), are imitable to all tHehakatas Rukmii provided
the teaching to the ordinabhakatasthat the four things €dharma, artha, &ma and
molksa, can be achieved through offerimygura bhakti (matter less devotion) to
Krsna. She sends the message to the ordimdugkatasthrough her advice to
Satyablma that one should have to be free from pride to beedevotee, and when
one can reach at this state; his or bleakti will reach at the stage @firguza bhakti
(matter less devotion). On the other hand, Ruknsays to Satyalima that one
cannot reach at the highest point of spiritualitytiiuone becomes free from the
longings of worldly affairs. She therefore, exptaito Satyabima, what the use of
mere aParijata flower is, if she could achieve the four thinggharma, artha, &ma,
moksa, by simply offering her devotion torkha. Satyabima still could not realize
the might of devotion to Kna, and could not achieve the highest point ofitsiility,

in spite of her conceiving the inconceivabfenkaradeva showed the right path of
devotion in the playParijataharapa through the character of Rukmhi and
Satyablma. Rukmint could achieve the highest point of spirituality feer nirgura
bhakti (matter less devotion), but Satyabta could not transcend her devotion to
Krsna into spirituality for her pride and longing faorldly things. The audience who
enjoyed the enactment of the play would realizedifferences between the paths that
Rukmint and Satyalkdma accomplished to attain the blessings ofrtq, and thereby

they would follow the right path of devotion tada. From this point of view, both
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Rukmini and Satyabdma can be regarded as the spokespersonSadkardeva’s
bhakti cult. Rukmni showed the path, which ought to be followed, wiitgyabma
showed the wrong path which should be avoidederptith of devotion to Kna.

In a preceding chapter, Caidr's bhakti is discussed in detail. Like %at
Radhika, Candili too represented the downtrodden of the societyshneved that one
should not perform rites and rituals, but haveetmember and meditate the names of
Krsna with unstinted devotion to attaimoksa (salvation).

The character of Mohin(a charming and lascivious woman), is one of the
outstanding characters dfankaradeva’s literary works. Through this character,
Sankaradeva warned his disciples not to be entrappetthé deceptive charm of a
lascivious woman. He wanted to provide them thechiems of morality and
spirituality. Whenever a man is entrapped in theegéve charm of a lascivious
woman, he will be stupefied, and put in a drunkermpar, then he will lose all his
better senses, and becoming ignoramus of moratity spirituality, he will deviate
from the path of pursuinghakti Sankaradeva showed the ordinasiiakatasthrough
the character of Mohirthat if the great saint Matleva too lost his better sense, being
intoxicated by the charm of Mohinwhat would have happened to an ordinary
bhakata A man, who immersed in sensuality could neveroagaish the path of
bhakti. The only path of getting rid of the illusion dhis mundane world is the
chanting and listening to the names and glory shK by surrendering oneself to the
lotus feet of Ksna. In this episode too, woman is the pioneer ieaphing the

teachings ofankaradeva’$hakticult.
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Sankaradeva accorded equal status to women with theinterparts in terms
of bhakti and wrote in theBhagavata-stri balya wddha samastare adhika. The
women mentioned irCaritputhis-Candatr Ai, Baralahi Ai, the wife of Jayanti
Madhai, Kalindi Ai, the wife of Ananta Kandgl BhubanesvarAi, Sumat Ai,
Padmaprig Ai, alike carried forward théhakti cult of Sankaradeva. The devout
Brahmaa like Ananta Kandalwas also encouraged by his wife to accept thgioels
principles ofSankaradeva. The housemaid like Candsdrowed the pin-point of the
Kalpatarubrksa to Sankaradeva at the time of drawing tMaikuzrhapata,and pointed
out the breach of the chronology of tRarakeii Ghara in Vendavart Vastra.The wife
of Jayanti Madhi taught him morality and spirituality, and sentckahim to
Sankaradeva to practise religion.alyan Das Thakur was advised by his wife to be
interested to thbhakatasnstead of being interested to her. In the samg W role
of Kalindt Ai was unique. She ignored her great economic hgrdstd the slender of
different people, but carried forwaRnkardeva’sbhakti cult after the passing away
of Sankaradeva for his heavenly abode.afiddi Ai too initiated bhakatasafter the
final departure ofankaradeva to heavenly abode.”

It was Ai Bhubaneswar for whom the Vainavite religion ofSankaradeva got
prominence in Koch Behar. She carved the way fer rityal patronage t&ka-
Sarana-Hari-Nama-Dharmaby enchanting Cirai with the sweet melody of Bar-
gita, the ‘Songs-Celestial’, and could create a paliljcconducive and socially sound
atmosphere foSankaradeva in whichEka-Sarana-Hari-Nama-Dharma flourished

with a huge literature. The literary geniusSafhkaradeva was fully flourished, having

! Borkoti, Sanjib Kumar. (2017)rimantaSaikaradeva iti Aru Darsan. P 42.
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such a conducive and sound atmosphere, and he esedhpmost parts of the
Bhagavata — Balicalana, Amdipatana etc, most chapters of thKirttana, the
Kuruksetra Kavya, the Nimi-navasiddha-Sabada, the Guza-Mala, the Uttarakanda
Ramayana, Bar-gtas, Totayas, Bhranas, The Bhakti-Ratakara, the Kaliyadamana,
the Keli-gopala, the Rukmii-harana, the Parijataharara, and the Rambijaya If
Bhubaneswardid not create such an atmosphere, the Neo-Vatenasligion of
Sankaradeva would not have become so popular.

The religion ofSankaradeva was carried forward by both men and women
bhakatasin the time of Sankardeva and Ndhavadeva. BothSankaradeva and
Madhavadeva did not discriminate between men and womepractising Eka-
Sarana-Hari-Nama-Dharma When Midhavadeva preachdgka-Sarana-Hari-Nama-
Dharma from Barpeta, people from different places cameé ancepted it. One,
Govinda from Daksin Kula came with his mother, and took initiation from
Madhavadeva. When #&dhavadeva instructed the mother of Govinda to perfo
puwar prasarga (Morning Prayer) at thkirttan-ghara(the prayer hall) along with the
mother of Bali Atai, she began to perform tpewar prasazga with the daughter of
one, named Mem and with the other womebhakatams. Thence, the tradition of
performingpuwar prasazga has been in vogue in th&rttana-gharaof Barpeta Satra
2 In addition to this, Sumafi, the wife of Mathuidas Buiha Ata, kept flaming the
light of theKirttana-gharain absence of her husbahdhen theKirttana-gharawas

gutted into ashes, Suma#ii kept flaming the never-ending sacred light of the

2 Bezbaroa, Laksminath."&Edn., 2012)Sr7 Sr7 Sankaradevadru Sr7 Srf MadhavadevaP 162.
® Neog, Maheswar. (ed.). "{Edn., 1991)Pabitra AsamP 259.
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Kirttana-ghara but it is a matter of sad that the entrance ofme in theKirttana-
gharais restricted in the fear of sudden starting ohthty cycle of women inside the
Kirttana-ghara? This is a result of patriarchal societal norms loé fater time of
Sankaradeva. The same thing was also happen&diimlardiya Satra, where Kalindi
Ai resided for some time and preached the religion.

Madhavadeva initiated Ai &yal the wife of Teli Krsna Atai along with 120
numbers of queens of the King Ma&j Laksminarayana, and made hé&dedhi, (an
officer of a Satrg in charge of the duty of collecting the annuahtcibution from
disciples), above these queens. She taught tNéma-prasaga (congregational
prayer) sitting on the seat of thdari-grha (prayer hall). Harideva nominated his
eldest daughter Bhubaneswaat wise woman, as the chief attendant of Nlaenerr
Satrabefore his death. Besides these women, Padnaapijyhe daughter of Bhaban
puriya Gopal Ata, composed devotional songs and poems with a viepréaching
and spreading the teachings @&ka-Sarapa-Hari-Nama-Dharma Ai Kanaklaf
rediscoveredBardows Thana, and taking charge of tH@atadhikara (head of a Satra
institution) preached the teachingsSafikaradeva.

Feminism is one of the characteristics S#nkardeva’s bhakti cult. It is
revealed in hidJttarakanda Ramayana through the character ofitd The Sta of the
Uttarakanda Ramayana, unlike the @a of Valmiki's Ramayana or the $ta of the
other vernaculaRanizyanas, is a bold and revolutionary woman. She was a aevot
and the wife of Bma, but not a blind follower. She boldly uttered keice against

the injustice of Rma, when she was asked for the second test ohlastity.

4 |bid. P 2509.
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Rama, the incarnation of ¥iu, might be the King, and in his eyes, the utmost
satisfaction of his subjects might get priority,t anly to be acquitted from the
slanders of his subjects, his abandonment of pregita in the jungle to die along
with the child in her womb is not justifiable ingtleyes oSankaradevaSankaradeva,
as a religious preacher always advocates for pistamd he expresses his views
through $a, but it does not imply that he is agaibsiakti Sita’s devotion to Rma is
unquestionable, but she neither blindly followsr nor does she accept his injustice,
rather she boldly articulates her protest in thy eses of the audience, because where
is bhaktithere is no question of impurity and injusticecBprotest of #a against the
injustice of Rima represents the feministic viewSshkaradeva.

The bhakti cult of Sankaradeva is quite different from thBaudiya bhakti
tradition in the manner of worshippingdta. TheGaudiya bhaktipoets showed the
fulfilment of bhaktithrough eroticism. They patroniz€@rakiya Tattva(the theory of
infidelity). It is mentioned in th€aitanya Caritinvta —Paraklya rase atiblaber ullas
(infidelity arouses extreme ecstasy). It is likeified gold, because it is beyond any
decorum and free of restraint. The Gawfiya bhakti poets described love and
copulation in different ways, so that the readerghtnimmersed in to the depth of
bhaktibeing complacent having been gone through suditetescriptions. The erotic
description of the love betweeradta and Krsna, the main theme of th@auwfiya
bhakti poets, has no room in the writings $dnkaradeva. Hence, #@ha loses her
prominence irankaradeva’s writings that she has enjoyed in théings of Gaudiya

bhaktipoets.Sankaradeva, as he was a social reformer, rejecteBahakya Tattvain

® Bhattacharya, Parag Kumar“@nlarged Edn., 1997Premadharmairu Vaisnava Kavya P 26.
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the fear of social anomalies, and accepteditisga (servitudepspects obhakti The
women characters Sfankaradeva’s writings were also shown as the belofdtsna,
but they did not want to fulfill their love for iéna through erotic dalliances, rather
they fulfilled their love surrendering themselvestiie feet of Ksna as servants being
free from pride and prejudice. Their relation Witksna is like as the relation between
a servant and a master, not like as the love betviRadha and Ksna. Thus, the
women ofSankaradeva’s literary works preach thi@syaaspect obhakti which is of
one of the salient features of hisakticult.

Sankaradeva is primarily a religious preacher, yeisitevident that social
reformation is juxtaposed by his religious actesti which heightens the status of
women in his times, but it is unfortunate thatthe post-Sankarite periods, the status
of women is again gradually degrading due to tke af the feudal patriarchal society.
Kalindt Ai tried her best to keep in vogue the idealSafkaradeva amidst different
obstacles. She faced great pecuniary hardship Ssidaradeva’s passing away to his
heavenly abode, even all the servants had lefcdwpany, yet she did not lose heart.
She called on Rdhavadeva and asked him to manage her hardshifgritie malice
and slanders of the relativesS#ikaradeva, she had to senddhavadeva to reside at
Sundardiya. Madhavadeva preached the religious principles Sshkaradeva
establishing &atraat Sundadiya. Like theBarpeta SatraSundardiya satrahas also
been playing the pivotal role in the preachindg@-Sarana-Hari-Nama-Dharmaand
the Assamese culture that is developed from the tifrthe initiation ofEka-Sarana-
Hari-Nama-Dharma in Assam. KlindT Ai was behind the establishment of the

Sundardiya Satra It is discussed in details in the fourth chapfene disciples of
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Sundardiya Satra still humbly remember &indi Ai. Madhavadeva along with his
friends Madhava Maral, Kira Maral, Buha Bhakata and Bkur Ata, had brought
Kalindt to Sundamdiya and arranged everything for her convenience. Hewesome
others are of the opinion thatiiRcaran Thkur earnestly entreated her to come to
Sundardiya, and with due regards, he brought her to Suddar She passed away on
the eleventh day of the Lunar month in the Assanmeath of Aghaza at the age
about one hundred forty years.S3andardiya Satra one piece of goldekeru, (a kind
of ear ornament worn horizontally in the ears), wby Kalindt Ai, a panji kasa pira.
(a low sitting stool for spinning cotton), used tgr, twokhuras, (the legs of a bed-
stead) of her bed, and the house in which she bad kesided are still preserved, and
her death anniversary is still observed with pomg gaiety with the co-operation of
her family members who have been residing at Blpakatcoming from ®baus.°
Sankaradeva debarred adhavadeva to go to Sundidiya in the fear that
Madhavadeva would be deviated from the pattblodkti by being allured with the
charms of the beautiful women of Sundéara, but Madhavadeva went to Sundditya
on the behest of Hindi Ai, and establishing &atra institution, he transformed
Sundardiya into a centre of Vahavite religion and culture. The beautiful women of
Sundardiya became spiritually beautiful with the company cidlavadeva. It is still
in vogue the tradition of the performing of tRewar-prasarga (the Morning Prayer)
in the morning, and thBama-prasaga (the congregational chanting of the names of
Krsna) in the evening after the end of tN@ma-psasaga performedby the male

bhakatasin Sundardiya Satralike BarpetaSatra However, it is a matter of concern

® pathak, Ratul. (ed.). $1Edn., 2008)Sachitra Sundaridia Satr&#p 8, 9.
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that women are debarred from entering in Kidtana-ghara,(the main prayer hall),
of the bothSatrasexcept in the days of their initiation. Ti8undardiya Satrawas
established on the behest dlikdT Ai, and she had passed the last part of her life til
her death in thiSatra The never-ending sacred-flame of Ba&rpetaSatrawas kept
burning by a women named SumaAti, and in thePatbausi Satravhere Kilind1 Ai
had resided before her going to resid8andardiya Satra women were not debarred
from their entry into th&irttana-ghara.lt is therefore, beyond any reasonable doubt
that women had enjoyed the free pass of entrytie&irttana-gharaof both of these
Satrasat that time. The cause shown against the pradvibaf entry of women into
the Kirttana-gharais not a reasonable one, because if a womantiscted in the fear
of sudden starting of her monthly cycle, then wig wwomen who have reached at the
stage of their menopause are not allowed entehadrrttana-ghara However, this
practice is not followed in any othé&ama-gharasof any village or city in Assam,;
rather the womenfolk are at liberty to enter andate part in the chanting diamas
in the Nama-ghara. It is obvious that the women folk are busy wi#main every
Nama-gharassituated in each nook and corners of Assam, eshe the Assamese
month ofBhadra. The sweet sound of their chantingdifmasechoes in everywhere
and makes the environment lively. Thus, the womi&nfave been preaching and
spreading thebhakti cult of Sankardeva. In this respect, there are ample scopes of
further research work in furthering the status ohven in present day’s prospect.

The Neo-Vagnvite movement has a far-reaching impact on theasdiees of

Assam, and it has brought a massive change tcetiggous belief, societal norms and
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to the art, culture, literature and language of hbeterogeneous people of Assam. It
relieves the common people from the gamut of déffieextravagant rites and rituals of
Brahmanism, sacrificial rituals ofSaktaism, and different spells and talisman of
Buddhism and Jainism, and abolishing the speciilgge of the elite society in
religious matters provides an easy and simple nadetifoworshipping of God. The
right and equality of women in religious mattersaigevolutionary outcome of this
movement, for which, the womenfolk not only get thgportunity to take part in
religious matters, but also one or two of them ddu¢come the religious heads. The
womenfolk, who were considered as private propeahd sexually exploited in the
name of religion by th8hogs and priestly class dfaktaismand Tantricism now got
the equal status to their counterparts to pracggion, and they become free from
such exploitations. It is discussed in detailshie fourth chapter. In the same way, the
women in the literary works o$ankaradeva and their roles in the preaching and
spreading of hidbhakti cult have been discussed in details in the thivapter of this
thesis. It is revealed from the discussion that wwenen characters delineated by
Sankaradeva have played the pivotal role in the prieechnd spreading of hishakti
cult, and in some cases, they have excelled thminterparts, therefore, they are
regarded as the spokespersonSankaradeva’'dhakticult. The elevated social status
of women inEka-Sarana-Hari-Nama-Dharmaand the high regards Sfnkaradeva
towards women have been shown, and their role akespersons dfankaradeva’s

bhakticult has been established through this thesis.
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Findings:

Objective —I.

The first objective of the research work is thelgsia of the role of women as
spokespersons Slankaradeva’shakti cult as revealed in his writings. This objective
is discussed in Chapter-lll of this thesis, andhat end of the discussion, following
findings have been found out.

0. Monotheism and Qualified-Monism dfankaradeva’s is preached by the
women characters of his writings.

0 Sri Krsna is the Supreme Being, according to the religidedief of
Sankaradeva, and it is preached by all the women chensin his writings.

0. Nirupaya bhakti(matterless devotion) is preached @ngilinT.

0 Bhakti marga, the best way obhakti among the threenargas, - Karmma
marga, Jitna nmarga, and Bhakti rirga, is preached bythe wives of the
Brahmanas and Cardint.

0 Non-dualism is preached by the @opn the Bastraharaa tattva and
Rasakrida of theBhagavata

0 Absolute state of devotional love, the mingliaf living beings with the
Supreme Being, is spread through the BapRasakiida.

0 The transmigration of soul, one of the charisties Sankaradeva’shakticult
is preached byi&i in the playRambijaya.

0 The wives of the Bhmajas and the wives of the akhaga bring their
respective husbands to the right path bdfakt, and that is showed by

Sankaradeva.
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0 Morality and spirituality oRankaradeva’s religious faith are preached by the
character of Mohin

0 Sankaradeva’s Eka-Sarana-Hari-Nama-Dharma is completely free from
casteism and class difference in termsbbiakt, and it is produced by
Candalin.

0 The wives of the Bhmaas and the Gap showed that one should be free
from worldly attachment to have the blessingsrabk

0 All the women characters Sfinkaradeva’s writings showed that the absolute
state of devotion could be achieved through maisertevotion.

0 Rukmit showed thaDharma, Artha, kma, Moka can be achieved through
unique devotion to Kn.

0 God is always obliged to bless a true devotee,itais preached by the women

characters o$ankaradeva’s writings.

0 The Feministic view ofankaradeva is carried forward byt®in Uttarakanda
Ramayana.
Objective —II.

The second objective is the analysis of the modéhakti followed by the women of
Sankaradeva’s literary works. This objective is dissersin Chapter II1.

0 Sravapa-kirttana, one of the methods dfankaradeva’s religious belief of
worshipping God, is propagated by all the womeRankaradeva’s writings.

0 Atmanivedana,self-surrender unto #na, is preached by the wives of the

Brahmaias, Rukmit, the Gojis and Kuniji.
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0 Dasya mode of bhakti is preached by all the women characters of
Sankaradeva’s writings.

0 Nirgura bhakti(matterless devotion) is propagated by the I§aje wives of
the Bahmana, Candlint and Rukmii.

0 Bandana, praising, of different qualities of i§na is preached by Daivak
Uttara, Aditi, Vindhavali, and the wives of the#inaga.

0 Smaraa, remembrance, another modebbifakti is preached by the Grgpin
Gop Urdhava Sabadaof theBhagavata.

0 Batsalyabhaktiis propagated by Yasadnd Daivak

Objective Il .

The third objective is the analysis of the roleddferent women in different

stages ofankardeva’s life and their consequences. It is disedsn Chapter V.

0

Khersit inspired Sankaradeva to become an educated one, and taking
initiation from Sankaradeva, she inspired others to acdela-Sarana-Hari-
Nama-Dharma.

CandarAi pointed out the pinpoint of tH@atalyksa in the Vaikuirha pataand
breach of chronology oBara-kesi-glata in the Vyndavani vastra and she
drove away the rival Bhmaas of Sankaradeva by explaining to them the
essence of thérta.

Indifference to worldly things is one of the cwteristics ofSankaradeva’s
religious principles; Brakahi Ai followed this principle and asked her husband

to accept it.
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Kalindi Ai kept alive Sankaradeva'$hakti cult amidst different misfortunes
after the death ofankaradeva. Mdhavadeva went to Sunddiya at the
advice of KilindT Ai, and there he established tBaindardiya Satra Ai
Kanaklat rediscovere®ardow: Thana following the advice of KlindT Ai.

The wife of Jayanti Madin converted her husband from a householder to a
Vaisnava.

The wife of Ananta Kandalconverted her husband from Sakta to a
Vaisnava.

The wife of Jayanti Madi sent back her husband $ankaradeva providing
him a lesson of morality and spirituality.

The wife of Teliksna Atai spread théhakti cult of Sankaradeva among the
wives of the Koch King Layminarayana and othelbhakatasthrough teaching
them the songs of thghasa and theKirttana

Kamatipriya alias Ai Bhuvanesvari created an atmosphere conducive to
entering the Eka=Sarana-Hari-Nama-Dharmain the palace of the Koch
Kingdom and in getting the royal patronage. Thepsare Janmarahasyaof
Madhavadeva is the outcome of the request of Kapnigh to Sankaradeva.
Harparhdayal, the wife of Kehu Hazara, and the wife of JinaidBa saved
their respective husbands from being deviated fiteenpath obhakti Both of
them were involved in the preachingSefikaradeva’s religious faith.

Ai Dhai created a favourable atmosphere foidWavadeva to preackka-

Sarana-Hari-Nama-Dharmain Koch Behar. She helped the votarieE&h-
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Sarana-Hari-Nama-Dharmain practising their religious belief by providing

them their necessary things.

0 SumatiAi kept flaming the ever-burning sacred lampBzfrpeta SatraThe
performing of Puwar Pranga, Morning Prayer, aBarpeta Satrahas been
started by Suma#i, and it is still in vogue in thiSatra.

0 Ai Bhuvandvari, the daughter of Harideva, was made the religivemd of
Nameri Satra She was the first women who became the religlteed of a
Satrainstitution.

0 Sumalim Budhi was an enthusiastic devotee ofska. She inspired the
common people to worshiprina as the sole Godhead. adhavadeva too,
being inspired with her devotion tar¢ga, composed &hasa in honour of her
devotion.

0 Ai Kanaklat rediscovere®ardows Thanaand made it a centre of Art, Culture
and religious practice d&ka-Sarana-Hari-Nama-Dharma

0 Ai Kanaklati, taking the charge of a religious head, organiaedroup of
twelve Bhakatas six Brahmapas and six non-Bhmapas, and preached
Sankaradeva’s religious principles in upper Assam.

0 Ai Padmaprig composed some devotional lyrics and preached dligiaus
principles ofSankaradeva.

Objective IV:

The fourth objective is the defining of the outlook Sankardeva towards

women: It is discussed in Chapter V.

0

Sankaradeva strived for equality and liberty of women.
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0 Sankaradeva transformed sensuality to spiritualitydois women.
0 Sankaradeva opened the door of Iiika-Sarana-Hari-Nama-Dharmafor the

women folk to take part in religious matters.

0 Sankaradeva projected women as spokespersons oblati cult in his
writings.

0 Sankaradeva elevated the social status of women ofldver strata of the
society.

0 Sankaradeva created an atmosphere of non-formal edadar women.

0 Sankaradeva developed the spiritual-intellect of women

0 Sankaradeva empowered women to raise their voicesnsg#hie injustice to

them.

The research work on the topM/omen as SpokespersonsSafikaradeva’s
Bhakti cultunveils ample scopes of further research workdn-the perspective of
difference between the outlook of Sankaradevaisatds women and the other
Vaisnavite poet’s; The status of women in Neo-Vwaiste Movement and in all-
Indian Vaisnavite Movement; The Role of the Malearitters of Sankaradeva's
writings in the preaching of hBhakticult; the Role of the Man folk mentioned in the
Hagiographies in the preaching Bfa-Sarana-Hari-Nama-Dharma and The Women
Characters of Sankaradeva’s Plays and the Womera@hes of Shakespeare’s Plays;

are some topics that enthusiastic scholars coudénzke research works.





