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CHAPTER —-IV
ROLE OF WOMEN AS SPOKESPERSONS OF

SANKARADEVA'S BHAKTI CULT AS REFLECTED IN
HAGIOGRAPHICAL ACCOUNTS

4.1. The origin and the growth of Hagiography in Asam:

Hagiography is a book about the life of a saintikiogly person that eulogises
the activities of that person. The writing styledathe manner of dealing with the
subject matter of a hagiography are different fithiat of a biography. In practice, a
follower of a saintly person or a subject to a kngerson generally composes
panegyrics and compiles them in a hagiography. Wiiter of a hagiography always
overlooks the faults or shortcoming whatsoeverhttem might posses, but eulogizes
his good qualities, and even sometimes the writisasuperstitious power and
qualities to the activities of the hero and exagtgs them.

“The Neo-Vasnavite movement ushered in by the saint created an
unprecedented zeal for the culture of religiousrditure; and in the wake of the
movement came to be born a rich biographical liteeacentering around the career
and personality ofSankaradeva. Within a few decades of his death, Fésdnd the
lives of his followers came to be written in ver§aese early examples were emulated
by later writers, and biographical works in versed an prose multiplied with the

advance of time. Many of the prose works in paféic are anonymous, signifying
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perhaps a collective effort”In Assam, the message ltiakti was made the property
of all through the activities ofankaradeva and other \daiava saints. “A late but
comprehensive biography 8tinkaradeva and his apostlé&tha-guru-carita (pp 1-

2) informs us how the narration of the story of Master came to be cultivated in
Vaisnava circles. In his own daySankara used to celebrate the glory of Lorahi
and ksna in songs and to narrate their stories accordinghé wish of his chief
disciples. But no systematic programme for cereaisriiad then been evolved. When
Madhavadeva succeeded tenkara’s place in the order, he organized these
ceremonials into fourteen sections each cglledaiga (subject, or occasion). He also
told the daily congregations tales of the Mastdre Bpostles he sent out to carry the
message obhaktifar wide into the country followed his example, auine of them
particularly excelled in the art of narrating thaiaties of the MasterTherefore, even
in the days of Mdhavadeva the telling of the story of tharu and listening to it
became a part of the daily religious duty of gattraclerics. A living tradition was
thus, created, and this has brought down to us rofittye minutest details of lives of
Sankara and his apostles. Even today thegha bhakats(elderly monks or Elders;
literally, old devotees) of mangatras,whose duty is to keep differegtru- caritas

to copy them and to narrate the lives of theus, speak like books in an inspired
language, the character of which has scarcely @wngth the lapse of centuries. And
what is strange is that in content and detail teation of onéourdha bhakatin one
part of the country does not differ substantiatynii that another in different place. It

was this practice of narrtaion that inspired sorhéhe biographers to compose their

1 Neog, Maheswar. {2 Edn., 2018)Sasikaradeva and His Timep 1.
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work in verse. (Daiir, 725-28: Bhwsana, 7-8, 628; Aniruddha, Guru-vena, 3:
Vaikuntha, Santaria, 575)2.

The composition of hagiography was started in Assathe early seventeenth
century. The eighteenth century was mark with thewth and development of
hagiography written in prose. The noteworthy hagapbies written in prose aiar-
carita edited by Dinanath Bezbarddardowa-carita edited by Lakminath Bezbaroa,
published in The Binhi’, Katha-guru-caritra edited by Upendra Chandra Lekharu,
Gurucarit-kathz edited by Maheswar Neo@ardowa-carita composed by Puavam
Mahanta, Sat-sampradya-kathi composed by Bhtadeva andSanta-sampragya-
kathz composed by Govinda Das et€atha-guru-carita, Bardowi-guru-carita and
Guru-carita-kattir — these hagiographies represent the prose styteaild Assamese
language, and provide much information of not otilg lives and activities of
Sankaradeva, Mdhavadeva and their apostles and followers, but @ighe religious
and cultural tradition, socio-economic structurel golitical status along with the
background of the Neo-Vaiavite movement ofankaradeva’s times. In addition to
the hagiographies written in prose the other hagiages written in verse af@uru-
carita, Srz‘—guru—carita, Sarkar-carita composed by Bncara Thakur, Ramananda
Dwija and Bhyana Dwija respectively. It is revealed in the hagaggries that the
authors incorporate supernaturalism in the desoripof the activities of their
preceptors and impose godhead quality out of zedl amiration, however, the
underlying truth of these supernatural elements lmarsegregated through scientific

analysis.

2 \bid,p 2.
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4.2. Women in Hagiographical Accounts:

In the Neo-Vainavite tradition of Assam, a few women have playgal vole
either directly or indirectly in spreadir§pnkaradeva’sbhakti movement, and their
activities have been dealt in and compiled alortt wie life and activities of the saint
in all the hagiographical accounts of the sainfes [These women were not officially
appointed to carry out the duty of spokespersomsemer they were aware of what
they had contributed tSankaradeva’s religion, yet they had played the rofe o
spokespersons in preaching the saint-poet, mastaciperSankaradeva’ hakti cult.

It is relevant to discuss the role of women in ttasitext; therefore, the women who
have contributed to the preaching Sénkaradeva’s religious principle, and are
mentioned in the hagiographical accountsSafikaradeva, have been selected to
discuss in this chapter.

4.2.1. Khersatr:

Kherditi, the grandmother dankaradeva, who nurtured and moulded the life
of Sankaradeva, has to be mentioned at the outset oflidmission of the women
characters ofankaradeva’s hagiographical accourankaradeva became an orphan
in his early childhood, and therefore, Khefsthe grandmother ofankaradeva,
looked after and brought up him. The orpiSankara loved to spend his time playing
with his childhood playmates, and he did not wangot to school until he was 12
years of age. Khelff was worried at this, for she thought,Sénkara kept himself
busy with his playmates and herd of cows withouhgdo school, he would not get
education and would remain a foolish. She theegfone day, having washed and fed

Sankara, gently chided hinaru ekadir ge gurujanak sén bhojan kadi taila di bole
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Taman, toraru parkibar man mi: bhanra kheri garugkathe citta: lare batsariy
halike: amar bansat apaudit nai: tai murkha haba khuichane: daibajfieri cpandit
haba buli kale sio dekho mighal:” One day, she washed, oiled and fekara.
She gently chidedaman Sankara) for his being interested to the gaBleansa, to the
herd of cows and to other playful activities insted being interested to study. She
told him that they had not a fool in their famignd if he wanted to be a fool then the
forecast of the fortune-teller would be a false.bfe

Sankardeva would not have become able to contributengoh to the socio-
cultural and religious domains of the Assameseetpdi Khersitt had not guided him
from his early childhood with strict vigil. Thougit,is unknown if Kherstt had any
institutional education or acquired any knowledgerf books, yet it is revealed in the
analysis of her advice tSankaradeva on the necessity of education that sheawas
intelligent, resolute and a passionate inquisifolearning. She toldankara rajaka
svadéehe mije, bidyivanta sarbbadé pijya’ The King is respected only in his
territory, because his tenants only know the poavet valour of their King, but the
wise one is honoured everywhere as his or her wiséh@as no boundaries and
pervades everywhere, and in all ag8ankara could realize these words of his
grandmother, and made up his mind to go to schdoérditi was waiting for this
opportunity, and without any delay, she admitéedkara in theTol (a Kind of school
in the medieval age) of Mahendra Kand&he moulded the life cfankaradeva in a

religious and cultural atmosphere for which inlabme, Sankaradeva could enrich the

® Neog, Maheswar. (ed.). {&dn., 2012)Guru-carit-kathz. P 175.
4 Lekharu, Upendra Chandra. (ed.)." E&dn., 2005 Kathi-gurucaritra. P 16.
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Assamese society with a new religion, languagetumil and above all, he could
provide a new identity to the inhabitants of Assasithe Assamese Nation. Had there
not been Kher#i, the Neo-Vainavite cult would not have evolved, and the histiry
Vaisnavism in Assam would have been written differenthccording to the
Gurucarita of Ramananda Dwija Sankaradeva initiated his grandmother Khgtgor

the first time after returning from his first pilgrage, and thereafter he initiated others.
Thus, Kherati, taking initiation from Sankardeva at first, opened the door of
Sankaradeva’s religion to the common people.

prathame buh7 ait nama dharma kahilanta

tarabaka lagi sarvajana PP
4.2.1l. Candar Ai:

A number of women had played different roles iiffedent stages of
Sankaradeva’s life. Candai was such a woman, who played the role of a mother
like the one Khemt did in the life of the orphaSankara from his early childhood.
She brought him up taking him in her lap and shexddin theGuru-carita, composed
by Ramchara Thakur, reference of CandaAi was available from the very birth of
Sankaradeva.

kusume bolantabe Candar suniyo |
smna kawi putrakhani kole tuli laiyo I
rajatara jhari goa parama bicitra |
anilanta aro mahz subawara patra Il 376
sehi @itra bhari Candarye jalaani |

tate tuli dharilanta deva cakrai Il 377 °

®  Adhikari, Narakanta. fiEdn., 201 Ekabigsa Satikat Sarkaradevadru Satra.P 144
® Dutta Baruah. (ed.). (fZdn., 1985)Ramcaras Thakur Viracita Guru-carit P 74
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(Kusumbara asked Canddo take his son in her lap after having the child
bathed. Candabrought a pan-full of water and washing the baimkftit in her lap.)

Candat, though initially a housemaid, took the charge aofmother like
Khergiti did from the very childhood ¢fankara, and continuously carried it out after
his becoming of théekagir7 also. She shared different household matters ahd pu
forward her opinion whenever necessary, even somstiike a family member, she
advised Sankara, and therefore, she was addresseddiasCandar Ai had the
opportunity to pass her daily life amidst a religioenvironment, she could comment
on the religious matters, though she had no foraedaication. She pointed out the
pinpoint of theKalpataru vrksa when Sankaradeva had been painting tWaikuzrha
para for the enactment of the pl&ihna Yatra, and was perplexed in determining the
pinpoint. At that time, CandaAi was drying paddy in the courtyard. She came to
Sankaradeva and addressing himDeskagirz, asked him to put thiealpatru vrksa in
front of the saptamadagra, the seventh door near tifgimandira. bole dekgirz
saikhinite nidiyi kiya, srimandirar kikhe saptamdira agkai?. Sankaradeva thanked
Candar Ai for her advice, and put tHelpatiru vrksa at the place as she suggested.

Candar Ai was once again, mentioned in the hagiograph§eokaradeva as a
woman of exquisite knowledge of scriptures. Where slonfronted a group of
Brahmana panditas who came to take a test $dnkaradeva’s religious knowledge, she
showed her exquisite knowledge of scripture. A grofi Bahmana panditas came to
take a test ofankaradeva’s knowledge, and they confronted with @angii. At that

time, she was washing clothes @hanukhand Vee| she then putting aside her

" Lekharu, Upendra Chandra. (ed.)." Exn., 200§ Kathz-gurucaritra. P 28
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washing of clothes, explained the essence ofai@ to the BEhmana panditas as —
“one could get rid of the bonding of this mundanerla if one gets the blessings of
Krsna”. The Bahmapa panditas looked at each other losing in amazement at her
explanation, and imagining Sfankaradeva’s vast knowledge, they ran away without
meeting him, because they thought, one whose nmitti @xplain the essence of the
18 chapters of th&ita within onesloka how scholar her master would be.
“On the basis of thestoka explained by CandaAi, Madhavadeva, later on,

composed the verses of tidima-ghaga’ as

bhagavanta bhaktiyukta pwara atma bodha

madhavara pragde milaya |
krsnara krpata jana gucaya sasara bhaya
ehinane gtara nirpaya Il (Nama-ghaa / 620).

(self realization can be accomplished through teeadional accompaniment of God,
and having been blessed byska, fear of mundane affliction can be avoided, and
these are the contents of th&d}p’ . It is revealed in this incident that scholarselik
Madhavadeva too were influenced and benefitted byd@am\i. It is also evident
from this incident whySankaradeva gave utmost importancelirakatas’ Moreover,
Candar Ai pointed out the breach of the chronology of Bzgalrksa in theVyndavan
vastrathat Sankaradeva had having been weav@te intellectuality of CandarAi
that she developed with the company Ssiikaradeva, andsankaradeva’s paying

importance to the words of an ordinary maid liken@af Ai are the proofs of his

® Ibid, P 91.
° Borkakoti, Sanjib Kumar. (ed.). t2Edn., 2013)Purnanga Kathi Gurucharit p 291.
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uniform and impartial outlook towards women. Shaswnentioned for the last time
when Sankaradeva have had been weaved edavari vastra In the, Vrndavari
vastra the sports ofri Krsna performed in twelve forests with His playmateseha
been knitted and described in knitted worflaakaradeva displayed thérndavare
vastrato the common people. People were amazed atgheé @i this sheet, and they
thought that Sankaradeva was none but the incarnation of God, Isecat is
impossible for anyone other than God to have hauh lveeaved such a splendid sheet
of cloth like Vrndavart vastra

Candaf was not at home at the time wh&ankaradeva displayed the
Vrndavart vastra.ln the evening, when she returned hoSaakaradeva informed her
that everybody had seen the sheet except her. Gakideanted to see the sheet in the
next day, buSankaradeva was reluctant to display the sheet onamagandarAi
became indignant at this, and expressed her intiggnthat once she had beaten a bull
of Sri Krsna for grassing in her paddy field, and now, fos tldasonSankaradeva did
not want to show her th€rndavart vastra.She also threatened him that she would
expose all the sports that he played witiui@ at Gakula and khdavana if he did not
show her the shee$ankaradeva did not want to hurt her, so he raisedrayér, and
showed the sheet to her. Candar observed the sheet carefully and detected two
breaches, the first one was the breach of the ology of thebhatir barkesi ghata
(the lowerBarakesi port) and the second one was thatBlagabrksa was placed in the
left instead of the right side of YamurSankaradeva admitted and said that both the
preceptors have had been weaved the sheet of toththe intelligent old woman

could detect its breaches, and after that the st@efolded and put into a baujana
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guruye kipor boway burie diy dhare, buri bar bhu@ tehe Kpar japa bandhi thale™
The skill of acute observation of CantlAr is revealed here.

Candar Ai was not only a housemaid, but also became a plisobf
SankaradevaSankaradeva initiated Candaki and the other housemaids of Fasily
along with his preceptor Mahendra Kandald some other Bnmaya panditas.

ubamz banba@ dwajg madhai @inderi |

save hantgarnkaraka namaska kari Il

sehi dim hante save bhailanta bhakata |
samaste dharil devasarkarara mata 111581

Candat Ai became educated and skilled one in religious nstfer she had
the opportunity to pass her daily life in an enwmirent whereEka-Sarana-Hari-
Nama-Dharmawas practised and the discussion on religiousaratvas often held.
She showed her skill in religious matters by poigtout the fault in thé&/sndavart
vastra. When Sankaradeva refused to show her Mendavari vastra,she asked him
how he could refuse her to show that, as the Gatb@sle to His devotees. God is
obliged to satiate the wish of His devotees. Candartook Sankaradeva as the
incarnation of God and herself as his devotee,tisteefore, demanded him to show
her theVrndavary vastra Sankaradeva realized the urge of the heart of Candligr
and he showed her the sheet. Cahd#is observation and detection of the breach in
the sheet proved that she acquired mastery inisaigmatters; however, an incident

referred to in some hagiographies provided ampleleece that though she had

10" Lekharu. Upendra Chandra. (ed.)." Edn., 2008 Kathi-gurucaritra. P 166.
1 Dutta, Baruah. (ed.). (fZdn., 1985)Ramcaran Thakur ViracitaGuru-carit P 315.
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knowledge of scriptures or religious matters, ya¢ sould not come out from the
periphery of the traditional caste system and @&ss. The character of Candayi is
delineated differently in different hagiographi&he was produced as a housemaid in
some hagiographies and in some others as a beggabnought uankaradeva like
his grandmother Kheait did. It is unbelievable that a woman with the s$aof the
grandmother ofSankaradeva, and who resided with his family, musterest
livelihood by begging. However, according Rurnanga Kathigurucarita, begging
cast out pride from human mind, hence people oftlle@ time, often went out for
begging besides performing their household dufies. supernatural narratives of the
pride, vanity and emotion of Candai can be regarded as the earnest intention of the
devotees to regard their preceptor as the incamaif God. The contribution of
Candar Ai in the preaching oSankaradeva’sbhakti cult cannot be ignored; she
indirectly played the role of a spokesperson ofchis.

4.2.111. Barabahr Ai:

Of all the women characters of the hagiographiesal@hi Ai, the wife of
Narayan Das Thakur Ata, has occupied a large part of the hagiographies of
Sankaradeva.sati aru gunavati tiruirgat thakiba lags baraow laksan eigaraki dit
thaka karane teofiracal ram lupta hai bhakta safat barabahi ai name janijat hal
All the good qualities that have to be possessed lhaste woman were in the
character of Brakaht; hence, she lost her original name and was knawvBaealaht
Ai in the society? Barahahi Ai was not simply a wife of &tayan Das Thakur Ata,

but she was a true partner in his religious lifgoalir7 puruse hailz ekamati tebese

2 Mahanta, Premakanta. (1st Edn. 19%0)tucaritar Ragl Katha Aru disakal P 95.
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sijiba harita bhakati- both women and men should be unanimous in exspgct of
their lives to have the blessings of god, this psifion acutely suits the family of
Narayan Das Thakur Ata. The development of a family depends upon theecblie
effort of both the husband and the wife of thatifpmPeace, prosperity and happiness
come to a family if both the male and the femalaniers of the family resolve each
household matter through discussion in an envirartiroklove and amity. In the same
way, in respect of religious matters too, if thermam co-operates and takes active part
that family will stand as an ideal onearBhahi Ai fully co-operated her husband in
performing his household duties as well as in e his religious belief. This
couple is an ideal one from this point of view.

One, Bhabnanda Saabar of Barpet changed his name toaNiyan Das after
he had met and taken initiation frdSankaradeva at @pat. When he returned home
after taking initiation fronSankaradeva, he asked his wife if she would agreetet
Sankaradeva as their religious teacher, she replied $hhe would. According to
Chakrajani Bairagi, Narayan Das did not go home directly, but anchored his boat a
the nearby port of his village after taking initiat from Sankaradeva. His wife,
Barakahi Ai, was astonished at such behaviour of her husbart sh& wanted to
know the cause of such manriEhakur Ata told her that he had taken initiation from a
mighty saint, and if his family members would nowcept the religion that his
religious teacher preached, then he would come hdes¢ he would give up his
family and return to his religious preceptogr&ahi Ai replied him that since he, as
the head of the family, accept8dikaradeva as his religious preceptor, and he would

feel hurt and would return to his preceptor if tither members of the family would
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not follow him, then why they would not follow hinghe also informed him that she
had decided and had no objection to accept thgiaalithat he had acceptethakur

Ata became pleased, and directed to purify their hbaséng heard the determination
of his wife. Accordingly, Brakahi Ai washed and cleaned everything from the furnace
to the cooking pane and from the courtyard to titehds of their surroundings, and
then askedThakur Ata to enter the house. All the members of the famiigre
remained in fasting that day, and next day, thejted the residence of the preceptor.
Thus, the family ofThakur Ata acceptedsankardeva as their religious preceptor, and
took lessons of morality and religious codes ofdrant.

Barakaht Ai was an intelligent woman; she could solve any mwband could
manage any situation very skillfulffhakur Ata proceeded in the path of spiritual
uplift taking Sankaradeva as his religious preceptor, bataBahi Ai excelled him in
the development of her intellectuality more rapithgnThakur Ata could. She could
differentiate between honest and dishonest peimat,respected the deserved ones.
One, Jayanti Madt gave up his begging profession at the persuasfi@arakaht A,
and since then she supplied his necessary things tesidence ataibausi.

Thakur Ata and Birakaht Ai, though they lived a conjugal life, maintaineddan
practised those codes of conduct that a devoteechasaintain and practise. It is
apparently evident from their life that no one tmembrace the life of a monk or nun
getting out from the family circle to worship Godither, one could enlighten and
purify one’s body and mind through devotion desfikeng within a family circle.
They proved that they were ascetics, but houselolaied vice versa. The family of

Barakihi Ai practised the chanting and listeningBka-Sarana-Hari-Nama-Dharma
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regularly, and helped other devotees in differeaysvto perform their day-to-day
duties as devotee, thus, they played an importatin spreading th&ka-Sarana-
Hari-Nama-Dharma.

Some people seemed to be ascetic, and they exhibiég ascetic behaviour,
but in reality they were householders, on the @ptrsome others lived a very ascetic
life, but they seemed to be householders. The eoofilhakur Ata proved, whether
one has accepted the life of an ascetic or a holdeh it depends on one’s
temperament. Bhabanda, a merchant of sometime, becaraegaydn Das Thakur in
touch of Sankaradeva, and accepting tinakti dharma,he and his wife set the
example of householder devotees. Bimamda and his wife Bakihi Ai became
indifferent to property and wealth and lived thedag life though their family was
fulfilled with children and rich in agricultural pduction and other properties as they
mustered their livelihood through agricultural sities. It is mentioned in the
hagiography compiled by Maheswar Neog that onceerwé great famine evoked,
Thakur Ata wanted to offer a small part of his granary ofdse& the victims, but
Barakaht Ai asked him to offer the whole granary of cropstéasl of the small
granary. Here, Bahaht Ai's generosity, affability and her wish to sacriidor the
needy are obviously revealed in her wods.

Longing for ornaments and other worldly things aoenmon in women, but
Barakaht Ai gave up such longings and became indifferentrttaments and other
worldly things after she had accepted Bie-Sarana-Hari-Nama-Dharma One day,

she asked’hakur Ata if he was more interested for her than for the #ssThakur

13 Neog, Maheswar. (ed.). {£€dbn. 2012)Guru-carit-kathi. P 438
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Ata replied that his relation with her was for thattbionly, but the other apostles
would remain his friend in the other birth alSi ki ehajanmar s#saraloihe tan,
sevak bastuhe paralokar sakbkahii.'* She then, told him that he was lyinEhakur
Ata went toSankaradeva and told him in grief thaifatihi Ai accused him of lying.
Sankaradeva, then, called in her and asked her whyhsideaccused him of lying.
“Mur Narayan Dasakhe enekai bole kiya:She replied that he had presented her a
ring ornamented with gems at the cost of one huhdupees for gold and twenty
rupees for gems, but he could have spent the halfeomoney for the service of the
devotees of God instead of spending for her ring.f&l/oured her, but lied that he
favoured the devotees of God. She did not wantearva costly ring in her finger;
rather, she might be happy if he would spend theayan the service to the devotees
of God instead of spending it to procure a costig for her.bole hip dasit dai: teo
bhakatat day buli mica kai: mor ei kayangulite rip ea bakhare saite cakuri dise
sorar: are adkhanman bhakataka di sudhile daho h&iSankaradeva was pleased to
support the arguments ofikaht Ai, and he said to #ayan Das that he had nothing
to say, because she outditlakur Ata in respect ofohakti Narayan Das: tomaka
uttare ghafile mai ki bulim®® In the next day;Thakur Ata brought all his worldly
properties and delivered SankaradevaSankaradeva divided the properties into three
parts, and advisethakur Ata to offer one part of his properties to the Kingas the

other to spend in the service to the devoteesttandest to keep for his family.

% |bid, P 297
5 |bid., P. 297
1% |bid. P.297
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Some influential personnel lodged complain to thiegkNaramarayana against
Sankaradeva and his followers that they wanted tobdista socialism and abolish
caste system through thddhakti cult. King Narafrayana became indignant and sent
his men,Garmali (a messenger of the Koch king), to captivédakaradeva. The men
of Nararirayana could not trace ou$ankaradeva, so, they caught his followers
Narayan Das and Gokul chandd@dtai and imprisoned them, but they could not
persuade them to change their religious beliethénprison, Mrayan Das and Gokul
ChandaAtai continued chanting of the names ofnRa, the men of Narariyana,
having nothing option to control them, sold them fome Blatanese, but the
Bhatanese too, returned them again listening to ttieanting of the names ofaRa.

At last, the men of Nararayana could not, but let lose their knots and unfoldirth
hands. Brakaht Ai, though she was pregnant at that time, did na¢ gip the company
of her husband during the happening of these imtsdeShe was confident of her
devotion to Ksna, and she shared all the sufferings of her hushatmddeep faith in
Krsna. The devotion and responsibility ofikahi Ai is praiseworthy. rayan Das
wanted to take a test of her devotion to theigrelis preceptor, and told her that they
had to suffer so much trouble for their religiousqeptor. Brakahi Ai was astonished
at the words of her husband, and told him that hmulsl not use such defamatory
words to their preceptor. Apart from this, she tthat one is liable to suffer the
consequences of one’s own act done in the prewotls, but the affliction one has
suffered for the sake of one’s religious teachahés fruit of his or her holy actions

done in his or her many previous birth@ardyan Das, having listened to the precious
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words of Birakaht Ai, highly appreciated her, and told her that frdvattvery day, he
would take her as a company of his spiritual pcacilong with Gokul Chanda.

It is narrated in details in th&atha-Gurucarita that Birakahi Ai was
indifferent to worldly affairs and interested inagtiing and listening to the names of
Krsna, and she praised the religious preceptSemkaradeva and Bthavadeva.
Sankaradeva even appreciated her attraction to religinatters, and her distraction to
wealth, properties and other worldly affairs. Manyimes, the society of apostles was
benefitted for the philanthropic works of this mighwoman, Brakahi Ai.
Congregational chanting and listening was freqyemld at the hut o$ankaradeva.
The family of Nirayan Das Thakur Ata supplied a large part of the necessary things
for the recreation of the apostles gathered irhtiteof Sankaradeva.

Barakahi Ai always wants to join in the congregation, where $wpreme
Being is worshipped through chanting and listentogHis names. Once in the
eleventh day of a lunar fortnight,aNyan Das had organized a religious assembly at
the prayer hall of his residence, wh&amkaradeva explained the might of the names
of Sr Krsna. He also wanted to offer a snack to each of thetes, accordingly he
made necessary arrangement and askadbihi Ai to preparesandaha, (wet rice
parched and pounded into lumpskar&@shi Ai listened to the names &fT Krsna
when Sankaradeva was explaining. At the end of the assefitigkur Ata asked her
if she had prepared the snacks. She replied tleatghnot prepare the snacks, but
made all the arrangement to prepare it, becausewsidd not have listen to the

explanation of the names $ff Krsna if she kept herself busy in the preparation ef th

17" Borkakoti, Sanjib Kumar. (ed.). [“Edn., 2013)Purndnga Kathi Gurucarit P 497.
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snacks. Moreover, she said that the pounding sowadsd make a loud noise and
would cause inconvenience to the devotees to list¢ine names &ri Krsna. Thakur

Ata became angry at her answer, and rushed to her awitlel stick to beat her.
Sankaradeva, witnessing this, said that he would eatéThakur Ata if he would beat
her, because it would not be fair to debar her flistening to the names 6f1 Krsna

as he himself listened to Fhakur Ata was ashamed at the wordsSahkaradeva. It is
revealed through this story thgdnkaradeva wanted to establish equality between man
and woman and sowed the seeds of renaissance douglift of women in the
patriarchal society of Assam in the medieval Hge.

Barahahi Ai was not contended with her daily service to tegalees, but she
also had excessive passion for taking part infistgand chanting of the namesSof
Krsna. One day,Thakur Ata came to the residence of his master to take part in
religious discussiorSankaradeva serfiri Ram Atato make a clandestine observation,
how Baratahi Ai had passed her timeSri Ram Ata went to her home, and waiting
outside her room, he observed what she had beeg.dde then, saw and heard that
Barakaht Ai having her children lulled, and putting rice inpane for cooking,
repented in a soliloquy that her husband was diinkhe nectar of the names $if
Krsna that their religious master extracted from thepsares, and distributed among
the devotees, but she remained in the dark holeeothome. She also spoke of her
imagination of the assembly of the devotees. Slagined that her husband seated in
the SouthSri Ram Ata seated in the East, Harihakéa seated in the west, Bua Ata

seated in the North, BhabanipuAta seated in the South-west, Badar Ata seated in

18 Neog, Maheswar. (ed.). {1&dbn. 2012)Guru-carit-kathi. P 423.
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the North-west, Beir Ata seated in the South-east,aBu Kusi Ata in the North-
east. In this way, they seated surroundfagkaradeva and'hakur Ata, and they
sucked the nectar of the nameSof Krsna. Thus, Brakaht Ai repented for not getting
the opportunity to take part in chanting and lisigrnto the names i Krsna, for,
she had to keep herself busy with her children laad to maintain her household
affairs. Srt Ram Ata wondered at the firm and sincere devotion afaBahi Ai, he
therefore, saluted her from the core of his heart] toldSankaradeva that he never
had heard about the devotion of a bereft heart Bieataht Ai had, and he had no
word to explain her devotioiole kip air prem khed bhakti ei mukhe kai anta aép
ene krjyakarsana dekhii suni nai saprem bhakti® Having heard of the firm devotion
of Baratahi Ai from Sri Ram Ata, Sankaradeva said thari Krsna became the
charioteer of Palavas being pleased at the firm devotion of Draup&ke devotion
and cooperation of Bakahi Ai helped Sankaradeva to create a sound atmosphere
among his devotees for religious practice.

Barataht Ai was held in high esteem Wenkaradeva. When Paramanda
Thakur was returning from Madhupur to Manthai with th&formation about
Sankaradeva, the later, Sénkaradeva), sent some cloths fthakur Ata and
Paramnanda along with ®Barkapur, a sheet of cloth offered to a woman as a token of
honour, to Brakahi Ai. Barakahi Ai, receiving this sheet of cloth, expressed her

gratitude, and said that she got the absoluteftier life?°

¥ Ibid, P 431.
20 Chakrabarti, Mukul. ¢t Edn., 2008)Guru-Carit-Kathar Rup-Ras® 74.
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In the Assamese Vaiavite tradition, the contribution ofaBabaht Ai is unique
and remarkable.
4.2. V. Kalindt Ai:

In the Neo-Vainavite tradition of Assam, &indi Ai, the second wife of
Sankaradeva, was one of the women, who played the ablthe spokespersons of
Sankaradeva’sbhakti cult. Kalindi Ai took charge of every household matter and
carried out it smoothly almost sixty-five years hdtit any hesitationSankaradeva
was absorbed in practising Art, Culture and Literat and he could not pay attention
to any household mattersalihdi Ai, therefore, silently resolved every problem and
did not let any problem to interrupankaradeva in continuing his practite.

Sankaradeva’s residence seemed as a guesthouse bwalys arowded with
apostles and devotees from different places. Thesstles and devotees assembled
there for congregational chanting and listeningthle names ofSri Krsna, and
sometimes, for discussion of religious matters, ahathers, for taking lessons on
painting, dancing, singing and playing musicalrmstents. Klindi Ai served them all
as a host, and made it convenient for them to igetteir own business.

Kalindi Ai proved herself as a wise woman through her tgd#ligence in
carrying out her responsibility to the apostles drtotees as well as to her husband
though there is no solid evidence in hagiograpivesther she was a literate one. She
was an intelligent and skilled woman, and she emnioptedly continued the Sankarite
tradition after the demise Stnkaradeva. Klindi Ai could find out any book from the

shelves and handed it $ankaradeva whenever he needed it. She was the &btari

2L Mahanta, Premakanta*(Edn. 1997)Gurucaritar Ragl Katha Aru disakal P 91.
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the modern sense of the term, of the great priVilstary of Sankaradeva. One
Govinda Guru, a Bhmapa devotee, left to observe the rituals of the Hitvelay of a
lunar fortnight having found out a mistaken intetation of a verse in the Eleventh
canto of the Bhagavata composed bySankaradeva. Sankaradeva said, “My
Ramananda’s mother, bring the Eleventh canto of Bhégavata | will delete the
verse from it.?? It is evident from the words dfankaradeva that &indi Ai had
acquired the skill of finding out the books in tigary of Sankaradeva.

Kalindi Ai, though she was the wife &fankaradeva, did not give up her
traditional practice of worshipping of th@rha deva& until Madhavadevaxplained
the futility of her worshipping of th&rha devad. Somer hagiographies narrated the
story. One day, Edhavadeva was listening to the explanation of themes ofSri
Krsna at the residence 8énkaradeva. It was too late foradhavadeva to return to his
home, so, he instantly returned, but again immetjiatame back tGankaradeva’s
residence. Klindi Ai realized that NMdhavadeva had cooked nothing. She asked
Madhavadeva througKankaradeva to take meal at their residence in the day.
Madhavadeva told his religious preceptor that he twathspect the kitchen before
taking meal, and he went to the kitchen. In theHan, he saw ghara’, an earthen jar
wrapped with thread, was put up in a plintradlavadeva wanted to know the cause
of putting up of such an earthen jailikdi Ai replied that she established the earthen
jar with a view to worshipping thgrha devat so that she could save her children
from ill omen. Madhavadeva was astonished at her reply, and toldha¢ras God

Himself is present at her home in the incarnatiénSankaradeva, she need not

22 Neog, Maheswar. (ed.). {£dn. 2012)Guru-carit-kathi. P 233.
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worship other gods, because if the incarnatiorhef$Supreme Being cannot save her
children from ill omen, how the other gods can sdliem. This practice of
worshipping the grha deva#’ was evidently an act of contradiction from her to
Sankaradeva, since she was the wifeSahkaradeva. Mdhavadeva could not accept
it. He collected all the things used in the worabfiphegrha devat, and washed away
them in the Kalkata rivulet. Kalindi Ai washed everything, and observed fasting for
that day. In the next day, she cooked rice foidWavadeva and offered him.
Madhavadeva was delighted at her being completetymefd, and he took the mé&all.
The same story is narrated in tRarcarita compiled by Dinanath Bezbaruah, but the
difference is that, according to tBarcarita, Sankaradeva and Bihavadeva took the
meal on the same day ofalhavadeva’s washing away the things used in thshipr
of thegrha devat.

Kalindt Ai could realize the futility of her practice, araking initiation from
Sankaradeva, she dedicated her whole ilifgoreaching and spreading the philosophy
of Sankaradeva after his death.

One, Bansigopaladeva, had been staying at the residence @fné Ai
following the advice of Mdhavadeva, and he maintained the continuity ofydail
prayer at thesatra of Sankaradeva. Basigopiladeva had spent twelve years in west
India with the company of celibates, sages and moakd he formed the habit of not
to take fish and meat in his mealaliidi Ai worried about Besigopala’s such
practice, for she thought, the ideology Sdikaradeva would be deviated from its

original path, and there would arouse anomaliesrgmbe devotees if the other

3 |bid, P 204.
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devotees gave up to take fish following the exangfl®ansigopala. She requested
Bamsigopala to take fish, and said th&enkaradeva never prescribes to practise
celibacy, sainthood, or monkhood nor ever he askgre else to discard fish.
Bamsigopala told Kalindt Ai that he did not give up fish for any religioudieg but
this habit was formed as he had spent twelve yedts the vegetarian sages and
monks of West India. Now, he could not take fishifs scent. Klindt Ai gradually
changed the habit of Baigopla adding a little fish in his me&t.Such incident
mentioned in hagiographies proved thadlikdi Ai tried to keepSankaradeva’s
religious principles without any deviation, and dept a close relationship with the
bhakataswho had come t8ankaradeva’s house to take part in listening and thgn
the names of Lord Kna. She cooked food for the devotees and served lieeself.

In this way, she continued her service to thenr dfte death o$ankaradeva.

Kalindt Ai's life was engulfed by various misfortunes onegeafinother. She
had to take the charge of her family, and the ahafgkeeping continuity of thEka-
Sarana-Hari-Nama-Dharma which was in vogue whe$einkaradeva was alive. When
Kalindt Ai heard the heart-rending news of the death oftsband from her son
Ramananda, it was nine days over. The news chockedoaedvhelmed her with
grief, but at the same time, she became aware rofllity to observe the tenth day’s
ritual. Kalindt Ai faced great penury to procure the necessary shimgthe ritual. She
told Madhavadeva that it would be a regrettable and shammdtter if she could not
muster the necessary things for the ritual, becaliseiples from different places

would gather at her residenceadlhavadeva then collected everything and relieved

24 Lekharu, Upendra Chandra. (ed.)." Exdn., 200§ Kathz-gurucaritra. P 207.
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her from such awkward situationakdi Ai faced one after another misfortune after
the death ofSankaradeva.Sankaradeva conferred the charge of his religion and
everything else on BMihavadeva before his deatharBodaradeva was resentful at the
decisions ofankaradeva, and splitting froSenkaradeva’s religion, he started a new
creed. Moreover, after one month lateSafikaradeva’s final deperaturealdi Ai’s

son Thakur Ramananada had been suffered from small pox, and feedied of the
same malady. Haricaga, another on of her sons, lost his mental seremtyreover,
Rama, the son of Ekani, one of the relatives ofakndt Ai, also died at the same
time. She had to keep alive the religionSahkaradeva as well as to maintain her
family amidst these misfortunes and great econdmardship.

Madhavadeva used to come tittiaug to take care of &lindi Ai and the other
followers of Sankaradeva. At this, Ratikita, the son ofankaradeva’s uncle, became
envious and told Edhavadeva impertinently, if he, being a celibataswot ashamed
of visiting Ratbaud twice in a day regularly. Mihavadeva was hurt, and he became
disheartened at the spiteful behaviour of Ratit. He told Klindi Ai about the
malicious rumours spread by Raiita and the other members Sénkardeva’'s
family, and sought permission from her to go argide permanently at Beh Kalindt
Ai was a patient, bold and intelligent woman. Shd twmface many such malicious
rumours in the society spread by jealous peoplecbuspite, but she did not fear to
confront nor ever did she bother with such rumo@ifse insisted on the purity and
sanctity of body and mind, and believed that if aneld keep purity and sanctity of
body and mind until one’s last breath, none cowddady harm. When Btlhavadeva

sought her permission to go to Behshe asked him, why he should leave the place at
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the words of jealous people, and if he went awdyy would take care of her along
with her three children. Even then, he wanted passte himself from them, he should
go and reside at Sunddiya. bapu, tumi kiya gba lagiche; laurir vakyat kiya stan
eriba. Tumi gale tin balakere saite mok kone pragipkariba? Tatlapi yadi tumi
nilag hai yaba khujich tente Sundare thikagai>® Madhavdeva was upset at the
advice of Kilindi Ai, becauseSankaradeva already advised him not to go to
Sundardiya, for, Sankaradeva thought, he @dhavadeva) might be allured by the
spells of the beautiful women of Sunithya, and be aided and abetted to deviate
himself from the path of pursuing his celibacyalikdi Ai had ample faith on
Madhavadeva, and she realized that no spells of waroeld persuade Bdlhavadeva,
and envelop his better sense. She therefore, ablvidadhavadeva to go to
Sundardiya. Madhavadeva at first hesitated to comply with the i@y for, he
thought, if he went to Sunddiya, it would be an act of disobedience to his religio
predecessor. #indi Ai asked Midhavadeva, how he regarded her and her husband
Sankaradeva. Mdhavadeva replied that he regardedkaradeva as an incarnation of
God, her as Lakni the wife of God, and he reverently served bdtthem. She then
told him that she had advised him with due defezencthe advice c$ankaradeva to
set up aSatra (monastery) at Sundadiya.?® This incident is mentioned with slight
difference inKatha-gurucaritra edited by Upendra Chandra Lekharu. According to
Katha-gurucaritra, one, Satnanda ofSankaradeva’s family, wanted the beautiful

widow of Kamalalocandhakur to get married to BagaribasiyChoudhary. Klindt Ai

%5 Bezbaroa, Laksminath."{®dn., 2012)Sr7 Sr7 Sankaradevadru Sri Srt MadhavadevaP 136.
28 |bid, P 145.
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said that she would inform him after consulting thatter with the other members of
her family. She sought the advice ofitihavadeva, but Btlhavadeva told her that she
should ask the wife of Kamalalocana instead of Wvihen KalindT Ai asked the wife
of Kamalalocana, she replied that she did not warget married again, rather, she
wanted to pass her life worshipping GodiliKdt Ai informed it to Satnanda, but
Satinanda took it otherwise, and thought thaidWavadeva debarred her to get-
married again; he therefore, plotted treason agMadhavadeva and spread rumours,
which severely hurt Edhavadeva. Mdhavdeva decided to leave the house @indt

Ai, and wanted to live at GuwakladVhen Midhavadeva informed #indt Ai about
his decision, she asked him to stay at Suldar®’ Kalind Ai could perceive it well
that the beautiful women of Sundiya would not be able to entrapadhavadeva in
their illusive spells; rather they would becomeefrfom the illusion of worldly
affaires with the accompaniment ofalthavadeva. What #indi Ai hoped in respect
of Madhavadeva was really fulfilled. Mhavadeva went to Suddiya and took
shelter at the residence of his brother-in-lavamigas. The beautiful women of
Sundardiya came to Mdhavadeva and tried to seduce him by their carealty, but
Madhavadeva being a determined celibate told themthles should not come to their
son bearing in mind such attitude. They were askaatéhis word. In the next day,
wreathing garlands of basil leaves at the advicgmEst, the sister of Mdhavadeva,
they came with garlands and knelt at the feet atihvadeva with devotion. They
earnestly requested him to initiate themadidavadeva wore two garlands in his head,

and giving one garland to each of them, he tauggmt how to practisEka-Sarana-

27 Lekharu, Upendra Chandra. (ed.)." Edn., 2005 Kathi-gurucaritra. P 182.



174

Hari-Nama-Dharma The women of Sundaliya, having been initiated by
Madhavadeva, began to practise chanting and listanitige names of God, and they
purified themselves. Mihavadeva stayed at Suridéya for fourteen years, during
this period, some far-reaching eventsEia-Sarana-Hari-Nama-Dharmahad taken
place. He initiated Mathadas Ata, Harihar Ata, Barvisnu Ata and many others,
besides establishing $atra(Monastery) at Sundaliya. Madhavadeva, coming from
Sundardiya, established the BarpeBatra, the second heaven as is regarded by the
follower of Eka-Sarapa-Hari-Nama-Dharma If Kalindt Ai had not sent Edhavadeva
to Sundaidiya, the women of Sundaliya would not have got the opportunity to
purify themselves by taking initiation from adhavadeva, moreover, ti8atraslike
Sundardiya Satra and Barp&tSatra would have not been established.

Sankaradeva resided sometimes atiip and sometimes at Bahin the later
part of his life. WherSankaradeva stayed in lower Assam, the influenceEké-
Sarapa-Hari-Nama-Dharmawas gradually decreased and about to extinct frppeu
Assam after his death.adhavadeva, therefore, sentr¥agopal Deva and Yadumo
Deva to upper Assam to preashikaradeva’s religion, but it did not become fruitful
hence, he again sent Padiia to make the mission fruitful. Padmda too could not
reach at the desired goal of the missiomlin€i Ai thought thatSankaradeva’s
religion would get a new momentum if Bardo\{Batadrad), the place of the first
inception ofSankaradeva’s religion, could be rediscovered, andefloee, she sent her
nephew-daughter-in-law, Ai Kanakfatan intelligent and wise woman, to rediscover

Bardowa. Ai Kanaklat went to Bardow at the behest of #indt Ai, and made search
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to rediscover the BardanSatra, and after a hard toil, she found out it@urded by
forest.

When Sankaradeva went out for his second pilgrimagelindi Ai asked
Madhavadeva to request hirSagkaradeva) not to visit Mdavana, because as the
Vrndavana was the sport ground 6ff Krsna, it was also the sport ground of
Sankaradeva, and if he went there, he would recalsp@t and would not come back.
Madhavadeva, following the advice ofalihdi Ai, requestedSankaradeva to return
home without visiting Vhdavana. Sankaradeva responding the request of
Madhavadeva returned home.Sénkaradeva had not returned home, and stayed at
Vrndavana, thebhakti religion of Assam would have got another directibecause
Sankaradeva contributed a lot to thdakti religion and cultural domain of Assam
after his second pilgrimage. It is evident from &t®ve discussion thatakndt Ai had
played an important role in preaching and spreadinthe Eka-Sarana-Hari-Nama-
Dharma both the time before and after the deattSafkaradeva. Thus, Hindi Ai
played the role of a spokespersorSafikaradeva’sbhakti cult, moreover, the skill of
an ordinary woman like Kind1 Ai in analyzing different matters or situations, dreat
advice to a great sage like aMhavadeva, signify the elevated status and social
importance of women fankaradeva’s time.

4.2.V. Sat Radhika:

Among the women, who influence&tnkaradeva and his works, S&adhika
was one through whorfankaradeva tried to abolish the class distinctionmfrthe
society, and introduced humanism in his religiohe Svas born into a poor family

belonged toKaivarta caste, a so-called lower caste of the society, sirdlived in
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Nalasa, a village on the bank of a river in the Southtloé village Alipukhur of
Bardowa, with her parents. Rlhika’s another name was Sumthiher parents called
her Jayant while her husband called her Teat. She married to #nanda a youth
belonged toNadials. Nadils were Kaivarta by caste. They lived in the banks of
rivers by doing the business of boatmen, angledsfishmongers.

Radhika and her husbandiRianda metSankaradeva in a certain moment of
the embankment of the Temban rivulet near Bardow This is narrated in prose in
Guru-Carit-Kathaof Cakrajani Vairagi, p-185,Bardow: Guru Carita of Puwaram
Mahanta, Pp-32, 33Barcarita of Dinanath Bezbaroa, Pp-34 to 33antwali of
Baikuntha Dwija alias Dwarikanath Dwija p-13, and in verse ifr7 Gurucarita of
Ramcaran Thakur Pp-339 to 343. Nalasa village situated in the South of the
Sankaradeva’s birthplacélipukhuri of Bardovd, is known as Kufikata, and its
nearby villages are Simalugubowalguri, Katahguri, Kahuatali, Deug, Kafhuati,
Gosikhand, Visnupur etc. ThiKaivarta dominant region had been affected by the
flood of the river Brahmaputra before the birtrSafikaradeva. The inhabitants of this
region, of whom the majority werng€aivarta by caste, used to cope themselves with
the flood caused by the Brahmaputra through ibsitary Tembuwni rivulet at least
once in every year. The elderly old men of thisaeglong with the Biifas - Ke#i
Kha, Burdha Kha, Ram Kha, Hari Kha, Gabhuru Kb, Sri Ram Kha, Hamm Kha,
Rup@am Kha, Biram Kha, Srihari Kha and several others decided to block the rivulet.
They tried many a times, but failed each time tocklit. At last, they called on a
meeting to work out a master plan for blocking dmannel. They invited Bhmana

panditas - Ananta Kandgl Mahendra Kandal Govinda Mira, Khaa Misra, Goa
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Misra, Jai Misra, Chandra Sarswati,aR Saraswati, Th&jal Saraswati, Sandhi
Saraswati, Hari Bhaitharya, Bagi Bhatacharya, Tarka Bgish, Blanu Bagish, Kabi
Ratna, Bid¢ Ratna, Hem Ratna, Paficha Ratna, Chandra Khanya3hari, Bijay
Khari, Ratna Khari, and Ratna &af alike along withSankaradeva to the meeting.
Sankaradeva told the Bhmana paditas that a chaste woman, who could fetch water
from the Brahmaputra with Rala, (a kind of a conic bamboo-basket for catching
fish), could block the channel. The @maa paditas anonymously agreed with
Sankaradeva, because they took their wives as chasteit would not be difficult for
them to find out a chaste woman. Next day, th@hBma paditas went to
Sankaradeva and informed him that they could not fiutl a chaste woman, and for
that, they were ashamed. In the mean time, amgaRda with his wife Rdhika was
sailing through the Brahmaputra.adhika, witnessing the discussion between
Sankaradeva and the Bipras, wanted to know about theussion. Brnananda told
her that the Baraldifias had searching for a chaste woman to block thebUesani
rivulet, but they did not find out such woman. Geahing this, she demanded herself
as a chaste womaniifdananda chided her for her venture, and asked hev, dhe,
being a woman of the lower caste of the societyedlao demand herself as chaste
woman, whereas the wives of the Bipras did not ta@emand so. &lhika told him
that she was not interested to anyone, and shedlitbok up a man other than her
own husband. #nanda then rowed his boat ashore, and asked BaladibiMo
inform Sankaradeva about the chastity ofidhika. Sankaradeva, having heard about
Radhika, called on her. Rdhika went to Shankaradeva and humbly saluted him. On

the behest ofSankaradeva, Bdhika, wearing a new set of cloth, went to the
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Brahmaputra to fetch water withPala, but she could not fetchRala of water. It was
less of four fingers width than Rala of water.Sankaradeva asked the cause of her
inability to fetch water from the Brahmaputra wahPala. Radhika told him that,
once, she saw the face of her brother-in-law, wdtengave him a sickle to cut banana
leaf, and that was the only sin that she had cotachiSankaradeva then asked
everybody to share her sin, and asked her to ggt¢h water. In this attempt,aRhika
succeeded in fetching water with tRala. This incident is narrated in th€atha-
gurucarita Some scholars are of the opinion thatlitka brought some soil only in
thePala.

katu mukhe koi atihe anishe palare. save lokeatn di khundi, @ndhile
santijan nam hal: kutarki sucak karmidmunar mukhed pelai: santi puba laran sari
gal®® Some people said thatiéhika had brought soil with ®ala. Everybody joined
hands with her and erected the dam in the rivileey defamed the conceit of the
sophists Bihmajpas and named it afteraBhika. Thus, Sankaradeva blocked the
Tembuwvani rivulet by a woman of so-called lower stratumiud society.

In the Guru-Carit-Kathi of Cakragni Vairagi, Sat Radhika or Radhika Santi
was called Yogaaya, and Ridhika in the Guru-Carita of Ramcara Thakur. It is
impossible to fetch water with Bala, perhaps the hagiographers had intentionally
incorporated such super natural elements in diftenagiographies to impose godhead
quality to their heroes. There are ample superrabtlements in Cakrapi Vairagi's
Guru-Carit-Kathz, but Raimcaran Thakura’s Guru-Carita has the touch of reality,

because digging soil with spade and carrying Hak to block the rivulet as narrated

28 Neog, Maheswar. (ed.). {&dn., 2012)Guru-carit-kathz. P 185.
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in the Guru-Caritais more scientific than carrying water irPala that is narrated in
the Guru-Carit-Kathz. The story of blocking the Temb@w rivulet can be regarded
as true one based on reality, because it is nafterdSat Radhika or Santi Radhika as
Santi-Jan and it is still existed in Bordaav There was an agenda underlying in
Sankaradeva’s offering the opportunity tadhika to block the Tembuani channel.

He wanted to establish equality among the peopdspective of castes creeds and sex
in terms ofbhakt; he therefore, exposed the futility of the vaingland prejudice of
the so-called upper casteaBmapas selecting &lhika from the lower caste of the
society.

It is mentioned iBordowz Carita of Powaram Mahanta that i#nananada and
his wife becamebhakata (disciple) of Sankaradeva after blocking the Tembanww
rivulet? Radhika’s getting the opportunity to reside near the resa ofSankaradeva
is the proof that she was a socially conscious @dedicated woman; moreover, the
conversion of her home into a meeting place ofdiseiples and pure hearted souls is
also note worthy°On the super-natural touch in the story afiRika, Sanjib Kumar
Borkakoti commented, “Perhagsnkaradeva engaged women in the blocking of the
rivulet after their men were become tired. Unfostaty, as this incident took place in
the early part of his life, the real facts were woitten properly, yet it is certain that
Sankaradeva established equality between men and wénengh this incident. This

incident is the milestone of women'’s liberation rmment.”®*

29 Neog, Maheswar. (ed.). ' Edn., 1977)Bardowa Carit P 60.
%0 Borkakoti, Sanjib Kumar. (ed.). (“ZEdn., 2013)Purnanga Kathi Gurucarit P 68.
' bid. P.69
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4.2.VI. The wife of Bhatanipuriya Gopal Ata:

Bhalanipuriya Gopal Ata was one of théhakataswho had deep nexus with
the Vaisnavite religion. Etlhavadeva and his apostles had a good relation thwth
family of this Gopl Ata. Once, Midhavadeva with his sixty apostles of Bagpeent
to Bhalanipur and reached at the residence of &bdga. They engaged themselves in
the discussion of religious matters sitting in pinayer hall of Gopl Ata, and were lost
in their discussion. When they became aware, itabasit to dark, and then GabpAta
went to his wife, and asked her if she had arraragshing for their dinner. The wife
of Gopal Ata told him that she had already arranged all thessary things for their
dinner, and served parched-flat rice and milk ®dther three sickhakatasalso.aru
gopal atarhailai gaiche gurujan tinikuri bhakte sahiteare tinijan kahila: pai tefar
kirttangrhate bahi kathsukhate gad#li hal: sambarilat ata uhi bhitare gai bole:
damodarnak bhakatalai ki karica: ki ace: boleaal caru tel lon khari pt sak mac
yugutkai diyz haiche: bole narig tinijanalai karica ki: bole @rasavako dugdha cir
bhojan karilo khao sule 11.3?

The wife of Gopl Ata served thdhakatasalong with Midhavadeva heart and
soul, for she could perceive the might of devotidadhavadeva was deeply
impressed at the simplicity, generosity and deaticadf the wife of Gopl Ata, and
was happy at the service rendered by her.aGAfa highly applauded her service to
the bhakatasand deeply lamented at her demise not for losiagvife, but for losing
his best companion, who dedicated her body and nmrttie service to the utmost

convenience of théhakataswithout his knowledge. He expressed his griefhe t

%2 Neog, Maheswar. (ed.). "{&dn. 2012)Guru-carit-kathi. P 418.
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otherAtas of his age, and told them that his heart didcnput of passion for a wife;
for, he knew that passion for a wife is like a beaaning after its companion, but his
heart cried for one, who served thieakataswithout his knowledge. She was a woman
of work. boleataisava baf jano stilaihe kande: nayat marmmat: ami talai nakando
mayamai bibhasva bisai: save jonitezip e bhakat guruahile kone khu#-dhuwai
aljafijal mariba: moi bhu nopo#kai: talai mankaihe kndico: bar karyar lok acil 1.3

The wife of Gojl Ata did not take part directly in spreading the relig
principles ofSankaradeva, yet she performed an important roleiswr'spect, because
she helped Mdhavadeva and his apostles providing them diffemenessary things in
different moments of their lives. Thus, she creaetbngenial atmosphere for them,
so that they could practise smoothly the religioh Senkaradeva without any
inconvenience. Had sheot helped Mdhavadeva and his apostles or created an
atmosphere conducive for them, they could not hemetinued their practice of
Sankaradeva'’s religion in Bhabipur. In this context, her service tcabhavadeva and
to his apostles can be compared with the servie sfokesperson Senkaradeva’s
bhakti cult, who either consciously or unconsciously cboted to in the preaching
and spreading dSankaradeva’s religious principle.
4.2. VII. The wife of Jayanti Madhai:

Of preaching and spreading th&ka-Sarana-Hari-Nama-Dharma of
Sankaradeva, the malbhaktas the followers ofSankaradeva, primarily took active

part but, nonetheless, many a time, women alscegldlge role of pallbearer in this

respect, and persuaded their counterparts to atiwepeligion ofSankaradeva. It is a

3 Ibid, P 4109.
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moot point, how faSankaradeva would be successful, if the womenfolkptonot

as a whole, would not have volunteered for the giveeg and spreading his religious
belief. Sankaradeva incorporated the practice of religioustenatin the schedule of
daily works of household affaires of his followensth a view to developing the
spirituality of every individual as well as all nodi development of the society as a
whole. As a result, women could develop their ¢ogmce, and even sometimes, some
of them could excel their counterparts in forwagdisubtle opinion in respect of
religious matters without any formal education, hirough listening to the
congregational discussion on religious matters. Wifie of Jayanti Madfi was such a
woman among those women.

Jayanti Madhi went toSankaradeva along with &ayan Das Thakur Ata, and
being impressed with the geniusSsihkaradeva, he accepted his religion and decided
to stay with him giving up his householder’s lifele passed a few days with
Sankaradeva in a religious environment, but soon,dse¢ his attraction to such a life,
and wanted to return to his wifSankaradeva asked him to fix his mind, and told him
that it would be better to practise celibacy rathiean to have been chained by
household affairs, but he could not resist himélin returning to the bondage of
household affaires. This irresolulhakatawas provided spiritual teaching with a
beautiful example by his wife. Jayanti MadHeaving the company &fankaraderva,
came to stay for a few months with his wives. Hieedsthem to throw away the old
panes for cooking and prepare their meal in nevepa®ne of his wives placed few
drags of half-chewed betel nut on the dish of lobiiee arranged for him, and asked

him to take his meal. Jayanti Maillbecame angry seeing the drags in his dish, and
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wanted to know, why they had kept the drags indm&. His wives, then, explained
that he went t&ankaradeva giving up their company to have the betiedi of God,
but unfortunately, he returned to them, becausg wexe born as women and became
his wives, and he could not give up his lust fonssml pleasure derived from their
company. Jayanti Madhhad lost the opportunity for salvation of his kthat he
would have had with the company $éinkaradeva, if he had not leftankaradeva’s
company to satiate his lust for sensual pleasuiie s wives. Beast too can enjoy the
sensuality, but the practice of spirituality is tkele privilege of human being,
nevertheless, Jayanti Maahreturned to have sensual pleasure leaving agide t
opportunity for spiritual uplift. This wife of Jagéi Madhai taught him about the
futility of sensual pleasure through the placinghaf drags of half-chewed betel nut in
his dish. She made him to realize that they weee dhbstacles on the path of his
spiritual uplift, because they entrapped him in $etolder’s life closing his better
sense, and evoked his lust for sensual pleasureaoh®f showing him the path of
spiritual uplift. They, like the drags of cheweddasucked betel nuts, have no use in
the path of salvation; hence, he should avoid tb@npany. He would proceed in the
right path for salvation, if he could avoid thenuc8 type of advice on her part proved
that though she had no formal education, yet she ighly educated in religious
matters. In a time, when there was no provisiowamen’s education, rather, women
were compelled to carry out the household dutie® &dvice of deep-rooted
spirituality from an ordinary woman was possibldycior the religious environment
created bySankaradeva, lest it would not be possible for any aorto forward such

type of religious advice. Jayanti Mailhperceiving the importance of the words of his
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wife, repented for his guilt and left his homeidtrevealed in the words of Jayanti
Madhai, how grateful he was to his wife for her invallekadvice, because he
addressed his wife as most helpful friebdle aji tumi mok saj akhili jianbodh di:
mor parama bndhava upadirihe bhirja nahafie 1°* After this episode, Jayanti
Madhai, following the advice of his wife, gave up histging for householder’s life
and accepted the life of an ascetitakata He went toSankaradeva and told him
about the spiritual knowledge of his witkankaradeva, having learnt about the purity
and sanctity of heart of the wife of Jayanti Maidhvas attracted to her. He allowed
Jayanti Madhi to stay with othebhakatas,and arranged a separate house distant to
the residence of the malshakatasfor the wife of Jayanti Madi Sankaradeva
offered her the duty to wash and swipe the coultyaxf the residence of the other
bhakatas.She could take part in the congregational chanang discussion of
religious matters along with other mdidbakatagherein. In the hagiography compiled
by Cakragni Vairagi, the purity and sanctity of the wife of Jayanti diai and her
acceptance of the religion Sfnkaradeva are distinctly mentioned astehe gurujane
saj budhi suddha jivaapi anai dharmabastu prakskai baj hati di: kati khala sara
maaikai thale bhakatarair bhag di 11.%°

It is to be mentioned here that unlike MBai, Akka Bai etc, women preachers
of different cults, the wife of Jayanti Madlidid not move place to place to spread the
principle of Sankaradeva, but still it is noteworthy that she wa® ®f those, who

dedicated themselves to the spreadin§ankaradeva’s religious principle. She guided

34 bid, P 229.
35 bid, P. 229
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her husband, a distracted follower $dnkaradeva, to the right path of spirituality
dissuading him from indulging in sensuality. It wasssible for her, because of the
religious discussion frequently held among the nbhlagkataswhich provided her the
opportunity to acquire the knowledge of religiousattars through listening to their
discussion. It can be ascertained from the aboseudsion that in the preaching of
Sankaradeva'’s religious principle, women, like theeviff Jayanti Madii also played
the role of a spokesperson of hisakticult.

4.2. VIll. The wife of Ananta Kandat:

Ananta Kandal a renowned Vahavite writer afterSankaradeva, was Sakta
before he became a veteran preacher of Eka-Sarana-Hari-Nama-Dharma of
Sankaradeva. The woman behind Ananta Kansabecoming a follower and a
preacher ofankaradeva’s religion was his religious wife. In Baru-Carit-Kathg, it
is mentioned as mahzpundit Puanr Bharat Bhagavata Veda Jogat pargat tathapi
haribimukhsakta Il dharmmak pje santos hai @a bekta hai bsabh swarupe graha
kare nite Il Grar patniti mahasanti Visnubhakti: Asokar biprapatnr sads: aye nite
harigun gai gurujanar malatma utkarisa kari thake 1l bipre nasaianat lagzi marile
11.%® Ananta Kandal the great scholar, skilled and expert in Astrglage Vedas the
Puranas the Bhagavataand theBharata was asakta, the worshipper of power, but
was reluctant to worship the Godskiu. He worshipped only thBharmadevat, the
God of power, and the same God accepted his offerin the guise of a bull, the
Vrsabha on the contrary, his wife, like the wives of tBgras, was a worshipper of

the Lord Vinu. She always chanted the names of the LosdWand remembered His

3% |bid, P 185
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glory. Ananta Kandalcould not bear with her practice and engaged ottear to have
had her beaten.

Ananta Kandallost his peace of mind as the god he worshippeldldia him
for his evil behaviour to his wife. One day, whitee wife of Ananta Kandalasked
him the cause of his mental agony, he told her timgod of worship left him. She,
then, told him that god had left his place and wenthe Supreme incarnation,
Sankaradeva, manifested at Batadsawe instantly went to Batadrawthere he saw
Sankaradeva was discussing the glories of the Lotshivith the othebhakatasand
his god of worship was standing behifdnkaradeva in the guise of a black bull.
Witnessing this sight, Ananta Kandalas amazed, and whéankaradeva asked him,
why he had come to him, he replied that he had caitiea view to have a sight of
him. He also expressed, how his god of worship héft and came to reside with
SankaradevaSankaradeva allowed Ananta Kant&b bring back his god of worship,
if he wants so, but he could not bring back his gospite of utmost effort, and being
ashamed, he returned home. He explained all thpemapgs to his wife and told her
that his god of worship left him for the torture had committed on her. Ananta
Kandat repented for his folly. He went t®enkaradeva and accepted his religion to
purge himself.

In the hagiography compiled by CakaapVairagi, it is mentioned that Ananta
Kandat engaged other men to beat his wife, for she wammshipper of the Lord
Visnu, on the other hand, in the hagiography amRaran Thakur and of Dinanath

Bezbaroa it is mentioned differentlyacara Thakur wrote-
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sarnikare bolaya go brsabha nahaya |

sio dharmmagna tayu ghata paaya |l
praktira ansa jana tomara grhini |

tate punu siharita labhichesarani 11 3666
hena sahadharmmka karichz prahara |
sikarane dharmmagdgna haiche bidra Il
sghre ghe jai tumi bharyyaka adara |

asiba ubhati dharmma nijakaapara 11 36673’

Sankaradeva said to Ananta Kantidat the bull resided in his house was not a
bull, but God Himself, and his wife is a part of dGget she worships Him. God left
him, because he had beaten his religious vifakaradeva also told Ananta Kantlal
to forget himself and to adore his wife then Godildaeturn to his home.

It is revealed in théarcarita of Dinanath Bezbaroa that the wife of Ananta
Kandal was a worshipper of the Lord $fiu, and Ananta Kandalvas a worshipper of
power, hence there arose conflict between themn#anKandal could not bear with
her God of worship, and one day, he beat her, cpuesdly his god of worship left
him and resided at Batadrawvith Sankaradeva. The rest of the story is the same with
that of the other hagiographies.

The story of Ananta Kandaland his wife is narrated with the touch of
supernatural elements and more or less variatibegants in all the hagiographies of
Sankaradeva. In the description of the conflict betwéaanta Kandaland his wife,

almost all the compilers of hagiography Sénkaradeva exaggerated the story

%" Dutta Baruah, Harinarayan. (ed.). {12dn., 1985)Ramcaras Thakur ViracitaGuru-carit P 728.
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incorporating supernatural elements. Perhaps ipévagd so to produce the might of
devotion to the Lord \énu and to overpower other cults. Whatever the swgteral
elements or variations of events might be, butrihieworthy point is that the wife of
Ananta Kandal was a worshipper of the Lord $u, while her husband Ananta
Kandaf was aSakta, the worshipper of power, and for that differerttere arises the
conflict between them. Finally, Ananta Karidabiving up his cult, accepted
Sankaradeva’sbhakti cult and became a veteran preacheEkd-Sarana-Hari-Nama-
Dharma Had there not been the wife of Ananta Kanda would not have become a
doyen of Vagnavite literature, and the Neo-\¢aavite religion and literature would
not have been flourished so prominently. In thistegt, the wife of Ananta Kandal
can definitely be regarded as a spokespers@ardaradeva’hakti cult.

4.2. IX. The wife of Teli Krsna Atai:

The family of Teli Ksna Atai had close relationship with the family of
Sankaradeva and with Btlhavadeva. The family of Telirkna Atai sent pieces of
cloths toSankaradeva every now and then as a sign of theirtaeveo him. Diyal,
the wife of Teli Ksna Atai, was a devout Vaiavite devotee, and she had ample
knowledge of Sankaradeva’s religion. Cakrapi Vairagi, in his compilation of
Sankaradeva’s hagiography, distinctly narrated tSatkardeva acknowledged the
knowledge of Ryal on the religious matters @&ka-Sarana-Hari-Nama-Dharma He,
therefore, made havledhi, an officer of aSatra in charge of the duties of collecting
the annual contribution from discipledru Laksminarayana rajara caikuri mzdai
sabeughi gurujanata bhakat halhi: sibakar medhi gtile Telikrsna Atair patni ai

Dayalak Il coukuri gt ghosakirttan sikai prasaiga kawi harigrhakai: salare karadar
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raka bastra tuli sodhi: Gurujanat bar bhakat sneharff She was made thdedhi
(an officer of asatra in charge of the duty of collecting the annuattcidution from
disciples), of the one hundred twenty queens ofkimg Laksminarayana when they
becamebhakata,devotees. She used to teach the queens the sotigs@hosa and
the Kirttana sitting in aHarigrha, (a hall for congregational chanting, listening and
discussion of the names and glory of the Lorgh\), and deliver the things that the
queens offered to thBuru, Sankaradeva. Thus, she got the blessingSankaradeva.

It is evident that she created an environment corduo preaching and spreading the
principle of Eka-Sarana-Hari-Nama-Dharma through providing the teachings of
religious scriptures to the queens of the King doaikarayana. The activities
performed by Byal were the activities of a spokespersonSafikaradeva’sbhakti
cult, thoughSankaradeva did not appointapal as a spokesperson of Hikakti cult,
yet, Dayal, like many other disciples dfankaradeva played the role of a spokesperson
of hisbhakticult.

4.2. X. Kamahpriy a alias Bhuwandvart:

One of the worth mentioning women of the Neo-vagshte tradition of Assam
is Kamatfipriya, the daughter of one,aRirai, a follower of Eka-Sarana-Hari-Nama-
Dharmaof Sankaradeva. When the King Nagaayana and his brother Gilai were at
Divanagar, one of their orderlie$ciram, being amazed at the beauty of Kaipsia,
described her beauty to @iii. On listening to the description of the beauty of
Kamakpriya, Cilarai instantly decided to marry her, and without amjagt, he sent

his men to abduct and bring her to him. Caknavairagi mentioned in th&atha-

% Neog, Maheswar. (ed.). {&dn. 2012)Guru-carit-kathi. P 532
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Guru-Carita that, at first, Crai had abducted Kamadriya through his men and
married her, then, he sent his men to brirignRi. Ramrai was not agree to get
married his daughter to Giki, but Sankaradeva explained toaRrai’s realisation that
as Cihrai was a King, protest made against his wish wowddob no use, rather it
would be a matter of harassment; therefore, it didndl better to have got married his
daughter to him® Ramrai was convinced at the explanation Sdnkaradeva, and he
had got married his daughter to AZii.
According to theBarcarita of Dinanath Bezbaroa, Gihi did not abduct
Kamahpriya, but he sent his men to bring her.
ramraira kanya ati rupe gwe dhany |
smn karate dekhi gjasito kanyi Il
kahara jiyari buli sudhiyz takhana |
aika nibaka lagi karila jatana 11 1383
dita pafcileka kany nibara karane |
ramrai bule dadi kikaro akhane 11 184°
The Eka-Sarana-Hari-Nama-Dharmaentered into the palace of the Koch
kingdom and got royal patronage through Kapaya alias Bhuwan&ar after she
was made the chief queen of&tali. She was brought up amidst a Meivite tradition;
therefore, she could sing well the songs and hyoamsposed bySankaradeva. One
day, Bhuwané&vam was singing aBargit, one kind of holy songs composed by

Sankaradeva and Blhavadevapamara manadma carae citta dehuat the request

% Ibid, P 230
40 Bezbarua, Dinanath. Ed.) S{Edn., 1987)Barcarit. P 96.
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of the other queens of @ihi, at that time, Cirai arrived at home returning from
hunting, and heard the song. The lyrics and tme tof the song impressed and
attracted Cirai. When he went to bed, he again listened to theg sbrough the
mouth of Bhuwan&ar, and having listened to the song that revealedsfizets of
Krsna, he became encouraged to take initiation fRatkaravedaSankaradeva, too,
decided to initiate Cifai witnessing his earnest desire and devotfon.

TheEka-Sarana-Hari-Nama-Dharmareceived royal patronage as it entered in
the palace of the Koch kin§ankaradeva and Btihavadeva preached and spread the
Eka-Sarana-Hari-Nama-Dharmain Koch Befar under the aegis of the Koch king,
Nararirayana, without any obstacle. In this respect, the mileKamakpriya was
uniqgue one. Moreover, it is mentioned in tBarcariat compiled by Dinanath
Bezbaroa that King Nararayana was highly satisfied whe$ankaradeva presented
him the Vrndavari bastra as a token of honour. He insulted and sent away th
Brahmanas who plotted treason agaiSshikaradeva, and ordered his tenants to abide
by the words ofSankaradeva thereafter. Giki and his wife Bhuwanwan were
pleased with the order of the King. Bhuwéret requestesankaradeva to compose
such a book, keeping in view, the status of the amnmn which, the story of the
Creator, the Savior, and the Sports of God wouldnagated, so that they could
remember the names of God amidst their househdidsdiShe request so, because
they did not have spare time to listening and dhgrthe names of God, for, they have
to keep themselves with the household duties. éntioned in theBarcarita as

follows-

41 | ekharu, Upendra Chandra. (ed.)." E&dn., 2005 Kathi-gurucaritra. P 85.
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bhuwaneévarira anandara @hi para |
binaye parthi ai gurura caraze Il
utpatti pralayaaru rsvarara ka |
sastrate thikibe kige henayaahani 11 1460

Sankaradeva told Mdhavadeva about the request of Kaipeya and advised
him to compose such a scripture.

suna bapo bawrpu satrakhani kara |

karmma karanteodri krsnaka sumad Il
ratri diba kare karma yatadrigana |
avasara @i krsna karite Krttana Il

bhuwanéwarira prarthe jananra prati |

karmma karanteo jena huweska priti [l 1462

On the behest ofSankaradeva, Mdhavadeva composed the scripture-
JanmarahasyaThe Mystery of Birth. This scripture is an inditecontribution of
Kamahpriya to Eka-Sarana-Hari-Nama-Dharma,because this scripture would have
not been written, if Kamapriya had not requesteSankaradeva to compose such a
scripture. The determined steps that Kaimya had taken in respect &ka-Sarana-
Hari-Nama-Dharmacould make futile the attempts of theaBmanas in creating and
spreading rumours againSénkaradeva. She created a congenial atmospheredor th
aegis of the Koch king in the preaching and spreadif Eka-Sarana-Hari-Nama-
Dharmain Koch Belar, and among the royal members as well as amontgtfants.

Moreover, the initiation of Cikai and his hundred queens was possible only for

42 Bezbarua, Dinanath. Ed.)(Edn., 1987)Barcarit. P 107.
* Ibid. P 107



193

Kamakpriya. From the above discussion, it is evident that Kliapriya alias
Bhuwanavart had played the role of a spokespersofankaradeva’ hakticult.
4.2. XI. Hariparb a Dayal, the wife of Kehu Hajar a:

Kehu Hijara was the eldest of the group of five brethren aothnes ofEka-
Sarana-Hari-Nama-Dharma of old Betar. Madhavadeva regarded this group as
‘Paficapndava’. Haripard Dayal, the wife of Kehu Hjara, was a religious woman
and a passionate follower dihakatas,(the votaries) ofEka-Sarana-Hari-Nama-
Dharma She inspired her husband to serve the discigl&adhavadeva after he had
accepted Mdhavadeva as hi§uru, the preceptor. Whenever her husband brought
something to her, she always insisted on the setddhebhakatasthe votaries, of
Vaisnavism, and reminded her husband about his resplitystb them. She always
offered a part, whatever she got, to tiftekatasbefore sharing them with the other
members of her family. One day, whenj&ia returned from the King’s palace, he
brought precious stones, vermilion and a necklachig wife, Dayl, and when he
gave her these things, she asked him what he hadhhtr for thebhakatas She
advised him that he could have the benevolenceodf i@ the other birth, if he would
offer benefaction to thehakatasn this birth. The offering or presenting preciaifis
to one’s wife could do nothing in respect of havithg blessings of God, rather
seemed throwing away of useless things into garlddgevould attain salvation in the
other birth, if he dedicates his service to Geru, the preceptor, as well as to his
disciples in this life. One who indulged in sengyalvould get nothing, but begets
progenitors and female partner like beasts andspadd they seemed as obstacles in

the path of one’s salvation, therefore, he shooldbelieve, adore or pity his children
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and wife so muchekadirz rajar thaite bakhar sindur mai ani diche: [Di bole]

amalai anica aibhor: mor gurubhakatalainnica ki: boleare ji hai dibi tae: bole mai
dile morhe haba higya: tonar ki hal: bole taino kr: bole thirkai biairi cale karo

keo nahai:lsvar [asi] jiva: vrksacat jirovadi jiraico:amak ji dica hate kane bakagini

khalathe pediica: gurusevakarkaiihe piba parajanmat: padopaksi yoni bhaji pai

bisair putra blarya ata biswas, dayi, sneh kad 1.

These words of Haripailrevealed, how wise she was in spiritual matteng. S
could provide spiritual knowledge to her husbandhakata,of Eka-Sarana-Hari-
Nama-Dharma.She could give up her longings for wealth and muaedaffairs, and
could offer the things brought to her for the weltig of thebhakatas,because she
had acquired the deep knowledge of spiritualitye $buld perceive that the relation
among the family members is nothing, but the bogdihillusion. If one could realize
this fact, it would appear to one that the solatre¢ of all living beings is only the
Supreme Being.

The benevolent service of Haripartio the votaries ofEka-Sarana-Hari-
Nama-Dharmais revealed through her activities. Once, her hodbKehu Hjara
brought twoRihas, a kind of scarf worn by an Assamese woman, tothérhe did not
bring anything to théhakatasShe was not happy at all with this, and therefehe,
sold one of heRihas, and bought rice and cakes for thieakatas Such benignity of
Hariparta towards the votaries dfka-Sarana-Hari-Nama-Dharmais the evidence
that sometimes, women became the pathfinders anmdomseof thebhakatas,and

showed them the right path of salvation.

4 Neog, Maheswar. (ed.). T£dn. 2012)Guru-carit-kathz. P 492.
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Kehu Hajara was one of théhakatasand he regularly visited tH@uru-Grha,
the residence of his Preceptor, to take part tardiag and chanting the names of God.
However, sometimes, he was reluctant to go toGheu-Grha, and past his time in
idle gossiping at his home, because he could notecout from the grasp of
sensuality. Haripagbdid not like it at all, and she reproached hinngita verse from
theKirttana.

krsna katha eri gte pafice béi
ana katla kai thake |
amrtaka teji yena Biha bhuiije
gandi sukarara jake 1%

The verses implies that gossiping on a triviatteran a group of five, seven
or so without remembering the names of God is tileedevouring of excreta leaving
aside the honey by swine.

Hajara realized his fault at the reproach of his wifedagiving up his bad
habit, he started to go to HBuru-Grha for practising the chanting and listening to the
names of God. In this way, Hariparibayal, the wife of Kehu Hjara, indirectly
performed the role of a spokesperson in spreadiegprinciple ofSankaradeva’s
bhakticult.

4.2 XIl. The wife of Jinai Budha of Dauki village:

Jinai Bultha and his wife, an old couple ofabki village, lived by making and

exchanging different types of tools of bamboo fehihg and household use. The old

man made different tools of bamboo and the old womant out to nearby villages to

4 | ekharu, Upendra Chandra. (ed.)" &dn., 2005 Kathz-gurucaritra. P 409.
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bring their necessary things in exchange of thesést One day, the old woman
reached at &lati, the place where thiehakatasof Eka-Sarana-Hari-Nama-Dharma
stayed, and returned home late, becausebhb&atasexchanged rice, salt, oil, betel
nuts and betel-leaves wisluluki, a kind of fishing basket, and asked her to bnrge
fishing tools. Jinai Bdiha asked her, why she had returned so late and froerenshe
had brought so much things. She replied that slebamged and brought the things
from the place where thehakatasstayed. In this way, they passed their days. When
the bhakatasasked her about her family the other day, shda@pghat she had only
her husband, but had no child, then tiieakatasadvised her to come and reside
permanently near thidati instead of roaming different places. They alsd to¢r that
she would have to swipe and clean the place of toftarand listening, and her
husband could take part in the chanting and lieteto the names of God along with
the otherbhakatas Further, they informed her that they would areragdwelling
place outside th&uru-G-ha for both of them. She became happy at these wrtie
Bhakatas,and coming home, she proposed her husband to daemside with the
bhakatas At first, Jinai Bulha was reluctant to go and reside neariiadi, but finally
agreed and went to théati, because his wife threatened him that she couldmger
exchange things, and even if he did not go alorig her, she would give him up and
go to reside there. She released him from evergdimld duty, and told him that he
need not think of any household matter except eapkis own meal, but have to take
part in chanting and listening to the names @efK. Jinai Bdha told her that he did

not know the names of God to be chanted. She, #sk&d him to sit in the back of
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the othebhakatasburie bule buha toi nama gz tai ekulou cintiba alage moi puhim
randhi hhi khabi matra: bule ki niim bhuke nefii: bule picate thikagai*®.

Jinai Bulha used to take part in the chanting and listeninipéonames of God,
but he could not learn how to chant the names. Onben he returned from taking
part in the chanting and listening to the name&ad, his wife asked him the names
that he had chanted, but he could not remembenadhees and told her that he had
forgotten the names, then his wife told him thatcbeald not have his meal. He felt
hurt, and returning to thidati lied on the plinth of thédati. Balabhadraitai saw him
lying in the plinth, and asked, why he had returaed lied on the plinth, he explained
the whole story, and then Balubhady&i taught him the names. Jinai @, having
learnt the names, came to his wife and beautigdlyg the names when his wife asked
to sing. His wife told him that she would carry alitthe household duty and he need
not worry of any household matter, but should haviearn and sing the names in this
way to her earstai bhat kapor cintiba mlage: mai nagi munih di khowm: bu/ha
ataik nite khari it sak mic ji pai ni ghosa sikegail.*’

Of this old couple, the woman was more devotedhwbihakti religion of
Sankaradeva than her husband for which she could br@rghusband to the path of
devotion who was ignoramus of thdakti religion of Sankaradeva and reluctant to
worship God. She pressurized her reluctant husbarskverely to becomebdakata
that, sometimes, she even did not hesitate to ls®meal, if he did not pursue his

duty properly in becoming lahakata.In this way, she made her husbarzhakata.

6 Neog, Maheswar. (ed.). T&dn. 2012)Guru-carit-kathz. P 372.
" Ibid, P 372.
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The old woman of Buki village could realize it well that besides cargyiout
day-to-day duty, one should strive for attainingvaton through praying God, as
salvation lies in chanting and listening to the eanof God than in the satisfaction
derived from mundane enjoyment. She sent her hdsttaaccompany thbhakatas
instead of herself, because she could not spaeeftiom her household duty, but she
wanted to listen to the discussion held amonghihekatasthrough her husband so
that she could attain her salvation.

In the story, there might be some exaggerationgxaggerations are obvious
in hagiographies, yet if the exaggerations areeggged then it will reveal that woman
like the wife of Jinai Bdha too took part in the preaching and spreading of
Sankaradeva’'sEka-Sarana-Hari-Nama-Dharmathrough her efforts of bringing her
husband into the fold of this religion. In this text, the wife of Jinai Bdha of Daukt
village can be regarded as a spokespersSarfaradeva’hakticult.

4.2. XIIl. Ai Dhai:

The wet nurse of the Koch king Laki Narayana was known ad\i Dhai.
According to theGuru-Carit-Kathz, in the reign of the Koch king Naramayana,
Cilarai brought a good mannered damsel along with differgems and a white
elephant from théshom kingdom after defeating tiéhom king, and appointed her as
the wet nurs&® However, what was the relation &f Dhai with that damsel whom
Cilarai brought from Ahom kingdom cannot be ascertair®ad, it is evident thafi
Dhai was a religious woman conversant with sacred bo8ke helped Btihavadeva

in his different misfortunes. Mihavadeva passed his days with various hardshgbs an

8 Ibid, P 231, 469
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was in grief, while he was ata in the reign of the King Raghudeva. Thieakatas
and Ai Dhai had heard of this, and consulting among themy tthecided to bring
Madhavadeva to Koch Beh It is mentioned in thér7 Sr7 Gopal Devar Caritra that

Ai Dhai earnestly solicited the favour of the Koch Kingkkminarayana to bring
Madhavadeva to Koch Béh Moreover, “she observed the death rituals of
Madhavadeva for seven days after his de&th.”

Ai Dhai had great influence on th#hakatasof Koch belar. Krsna, abhakata
by name, once, had established an illicit relatbrcohabitation with another’s wife
and confessed it tAi Dhai, then,Ai Dhai gave him shelter supposing to have had him
rectified.

Ai Dhai could realize it better that one should hate ks not sinner. If a
sinner is provided the opportunity to be rectifisgh will be decreased in the society;
on the other hand, if a sinner is cast out from gbeiety, and is debarred from
assimilating into the society, the chance of insigg of the numbers of sinners in the
society will be increased. Perhaps, she gave shilteone, Ksna, an accused of
infidelity, with a view to providing him an opporiity to be rectified. However, at this
act of Ai Dhai, resentment arose in the mind of thieakatasand they even showed
their resentment and irritation to PsuttamaThakura, the son-in-law dfankaradeva,
when he, dishonouring the restrictions of thieakatasand responding the earnest
request ofAi Dhai, visited her residence and accepted her offeringfser this
incident, dissatisfaction gradually increased amttregfollowers of Mdhavadeva in

Koch Belar and in Pugbhitha of Barped, and they not only left her company, but also

*® Hazarika, Minati. (T Edn., 1997)Asamar Madhyayugar Caritputhir Eti Adhyayah260.
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returned the things that she had sent for thHewte bhakata saveru amak ralage |
At last, she could save herself from this misfoetufollowing the advice of
Bhatanipuriya Gopal Ata.>

When Madhavadeva was at Koch Bah Ai Dhai sent to him a bundle of
different cloths-Barkapor, a coarse cotton cloth folded twice and used asa@per
majali cele:, a thin cloth wrapped round the body or over theutders,Pacaw@, a
kind of cloth thrown over the shouldefSamacla, a towel etc. to distribute among the
bhakatas She categorized tHehakatasasuttamattamathe best of the beststtama,
the best, madhyama the middles andsamanya the ordinaries, and asked
Madhavadeva to distribute the cloths among them dougrto their ranks.
Madhavadeva became indignant, because he neveredifi@ed thebhakatas.He
declined to distribute the cloths himself and amahtsback the bundle. He said,
“kochjiehe bar saru ga prakrtya bhakatar cineami bhu nepfi: sabeu haribhakti
karice: bhajanar i@ jak ji fal ishware diba: bksa (cai) caya: tehe gai saimate
kalehi:”>! Ai Dhai realized her fault and sent the similar clothsatothe bhakatas
then, Madhavadeva distributed the cloths among bhekatas - sann kapar dice:
gurujane punar bpti diche satake 1.2

The personality and the scholarship afdiavadeva influenced the Koch King
Lakshmirarayana so deeply that he askdd Dhai to greet Midhavadeva with flower,
sandalwood, cloths, betel nuts and betel vinesMeceover, the King told her that all

the Satra Institutions of his kingdom should run accordirm the philosophy of

*%bid, P. 261.
*1 Neog, Maheswar. (ed.). {£dn. 2012)Guru-carit-kathz. P 532.
*? |bid. P. 532.
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Madhavadeva. At thisAi Dhai became very happy, and in the next morning, she
requested Nidhavadeva through messengers to come to the pafldoe Koch King.
ata samanvite yata bhakat sabaka |
raja buli ache dibe phula chandanaka |l
(Daityayi Thakur:Sr7 Sr7 Sarikaradeva-Madhavdeva Carit®-274).

However, Midhavadeva himself neither went to the palace rbhdisend his
nephew, Rmcara Thakur; rather he sent Achyut Guru and some othetld@alace.
Ai Dhai was in grief for Midhavadeva’s not coming to the palace, she agaiséa,

a litter, to Madhavadeva so that he could not remain at homeeataling his physical
weakness, but come to the palace. This provedAthBhai had great influence over
both the King and the tenants of Kock Behand for that reasohe EkaSarana-
Hari-Nama-Dharmawas coming into force in Koch Bahwithout any obstacle.

It is stated in theSr7 Sr7 Gopal Deva Katlé Carita compiled by Ratnesvar
Gosain thatAi Dhai took immense care to the saints, safémkatasand to theGuru,
the Preceptor, at Koch Bah She requested Lakinarayana to have had made every
arrangement for the convenience ofadMlavadeva to stay at Koch Behwhen
Madhavadeva wanted to go to Koch BehMadhavadeva had faced a trouble in
entering the Koch kingdom, because he had to ¢hessheck post of the province of
the King Raghu before entering the Koch kingdont, without the permission from
the King Raghu, it was impossible to cross the khmast. ThenAi Dhai sent Bhgu,

a Bmhmaja, and playing a trick through him, she made a gadssage for
Madhavadeva and his companions. She made arrangefrgormitories and chanting

hall for thebhakatas,and a separate residence foidWlavadeva at Koch Bah She
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was also behind the generous attitude that grewhén mind of the Koch king
Laksminarayana towards Mdhavadeva>

King Laksminarayana had arranged a system farDhai that she could get the
tax collected from seven villages for her own expwme, butAi Dhai could not
manage her expenditure with the tax collected ftbose seven villages, as she had to
support the maintenance of the ascelibakatas. She, therefore, told it to
Laksminarayana and prayed for more villages to get much moneksminarayana
insulted her for expending so much money in thenteaince of the ascetihakatas.
Ai Dhai, as an intelligent woman, retorted that the kiprgised theSaktas, (the
worshipper of power and antagonist of Hari), andvjgted them support and
sustenance. He was like a sinned-hearted one, vetiwed only the sinners, but could
not see the quality of thghakataswho chanted the glory of Hari. With reference to
the Gita, she again sajdone sees the same thing everywhere, what humoeihas
possessetf’ King Laksminarayana, having heard the reactions Af Dhai, realized
his fault and said that thebbakatswere the true devotees of God, and he would grant
her more villages so that she could serve them3tell

If Ai Dhai could not change the attitude of the King kmalnarayana towards
the bhakatas,she would not have provided her support to bihakatas,then the
bhakatashad to suffer more severely, and consequentlyEaSarana-Hari-Nama-

Dharmawould not have put its footprint in the land of ¢koBelar. In this prospect,

%3 Hazarika, Minati. (1 Edn., 1997)Asamar Madhyayugar Caritputhir Eti Adhyaydh262, 263
** Neog, Maheswar. (ed.). {€dn., 2012)Guru-carit-kathz. P 493.
*° |bid. P 532
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Ai Dhai played the role of a spokesperson in preachinbspneading th&ka-Sarana-
Hari-Nama-Dharmaof Sankaradeva.
4.2. XIV. Sumati Ai:

SumatiAi was the wife of Mathuidas Bulha Ata, the firstSatiadhikara, the
head of a Satra institution, of Barpeta Satra. Omdeen the sporting centre of the
Barpeta Satra had been gutted in fire, Mattiis Bulha Ata became very sad with the
accident, and he decided to go to Bheith eighteen numbers of his junior to stay
near his Preceptor, ddhavadeva. When he reached at Bhigladhavadeva asked him
about the apostles of Barpeta Satra and his fildanalyan Thakur. Budha Ata told him
that all the Apostles were living in peace, but $perting centre of the Satra had been
burnt into ashes. Everybody became sad hearingeie, and Mdhavadeva asked
him whether the ever-burning sacred lamp of Barfettaa had still been burningta
replied, “His wife, a servile devotee, heaped up #shes in the plinth, erected a
curved shade above it and lighting a lamp theresbe,continued three times prayer
along with other old womerr®*Madhavadeva was highly pleased, and praised the wife
of Mathuidas Bulha Ata. SumatiAi, the wife of Mathuidas Bulha Ata, had saved
the ever-burning lamp of Barpeta Satra from extisigag, and kept it burning.

A few days later of Mathadas’s staying at Bhelwith Madhavadeva leaving
the Barpeta Satra, dhavadeva asked him to return and re-start theirmyimof the
sacred lamp at the burnt plinth of the BarpetaeSait first, he hesitated to return,
because he did not want to stay at Barpeta withtaahavadeva. Mdhavadeva, then,

giving Mathugdas two rupees with two pieces of cloths, said treamtade him the

%6 Bezbaroa, Laksminath.(&dn., 2012)Sr7 Sr7 Sarkaradevadru Sri Srf MadhavadevaP 182.
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Adhikara, the Head, of Barpeta Satra from that very dayhé&segarded the Barpeta
Satra as théwarakanagara he made Mathéadas the Prince of thi®waraka and
sent him to Barpeta. Having heard of the returmihlylathudas to Barpeta, Bayan
Das, Bhalanipuriya Gopal Ata and Barnu Ata came and took information about
Madhavadeva from him. Then Matladas called on the apostles of Barpeta Satra
through a messenger and reconstructed Kiagtanghara, the prayer hall, the
Maurikara, the sanctum, and théari, the dormitory for the devotees, and flaming the
sacred lamp at the pedestal, started the chantintheo names of God. Thus,
Mathuidas Buha Ata had reinstated the Barpeta Satra. If Sumatithe wife of
Mathumadas Buiha Ata, did not maintain the continuity of the burning tbe ever-
burning sacred lamp and three times daily prayaghefBarpeta Satra, the history of
the Barpeta Satra would have been written difféyeand the practice dka-Sarana-
Hari-Nama-Dharmawould have been disrupted and extinct in the patene.

In the Bar-Carita of Dinanath Bezbaroa, the earnest devotion of SuAiait
narrated through a story. One day, wheadiavadeva was taking rest lying on the
floor of the Kirttanaghara, Sumadii sent her son, Bail, with a lump of dried mud to
bring it back smearing in the feet ofalhavadeva, so that she could stick it as the dust
of her Guru's feet. When Bal smeared the lump of dried mud in the feet of
Madhavadeva, he instantly caught hold on the hanBad#i and began to sing as —
alu, suna gowaler jayabulaya Gopla amara gawe dhila dila tumara cawale I, and
composed this son@hen, Sumatii prayed for apology outside of tharKanghara’

It is revealed through the story, how the ordinagman like Sumati Ai was deeply

" Bezbarua, Dinanath. (ed.).S{&dn., 1987)Barcarit.. P 181.
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influenced by the religion d$ankaradeva. In another context, Dina Nath Bezbarooa
mentioned in th&ar-Carita that Madhavadeva instructed the mother of GoviAdai
and the othetdis, (the other old women), to perform tHeuwar-Namaprasaga
(Morning Prayer) along with Sumadi, the mother of Bali, on the day of the
performing ofKutura Khela Bhaona at Barpeta satra. The role of performing Morning
Prayer that has been started by Sumais still in vogue in Barpeta satra.

gurujane bole buir pabhata kalata |

balai maty sate kafi prasazga satata Il (2608)

ajiyo paryanta Barpeta srestha athane |

puwir prasaiga kare sabe béf gane Il (26095°

It is evident from the above discussion that Suatiad played a crucial role
in preaching and spreading thisakti cult of Sankaradeva at Barpeta.

Besides the women discussed above, some other nvtmoeextended their
helping hands in the preaching and spreadindksd-Sarana-Hari-Nama-Dharma
These women performed different roles in differemmtexts of their lives respectively,
without their knowledge, but became instrumentallartg run in preaching and
spreading the religious belief Sfnkaradeva. InGuru-Carit-Kathz Adhyayanadru
Bislesan of Golukeswar Goswami, the author mentioned fewnen who accepted
and practised thEka-Sarana-Hari-Nama-Dharmain different contexts of their lives.
Such one woman was Harigati, the sister of Har,kdn official of the Koch King
Narariirayana. She tried her best to releasarayan Das and GukulAtai from the

captivation of the king Nararayana, and at last, being indifferent to the household

%8 |bid, P 182.
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life, she acceptedankaradeva’s religion along with her brother, Hari aKrand
became an ascetithakata The wife of Barwnu Ata of the Southern sect glorified her
life by accepting th&ka-Sarana-Hari-Nama-Dharmaand following the path of her
husband. Guru-Carit-kathz. Section 328, 331, 446Y. The queens of Narariyana
and the queens of Lakshraiayana took initiation from Sankaradeva and
Madhavadeva respectively, and they served and hehpsd preceptors in different
ways. The beloved queen of the king Ragiayana, being highly devoted to
Madhavadeva, volunteered to help him, and at last, sicceeded in releasing
Madhavadeva from the accusation of the King by estiaiblg his purity in the eyes of
the King that he kept distance from the harmfuldfomonjugation and slumbefGgru-
Carit-Katha. Section 803,947

4.2. XV.Ai Bhubanesvarr:

One of the women who played the important rolespreading and preaching
Sankaradeva’sbhakti cult was the eldest daughter of HaridekaBhubangvar. She
was a wise woman with deep knowledge of Neoshaiite philosophy. Harideva
nominated her as the chief of the Maneri satraedsaud no son. This was, perhaps, the
first event that a woman had occupied the highedigious position in the
Brahmasazhati, a division of the vahavite religion, after the death 8énkaradeva.
Saitendra Nath Sarma mentioned in his thesis- ftésa had no son and therefore, on
the eve of his death nominated his daughter Bhulvandor the headship of his satra

at Maneri. Perhaps this is the first instance of nonigad woman to the position of a

%9 Neog, Maheswar. (ed.). {€dn., 2012)Guru-carit-kathi. Pp 274,275,315
¢ |bid. Pp 445,493
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religious head. The later history of the sub-sdtraBhubanévarn is devoid of any
notable event®
4.2.XVI. Sumalini Budhr:

SunalinT Budht of Haju was by caste a woman ldira (a scheduled Caste)
She served Kthavadeva and followed the ideology Bka-Sarana-Hari-Nama-
Dharma by heart and soul. Once she was in a conflict widme Bihmaas, who
were entangled with Mihava temple, for her strict adherence to the pbpby of
Eka-Sarana-Hari-Nama-Dharma,that there is no God or Deity exceptsii or Sri
Krsna. This incident is mentioned in the hagiographgafkaradeva as — "One day,
when SuralinT Budht had brought a bunch of ripened banana, somaarnBmas saw
her and asked her to bring the bunch of banandféo ib to the Deity of Midhava
temple. She told them that she knew well that theyld take the banana in the name
of offering it to their Deity, because their Dedges not take any offering as like as a
corpse does not take anything. On the contraryetiseno provision of worshipping of
a Deity in the religion she has been practisinge Trhage that is worshipped kEka-
Sarna-Hari-Nama-Dharmais the Supreme Spirit, which is transcendent, aiified,
omniscient, omnipotent, omnipresent, and pure. Sapreme spirit accepts if offers,
but does not seek, and grants as one wisfigdiie Bahmanas were renowned as
scholar particularly in the religious matters dgrithe times ofSankaradeva, but

Sunalint Budht defeated such Bnmanas of the Mdhava temple of Hajo, and they

®1 sarma. Satyendranath. (2018he New Vaisnavite Movement and the Satra Ingiitutf AssamP-82
62 | ekharu, Upendra Chandra. (ed.)" @&dn. 2008. Katha-gurucaritra. P 353
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became dumb at her words. This proved that #inmBudhi too was skilled in
religious matter especially &ka-Sarana-Hari-Nama-Dharma.

Madhavadeva was impressed at the skilled countemuofaléhi Budhi to the
Brahmapas of the Mdhava temple and her win. It was possible for hemest
devotion to Lord Ksna, the God oEka-Sarana-Hari-Nama-Dharmaand for her deep
knowledge on religious scriptures.althavadeva composedGhaosa (a holy song)n
honour of her resolute devotion. Everything in thisrld includingMaya, the illusion,
are matters, only the Lordrkha is transcend and pure. The fools suffer worshippi
the matters instead of worshipping the transcemdiérsna.

maya adi kari yata nane, samasta jagata jara
krsnese caitanyatma suddha |
Caitanya ksrnaka eri jaraka bhajig mare
kinu loka adhama mugudha®

In the time of Midhavadeva, a large number of pure, simple but wésol
women of Assam like Suatin Budhi accepted th&ka-Sarana-Haria-Nama-Dharma
by heart and soul, and they adhered to practisirteochanting and listening to the
names of Lord Ksna, the method of worshipping God of tBka-Sarana-Hari-Nama-
Dharma. They created an atmosphere conducive to preachidgspreading of the
religious principles ofankaradeva in the social life of Assam.

4.2 XVII. The mother of Govinda Atai:
The mother of one, Gobind&ai, a disciple of Mdhavadeva, was one of the

women followers of Sankaradeva’s Eka-Sarama-Hari-Nama-Dharma When

83 |bid, P 354
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Madhavadeva had been preaching the religionSafkaradeva in lower Assam
erecting theKirttan ghara,a chanting hall, at Barpeta, the mother of GoviAdai
used to swipe the plinth, the courtyard, and theway of theKirttan-ghara the huts
and the clothes of thehakatasand thus, she passed her days Wwithkatas A story

is narrated in th&atha-Guru-Carita compiled by an anonymous compiler relating to
the mother of Govindatai where the propensity of the compiler to addesoatural
element in hagiography is revealed. The story i©®ne day, while the mother of
Govinda Atai was swiping the courtyard, suddenly she feit Wwaist locked, and
hardly making her waist straight, she took the nafmeord Krsna asbandhava Ksna.

At that time, Midhavadeva was discussing religious matters withkatas.He was
aggrieved and resented having heard of her takiveg ntame of Lord Isna as
bandhava Ksna, because whom tHehakatasegarded as worshipable as the Supreme
Spirit, and wanted to mingle with Him, she salukdéich asbandhava.He, therefore,
called onSri Ram Ata and asked him to release the mother of Govihga instantly
from from her duty. Whesri Ram Ata informed her, she became very sad, began to
weep and left the place. All things were found cleaery day, even after the mother
of GovindaAtai had left the place, everybody took tRatRam Ata had swept all, but
Sri RamAta denied, when he was asked. Then,Ram Ata was asked to inquire who
swept and cleaned everything. Accordingly, he vaafter three quarter of a night in
the first day, but he did not see anything. In tiext day, following the advice of
Madhavadeva, he lied on the stairs to watch the pergloo swept and cleaned
everything SrT Ram Ata saw that a heavenly ray radiates from an old @ufhen he

wanted to know who they were, they told him thatytlareSri Krsna and Rdha, and



210

come to complete the works of the old woman begtisfied with her devotion®*

The story has the touch of supernatural elemeantsif bhe supernatural elements are
struck out from the story, then it will appear tia¢ mother of Govindatai was a
religious woman. It is also revealed in the stdmgttMadhavadeva got a precious
lesson on pure devotion from the mother of Goviddai. Whatever salutations a
bhakatauses to address to Lorddfa, it does not matter, but the fact is that, if the
salutations were saturated with ardent devotion diévotee would get the blessings of
God. The chief aim of incorporating the superndtalement in the story is to provide
a teaching to théhakatasthat whatever relation they wanted to establisti vdod,
but that must have possessed enthusiastic devotitie God. According to the same
Carit Puthi, Madhavadeva again called on the mother of GoviAti and engaged
her in the same duty. The mother of Goviddai became very happy, and being more
spirited, absorbed in the service to biakatas.

Whatever the story relating to the mother of Gowirddai might be, but the
fact is that she served thmhakataswhole-heartedly and became the role model of
enthusiastic devotion to be followed by the votéSankaradeva and Bihavadea,
and Madhavadeva too got a lesson on ardent devotionghrber. Thus, she indirectly
preached the principle Sbnkaradeva.

4.2 XVIIl. Ai Kanaklata:

Ai kanaklas was the forerunner among the women preache$siddaradeva’s

bhakti cult, and she could be conferred the best hormundr rendering of invaluable

service in preaching and spreading EKa-Sarana-Hari-Nama-Dharmain the then

54 |bid, P 286.
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upper Assam. She was the daughter of oareukBhufa of Koch Belar, and the wife
of Caturblija Thakura, the son-in-law ofSankaradeva. When both Catutlja
Thakura and Purwuttama Thakura the sons-in-law ofankaradeva lived in lower
Assam, they made a group of twelve religious hddtihantg taking six men each
from non-BEhmapa and Bihmaia, and sent them to preach and spreadEtke
Sarapa-Hari-Nama-Dharmain different places of upper Assam. However, nofie
these twoAtas could spare time to go and preach the religiompiper Assam. Hence,
CaturbhujaThakura conferred on his wifdi Kanaklati the duty of preaching and
spreading the religion &fankaradeva in upper Assam.

Chaturbhujalhakura madeAi Kanaklati his religious ancestor. When he was
in his deathbed, he called on his followers and,sany wife is as chaste as Lski,
and she will keep alive the religion Séinkaradeva. You should keep my words and
respect her as you respect me.”

mora nija patniyei lakmi name sat |
sarkarara dharma tehedakhiba samprati Il

tora sabe mura eto bacana nedib
mohora sarina kari laksmika maniba 11 °

Ai Kanaklat set out for upper Assam to preach the religioSankaradeva at
the time when théhom king Jaydhwaja Singha ruled in upper Assam. Wgie was
preaching the religion in upper Assam, she sentNhmali, (a garland of sacred
flowers offered by aGuru with blessings), to the King, and the King too ey

accepted the sacred flowers. On seeing the eageohéi®e king to thé&lirmali sent by

® Nath, Jibakanta. (ed). ( 2017pharma/Biplavi Ramakanta Muktiyar Ata Jivan Racanavplil58
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Kanaklag, a few evil-minded Bthmanas could not bear it. They told the king that
Agni is the Guru of the Behmanas, the Bshmapas are theGuru of the other four
castes, and a King is equal to such tezhBrapas, therefore, a very mean and impure
non-Bahmapa widow is in no way efficient to seridirmali to the King, and it is not
acceptable. The King became angry at the wordfi@fBilahmajpas and ordered his
men to bring Kanaklatand her companions for trial in the next dagniddardeva,
the maternal nephew oki Kanaklati, saved her and her companions from this
misfortune. Ai Kanaklat could not preached the philosophy $dinkaradeva in a
congenial atmosphere, yet she did not give up hissiam, whatever the atmosphere
might be, but she made fourteBtahantas religious leaders, and imposed the duty of
spreadingankaradeva’s religion on them. According to the diggiom of Kalindt Ai,

Ai Kanaklas along with her nephew, @nodar, rediscovered the Bard®whina
deforesting a deep foredDeul, (the temple constructed Wankaradeva)Kirttan-
Gharar barbhei, (the tall plinth of the prayer hallgykasi Ganga, (a sacred pond
nearby the temple}ilikha brksa, (the myrobalam tree), and even the stone platd us
for grinding iron powder were discovered after defbing the jungle. The rediscovery
of the Bardov Thana and its re-establishment added a new dimensigreaching
and spreading of the religion Sénkaradeva all over Assami Kanaklat along with
her fourteen followers, both from ascetics and bboklersbhakatasfaced hardship
in mastering their daily meals during the time efliscovering the Barda@vThana
because of the famine caused by the break of atitliv due to the aggression of the
Mughal emperor Mirzumla at that time. She managediardship with a little amount

of rice and earnestly served each of biekataseveryday. Thus, she helped her
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followers in overcoming the famine, and therefdhey regarded her dsaksmi, the
deity of treasure.

At the behest of Caturbhjehakura, Ai Kanaklati started to preach the religion
of Sankaradeva, but at the beginning, the Mahantas veuetant to acknowledge her
as a religious preacher, therefore, they gatheted place to take a test of her
eligibility to be a religious head. Accordingly.eth collectively interrogated her about
the deep-rooted meaning of the religious philosopimpedded in different scriptures.
Ai Kanaklafi aptly answered to each of their questions withey hesitation. She
explained the inner essences of the principl€kd-Sarana —Hari-Nama-Dharma-
the 24tattva the Atma-tattva, the Brahma-tattvaand the characteristics bhakatago
the Mahantas. Th24 tattvais explained as follows-

prathame sunio cabisa tattvara ben |
rupa rasa gandha sabdadaias |
prthvi apa teja bByu dasaru parkas 1l
asthi carmma ghira calsu jihba samannita |
ehi cabisa tattva lekha karilo bidita §f.

She again explained the characteristichlatkatas —

sunioka sakhi kahu bhakatara lgdua |
avaftara kuti guru brahma ekajana Il
najani bhaktaka ppr ninde duticara |
sehise parama drohi gatizhi tara Il
indriya krtita kicu nakarezkrosa |

sehise paramagsihu alpate santwa Il

% |bid, p-181
®7 |bid. p-187
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The Mahantas were amazed at the scholarshipiokanaklati, and they
whole-heartedly acknowledged her as the real amcebthe religion oSankaradeva.

Ai Kanaklafi along with somebhakatas set sail by boat through the
Brahmaputra to upper Assam with a view to have-fiend knowledge how theka-
Sarana-Hari-Nama-Dharma was preached and spreaded in upper Assam. She
anchored her boat at the port of Jakhalabandhaabalkar and stayed there almost a
fortnite, but she could not proceed in her misdimther, for she had been suffering
from small pox and breathed her last.

Ai Kanaklafi's becoming of the religious head, breaking all toastraints of
the medieval patriarchal society of Assam &ad preaching and spreading of tiea-
Sarana-Hari-Nama-Dharmaorganizing thebhakatasfrom lower Assam to upper
Assam is a remarkable event in the historyEéh-Sarana-Hari-Nama-Dharmaof
Assam. In this way, she performed the role of &epperson o$ankaradeva’shaki
cult.

4.2 X1X. Padmapriya:

Padmaprig was the sole daughter of Bhaakpuriya Gopal Ata, a disciple of
Madhavadeva and the establisher of i@#asaihati, a sub-section of the vaisnavite
religion. She was brought up in an environment afswavite tradition from her
childhood, and was influenced by and attracted @agl Ata advised his daughter to
be impartial to everybody. She earnestly followed father’'s advice, for which she
could mould her character as good mannered onglthslhee had no formal education.

Madhavadeva and #indt Ai highly appreciated her for her good manner.
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One day, Padmap#@ywanted to accompany to her father when he waotga t
to salute hisGury, his religious preceptor &dhavadeva. Gab Ata told her that if she
could show respect and salute the house cleartes Gfuru, he would bring her along
with him, and then she replied that she could ddAscordingly, when she saluted the
house cleaner, thuru asked Go@ldeva whose daughter she was. @deva replied
that she was his daughter, and then Gwu appreciating her said she was a well
cultured oné®In another myth narrated i§r7 Sr7 Gopil Devar Caritra, compiled by
Pirpanda Dwija, Padmapriy had to salute a house cleaner ofadklavadeva.
Padmaprig had acquired deep knowledge of spirituality, migrahnd humanistic
values from the moral and spiritual teachings pedi by her father from her
childhood, and these were manifested in her behavihile she dealt with the people
of different strata of the society. The parent®aflmaprig selectet Jadumoni the best
among the disciples of the Gajadatra, and proposed him to be her life partnetr, bu
Jadumoni refused to accept the proposal, and tivereshhe remained celibate for her
whole life. There is another myth regarding the nage of Padmapriy According to
this myth, “Padmaprig was married to &akta, a worshipper of power, after she had
taken initiation from her father. She left her haisth and returned to her parent’s
home, because she could not practise the reliianher husband practise@®” The
second myth is a moot point, because it is imptesdir a veteran vaisnavite like
Gopil Ata to have had his daughter married tdakta, as love has no tryst with

hatred. Whatever the happenings centering her etalife might be, but it was

%8 |ekharu, Upendra Chandra. (ed.)." &dn., 2008 Kathi-gurucaritra. P 319
® Barman, Siba Nath. (ed.). S{Edn., 1997)Asaniya Sihityar BuZhafiji, Dvittya Khaida. P 612
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obvious that an indifferent attitude towards matiige was gradually grown up in her
mind for the trouble she had faced concerning haariage, and she began to compose
spiritual lyrics on Vainavite philosophy. She praised her father along with
Sankaradeva and Btlhavadeva as integral parts of the Lordndiin her lyrics, for
she took him as her religious preceptor, not ohbt,tfollowing the foot prints of
Sankaradeva and Btihavadeva, she introduced asceticism towards Itisoihs of the
mundane world, and servile devotion to the Lorgh\i in her lyrics.

Padmaprig had engaged herself in composing sdavite devotional lyrics
almost to the end of the sixteenth century, a penchen there was no provision of
women education. She became the firstsiarite woman lyricist of th&alasaizhati.

In the prospect of spreading and preaching thgiceis principle oSankaradeva, the
lyrics she composed have greater importance, bec&askaradeva’s religious
teachings have been meticulously embedded in thogs, and these are sung as
devotional songs in theatras underKalsar:hati. Moreover, this practice is still in
vogue sporadically in theatrasof present day’s Nagaon district of middle Ass#m.
is evident from the above discussion that Padmapriyconsciously performed the
role of a spokesperson dfankaradeva’sbhakti cult through her composition of
devotional lyrics, unconsciously because she hadintention of spreading and
preaching Sankaradeva’s religious teachings, but her lyrics héeen carrying
Sankaradeva’s religious teachings from generationetoegations.

The women mentioned in the hagiographical accooftSankaradeva and
their relation with hisEka-Sarana-Hari-Nama-Dharmaare discussed above, and it is

revealed from the discussion that these women lwaveense contribution in the
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preaching and spreading of the teachingBlat-Sarana-Hari-Nama-Dharma Most of
the husbands of these women were disciples, anviiells ofSankaradeva, and they
could practiséankaradeva’ska-Sarana-Hari-Nama-Dharma for, they were relieved
from their household duties by their wives. Theseme&n not only relieved their
husbands from their household duties, but alsoduethe othebhakatasin different
ways. They cooked meals and feed iakatasbesides performing their household
duties; even they stood by the side of tirakataswhenever they faced any kinds of
hardship. In this respect, the names of the wifiasfiyan Das Thakur Ata, the wife of
Gopal Das Thakur Ata andAi Kanaklai can be mentioned. With the opening of the
door of religion for women in taking part in relogis matters, the Vaisnavite religion
took a new turn and the Vaisnavite renaissancesteated in the societgankaradeva
wanted to elevate the social status of the womeheofower caste of the society. The
initiation of the maidservants like Cangabhwaf, Ubara etc., the selection of Sat
Radhika to block the Tembua@nit rivulet and the appointment of women as religious
head andVedhi elevated the social status of the women of the losteata of the
society. The womenfolk, getting an elevated statube society, became interested to
religious matters and began to pract&e-Sarana-Hari-Nama-Dharmain free and
fair mind. Those women who kept their relation witie bhakatasshowed their
servitude and generosity to tbeakatas,and being encouraged with the teachings of
humanity, dedication and sacrifice Bkasirana-harimima-dharma they dedicated
their service for the well-being and conveniencetld bhakatasin practising

Sankaradeva'’s religion smoothly.
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It is revealed in the context of the society of meedl age that women have
played important roles in preaching and spreadirgbhakti cult of Sankaradeva.
They played their roles in some cases directly imndome others indirectly in the
course of their social as well as household livesteover, in some cases they played
their roles without their being aware of what thegve done, but these have great
impact in the spreading and preachingatkaradeva’sbhakticult. It does not matter
how they performed their roles or contributed tdha preaching and spreading of the
philosophy ofSankaradeva, but it is evident from the above disausshat without
their contributions, thdhakti cult of Sankaradeva would not have been spread so

widely nor would have been rooted so deeply ineodbre of the Assamese society.



