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CHAPTER -VII

DISCUSSION, FINDINGS AND CONCLUSION

7.1: Discussion:

This concluding chapter sums up the analytical ifigsl of the entire
discussion. The major discussion on the top&ocial Reconstruction of
Sankaradeva: A Study in the light of Karl Marx is as follows -

Sankaradeva was a revolutionary reformer of Assamhbie been one of the
very rare personalities of multidimensional questi He worked for major societal
infrastructural changes for the upliftment of Assmen society througlbhakti
movement. Sankaradeva was essentially very humane and was & fyrezanist. Karl
Marx’s teaching and critiques are well known aleothe world. Marx was the first
thinker and architects of a new ideology i.e. sifiensocialism, who said that the
world needs to be changed through a new polityoofatism, a new economic system
for the proletariat as against the bourgeois seatiosociety. But, much earlier than
Karl Marx, from the eastern part of Indifankaradeva of Assam being a social
thinker and reformer explained the world in his ameny throughbhakticult. The saint
founded a new religious order knownEea Saraza Hari Nama Dharmaand asserted
that the only way to human salvation Kgsnabhakti However, the time-gap of
Sankaradeva (1449-1568) and Karl Marx (1818-1883)68 gearsSankaradeva is an
Assamese by birth and Karl Marx is a German. Inrtlietime, both of them took

upon the cause of the downtrodden and exploitedanitsnand fought against social
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sufferings, inequalities and social injustices asldowed a path of hope and
emancipation through their reconstructive actisitie
7.2: The Creeds oBankaradeva’s Social Reconstruction Philosophy:

Sankaradeva is essentially associated with the daetofbhakti or devotion.
That is taken to be the be-all and end-all of @&ching. The creeds Sénkaradeva’s
social reconstruction philosophy are ---

e Bhaktior devotion is necessary for the upliftment of soeiety. According to
Sankaradeva, the society can be reconstructed by spthi@ seeds of selfless
devotion, developing the mentality of surrender the greater causes of
humanity and rejection of discrimination in thelpaf bhakti.

e In his thoughts, it was found that in the name afdGit is wrong to make
animal sacrifices. He made his religious cult ffiemm the clutches of formal
rites, rituals and costly pilgrimages. He believbdt people should not waste
their time and energy in search of God throughrpiigges. He wrote-

hari henaio dugu aksara
jthva agre thakai yara /
ganga gaya kast prayiga setuka
yaivaka nakigai tara //*
It means one, who chants the holy nameHafi, the two-syllable word and
keeps the same on the tip of his tongue, need radienany pilgrimage to

Ganga, Kasi, Prayaga andSetubandha.

! Kirttan-ghoa, Ajamilopakhyana. v. 204
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o Sankaradeva in his religion gave special stress Spavana and Kirttana
(hearing and chanting the name of the Lord). Acowrdo him,Bhakti ismore
important thanMukti or salvation. Through this he wanted to de-strémss t
people from the burden of ritualistic formalitiesdamonetary expenses. It was
a kind of economic release as well as religiousanay.

e According to him, for LordKrsra, there is no difference between man and man,
between high caste and low caste. Real religidouad in the service of man.
He said-

krsnara kathita yiro rasika/

brahmapa janma &ra lagai kika//

smaroka ratra hari dine w@ati/

nahichai bhakati §iti ajati//?
It means- one who is devoted to Ldfdsna need not becomeBrahmin. If he keeps
on remembering the holy nameldéri every day, his devotion will overpower all the
barriers of high caste and low caste. It shows lewyalitarian and democratic
Sankaradeva was. He disseminated the teachings ofligguauman dignity and
human security through such approaches.

e According to Sankaradeva, the relationship between God and his tdeso
should be like the one between master and serdantimself considered being

a servant of Lord&Krsra, one of the nine kinds dihaktiknown asDasya bhakti.

2 \bid, Pasanda-marddan v.129
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Sankaradeva believed that every individual, irrespectif his caste and creed
has equal access to godhead and spiritual lifethdge wanted to eradicate the
caste and class divisions as well as advocatedeoder equality .He tried to
rebuild the society on the principles of equalitylgustice .Relative deprivation
was completely dismissed in his approach .The aisnef safeguarding of

human rights is also prevalent in his philosophiamulations. Hence, his

religion was based on the centre of morality andtsplity.

According to him, the function of the religion i teconstruct society. Religion
for Sankaradeva was more of a socio-ethical force to faguinst the odds and
evils of the society and to proclaim the value winan life and human dignity.

He believed that all human beings are equal ireyfess of God.

7.3: The Creeds of Karl Marx’s Social Reconstructia Philosophy:

The thoughts and ideas of Karl Marxare very sigaifit for the society

because of its scientific and practical nature.aAscientific socialist thinker, Marx’s

crusade was much against the exploiting classes®éty i.e. ‘the haves’. The major

creeds of Marx’s social reconstructive philosophsra

To reconstruct the world and not to explain thigiorof the universe.

The courses of history were primarily economic a@tune.

The society is divided into two classes —owners anodkers or ‘haves’ and
‘haves not’.

The class conflict is going on between the twossas

The workers are exploited by the owners. This ésrésult of the proletarian or

worker revolution.
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e The proletarian revolution can be put an end tonhyionalization of the
instrument of production or abolition of privateperty.
e The exploitation of workers is leading to greatad ayreater improvement of
the workers. This growing improvement of the woskes resulting in a
revolutionary spirit among the workers and the @sion of the class conflict
into a class struggle and,
e After the class struggle, the workers are boundcapture the state and
establish their rule, which was called the dictsitqu of the proletariat, and
socialism is inevitable.
7.4: Findings:

The topic of the study is ‘Sociéeconstruction of Saikaradeva: A Study
in the light of Karl Marx’. In this study, four objectives were formulated.
Objectives No.1: To evaluate the Concept of SociReconstruction in GeneralOn
the basis of this objective, the third chapter riepared. The title of this chapter is
‘The Concept of Social Reconstruction’.After investigating and deeply studying
about the concept of social reconstruction, thiefehg points are found-

e Society is composed of people. As a social animah ris endowed with
special characteristics. There are no differencssvden human beings and
others in the primitive stage. But, because ofpifigsical structure and nervous
composition human beings are different from othpecges. Due to these
physical compositions and characteristics, humangseare transformed into
beings with emotions and feelings. Human beingseaed to climb the

ladder of evolution because of these qualities gexed by them.
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Human being is a cultural and rational entity. @thpecies could not climb
through the ladder of evolution because of deaftenootion and rationality.
The species having back-bone is endowed with a laraihinking mechanism.
But, unlike a human being, no other species camdsta their feet and work.
This special physical feature of human empoweredtto be rational.

Men have created the society for the fulfilmenttadir various needs and make
the life worth living. Society has to become aneasigal condition for human
life to arise and to continue.

Society is dynamic, not static. Man is the causehainging society. Change is
the law of nature. Human beings are the part amdepaf nature along with
other species. The term revolution, evolution, dgwaent and progress are
related to the change of society.

The concept of social reconstruction identifies ynaraditional and social
dogmas that need to be addressed to create hesdttigties. The major
significance of the concept of social reconstructis to ensure greater
solidarity, harmony among different forces.

For the social well-being, social reconstructiortlidles two approaches.
Firstly, it directly addresses the legacy of vidgleonflict through inter and
intergroup conciliation and secondly, it indirectbuilds social links by
promoting reconciliation through community-basedvelepment and co-
operation.

Regarding reconstruction of society, the anciemee®& philosophers-

Pythagoras (580-570 BC), Heraclitus (535-475 BR®,Eleatics, the Atomist
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like Empedocles (495-435 BC), Democritus (460-3ZPBSocrates, Aristotle,
Plato and other western philosophers like Hobb&§1%79), John
Locke(1632-1704) Rousseau’s (1712-78) Immanuel Kan24-1804) Charles
Darwin, Herbert Spencer(1820-1903), L. H. Morgai@8881), Emile
Durkheim(1858-1917), Henri de saint Simon(1760-)825Henry Maine
(1822-1888), and Haddon Clark(1902-1985) have détsontribution, where
these philosophers through their works and actiwitvanted not only to
explain the world and society but also to refornhitough their works and
activities. Practically, their reformation was moeant merely to change the
individual behaviour but to some extent changebthss of organized society.
The ancient Indian Philosophers-Manu, Kiga and modern thinkers like Raja
Ram Mohan Roy (1772-1833), Bhagawan Das (1869-1988pindra Nath
Tagore (1861-1941), Aurobindo, Swami Vivekanandd aklvays a practical
view regarding the reconstruction of society. Thented to change the basis
of individuals conduct so that it would be possibidy to attain final goals of
salvation or self-realization, which was not fouimdthe ancient Greek and
other western political thoughts.

Sankaradeva’s theory of evolution asserted that theldvof nature is an
evolvedPrakrti or Maya produced by God. His concept is basedSamkhya
philosophy with some modification.

Sankaradeva and his thoughts did not offer any coeatefinition of a society,

but offered some features and requirements thdtttea social setup.
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Karl Marx has furnished a scientific explanatiortieé origin of the society and
state, its essence and role of social life. Mascalers the law of evolution in
human history where first of all one has to eat dridk and has shelter and
clothing before it can pursue politics, sciencégren and art.

Some historical events particularly of the Westforld i.e. the Middle age or
Dark age, the Renaissance, the Reformation, thecd@kRevolution, the Age
of Colonialism, the Industrial Revolution, Uniteth&s Independence, French
Revolution and Russian Revolution signify the ralese of social
reconstruction philosophy in the world includingrg&pean society.

In Indian socio-economic-political and culturalditton and history, the Pre-
Historic periods, Indus valley civilization, the e period, later Vedic period,
the religious movement, the Gupta Peribdakti movement, the process of
Sanskritization and Westernization has a greatif@ignce for reconstruction
of Indian society.

Before and after the advent &fankaradeva, the people of Assam were
adherents of various religious beliefs lil§aivism, Saktism, Buddhism and
Ancient Vaispavism. Due to Mongoloid cosmopolitan and liberal culture
people did not follow the caste and creed prejudit® particular religion was
followed by them. They were followers of Henotheisen believer of all gods.
During that time oSankaradeva, Assam was politically a fragmented puaiti
territory as it was divided into small politicaldaks ruled by different ethnic
groups like the Chuths, the Koches, the Kaatis, the Ahoms and the

Bhyafias and also Mahamadians and other different triddsese socio-
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political-cultural and religious diversities deeglypactedSankaradeva and
encouraged him to reconstruct of the Assamesetgocie

For social reconstruction, spirituality should sish of the total orientation of
human personality away from selfishness and dirgati towards the good of
all living beings and sharing their joys and sorsowt is the conscious
application to life inherent with a system of ettiiand moral values unfolded
by humanity.

According to spiritual thoughts, social reconstimctmeans to love and work
for well- being of the human society

Materialism holds that the matter is the ultimagality from which everything
has evolved in this world, including life, mind aocoihsciousness. According to
materialistic thought, the creation of the world msechanical and not
teleological.

According to materialism, humanism is the truegieh, and the welfare of
human beings is fulfilled by the society based aergific laws.

In India, materialistic philosophy is found in thieoughts of Grvaka, the
writings of Kalidasa, ksemendra, Bhalhariand the Buddhist and Jain religion.
On the other hand, in western philosophy, matstialithoughts are found in
the writings of pre- Greek philosophers like Heitasl, Epicurus, Democritus,
Plato and Aristotle.

The social reconstruction philosophy is found ia tteals and works of both
Sankaradeva and Karl Marfankaradeva’s social reconstruction was based on

spiritualism and moral individualism, while Karl Més thoughts and work
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were based on materialism. To avert inequality @ndonstitute a progressive
society,Sankaradeva adopted the ideals from religious viewsoiwhile Karl
Marx adopted them from economic viewpoints. Newdghks, both of them
fought for the well- being of society and all dovattden people.
Objective 2: To evaluate the concept of social renstruction in the philosophy of
Sankaradeva’s and Karl Marx-
On the basis of this objective, the fourth andhféthapters are prepared and presented.
The title of these chapters aréankaradeva’s Concept of Social Reconstruction
and Karl Marx’s Concept of Social Reconstruction’The following observations are
made from the discussion-

o Sankaradeva’s social reconstruction thoughts beliewhdt the Brahma
(supreme soul) is the supreme truBnahmaandsvara (God) are the same.
Brahma(God) is there in every entitysvara or God and his creation are not
different; they are complimentary to each othdiva or creature is a
component of Isvara or God. But, Karl Marx’s social reconstruction
philosophy is materialistic. It proceeds from threrpise that matter and being
are primary and consciousness is secondary. Matlsophy is also
dialectical because it examines the material wdrld constant motion,
developing, and regenerating. In their thoughtss ifound that the God or
supreme soul was approved Bankaradeva, but Marx disapproved it.
According to Marx, there is nothing called a supeesoul beyond its material

existence and otherwise, it was an illusion. Asiragjathe philosophy of
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Sankaradeva, Marx believed that the supreme soul thimg more than a
material life itself — but a historical reflection.
The social reconstruction philosophy $dinkaradeva is specifically based on
Dasya bhakti whereKrsna is taken as Lord and the disciple as a servant. In
Sanskrit, it is calledSevyaand Sevaka He believed that to serve a devotee
means to serve the LoK¥spa .t in general, calls for service to the humanity,
to the fellow beings .Serving men, serving socistthe way to serving God.
But, Marx believed that the whole life in a givesciety was determined by its
mode of production with the main aspects of soaietivity emerging as
different of production. Therefore, he believedttlabour is the master not
servant and source of all wealth and culture.
Sankaradeva believed that the whole worldMaya (illusion) and hence, both
Purusa and Praktti are governed byMadhava or God. Therefore,
Madhavdeva, the chief disciple Sénkaradeva says —

prakrti purusa duiro niyan& madhava/

samastareitma hari parama bBndhava/?

It meansMadhava i.e. Isvara is the creator and controller of both nature and

individual self and LordHari is the soul of all creatures and he is the beshdrieven.

Thus,Sankaradeva’s social reconstruction philosophy believethe disappearance of

distinction of the soul and merging wiBrahmaeven in one’s lifetime and not only

after death. He says —

% MadhavdevaNam-ghaa. verse.405.



262

ahamkara gucile brhamaka ye dekhe/

maya eri apuni budhira gucai bhrama//

nirmala hdayajve dekhe parabrhama/

yi lalata jfiana astre chede ah&aral//

chinde karma bandha nNe teve apuma/

hrdayate paramainanda hove gajal/l

paripirna atma hovai manate a&satalt
It means - Those who have forsaken pride can sek GQwey become free from the
chain of material life. Those who are religious dottrant, they can realize God’s
existence in themselves. God helps them to stayyafm@am three miseries -
Adhibhatika, Adhidaivikg and Adhyatmica. Apart from its spiritual overtone, such
statements actually stand for dignity of human. I8enkaradeva believed that by
inculcating the culture of tolerance and avoidingtenialistic greed, an individual can
upgrade himself. It consequently helps getting aemtisciplined, ordered society.
Here too Sankaradeva is found to appeal to rectify the socigtm within, by
developing the culture of work, selflessness, tolee etc.

But, Marx believed that matter was the essenc¢hefuniverse and social
institutions were the manifestation of changingemnat that underwent the dialectical
process because of its inherent tension until tteesement of perfect conditions.
Marx asserted that the world develops following ldngs of the movement of matter.

The different social ideas and theories, which appe at different periods of history,

* BhagavataBook-XII, Vv.177-79.
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were merely a reflection of the material laws ofisty, where the matter was active

and not passive and moves by an inner necessity wature.

In their philosophies, it was found tHssnkaradeva represented a metaphysical
idealism and Marx represented dialectical matenalSankaradeva put a strong faith
in the existence of a deeper spiritual power heIfvara or God. On the other hand,
Marx was a rationalist and condemned mysticism faitth and criticized idealistic
philosophy of social reconstruction.

e As a social reformerSankaradeva was deeply concerned with the plight ef th
downtrodden with a vision of establishing an egailtn society. Through his
works and ideologies he fought against inequalitg discrimination in society.
He wanted to achieve that goal by following thehpatt bhakti As an offshoot of
a feudal family,Sankaradeva ought to behave like a common devoteemdiso
of life and thinking was of being kind-hearted dmel had immense respect for
every being. He did not indulge in any caste- créé@rences, high and low of
this world. To support him, Mihavdeva, the chief disciple of the saint said-

noho @na ami ari jati d@riyo asrami noho ati
noho dharmsla dana vrata irthagami/
Kintu mrpananda samudrara goparta padakamalara
dasaro disara tina disa bhailo ami P
It means- We are not divided into four castes Bethmaua, Ksatriya, Vakya and
Sudra. Nor do we adhere to four walks of Vedic sociak lif.eBrahmacarya,

Garhasthya, Braprasthaand Yati or Sannyisa and we are not so wealthy also to

® MadhavdevaNam-ghaa. Verse. 670.
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sacrifice wealth and money to the needy peoplgadbrming Yajfiaand follow the
rituals of Vrata, even we are not accustomed to visit religious sistiBut, we are out
and out the mere slaves of that supreme soul, w/tolliof pleasure, and who is the
master and of the hearts of Beprs, whose lotus-like feet is our ultimate goad.

Like Sankaradeva, Karl Marx was also deeply concerned thighplight of the
downtrodden. But, as a materialistic and scientifimker, Marx believed that any
meaningful change means a change in the mode duiption. Without changing the
production relations no meaningful change can lmudint about. He believed that
change was always sought by the oppressed anditexptibass and class struggle is
an inevitable product of the contradiction betwedr® productive forces and
production relations. When the contradiction benwv#ee relations of production and
forces of production reaches a situation, the rgiah occurs and the transformation
of one mode of production into another and estafrient a classless society occurs.

e To spread social reconstructive activities of theiaty, the community centre
i.e. Kirttanghar or Namghar was an innovative and multi-dimensional
institution founded bySankaradeva. It was a centre of community sentiment
irrespective of all caste, creed, sex and religioplace of core ethical values
and spiritual realization with spreading the Neaisnavite faith. It was also a
place to learn and excel in traditional crafts, imusacting, dance etc. The
benefits and beauties of the group life can be begiyed in theNamghar
Equality and spirituality were the main messageSankaradeva and it was
found in his creation of thamgharor village chapels. Similarly, to establish
a classless society and the dictatorship of thdefagat, Karl Marx was

associated with the International Working Men’'s ddation’ popularly
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known as -The First International in 1864. He whe twuthor of its first
address and a host of resolutions, declarationsraamdfestoes to uniting the
working-class movement of various countries.

e For the social reconstructioSankaradeva’s thoughts and works emphasized
on i.e. bhakti, spirituality, human rights education, religiouseti@nce, caste
upliftment and gender equality. Through these arkasvanted to build up a
society which has a strong moral and ethical fotindaSankaradeva had a
clear vision of a society where all men would beiscnd no repression of
man by man would occur. Similarly, to establish lassless and stateless
society, Karl Marx’s social reconstructive philobgpstressed in these major
areas i.e., class structure and class conflict &atwhe haves and have nots or
rich and poor, the workers ownerships and contvelr asneans of production
and surplus value, establishment of the princigleaammunism, communist
morality, social revolution, freedom, social justicequality and common
good.

e To improve the conditions of a socieSankaradeva’s principal weapon was
bhakti Throughbhakti Sankaradeva believed, common people could identify
their position in society. Therefore, he writes-

tohmara akima bhtya ami

tumiyo nfkama mora swmi/

nahi kama ahmara anyatha

nuhi rajasevakara yatt //°

¢ Kittana-ghQ@a,Prahlada carita verse. 451.



266

It means | am a thine servant desireless; thoalsot my master desireless. | have no

other desires at all; as cherished by servantd.roya

The Marxian thoughts on social reconstruction wespired by dialectical

materialism and materialistic interpretation oftbrg. Marx believed that in a social

production man enters into definite and necessagtions, which were independent

of their will, namely relations of production cosponding to a determined stage of

development of their material forces of production.

Sankaradeva’s social reconstructive philosophy wastham a tolerant spirit.
He believed that for well being of the societystto be restructured on the
basis of spiritual values and work. But, Karl Max rational thinker not at all
appealed to the sentiment of justice by individuaklf-sacrifice and believed
that organized expropriation by the armed prolatasf the expropriator would
destroy the evils of society.

Human rights education was one of the importantiasoeconstructive
principles ofSankaradeva. As human rights workéankaradeva raised his
voice against social evils through religion. Heidetd in the recognition of
the worth, value and dignity of every human lifalao proclaimed that even
the meanest soul should be respected and valuegehed up new hope
with the message of faith in fraternity, equaliipperty and social justice. On
the other hand, Karl Marx believed that the soethlights of man had nothing
to offer to man as such. These rights were desi¢megrve the interests of a
particular class i.e. the exploiting class or theners of the means of

production. He believed that rights of man wereused by law but the law



267

was nothing and superstructures arise on the fdiomdaf the material
conditions of life- the mode of production, whick determined by the
prevalent property relations in society.
e According to critic Medatithi , the commentator oManusarhita, religion
means-
dharyate iti dharma: dararad dharma itghui/
dharmera dhirayati prajihll’

The meaning of the above dictum is that the pesse®f patience is dharma;
he who can held patience, this religion or dharmld$him together. Thuslharmais
a catalytic agent through which people live togetlaet together, realizes the vanity
and vain, pleasure and pain of one another andrdghatiminates the dark ideas of
man and leads him to become pious.

This meaning of religion is reflected in the soc&tonstruction philosophy of
Sankaradeva.. He tried to reconstruct society by pimif the spiritual life of the
individual. Sankaradeva preacheka Sarana Hari Nama Dharma,a religion based
on bhakti supreme surrender to one God-L&idra. It is a religion, free from many
rituals, scarifies and superstitions and stricdgdd orbhaktior devotion emphasizing
the unity of godhead and all people. Unlike thesemg forms of religion, it was
minimalistic and more internalized. Character fotiovg building up of moral values
and development of human dignity are insisted mbreugh such religion than

prescribing authoritative dictums on rituals, wapshor sacrifices.

" Commentary of Medtiithi, Manusanhita.introduction,
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On the other hand, Karl Marx as an advocate ofedigal materialism
considers religion to be a reactionary force. Hieelied that religion is an ideology
fitted to theproduction, organizations and relatiofithe time. Therefore, Marx rightly
noted that religion is not only the sigh of the mgsed creature or the heart of a
heartless world; it is also the spirit of a spad$ situation; religious distress is not only
the expression of real distress, but it is alsthatsame time a protest against real
distress.

e The principle of tolerance and non-violenaig:sa) are also reflected in the
social reconstruction philosophy o$ankaradevaSankaradeva’'s attitude
towards religious sects was quite tolerant. He says

parara dharmaka nihisiba kadicita/

kariba bhitaka diya sakarwa citta //

huiba santa citta sarva dharmata batsala /

ehi bhigavata dharmagna mahibala/P
It means- never do any harm to other religions, nerciful to all beings, be
compassionate to all seckahabala, this is the religion oBhagavata.

Thus, Sankaradeva’s social reconstructive philosophy did medke any
distinction between castes and creéHés works and activities became a powerful

catalyst in the process of acculturation of theppea@long with different groups’He

8 Bhakti-pradpa. v.141
® Sharma, Nath.Satyendra.(1968) Neo-Vaisavite Movement and The Satra Institution of Assam
p. 43.
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preached that everybody is equal in the eye of &umtltherefore, everybody has equal
right to worship. Therefore, he says-

thira budhi kare save harikese a@ima/

eteke ariyo jati uttama samina //°
It means- Those who worship God sincerely, becompaleand free of caste —
prejudices.

On the other hand, Karl Marx’s social reconstiuttphilosophy is based on a
violent spirit. He believed that revolution wouldry about the final emancipation of
mankind because there is no class below the pri@gtavhich could be subjected to
exploitation when the proletariat comes to powdrergfore, In the opening paragraph
of the Communist Manifes{@848) both Marx and Engels said that freeman &éncs
patrician and plebeian, lord and serf, guild- masted journeyman, in a word,
oppressor and oppressed, stood in constant opposdi one another, carried on an
uninterrupted, now hidden, now open fight, a fitiat each time ended, either in a
revolutionary reconstitution of society at large ior the common ruin of the
contending classes. Hence, they started in theiogesentence of th€ommunist
Manifesto that the history of all hitherto existing society the history of class
struggle.

e Sankaradeva believed in the concept of gender equality upliftment of
women. He was surprisingly modernist in the conaémgender equality .The
philosophical thought of gender justiceS#ikaradeva was found in his work

-Anadipatana, where he mentioned thaPurusa or the God produced

Bhggavata,Book XII. v. 103.
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Praketifrom himself andPrak/ti was not an independent entity. He said that

Praketi is the energy or free will of God and has no safgaexistence. After

creation or at the time of dissoluti®makrtigets merged in God. He says-

mayara hatata kawo jagata prakisa/

karo g7 171 ave binoda bifsa./M
It means-Let me reveal the world throudlaya. Let me affect the spot of creation for
dalliance and amusement.

On the other hand, Karl Marx’s philosophy on geanelguality holds that in a
capitalist society there are two-folddivisions. $aeare men and womenand capitalist
and workers. In this system, capitalists as wellnasn are the beneficiaries of
women'’s subordination. Therefore, Marx believed tha establishment of socialism
is, therefore, the necessary condition for womemancipation.

Objective -3: To bring out how Saiikaradeva and Karl Marx tried to extend and
establish the concept of social reconstruction frormdividual to community level-

On the basis of this objective, the fourth andhfthapters are prepared and presented.
The titles of these chapters a8ankaradeva Concept of Social Reconstruction and
Karl Marx’s Concept of Social Reconstruction’. After complete analysis of these
two chapters, the following points cfankaradeva and Karl Marx are observed
regarding the establishment of social reconstraodtimughts from individual level to

community level-

11Anddip&tana , V.43.
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Sankaradeva-

o Sankaradeva, through the ideology bfakti tried to extend and establish
the concept of social reconstruction from individt@ community level.
For him, bhakti is the summum -bonam of human life. He said that t
omnipresent and the infinite God assume a finiggstwithin the devotee’s
heart, wherdhaktibecomes the chief weapon.

e His philosophy conveyes the ideal of Ldfdsra to his disciples. He said
thatLord Krsna is the symbol of divine pleasure and supreme blias a
human being can hope to attain. Again he said,sagpeeme being or entity
of all creations, LordKrspza remains present in every creature as conscience
and soul. In favour o$ankaradeva’s thought dfrspa as a supreme bliss,
Madhavdeva, the chief disciple Sfnkaradeva said in his workyam-
ghasain the following verse-

krsa henasabda ro pthivi bacaka bhaila
na anandata pravarttaya/
duiro eka pada bhaile parabrahma eipa krsna/
namaanandaka mtra kaya//
isvarara pada sev karante\jara yata/
krsata gucaya nirantara//
ehi hetutesedna isvaraka buli ksna/

prasiddha anvaya manohar&d/

BMadhavdevaNam-ghaa. Vv.140-141.
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It means -the wor#rsa indicates the earth am@ denotes pure happiness. Both words

together mearkrsna in the form of Brahma and we derive pleasure ftbm Lord's

name.ThusSankaradeva asserted that each and every persorrsimain active in the

pursuit of supreme happiness only for the questcalny the name dfrsra or Isvara.

For the social reconstructiosankaradeva opposed any kinds of social
stratification. The community prayer hall i.&irttanghar or Namghar
innovated bySankaradeva was the best example, where there were no
differences among his disciples and all can sietiogr for prayers or
discourse. According tohagiographkeatha Guru Carit and Guru Carit
Katha,among his devotees aktam was a boatman, SRam was a
bounded labourer, Balobhadra was an occultistajdn Thakur Das was a
wealthy merchant, Satan was fodder collector for horses and Jayanan
Das was an elephant attendant,Ananta Kandali,askdr Vipra,
Kanthabhishan, Mahendra Kandali were distinguished Brahmimokus.
People from different ethnic groups also came togeto this order.
Among these devotees, Govinda was a Garo; Pawamda a Mising,
Madhai a Jaintia, ChandaiSand Bura Rm belonged to the Islamic faith
and so on. Thusankaradeva, through his religideka Sarana Hari Nama
Dharma and by establishing community hall calle®irttanghar or
Namghar broke all barriers of caste and ethnicity and sent asage of
unity, democracy and integrity for society.

Sankaradeva took hidhakti cult as a means for social reform. Through

this religion, he taught his disciples how to maintpersonal cleanliness
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and correct socio-religious and ethical behavioua isociety. He insisted
both on external and internal purity as only thegatal of body and mind

leads to the purification of the person. Henceyewsial brotherhood is one
of the principal ideologies ofSankaradeva’s social reconstruction
philosophy.

e Sankaradeva’s works and activities followed the priteiof democratic
social order. His unique innovations - tkerttanghar or Namghar or
village chapels stand for his visionary aim of aboeconstruction.Through
such community or public spaceSankaradeva tried to develop the
collective culture, harmony and brotherhood in ciety.

o Sankaradeva tried to change the value structure déBodAs a progressive
philosopher, he has protested against paganismthe@dm scarifies idol
worship and ritualism. He was also vehemently agdime malpractices of
ritualism.

o Sankaradeva believed that religion is the spirituagress of humanity. As
a humanitarianSankaradeva looked for the welfare of man. He hasl tige
do away with the anti-humanistic tendencies. Hd gzt before God, there
are no differences. He says-

krsnara kathita yiro rasika/
brahmapa janma &ra lagai kika//
smaroka ratra hari dine w@ti/
nahichai bhakati §iti ajati/**

4 Kirttana-ghaa, Pasanda-marddana v.129
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It means- one who is devoted to the name of lkKotgha need not becomeBrahmix.

If he keeps on remembering the holy namdHafi day in and day out, his devotion
will overpower all the barriers of high caste apndIcaste. Therefor&ankaradeva’s
philosophy did not give importance to caste, coknua class.

e According toSankaradeva, religion is a means for social upheakala
social reformer,Sankaradeva exerts his efforts with the belief thatl en
determines the means. Therefore, he has aimedatolish a rational order
for social upheaval.

o Sankaradeva’s social reconstruction philosophy presemtscheme of
values to be possessed by man and indicates theatdt ideal to be
realized. By inculcating the values internally drydexecuting them in their
daily lives, individuals can attain bettermentheit lives .It will ultimately
lead to the upliftment of the entire society.

o Sankaradeva aimed to establish a healthy social daiesocial upliftment.
In his social reconstruction philosophy, he hashsan directly involved in
resolving injustice but has encouraged people tapity to resist social
prejudices.

e Sankaradeva in his social reconstructive thoughts ersjzies the social
norms, which needs to be followed by a man. Heelretl that man as a
social being is not alone in society; other crezdlare also social beings.

e Social consciousness was one of the cardinal piesi of social
reconstruction thoughts dfankaradeva. He believed that religion helps

people understand the value of community life dsd enade them socially
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conscious. It also teaches the people about theievalf mutual
understanding and spirit of cooperation and createatmosphere, where
the bond of friendship, brotherhood and unity afisty are enjoyed by the

people.

Karl Marx:

Marx’s philosophy of social reconstruction indicghtethat dialectical
materialism and economic determinism is a basisaxfial change. Marx
postulated that matter was the essence of the nseivevhich embodied the
force behind all manifestations of social recortttamn. Again, he believed that
the social institutions were shaped by the mateoaditions of life and it was
determined by the mode of economic production oietyp.

According to Karl Marx, dialectical materialism & philosophical basis of
social reconstruction. In support of Karl Marx, fiend F. Engels in his work-
-Anti Dhiring (1878) defined dialectics as the science of theegd law of
motion and development of nature, human societythodght. Therefore, F.
Engels identified three laws of dialectics from thaterial world. These are-
the transformation of quantity into quality andevigersa, the interpenetration
of opposites and the negation of the negation. Ating to Engels the negation
of negation was a basic principle of social prograsevery stage of social
development.

According to Marx, the historical materialism statlat in any given epoch,
the economic relation of society, the means wherabg and women provide

for their sustenance, produce, exchange and digtrithe things are regarded
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necessary for the satisfaction of their needs.ttherowords, Marx asserts that
all types of social relations at any stages of onisal development is
determined by economic conditions. Marx in his we¥k Contribution to the
Critique of Political Economy (185%bserved that in the social production of
their life men enter into definite relations of guxtion. The total of these
relations of production constitutes the economigcstire and the real basis, on
which rises a legal and political superstructure.

Karl Marx in his thoughts on historical materialismentioned four major
successive modes of production in the history ohkired after the first stage
of primitive communism. These are the Asiatic, #wcient, the Feudal and
Modern Bourgeois. Marx believed that each of theame into existence
through contradictions and antagonism for modecamdrol of production.

Marx as a rational theorist considers that sodefyndamentally dynamic and
not static. Marx regards conflict in society asmal and not an abnormal
process. He believes that in every condition of sogjety, it contains the seeds
of future social change.

Marx’s principle of social reconstruction is muetftarlinked with his concept
of social classes and class conflict. Marx believkdt class struggle for
surplus-value between the haves and have nothardriving force of social
equality,which establishes a classless society.

For reconstruction of society, Karl Marx’s belieMihat the character of social
and cultural forms was influenced by the econonaisebof society, specifically

by the mode of production that is used by the i@iahips that exist between
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those, who own and those who do not own the meémsoaluction. Marx
believed that history holds stories of conflict veeeén the exploiting and
exploited classes and that conflict repeats itsgdfin and again until capitalism
is overthrown by the workers and a socialist statweated. For him, socialism
is the forerunner to the ultimate social form ofreounism.

Marx in his social reconstruction thoughts belietiedt the theory of class is
not a theory of stratification, whereas it can beated as a comprehensive
theory of social change. Again, he believedclasset@onsidered as a tool for
the explanation of changes in the total societies.

As a scientific social thinker, Marx was never degent on thestatus-quo
position of a society. As against it, in his anaysf social reconstruction, he
has placed a crucial emphasis on economic factats l@s given less
importance to the religious, political and othectéas for social change.
Therefore, he believed that man is the main insténinof social change and
reduced man to the level of a helpless creature.

Marx believed that for social reconstruction, rexmn is an integral part. For
him, any significant social changes in society always the product of a
revolution, because a revolution is the indispblesenidwife of social change.
Marx and Engels made it clear in the concludingt drThe Communist
Manifesto(1848) and wrote that the communists disdain taeal their views
and aims. Both of them openly declare that thedtseran be attained only by
the forcible overthrow of all existing social cotidns. Thus, Marx and Engels

called for the development of a revolutionary clasmsciousness and a strong
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organization of the proletariat to fulfill their dtoric mission —a classless
society.

Marx believed that to establish a classless aai@lsss society, there is need
of the dictatorship of the proletariat. He assetteat under the dictatorship of
the proletariat, the classes cease to exist alatigtie oppressive mechanism
of state and the state would undertake the fultiestelopment of the new
productive forces with maximum technological depeh@nt. It will also
include gearing up of productive processes to nseetal needs instead of
raising private profit and pave the way for thelation of a classless society
and the withering away of the state.

Marx believed that for the development of the imdiixal, the community, and
the society, the establishment of communism witissbm from the soil of
socialism, where there will be no new revolutioneded to bring about

communism.

Objective-4: To bring out a comparative study in the Social Reconstructive

thoughts of botrSankaradeva and Karl Marx. On the basis of this objective, the

sixth chapter is presented. The title of this cea@'‘Comparative analysis of social

reconstruction thoughts ofSankaradeva and Karl Marx’. The following points are

covered under this chapter.

Similarities of Thoughts:

The major common point of similarities between&adkaradeva and Karl
Marx’s philosophy of social reconstruction is thadth had an extreme

concern for the suppressed and the oppressed, edmurceful and the
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ignorant and the starving section of humanity.Baoitlthem were concerned
about the plight of the common men and realiseddbethat there needs an
urgent revolution which would uplift the conditiofithe common man.

Both wanted to establish a social order, which ldonake the masses co-
share the gifts of nature. Therefofankaradeva insisted upon adherence to
bhakti or devotion for achieving this objective and K&farx did not care
about the quality of the means but provided forieghg the end as quickly
as possible.

Both believed in the philosophy of egalitarianiswhere Sankaradeva took
religion as a means for social upheaval and toeassimilate it with Lord or
God for social duties. Througbhakti Sankaradeva established a rational
social order and was directly involved in eradiogtthe social injustice. He
believed that when a man is enriched spirituallye tsocial condition
automatically takes shape and social prejudiceswaped out. But, Karl
Marx as a clam thinker and passionate fighter laysortance onmatter and
not the spiritual idea or the ultimate reality.H&dsthat the world by its
nature develops following the laws of the moven@nmatter. Hence,Marx
believed that the different ideas and theories,ciwtappeared in different
periods of history, were merely a reflection of thaterial laws of society,
where the matter is active and not passive and sbye&n inner necessity of
its nature.In his thoughts, he believed that prédacand the exchange of
things produced is the basis of every social orélee ultimate cause of all

social changes was not found in growing insigho itite eternal truth and
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justice but in the changes of modes of productiod exchange.Therefore,
Marx believed that the economic structure is theebawvhere political,
philosophical, religious, cultural, ethical and etfstructures are determined
by the economic foundation of society.

e Both Sankaradeva and Karl Marx have a common destinatidreesociety,
but the paths paved by them were different. Boththaim conceived the
course of action as per the socio-political climaft¢heir timesSankaradeva
was born in Assam at a time when costly religiors waactised and Karl
Marx has seen the state of exploitation under flstem of capitalism and
industrialization in the west.

e In Assam, the Neo-vaiavite movement under the leadership of
Sankaradeva paved a new way for the social life. LSledkaradeva, in the
west under the inspiration of Marx’s ideology, avsocialist movement has
been started to establish a classless and staszesty. As a whole, both
were the harbinger of hope to mankind. Both of ¢hpkilosophers tried to
change the existing state of humankind and to tieen a better, justified
and democratic society.

Dissimilarities of Thoughts:

The differences between the social reconstructiitogophy ofSankaradeva
and Karl Marx are obvious in their own differeneés. Sankaradeva puts forth the
social reconstructive ideas abobhakti spirituality, moral upliftment, individual
liberty and democratization in social life. As awsti of Sankaradeva, Karl Marx’s

ideas were about class war and its end throughdittatorship of the proletariat,
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expropriation of land, mines and other materialrees of wealth, state capitalism,
nationalization of industries and regimentatiorii@f and labour. But, in reality, both

Sankaradeva and Karl Marx fought for establishing éiyiafreedom, brotherhood,

democracy and classless egalitarian society inr thespective areas.The major
differences of social reconstructive thoughts dhlthinkers are as follows-

e Sankaradeva in his social reconstructive thoughtsesgmted a metaphysical
idealism with the conception of an omnipresent Amdntal spiritual reality.
He inherited a strong faith in devotion bhakti and in the existence of a
spiritual power i.e. Lor&rsra. But, on the other hand, Karl Marx represented
dialectical materialism. As a rationalist, Marx demned mysticism and faith
and criticized idealistic philosophy.

e Sankaradeva in his thoughts believed in ethical atisstu He said tharsna
Bhaktior devotion is a force of religion for self-pudéition. Sankaradeva also
said that religion is a moralizing force and thdiwduals in a society should
have equal respect for all religion without castd areed. On the other hand,
Marx believed in ethical relativism. As an advocatalialectical materialism,
Marx considered religion to be a reactionary fotde.said that religion as an
ideology is fitted to production, organizations aethtions of the time and an
ideological instrument for the protection of priggiroperty. Therefore, Marx
rightly noted that in the material world religionag/ not only the oppressed
creature or the heart of a heartless world; it aigs a spirit of the spiritless
situation. Religion de-stressed not only the exgogsof real distress but at the

same time, it was also a protest against the istéeds.
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Sankaradeva said thathakti is the main weapon of soul force for salvation.
His thought is essentially spiritualistic in natu@n the other hand, Marx said
that there are no such things as self —sufferinghange of heart.Spirituality
was absent in the Marxian philosophy.

Sankaradeva worked for the inner-self to improve tbeial environment. He
believed the individual as the starting point df-segeneration, whereas Marx
worked from the outside to the inner. Marx heldttherking class had to
destroy the laws of bourgeoisie system and estalttie dictatorship of the
proletariat through revolution. He believed thattterais the ultimate reality
and rejected the existence of spirituality and saidtuality is to be best a by-
product of matter.

Marx in his thoughts believed in violent revolutide. dictatorship of the
proletariat to end an inequitable, unjust and aotial order. ButSankaradeva
believed in real spirituality and non-violence ibhakti revolution to end the
injustice and oppression of the weak by the sttbngugh the fundamentals of
moral law and devotion to Londrsna.

Sankaradeva wanted to initiate the economic changebHakti .Though he
prescribed for chanting dama, he never asked the devotees to be idle. Rather
mental devotion and physical labour should be dsmeultaneously .Karl
Marx believed that the ultimate causes of all docieanges were economic -
the mode of production and exchange. He said traduygtion is a process,
which creates definite relations between man anad. e economic structure

is the base and political, philosophical, religioasltural, ethical and other
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structures are determined by the economic foundaio reconstruction of
society.

Sankaradeva was not a philosopher of history. As aiasoeformer, he
accepted theological determinism. He believed thathing could happen
without devotion and sanction of God or Lofgsza. But, Karl Marx as a
materialistic believed in the power of reason teate a better society. He
believed in the power of man, society and scieacatisfy all human wants.
Sankaradeva’s social reconstructive philosophy tooto inonsideration not
only the ends but also the means throbigakti culture. But, Karl Marx did not
care for the means, but wanted to achieve the @ndsiickly as possible.
Sankaradeva preached the social reconstruction phalosthroughbhakti and
encourages people to love all creatures. As amefgrhe stood for democracy.
But to establish a classless and stateless so#{aty,Marx advocated hatred
through proletarian revolution against the bourgieosection of society. Marx
did not believe democracy and supported violenblgion or class struggle
for social change.

Sankaradeva social reconstruction movement is a moweimeconsent .It is a
kind of silent and internal strategic movement statuld be started within the
prevailing socio-cultural setting .But Karl Marxigvolution is first a blood
bath disobeying all accepted values and norms aimd of the old structure
from which a new society shall come into being.

To achieve a classless sociebgnkaradeva in his philosophy recognizes ‘the

equality of all class and caste at the spirituaeleand boldly asserted that a
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devotee belonging to the lowest stratum is supéoi@ Brahmin without faith

and devotion® On the other hand, Karl Marx believed that to dwew

capitalism and social ownership, means of sociatipetion is necessary to
achieve. He asserted that universal labour wasiwgrgrtant because labour is
the source of all wealth. Therefore, in one ofifmiportant works Fhe Critique

of the Gotha Programmé/jarx said that ‘the emancipation of labour demands

the promotion of instruments of labour to the comrpooperty of society and

co-operative regulation of the total labour withfar distribution of the
proceeds of labour?
7.5: Conclusion:

After a detailed study of the‘Social Reconstruction ofSankaradeva-A
Study in the light of Karl Marx’, it is found that both of these philosophers share
some commonalities regarding the major area untlelys,though the means and
methods may be different .Botfankaradeva and Karl Marx wanted to have a
classless society in their lifetime, in which theveuld be no distinction between
class, rich and poor and everyone would be appegti@r his or her qualities. Both
believed that class consciousness has created m r$ociety and thus resulted in
exploitation.

In their social reconstruction thoughts, both tiiekers had a very soft corner
for the down-trodden. Marx used to say that histerthe witness of hitherto existing

struggle, in which the labourers and the poor wemg constantly exploited by the

®Sharma, N.S. (1966)jhe Neo- Vaizavite Movement and the Satra Institution of As&afv
®Marx, Karl. (1875)The Critique of the Gotha Programre20.
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rich, who control the means of production. Marxert#fore, gave the slogan that

workers of the world should unite and the deprestasses would come up for their

rightful place in the society. SimilarhSankaradeva also had a soft corner for the
down-trodden and the so-called lower caste and @hasociety. He said that everyone
should be provided with equal opportunities fortiggtjustice and the door of justice

should not be closed to any particular class astecaimply because of their inability

to afford or to purchase justice.

No doubt, prima facie that there are lots of samiies betweerSankaradeva
and Karl Marx’s on the philosophy of social recoustion .But there has also been
lots of differences between the two as well. Fa $locial reconstruction of society,
Sankaradeva had a deep faith in religion. He consifléréo be a fruitful, positive
weapon. On the other hand, Karl Marx believed ttedigion has no place in the
reconstruction of a society. Marx said that religis opium for the people and a
method for making the people fatalist. He felt titatvas a method through which
capitalist tried to contain the poor.

Sankaradeva had a deep faith in the existence of @bigh for him was a
mysterious powerful force guiding our affairs. e therhand, Marx did not believe
at all in the existence of God and for him, a mas whe architect of his own fate and
there was no heavenly or superhuman power to gheldestiny of mankind.

Regarding the social reconstructicsenkaradeva philosophy was based on
spiritualism and Marx’s on materialism. Féankaradeva, an individual was only the
means to an end, whereas according to Marx, theesawas an end in

itself Sankaradeva had very high consideration for the imtligi and other living
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creatures in the universe. But, Marx assertedttfgatmain purpose of human beings is
to live and think rightly and to conquer his habiBoth, therefore, had altogether
different approaches to the problems of individikarty. While Sankaradeva believed
in rightful means for having lasting and durablelg€rMarx did not believe in this idea
of Sankaradeva. He believed that ends justify the meadstzerefore, he said that the
aim should be to achieve an end and it does notemathether the means for
achieving those ends are right or wrong.

Sankaradeva, in his social reconstructive philosogdigg a moral view about
the evil-doer and the evil. He believed that oneusth hate the evil and not the evil-
doer because the evil-doer is a product of an @&wil unhealthy social system. He
writes-

satru mitra sava kariyo sama/

ehise kspara bhakti uttamat/
It means- to treat equally friends and foes iskibst way of performing devotion to
Krsna.Through such wordsSankaradeva urged for developing the qualities of merc
and tolerance which are equally important for taespnal and collective development
of an individual as well as of a society.

On the otherhand, Marx believed that both the &vd the evil-doer should be
hated. Therefore, he said that he hated both tp&gataand the capitalist. In his
thoughts, there was no place for the capitalistabse they represented an euvil

institution and as long as it existed, social gestould not be achieved.

YKirttana-ghaa, Prahlida- carita v. 392.
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Sankaradeva was a very strong and ardent believeoi{ wiolence. For him,
one should be non-violent both in thought and actlde believed that non-violence
was not only a method of religion, but also a crieedsocial reconstruction. Rejection
of violence and opting for bloodless resolutiornpabblems has been identified as the
most progressive means to initiate peace .From gtaadpoint,Sankaradeva was
undoubtedly a preacher of one of the mostly vakiledhents of social reconstruction.
On the otherhand, Marx believed that there was aonhin using violence for
achieving the ends. He suggested that violenceldhmt be used as the primary
method for securing the ends, but demanded allgsep and forces to be used until
capitalist order or evil institution could be brdiigo an end. Marx, therefore, stressed
on violence rather than non-violence for reconsioncof the society.

Sankaradeva does not believe in embarrassing the @ppoand always
intended that the opponent should be made to echliz mistake.Her8ankaradeva is
found to believe in a win-win philosophy of confli@solution where repairing of the
intent is given priority than giving penalties. Bitarl Marx believed that the enemy
should be put in a most embarrassing position abtktiey were obliged to agree to the
demands put forth by them.

From the above analyses, it can be concluded tihtSankaradeva’s and Karl
Marx’s prima facie agree on certain basic prinagpier social reconstruction, but as
they proceed, the differences also widen up. \ery evident that both do not agree at
all on the means for achieving the ends set foytthem;Sankaradeva’s approach on
the reconstruction of the society was multi-dimenal, combining spiritualism,

religion, economy, art and culture for efficientné@tioning and development of a
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healthy society, whereas Karl Marx's approach wasnemic in nature and
emphasizing only on the economic upliftment of therker sections of society.
Sankaradeva’s philosophy of social reconstruction comt with spiritualism is
altogether different from Karl Marx, but both theaters wanted an egalitarian society

to achieve greater benefits of the human being.



