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CHAPTER-IV
SANKARADEVA’'S CONCEPT OF SOCIAL

RECONSTRUCTION

Vaisnavism was in its height in the Northern India dgrthe 18' century AD.
Vaisnavite saints like Kaipa, Nanaka, Meerabai and Surdas popularisedsiéaiism
and its ideology in different parts of the countii. of them were the propagators of
Vaisnava religion that propagatédisna bhaktiin the respective parts of Indian sub-
continent. In Assam, Vaiavism was propounded and propagatedSagkaradeva.
Sankaradeva was born in 1449 AD at Bordowf Nagaon district of Assam. During
this period, the people of Assam followed differeatigious beliefs and practices
which can be categorised undénivism, Saktism Buddhism, and traditional
Vaispavism. This happened due to the Indo-mongoloid cosmopvoldaad liberal
culture of people who did not follow the caste amded prejudice. No particular
religion was followed by them. They were followafsHenotheism i.e. believer of all
gods. During the time o$ankaradeva, Henotheism was practiced by the people of
Assam. InSankaradeva’s time, Henotheism was nurtured and gramong these
people Sankaradeva’s forefathers were also followersaivismandSaktism.

Sankaradeva spent his childhood under the guidancéisfgrandmother
Kherditt and his mentor Mahendra Kandali, who was a rendwseholar. The
primary academic foundation dfankaradeva was formulated by the teachings of

Mahendra Kandali. He studiededas, Puiras, and other religious books under his
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guidance. Later orfankaradeva traveled to northern India and becamespinaat of
Vaisnava religion that insists on being the believer amfly one God -Lord
Krsna.'Sankaradeva, unlike other contemporary Maivite saints across the country,
had the observation that man’s religious life edsin total isolation” Sankaradeva
was not a supporter of the sacrifice culture topjiiate God. In contrast to the
ritualistic, formal religious practiceSankaradeva insisted more on simplistic religious
activities like chanting of and listening to thewe works and qualities of Loktrsna
(Kirttana and Sravara).lt was a refined approach in the Maivite practices and
became known as the Neo-<usvite movement. As a social reforme$atkaradeva
was not just the propagator of an Assamese versioiNeo-vagnavism but a
splendored genius, whose action and ideals enld/¢he people for a new social
restructuring in his own time and thereafter, reeéwthe spirit of the Assamese
people.?

Thus, the Neo-vanavite movement of Assam initiated Bgnkaradeva, in the
last part of the fifteenth century, was a unigueeltgpment in the socio-cultural
history of Assam. Though the ideology was develdpedeligious purpose, it was not
limited to religious rituals alone but equal im@orte on cultural, philosophical
development of the erstwhile Assamese mass alss.nitvement brought in its wake
a literary and artistic contribution with the seedf social reconstruction and
renaissance in Assam. ‘This movement did not difieessential points from similar

Vaisnava movements of medieval India. The charactesistike belief in and

! pathak, Dayananda.(201Beautiful Mind of Srimanta Sankaradeya 28
2 Barman, Sivanath. (2013yadition to Modernity-Essay on Assapl14.
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adoration of a personal Godisnu or Krspa, emphasized on devotion and faith,
recognition of the equality of all persons, igngriof the caste distinction at the
spiritual level, the high place assigned to virtlies love, piety and non-violence, and
deprecation of the practice of the image of worshkip. is common to all Vaiavite
sects of India. This movement, therefore, is inetlichs a part of the all-India
Vaisnavite movement of the middle agés.’

Hence, Sankaradeva believed in the holistic development ofnmand
society.Religion should not be an isolated setexMotional practices .Rather it should
be a medium of the cultural, economic and sociakligpment .He wanted a balanced
growth of man. $ankaradeva accommodated man’s social and econoraithiibugh
bhakti culture. In this proces$ankaradeva had to make necessary adjustments in the
erstwhile social set up as the contemporary Assansxiety was strife-torn,
politically divided, socially disturbed and moraliegenerated. Internecine feuds and
rivalries created a situation that precluded theergience of a healthy and solid
society.“SimiIarIy, the religious practices performed by th#ndus were very
expensive. ‘Animal sacrifices had a damaging impant agricultural practice.
Pilgrimages were also a costly and hazardous affarrelieve people of such an
encumbrance§ankaradeva made religious rituals simple.’

Sankaradeva’s ideology was based on liberalism, sgilism, and tolerant
spirit. Sankaradeva kept no distinction in caste and creetiydsn the rich and the

poor and the high and the low. He hoped to creategalitarian society where people

Sharma, Satyandranath. (1988 Neo-Vairavite Movement and the Satra Institution of Assam,
Introductory part.

Pathak,Dayananda.(201Rgautiful Mind of Srimanta Sankaradeya 31.

® Barman, Sivanath. (2013yadition to Modernity-Essay on Assafm147.
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can enjoy equal material and spiritual growth pedive of their caste and economic
status. The teachings 8Bnkaradeva have been full of such democratic monats a
ideals.As a renowned schol&ankaradeva had a vision of society that all men would
be equal. Sankaradeva was not primarily a speculative thinkes ideal was not to
propound a religion supported by discursive reasprind abstract thinking, but to
propagate a simple system based on devotion atid fdbreover, he could clearly
and rightly perceive that society was more in netdeformation than a system of
philosophy. That is why he diverted his attentiolely towards the propagation of the
new faith without caring whether the religion prgpted by him was based on a
systematic philosophy or ndt.’
4.1:-Sankaradeva- A Brief Biographical Sketch:

Sankaradeva was born at the Bordbwf Nagaon district of Assam in 1449
AD. The name of his father was Kusumbara and histhertts name was
SatyasandhySankaradeva lost his father when he was only sevemsyell. His
mother too died at his early years. OrphaSedkaradeva was brought up by his
grandmother Khemi and his grand-uncle Jayanta Doloi. But, when taad Uncle
Jayanta Doloi took up the responsibility of the amstrative duties of theBhifia
Kingdom asSiromoni Bhafiaship, it was the grandmother Khéits who became the
sole guardian ofankaradeva.
4.1.1: Education:

The formal educational life dfankaradeva was started bit a late .Till twelve

years of his life; he did not attend the formal @ational institutions. In his twelfth

® Sharma, Satyandranath.(1968)e Neo -Vaisnavite Movement and the Satra Institubf Assam

p.25
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year, the grandmother Khéts took him to the residential school of Mahendra
Kandali, a renowned teacher (Guru) and scholaho$d times. Mahendra Kandali
started giving lessons tSankaradeva on a ‘Thursday of Assame®aida month
0f1383 Sakabda (1461 AD)”’ The institution was known agl- a traditional
educational institution where the students leaimgthdirectly from the teacher .Since
the beginningSankaradeva was a serious student with extraordirelgnt and skill.
He could easily understand any topic. Within a slpariod, he mastered over the
Sanskritlanguage and studied fMedas eighteerPuranas eighteerKavyas fourteen
Vyakarapas and two Epics in details. As a teacher, Mahek@nadali was amazed at
his extraordinary talent and said-

“jikhani janu palalu eka; naiu aaro, ane sitabarshyr pahiyu nagre eka.moi
karane he apuni nirmila sastra, tako paki huwa chatra”.®

During his schooling, one day Mahendra Kandalktaa aptitude test of the
entire studentsSankaradeva composed a verse that had no vowels esaefthis
poem was-

karatala kamala kamaladala nayana/

bhava dava dahana gahana vafayana//

napara napara para satarata gamaya/
sabhayam abhaya bhaya mama hara satataya//
kharataravarasara hata dda vadana/

khagacara nagadhara phanadhafayana/

" Borkakati, Sanjib Kumar(2007Place of Srimanta Sankaradeva in All India Persivecp.14.

8 Lakharu, Upendra Ch.(2011-6th editiokpatha-Guru Carit, p. 22
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jagadagha mapaphara bhava bhaya tea&
parapada laya kara kamalaja bayana//
This was an extraordinary poetic piece without Asgamese vowel .His depiction of
the features and virtues of Lokdsnu within such a short space was undoubtedly an
extraordinary talent. His teacher was higly impees$®y the genuine talent of his
student and said-
taila lora nai khudz banjyanat ane &d, bing jaru bandtin, ara khudz sakti
manuwya nuhi, kila harire chadmeisehi®
Around his time of schooling at Mahendra Kandafss(School) Sankaradeva
composed his first full length bodKariscandra Ugikhyana. It was a verse book
based on a story from thdarkandeya Putina. The story deals with the devotion of
Hariscandra towards Lor¥isnu.Here he highlights the outcome of pure devotiod an
supremacy olVisnu. This book still holds significance for all thelltavers of Eka
Sarana Hari Nama Dharmabecause, in this booKankaradeva for the first time gave
his own perspective on the philosophybbiakti. The book is also famous for its poetic
skill.
Sankaradeva came back home in 1465 AD. and he insistéte maintainence
of his physical health and startddana, Ptinayama, and Hasha-yoga for his
health®. These practices strengthened the enviable physifisiaikaradeva until the

end of his life.

° Lakharu, Upendra Glop.cit,p. 21
10 Lakharu, Upendra CtEd.).op.citp.22
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4.1.2: Administrative Responsibility.

Sankaradeva belonged to the clan Bifizfias. The Blfias were considered as
the landlords in Assam. They had the soverign gulmithority over some specific
areas of the state. Originallankaradeva was #ara-Bhifia. The Bara-Bhafias
enjoyed the status of a king or a ruler within thiecal areas. They had enough
properties both movable and immovable .They wereerwassal lords of the ruling
powers. After leaving schoolSankaradeva took over the charge 6fromani
Bhaiaship from the grand uncle Jayanta and started lookiteg &is family and the
territory .Thus Sankaradeva emerged as a young administrator who doite
traditional family activities. During that time, heas known adekagiri (Young
master). As an administratdfankaradeva was responsible for protecting his subject
and to look after the well -being of the people.

4.1.3: Family life:

At the age of twenty-one§ankaradeva married @yavaft in 1471 AD; the
daughter of Hari Kh Bhiafia.She was then only fourteen years old. In 1472
Sankaradeva became the father of a girl child. The eaaf the baby was
Manu.Unfortunately Sankaradeva’s wife Gyavaf died nine months later after the
birth of their child. At the age of fifty-foulSankaradeva married for the second time.
The name of his second wife waslikdi. They got married in 1503AD. She was the
daughter of Ram and Jayantii®Bia. She was only fifteen years old. In their lifegyh
had three sons- Ramanda, Kamalalocana, and Haricharana. ®e&mda had a son
and his name was Puynitama, while Haricharana too had a son Chaturbhuja

Kamalalocana had no children.
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4.1.4: The Pilgrimage ofSankaradeva:

In 1481 AD, at the age of thirty-fiveSankaradeva handed over his
administrative responsibility to his grand-uncleyal#aand set out for his
pilgrimage.He started realising the fact that adstiation was not his cup of tea; he
had something wider and spiritual to explore. Teeision of pilgrimage stands for the
fact that Sankaradeva had a different missions in his life. Hanted to directly
experience the stock of knowledge and to contrilsat@ething for the betterment of
the contemporary society. He had already surredderdevotion and spirituality. But
at the same time he knew that to execute his vigicactical knowledge of the wider
world was very much necessary. The pilgrimag&aikaradeva was his step to gain
the experiences of wider spectrum of spirituality. shows how modern and
progressive he was. One by ofankaradeva and his disciples visited all the holy
shrines of the Indian sub-continent. Thus, heetsRur in the east and Daka in the
west, just as he travelled Bada@skrama in the north andaResharama in the south.
During the visit, Sankaradeva experienced the impact of thieakti movement
throughout northern India as well as eastern Ihtia492, he returned home. The
pilgrimage had already turné@nkaradeva into an experienced and insightful soal. H
could feel how Vainavism changed the socio-cultural setting of thecgda He
realized that religion has a more democratic, nemalitarian wing and the ability to
transform a societySankaradeva set out for his second pilgrimage in 13D
Altogether, one hundred twenty devotees were iredud his team. The pilgrims set
out from Ritbaus on the seventh day of Assamefghon month in 1472Sakabda

(1550 AD).After a long journey, the pilgrims arrd/at Ritbaus in April,1551AD.
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4.1.5: Conversation with Madhavadeva:

Madhavadeva was the chief disciple S#ikaradeva. The name of his father
was Govindagit He was an accountant of Pratap Rai, the king afiBla.At present,
it is known as the Rangpur district of BangladeSlvindagit had migrated from
Kanauja. He married a girl name Anuahibut she died at an early age leaving an
infant son. His name was Damodar. Later, Govindaggttled in upper Assam with
some merchandise. When he reached Temriwf the present Nagaon district of
Assam, he married a girl named Monoanviadhavadeva was born or* Jeh
(Assamese month) 1413akabda (1489 AD). He completed his education under
Rajendra Adhyipaka a reputed scholar of Bduka.Within a short time, Mdhavadeva
mastered over all the scriptures.Atnldaka, Madhavadeva met his elder brother for
the first time, when his mother was critically #ls animal sacrifice was considered to
be a major means of curing a diseasadhMivadeva mentally decided to offer as an
oblation a pair of he-goats to the goddEagga. So , he gave some money to his
brother-in-law Rmadisa to procure the goats.BuirRadisa did not procure the goats.
An angry Madhavadeva rebuked the -

namat hunkra bhuddhita ggal
bihane tala dilo nanili shagal**

Through these lines &Mlhavadeva criticised #@dasfor not bringing the goat .He said
that though he was an expert in chanting the naint@od, he was an idiot as he did

not purchase a goat for which he was paid in thenmg.

1 Lakharu, Upendra Gbp.citp. 51
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Then, Rimadisa replied that one should never sacrifice any ahi@s the
animal is also a creation of God and it should néeekilled in the name of religion.
Madhavadeva,till that time ,was not familiar with tideology of Neo-vanavism..So
he did not accept the argument ofinfadisa and sought to challenge even
Sankaradeva and said-

markhara agata yena katikaha tay
dharma cinilaka kichu @janoho may*
It means you speak before me as if | am an idiat, it do not know what religion is ?

The next day both set out to Belaguri to m&atkaradeva. After the initial
introduction withSankaradeva, Mdhavadeva started questionifigikaradeva about
the importance and significance Bka Sarana Hari Nama Dharma Responding to
MadhavdevaSankaradeva clarified the basic features of his retigand made him
realise that the devotion to the supreme God méewdtion to all deities just as the
water sucked in by the roots of a tree goes toiglowll its branches and leafs. This
argument ofankaradeva came from3loki of Bhagavata Pufinaas follows

yatha taromilanisecanenaspyanti tatskandhabhujogakhah/

pranopahiaracca yathendrignam tathaiva sardrhanamacyutejg//(4/31/14)
However ‘this conversation ofSankaradeva with Mdhavdeva is still significant,
because, later, Mihavdeva became a chief discipleSafhkaradeva and propagated

his philosophical idea with renewed vigodt.’

2 |bid,p.51
13 Sharma, Nilima.(Ed).(2008)he Philosophy ofarkaradeva-An Appraisap. 13
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4.2: Unique Works and Activities:
4.2.1: Pioneer of Women Upliftment:

According toKatha Guru Carit (KGC) andGuru Carita Katha(GCK), the
flood was one of the most devastating and recurnamtral calamities of ancient
Assam.It was an annual calamity that led to theheaaterial loss of the people. At
Bordowa, the Bhufias approachedankaradevato initiate resolution for this serious
problem. Tembuani was heavily damaged by the flood .People lostrtheuses
Jivestocks ,material properties.So the people lé tocality approached their
administrator for a permanent resolution of theiés§he Blafias planned to construct
a damso that the flood can be stopped duringraimey seasorfankaradeva guided
these people to construct the dam and succeedéidhéswoman named Yogaya
from the marginalised community, later became fasnas Rdhika Safi, and was
wholeheartedly involved with the construction o§ liiam.Sankaradeva encouraged
the woman to participate in the construction wahgugh public participation of
women was a rare case at that time. Under thetidireof Sankaradeva, Yogaaya
became the first woman who came out of the re&iriston women and emerged as
equal to man. She was the first women worker taycaut the instruction of
Sankaradeva and was involved in the construction efdam. The progressive outlook
and desire for empowerment of women on the paRagkaradeva is clearly visible
from this initiative. Sankaradeva proved that he gave equal status to stttsdy this
single action. A fisherwoman, considered to behaf lowest caste in the traditional
society in those days was given the opportunity ledding the public was a

revolutionary step**

14 Borkakati, Sanjib Kumar(200Blace of Srimanta Sankaradeva in All India Persjpecp. 18
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4.2.2:Cihnayatra: The first regional Assamese Drama:

Sankaradeva initiated the staging @fhnayatra — the first drama in the history
of Assamese performing arts. He could understardfdht that direct preaching of
religious philosophy would not attract the peopo, he crafted the idea of
propounding religious lessons through artistic, ydap cultural means. The
Cihnayatra was the first step o$ankaradeva to attract people towards his ideal of
Neo-vasnavite movement. It was a dance musical performaegected on the glory
of Lord Krsna. In this performance, he drew the paintings ofeselieavensSapta
Vaikuirthag and got prepared the musical instruments underghidance by local
artisans.He also played a significant part as atrimentalisSankaradeva solely
played the role of the producer, director, musi@ad actor of the whole drama which
led him to great success, and ultimately he suambdad spread his religiokka
Sarana Hari Nama Dharma Significantly, ‘this dramatical activity o$ankaradeva
can be compared only to that of William Shakespesah® came 119 years later to the
realm of theatre and it, became the first stagevsifoAssamese and world history.’
The major significance of this creative activitySefikaradeva was-

e |t was a historical phenomenon in Assam as forfits¢ time the people of
Assam witnessed such a full-fledged cultural proiduc with a religious
message.

o Sankaradeva solely played different roles-producegnuatist, art director,
music composer, actor etc. It stands for his nalétitted skills and his mastery

over art and culture.

5 Borkakati, Sanjib Kumaop.cit p. 17.
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Preaching the spiritual lessons through popular emgrtaining way was a
very innovative idea and he was fully successfuhia attempt.

Sankaradeva designed the local musical instrumentbyatimself. Moreover
he also acquired the skills of playing those insieats.Sankaradeva was a
master drummerKhol) and was capable of playing nine drurkhdl) at a
time. In Assamese musical history for the firstdinthe use of the musical
instrument drumkhol) was conceived bgankaradeva.

After witnessing the performance, his mentor Mamaritandali accepted him
as Guru .t also shows th&tnkaradeva was an exceptionally brilliant man
who ran ahead of time.

Sankaradeva composed a small booklet knownGagi-uddhava-savada
which is based on the tenth cantcSa@imad Blagavata.

Establishment of Spiritual and Worship Plae: The Than (Namghar):

Sankaradeva at Tembauwi began delivering religious discourse to the

people.He also got an institutional structure ambuvani, which came to be known

asThan over time. It had a prayer house callegittangharand surrounded by huts —

residential arrangements for the devotees. .‘THsstition came up in 1468AEP. It

was a kind of public space which later became [awmsNamgharor Kirttanghar to

practice and preach his faith Bhagavata Pufina and Sastras Namghar can be

literally defined as the space where devotees tla®lama- chanting of the life and

activities of the Almighty. Along wittNamgharor Kirttanghar, he builtMarikira— an

internal space to keep the Holy Scriptures andQhdri-hati for the accommodation

6 Borkakati, Sanjib Kumaop.citp.15
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of his disciples at th&han. Sirizhasanaor Thapana (altar of God) was also placed in
the Manikira with BhagavataSastra for worship.

In Kirttanghar, Sankaradeva started the practicesNifma-prasiga. It stands
for the practice of chanting the life story andiaties of Lord Krsna .This practice
engages the devotees and a lead singer who readsrtain section of verses from a
holy text in a certain mutual mann&lamgharsalso turned out to be a popular public
space for collective activities like religious fionis, cultural performances, musical
lessons etc. Thus, thEhan or Namghar was the innovative institutional works of
Sankaradeva and the center of his core ethical valumsd spiritual
realization.Therefore, it was regarded as bv&iya Vaikunha (Second heaven) and
even greater thaldvaraka or Vaikurrtha itself.

4.2.4: Pioneer of Indigenous Craft and Cottage Indstry: The Vrndabani Vastra

Preparation of th&/yndabart Vastrawas one of the historical initiatives of
Sankaradeva. It was initiated Rierbaus (present Barpeta district of Assam) under the
regime of Koch Kingdom.The Yuvaja Sukladhvaja or Chiirai, the younger brother
of King (Maharaja) Nararrayana requested him for weaving the complete details of
Vrndavana —the holy place of the Hindus where Ldfdsra is imagined to be born
and brought up.Preparing such an artifact of diicdetails was undoubtedly a
herculean task in such a time as it needed pedyjer of rare raw materials .But
Sankaradeva agreed and took up the initiative .Inphesent Barp@tarea of Assam,
there was a village namelintikuch, where an expert weaver community resided.
Sankaradeva himself learnt the art of weaving and @mdering from

themSankaradeva started this project of weaving and atsgaged the weavers of
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Tantikuchi of Barpe#.The weaving leaders were Gépand later his disciple
Mathuiadas Buta Ata played the role of the leader of the group anchbexthe master
weaver. Within six months, the artifact was predaaed they became successful in
depictingKrsna Lila (play) scene in the product. This woven produdhwiie scenes
of Vrndavana gradually became popular &ndavari Vastra This was beautifully
illustrated by his designing and on the job supsovi of the weaving works of local
people. ThereforeSankaradeva was known as the pioneer of the cottageceat
industry of Assam through this magnificent work.

4.2.5: As a Playwright of Regional Language:

Sankaradeva was a pioneer of the entire resurgenceement of the Indian
regional language. He was the first playwrightlirttee modern Indian languages. His
first play Cihnayatra was written and enacted in 1468AD at Tendmav
(Bordowa).BeforeSankaradeva, the plays or dramatic pieces in Indieewgitten in
Sanskrit language only, which was difficult to bmrgprehended for common masses.
Sankaradeva initiated a new tradition of regional datmgy and wrote various plays
in the regional language, which was popularly knoxe/rajavalr or Vrajabuli, an
offshoot of the Maithili language This literary forof theMaithilz Praksta was used
particularly in religious literature in Assam, BegBihar, Orissa, and part of Uttar
PradeshSankaradeva used this language in his writings far $pecific purposes — to
make the dramas easily comprehensible for the cammess and to disseminate his
religio-philosophical teachings in a more accemabhnner. It was a very progressive
step as up to that time literature was dominatethbySanskrit Language and by those

who knew this language. The plays writtendaikaradeva arePRatri-prasida, Kali
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(ya)-damana, Keli-gofla, Rukmii-harapa, Parij ata-harapa,andSr7 Rama-vijayaThe
last play ofSankaradeva isSr7 Rima-vijaya which was written in 1568 AD, before
his death. These plays came to be knowAv&ksya Nar. The enactment of tharnkiya
plays is calledBhaona (Drama). With the passage of tim8haona turned out to be
the symbol of Cultural identity of the native Assssa people who follow
Vaisnavism.But significantly Bhaona till now , is known more as a cultural and
artistic activity than as a religious channébnkaradeva’s main purpose of this
Bhaona was to draw the attention of the people to theartgmce of devotion to Lord
Krsna.
4.3: Literary Works:
The literary works ofSankaradeva can chronologically be arranged in the
following way:
A-Early Period :in the Bara Bhufa territories
0] Non-Bhagavata group-
1. Hariscandra-ugikhyana (Markandeya-putina)
2. Bhakti- pradpa (Garw/a-purana)
3. Kirttana-ghaa: Uresa-varnapa sectionBrahma-putina)
(i) Non-Bhagavatamaterial mixed wittBhagavataelements,not influenced by
Sridhara Sgmi-
4. Rukmii-harana-kavya (Harivaisa andBhagavata puéina)
(i) lyrics
5. Bargitas

(iv)  First group oBhagavatatales taken from outside Book X-
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6. Ajamilopakhyana (Book VI)

7. Anyta-mathanaBook VIII )

8. Kirttana- ghaa: Ajamilopakhyana (Book VI), Prahlada caritra (book llI,
VIl), Haramohana, Bali-chalana, Gajendra aklp/ana’(Book VIII) and
Dhyanavanana sections.

(v) Guranmla, ii-vi.
B.Middle Period: in the Ahom kingdom (c.1516-c.1543)
(i) Arguments to confront with the enemy of thigakti cult-
(3)Kirttana- ghaa :Pasanda-marddanaandNamaparadha sections (Bigavata-
,Padma-andBrhan-naradiya-puara.Visnudharmottaraand Sita-saizhita)

9. (Vipra-) patri-prasada-rara (Bhagavata- pudara, X).

(ii) tales of Krsna’s early life from the &@vardha of theBhagavata- pudina-X-
(3)Kirttana- ghaa : Sisu-lila, Rasa-kida, Kamsavadha, Gapuddava-sevadi,
Kajir vaficha-purapa and Akiirar vaficha-purapa sections.
C. Final Period: in the Koch kingdom (c.1543-1568)
(i) the second group dhagavatatales, taken from outside Book X

10. Bali-Chalana( Book VIlI)

11. Aradi-patana(Book Ill, Vamina- puiana)
(i) Bhagavatatales from Books X (Uttardha) ,XI and XII

(3) Kirttana- ghaga : Jaisandha-yuddha, #avavana-vadha, Mucukunda-stuti,
Syamanta-harem, Naradar Ksna-dagana, Vipra-putrégnayana, Daivaik-putra-
anavana, Vedastuti, flamala, Rukmirir prema-kalaha, Bhrgu-pag,Srikrsnar

vaikntha-prayna, Catutvinsati-avasira-vanana and dtparya sections.
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(i) renderings of theBhagavata- pufina classified Skandhaby Skandhaor in the
form of independent anecdotes
12. Bhagavata,X.Adi
13. Bhagavata,XI (with materials from Books | and IlI)
14. Bhagavata,XI|
15. Bhagavata, |
16. Bhagavata, Il
17.Bhagavata, IX(not available)
18. Kuruksetra (BookX, Uttaérdha)
19. Nimi-nava- siddha-savada
8. Gunamla,
(iv) The tale ofRama-
20 Ramayapa, Uttara-kinda
(V) lyrics-
5. Bargita
0.Taaya
21 Bhaima
(vi) doctrinal treatise-
22.Bhakti-ratrzkara
(vii) dramas-
23.Kali- damana
24. Keli-gopla

25. Rukmii-harana
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26. Parij ata-harana
27. Rama- vijaya(written in 14908aka/ 1568 A.D.)"
4.4: End of Saint’s Life:
Sankaradeva died on the second day of the bright Mmothe Assamese
month of Bhada (August —September) of 149@kabda or 1568 AD. He died in the

Koch Kingdom, under the regime of King Nafiggyana,

4.5: Sankaradeva and Social Reconstruction:
4.5.1:-Social Condition:

The present North-east corner of India during tee of Sankaradeva
comprised Assam, Behar, aKdmaripa. These were the areas which were primarily
influenced by thebhakti movementfThis spiritual and social upsurgewas possible
under the firm leadership Sfnkaradeva who was not merely a religious preacher, b
also a dedicated reformer. Till that tirokaktimovement had gained its hold over the
Northern part of India. But in Northeast , sped@ifig in the larger area of Assam, it
was led bySankaradeva.At that time ,Assam had a multilayeredtipal system and
the erstwhileKamaripa was governed by several royal powers like the @huthe
Kacharis, theAhom, the Koch, and the Jayamtignd so on. Both the Aryan and Non-
Aryan groups of people scattered in the hills ardding on the banks of the
Brahmaputra practiced their own distinct, custonasiners faiths and religion.

Because of this multilayered political and sosketting, there prevailed multi-

racial, multilingual and multi-cultural ideologi€Ehe diversity was one of the

" Neog, Maheswar. (2018%edition)Early History of the Vaisava Faith and Movement in Assam-

Sankaradeva and his TimeBp. 160-162.
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important factors of ancient Assam. This diversis also found in the multiplicity of
religious faiths and practices, which led to a ¢itasituation. On the ground of
religious faiths and practices, people of this sagivere divided into different groups
and often one against another. The common peopleadtime had no choice but to
profess and practice the faith of their kings aaste chieftains. The social structure
was feudalistic. The people’s choice was refleatedwhat the royalty believed,
professed and practicetf.’

This socio-political diversity resulted in clashe®d conflicts among the clans,
communities and territories. In different placesfedent social groups emerged and
acted as the powerful, hierarchical groups and ydwded to dominate the others.
Each class was being ruthlessly trampled upon byuttper ones. ‘The feudal lords
amassed huge property by extorting taxes from éasantry. In the lowest sections of
society along with the peasantry lived in extreroggoty. UnderAhom kingdom, the
Paiks had spent one-third of their labour time he service of the king. The
distribution of land was defective and property epily remained scatteretf’
Similarly, the society duringankaradeva’s period frequently faced the problems of
famines. Midhavdeva, ‘the chief disciple ¢fankaradeva had been victims of such
famines in his younger days and had to have tatrésdegging. According t&Guru
Carita Kathz (GCK), when there was nothing to eatadltavadeva along with his

father had to go without food for three meals siratch’®

8 pathak,Dayananda. (201Bgautiful Mind of Srimanta Sankaradepa56.
¥ Barman, Sivanath.(2013yadition to Modernity-Essay on Assam47
® Neog, Maheswar (Ed(P012).Guru Carit Kathi.p.196.
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Even beforeSankaradeva,Vaisnavismas a religion was prevalent in Assam
since the #century A.D. It is warranted byisnu and referenced to tHghagavatacult
in the royal charter issued by the kingsvefrmana, Rla, andSalastambhadynasties.
Along with Vaisravism, many cults likeSaivism and Saktism were also prevalent
among the people. Even the ideological and rittialgractices oiVajrayana and the
Hinayana sects of Buddhism were followed by certain groupspeople. In such
period of history the socio-political and cultur@nflicts created an unstable and
chaotic atmosphere in the entire region and theeah®ragjyotisa or Kamaripa
became an open area of religion, where everybodytima right to worship as they
liked.

4.5.2: Religious Condition:

Prior to the emergence Sénkaradeva, the ancient Assam had been the place
of diverse religions .It was a land of differentied and linguistic communities with
different cultural roots and they used to practieEr own set of beliefs. The available
treatises of the preSankaradeva era shows that many of them worshippeéethale
deities .Every non-aryan group had its own faiitgsy and rituals. These people
followed the practice of animal and human scarffite propitiate their deities. The
non-aryan groups like Chutig were the worshippers of goddd&a? in their own
traditional style.The temple of goddesKeaiikhait at Sadig was one of the centers
of Sakti worship. To satisfy the goddess, animal blood wéered on special
occasions. Along with Chutig, the Ahoms had their own tribal gods like the
Chomdeo, Phur-Tara, Along, Tana andnany others. They are also the worshippers

of Sakti-goddessesNot only in theAhom Kingdom the Sakti deities and other sects
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of Saivismwere equally popular iKamaripa also. During that timeKamaripa was a

center ofSakti worship in different forms. Th¥ogirf Tantramentions that the Mother

goddess who is rare in other states of India, eesid every home iKamaripa.
anyatra virali dev kamaripe ghe ghe®

The Kamakhyatemple of theNilachal Hill at Guwahati was one of the famous
places of the dominant practice S#ktismandSaivismin ancient Assam. Worship of
Devi Managi too prevailed strongly among certain groups of peapancient Assam.
During the time ofankaradeva, worshipping DeWanasgi was one of the important
religious practices of a major section of the peoflhis is evident from the literary
works of that time where the goddess and her poaver depicted. Poets like
Durgabara, Mankara andi@mbara composed powerful verses in praiseDefi
Managi. Such literary treatises prove that such nogneaiite practices were holding
a strong hold at that time.

Along with such multiple religious practices, ¥@vism too had a powerful
hold over the Assamese society. But the nature a§nelvism was totally different
from the Neo-Vainavite philosophy as Lor®isnu was the supreme idol and there
were the practices of formal rituals in the form wfrships and sacrificial
practices.These information can be extracted frama Tantric scriptures kalika
Purapa and Yogirt TantraThe scriptures idolize Lord/isnu, refer to him several
times as a God worthy of worship. Accordingrtogirt Tantra

kamaripa yathi —visnuh sarvarestho mahegvara

kamariipa [he devpija sarvottand smrta.”?

! Yogini Tantrav. 2/2/6.

22 |bid. v. 2/6/49
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In Kamatriipa, although theDevi worship was the besYisnu is the worthiest of all
gods to be worshipped.

Thus, in ancient Assam, every community had its1 aeligious faiths and
followed special rituals,where‘people were belisvirSaivism Saktism, Tintricism
and VaisnavismA number of tribal Gods and Goddesses were alsogbgiopitiated
through typical tribal rituals. Such religious sitions of ancient Assam divided the
society into small groups and sub-groups antagonisteach other. In the name of
Sakti culture, people developed within themselves a meggive attitude to life. It led
to violence, rapacity, and exploitation. This endedhdiscipline, bigotry, intolerance
and promiscuity?

Sankaradeva emerged in such a crucial period of tikwith his formal
education and knowledge gained through experierfa&aradeva could realise the
urgency of a socio-cultural transformation of thetwhile Assamese society .He could
feel that wellbeing or welfare is more needed taaet of rituals .But this well being
should not be limited to one’s own individual orrgenal wellbeing. He felt that
personal well being without the common people’sliwazhg is meaningless. Again he
felt that people were more important than the Komgdand were superior to anyone.
To serve man is to serve God and with this motestarted thdhakti movement.
‘His vision was a classless utopia, where all meyulel be equal and where there
would be no repression of man by man. He condertireedontinuation of the various
forms of religious rituals in ancient Assam andiagiathe bacehic-aphrodiasiac in

nature like (pancha)ma’ karas or the five m’s. These werdladya (wine), Mamsa

2 pathak, Dayananda. (201Beautiful Mind of Srimanta Sankaradeya 61
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(meat),Matsya(fish) Mudra (certain configurations of fingers) andaithuna(sexual
performance), which was accompanied by lewd darsaacious songs, the sacrifice
of animals (including human) and advocated for nethics like humanity,
compliance, restraint, benevolence, and non-vi@eetc were given a high placé.’
4.5.3: Political Condition:

Assam has always held a distinct and independditical existence. ‘Though
the process of Hinduisation of the non-aryan tribesit on from early times, the
converts were very few and the province remaineerefore, a land of heterogeneous
social strains with linguistic divergences exist&dThus, Assam as the north- east-
frontier of the Indian sub-continent with its un&weographical existence always
retained a different political existence .It wasngbetely different from the mainland
India. The Himalayan region of Bhutan and Tibétis northern boundary of Assam.
In the north east and the east lie the Mishmi htiie Patkai range, and Manipur. The
Luchai hills and the hill Tippera form its southeboundary, while the western
boundary line touches the rivétaratoya. The great river, the Brahmaputra runs
through the heart of the province, and the histamg culture of this province are
intimately connected.

During the time ofSankaradeva Assam was under a disintegrated political
system. The region was divided into multiple, inelegent territories and small scale
leaders or rulers used to rule over the peopléadd territorial boundaries. A single

dynasty or authority did not rule this part of dwuntry. This process of disintegration

** Barman, Sivanath (2013Jradition to Modernity-Essay on Assam 68.

> Basham, A.L(1992).The History of Mediaval Assamp. 3
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started from the early part of the"8entury AD. Assam was a medley of many small
kingdoms shared by different royal powers from titoetime. Many of the small
kingdoms could not survive even for a decade becaidisthe onslaughts of their
rapacious neighbor kingdoms. Among the notable psvege the Cutis,Ahoms,
Kacharis, and the Kochs, along with theagds and Bra Bhifias.Politically the entire
region was in a state of flux. It was divided imtifferent territorial and ideological
divisions and ruled by different political powensdaeach of them desperately tried to
devour the other for power. In the"™8entury, an offshoot of the greBiis or Shans
race entered Assam through the Northeastern boun@hey followed the course of
the Lohitand eastern tributaries of the Brahmaputra andhezhdo its valley after
crossing theParkai. They first fought with the indigenous people bé tregion, who
were divided into small principalities and were & position to resist the advance
of the powerful invaders. They had a vast territoentering on Sibsagar (Assam),
well up to the present day Nowgaon civil districriginally, they were stated to be
from Thailand Sukapha had laid the foundation stone of thigom Kingdom as early
as 1226 AD. Their reign continued for about 600rgddl the advent of British into
Assam.

The Ahom kings held their little state with comparativédw changes upto the
year 1397. The Ahom rulers had to fight with othemitorial rulers like Tigmias,
Chau-hung-pha, the Kamata King, the Bengal Sul@&hryasuddin Azam Shah, and
the Nagas. In 1539, Suklenmung the father of Suhungmung dedealaraarayana,
the Koch King. The same king drove the Karth from their stronghold at Dimapur.

The Bhifa chieftains, who had been ruling in the north bahilBrahmaputrawere
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brought undeAhom control. In 1552, Sukmpha came to theé\hom throne. He made
a matrimonial alliance wittChau-Sui- Kweithe Nara king He subdued the Bifia
and the Ngas. He fought and ultimately succeeded in repulsiegyKochs from the
Ahom land. Again, he entered into another matrimaeiationship with Raghudeva,
the Koch King of the eastern branch, and consetuplatyed an important role in the
affairs of the eastern Kochs against their rivde western branch. However, the
Ahom had their own language and culture, but thssinailation and acculturation
with local Assamese people were total and complEbtey started the tradition of
writing Burafijs (Histories). For this, they preferred the local &s&se language, and
not their ethnicTai- language, where the seeds of Hinduism were sovineidhom
Kingdom.

4.5.4: The Major Political group during the time of Sankaradeva:

4.5.4(i) The Kactlaris :

TheKacharis were one of the major groups among the earliestgod Assam
and their Mongolian features prove their Sino-Tapeorigin. By the beginning of the
13" century, theKacharis became powerful. This political group had estdiglés their
control from the eastern border Kfimaripa to the valley ofDhansii and North
Cachar hills. WhemDikhw River was ceded to th&homs, for the whole i'llcentury,
that river served as the boundary between the twgdkms. The growing power of
the Ahom in the east and the Kochs on the west weraeritable challenge to the
Kacharis. However, the greatest important feature of thelieval Kacharis culture

was to be found in the varied architecture of geiod, where the ruins of Dimapur
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and Maibang bear testimony of their attainment oulgure, architecture, and
engineering.
4.5.4(ii) The Chutyas :

The kingdom ofChutiya had an early origin and the eastern part centering
aroundbadiya, were ruled by thehutiyasAs a community, they belong to the Bodo
stock. TheChutyashad a long history of existence, but their politicantrol was
established in the f3century.Chutiyas held their own struggle with th&hom until
1523, their last king Dih Naayana was defeated and he and his son or son-in-law
were killed in the battlefield. Later, tféhom king Suhummung annexed @Bbutya
regime and appointed a viceroy there andAhem borrowed the cultures from the
Chutiyas.
4.5.4(iii)The Koch or Kamata Kingdom :

The regime of the Koch king Nagafiyana, which started in 1540, was the most
successful and prosperous period in the politicsibhy of medievaKamaripa. But in
1581, Raghudeva, the nephew of Narayena rebelled against him and as a result,
the state was divided into two parts. Raghudeuabéshed its headquarters at
Darrang. In 1584, Nararayana was succeeded by his son drak Narayana and
established its capital at Koch-Behar.The perioatvterough enormous changes in
the political, social, cultural, and religious asyseof the state. The people of Kamat
under rulers as DurlabhaNiyana and Naradrayana became very powerful and
prosperous. There was no other power in eastefa toccontest the Koch supremacy
under Narafrayana and his brother Sukladhvaj or CiliaiThe advent and influence of

Vaisnavism was a major socio-cultural phenomenon fors tliynasty. Both
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Sankaradeva and his religious ideology have a histifrjong association with the
Koch political group.
4.5.4(iv)Bara Bhaia :

Sankaradeva was aBara Bhafia. The Bara Bhifias were small level
administrators who enjoyed a certain territorialibdary. Within this boundary they
had enough landed properties along with movableiamdovable assets. They were
mere vassal lords of the ruling powers without petedent political authority. They
had to face a near nomadic life at the timeSafkaradeva. As a result, tHgara
Bhafias were uprooted from their own local areas by theamding political powers.
4.5.4(v) Muslim Invasion :

In the early 18 century and the latekamaripa was a soft target for the
Muslim invaders. The invasion damripa by Sultan Ghayesuddin took place in
1321-1322, followed by Muhammad Bin-Tuglag’'s inwasiin 1337-1338, again
during the years of 1493-1519, Hussain ShaBaf/a (Present Bangladesh) attacked
Kamaripa andKamatipura became one of the major places for their regime.

Amidst such a diversified socio-political scenafiankaradeva emerged with a
new, visionary outlook. For common men, to esilibn one dimensional religious
faith among such multicultural people would haveerbea difficult task.But,
Sankaradeva was a man of strong determination andesded to think about social
resurgence even amidst such ch&aakaradeva laid the foundation of a new faith in
Assam and propoundEla Sarana Hari Nama Dharmaand tried to reconstruct

greater Assamese society throughbfiakticulture.
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4.5.5: Impact of All India- Bhakti Movement and the Pilgrimages:

Bhakti Movement was in the flourishing state in India Ive tfourteenth and
fifteenth century AD. It was a powerful socio-ggtius awakening which offered a
new experience and understanding of religion angtiten to the erstwhile Indian
mass .This new wave of religious ideology was freen ritualistic formalities ,was
more simplistic in features and was more accessibleach and every person of the
society.Vasnava saints like Bmananda (1299-1410 AD) of north India, Ked
(1398-1518 AD) of Benaras,afadeva (1270-1350 AD) and Tarkma (1608-1649
AD) of Maharashtra, Bhaka (1469-1539AD) of Punjab, Vallabhacarya (14391
AD) of Andhra and Vrajamandala,Tulggh (1523-1623 AD) in the United provinces
and Chaitanyadeva (1486-1553AD) of Bengal dissatath the messageslafaktito
the masses in respective places of India.

During that time, Assam was a composite mixtufevarious religious
teachings and practices. The practitionersSaktism, TantricismSaivism Buddism
and ancientVaisravism have worshipped different gods and goddesses Sike,
Durga, Visnu, Kali, Buddha,andlara, etc. LordGaneshawas also worshipped by a
large number of people. Various ritual performanaed religious faiths prevailed at
that time making the social and religious condititmteriorated. The two book&ilika
Purapa andYogirm Tantrahave mentioned about it. It shows that no dedjnitrong
and religious trend persisted inthe society. Rathecause of the prevalence of
numerous ideologies and internal conflicts the ao®et up became chaotic. In such a
critical situation, Sankaradeva of Assam emerged in 1449 AD and initiatied-

vaisnavite movement under the influence of all Inttzakti movement, where he
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began restructuring the Assamese society thrdgha bhakti .Thus, the impact of
all India bhakti movement was one of the important backgroundSankaradeva for
the social reconstruction in Assamese.

Sankaradevamade two long pilgrimages in his lifetifiese two pilgrimages
opened the horizon of new experiencesSaikaradeva .The first pilgrimage was set
out in 1481 AD and the second one was in 1550 AD.bbth the pilgrimage, he
visited all the leading religious shrines of thescwy and met different reformers of
the time. They shared their mutual experiences ®attkaradeva. Such experiences
consolidated his mindset towardidakti or Krspa consciousness and encouraged
social reconstruction of the Assamese soctpuring his pilgrimage, ‘the famous
Goswami brothers- #pa and Sanatana took initiation fromSankaradeva at
Vrndavana A distinguished person known agsndavan Das became the disciple of
Sankaradeva atVrndavanaWith him the Rarakanta of Upa Dwaraka and poet
Gopinath ofPuskarbecame his disciple§” Even, thePandas of Jagannath temple
welcomedSankaradeva and they came forwardiiharanala

From his pilgrimages, he learnt the basic teachimigBhakti movement and
also learnt the fact that mere rituals or isolgpeelaching cannot be the symbol of
religion. Religion should rather be more attachedcommon mass. He tasted the
elements obhaktimovement throughout northern India as well asesadndia, from
Pui in the east to Daraka in the west, from Badarishrama in the north to

Rameswaram in the south. He completed his firgripilage in 1492 and the second

% pathak, Dayananda.(201Beautiful Mind of Srimanta Sankaradeya 31
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was in 1552 AD. Th&hakti movement meted out the principle of birth and &ast
which hitherto determined access to salvation thinoknowledge and ritual. To that
extent the movement initiated structural changeth@socio-religious sphere of the
Hindu society and consequential changes in its evadystem and equality of
relationships. Leaders of tighaktimovement as well as the followers belonged to all
strata of the society and everyone enjoyed thetiib® express their feelings in
respective forms including literature, songs, draenaperformances, group
performances etSankaradeva could feel that there was the need ofrgentichange

of the religio-cultural situation of Assam. Thes®tpilgrimages helped him collecting
those elements which he used for his Reconstrustiapproaches under the idea of

Neo -Vasnavism.

4.6: Social Reconstruction Philosophy d$ankaradeva:
4.6.1: Supreme reality:

‘The world around human beings is either matesiaideal and spiritual. The
material objects and phenomena include everythivag telates to objectivity. The
sphere of mental activity like- thought sensaticars] emotion, etc are related to the
ideal and spiritual. The character of this conmectand the relation of thought to
being on the spiritual to the material constitutee tfundamental questions of
philosophy.?® Sankaradeva’s social-reconstruction philosophy wasethasn Dasya
bhakt; whereKrsna was considered as the Lord and the disciple asdngant. In

Sanskrit, it is calledsevyaand Sevakalmaster and servant). Thigspa is none, but

% Hanna, George. (Ed.). (1963)arxist Philosophiesp.10.
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the manifestation oBrahma ,the supreme reality, whobankaracarya describes as
the only truth:
slokardhena probasami yadukta: granthakeibhiza/
brahma satya jaganmithyi jivo brahmaiva fiparah//*°

What thousands of religious books explained, | &goress it with a half of the
Sloka that Brahmais the truth, the whole universe is false, buaJthe soul is none
other than thé&seudo-Brahma

Thus,Sankaradeva ‘s philosophy advocates thatBnahman(supreme soul)
is the supreme trutlBrahmanand/svara (God) are the sam8&rahmar{God) is there
in every entity,/svara (God) and his creation are not differentfrom onether,Jiva
(creature) is a component Bf/ara (God),the former constitutes the body of the latter
The creation is temporary, but not reBaya (illusion) is an act of God and its
influence can be avoided by his grace and one besoBod as one realizes the
identity of God and his creation. Hen&ankaradeva’s philosophy, being simple and
direct, cascaded into the hearts of people.Thiswawve of religious ideology became
popular asEka Sarapa Hari Nama Dharma.ltcalls for devotion to one supreme
power, surrender to that power and devotion thratlginting the name of that power.
Sankaradeva believed that he who becomes a sourcéeasyre himself becomes a
source of pleasure ®rahma

In simple terms;Sankaradeva’s philosophical thought propnounces that t

whole world isMaya (lllusion) and hence, botRurusa and Prakrti are governed by

2 Saﬁkarécharya,VivekchuDamanihv.ZO, cited in www.Sankritdocuments.org, AdvaAshrama,

Swami Madhavananda, 2017> accessed on24/1/2017
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Madhavaor God. These philosophical thoughtsSaefikaradeva are clearly reflected in
the writings of Midhavadeva, the chief disciple $dnkaradeva. IlNam-ghaa (Isvara
Nirpaya Madhavadeva wrote-
prakrti purusa duiro niyani madhava/
samastareitma hari parama kindhava/?°
It means-Madhava i.e. Isvara is the creator and controller of both matter and
individual self, andHari is the soul of all creatures and He is the reantt.
Sankaradeva believed th8rahmanor Madhavawas the cause, the creator, the

sustainer and the destroyer of the universe ands Hge omnipotent and omniscient
being. ThereforeSankaradeva said —

namo arayana jagata larana/

khandiyo saisara bhaya./f*
It means- Oh, Godllarayana, you are the cause of the universe so we pleadoyget
us rid of the fear of this material world.
Again he writes-

nitya niranjafia svapraksa atma eka/

maya upadhira pade dekhiyo anek&/
It means,Atma is invincible and itself visible and unique. Btisivisible in many
forms due to lack of knowledge.

These thoughts oRankaradeva are already reflected in tiRgveda

V.1/164/46 in the following manner-

30

Madhavdevayam-ghaa (I$var Nirzoy), v.405

3! Kirttan-ghosa,Balichalana v. 640

2 Bhagavata,Book X, Krsnar Kuruksetra-yarta, v. 511
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ekai sadvipa bahudla vadantygnim/
yamai matarisvanamahuh//
Again, Sankaradeva writes-
vibhahfjiyz apuraka prabhu arayanal
srajila indriya yata pfira buddhi manai?
It means - dividing Himself, Lor8larayana created the senses, the matters, the lives,
and the mind. By incarnating in small parts, Godra sustains the world again and
again.
To establish the supremacy of Ldkatsna Sankaradeva wrote it in his work,
Nimi-nava-sidda-savada, Verse-114 as follows:
kalarapr krsna yiro jagataadhara/
karanta Haye pichesrstika sairharall
It means Krsna, the foundation of the world is capable of destigyhis own creation.
This verse of Sankaradeva is also found in the "L1Adhyiya of
Srimadbhigavadgta, verse 32 (thirty-two)-
kalo’smi lokalksayakt praw-ddho
lokan san@hartumiha prattak//
rti'pi vam na bhavgyanti sarve
ye'vasthita pratyarikesu yodla
Here the LordKrsna said to Arjuna ‘| am mighty, destroying the wonldthe form of
time, now engaged herein slaying these men. Evénout you, all these warriors

standing arrayed in the opposing armies shallivet |

3 Nimi-nava-sidda-savadav. 110
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In favour of it Sankaradevawrites-
namo paripura brahma anantdakati/
janme janme tayugve thikoka bhakati./?*
It means, O perfedrahma the omnipotent, let there be devotion to yout feeeach
birth.
To support LorKrsna as a supreme creatSiankaradeva writes-
srastarese srara tumi sarvadrasa
uddhiri dharila bhami//*®
It means, you are the creator of the creator aathniscient and you lifted the world
up.
Thus, the transcendent points Sénkaradeva’s philosophy believed that
Brahmas devoid of all distinctions. He said-
mayatese dekhaya bibidhparicchda/
savripata tonare nzhike kichu bhedaf?
It means, it is because Maya that various distinctions are seen in you.In trybl
have no distinction at all.
Sankaradeva’s social reconstruction philosophy adwxahat devotion is
perfect when it is centralised and dedicated ta @ieersion of devotion is nothing
but misutilisation of power and energy. It was adkbf enlightening message to the

confused mass of erstwhile Assam who were engrosseituals and worships of

3 Bhagavata Book X, v. 1846
> Kirttana ghaa,symantakharaa, v. 1437
* Ibid, v. 2101
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innumerable deities. Purification of soul was stesil bySalikaradeva, which is the
foundation of upliftment of an individual and thecgety as well.

Sankaradeva believed in the disappearance of thendtain between the soul
and theBrahma It is possible even in one’s lifetime; one slibobt wait for death.
The example of this thought is found in his litgramork Bhagavataas followes-

ahaikara gucile brahmakaiye dekhe//

maya eri apuni buddhira gucai bhrama /

nirmala hrdaya jve dekhe parabrahma/

yikalata jiana astre chede akiara//

chinde karmabandhaye tevezpunara/

hrdayate paramaanande hovegta//

paripurpa atma hoai manate saita/*®
It means, theliva perceives thd8rahmanwhen the egoism is removed. When the
Mayas and the error of intellect disappear, he perceiBeshman in his clear
mind.When he tears off the egoism with the sworavistdom, he breaks the bondage
of Karma off.The highest happiness arises in his hearttangerceives the perfect
self Brahmar) in the mind.Turning himself into thBrahmanhe does not see his
body.
Again, Sankaradeva wrote—

sravana kirttana kare yio aka/
kariya drdha bisvasal/

ehi janamate teji @ya moha/

* Bhagavata Book XII,Vv.177-78
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hoyaya brahmapuni/°
It means, chanting of the name of the Almighty awctive listening to it helps one
achieving him/her the stature BfahmaHe who hears and sings this with firm beliefs,
being relieved of his mental illusion, becomes Hththe Brahmaneven in his birth.
This philosophy of single divinity as propagatadSankaradeva is also found
in the verses dllimi-nava- siddha- savadain the following
svablave yi kare dna homa mad
tapa japa frtha vrata/
kayawikya mane yatekacarai
laukika vaidika karma/
huya ekamatasvara krspata
arpiba sisaba dharma//
nitya naimittika yatagti dharma/
asramara yata karma/
krspata arpile pina sehi hove
mahabhagavata dharma//
garba ahaikara tyaji yiro jane
acare karma bhakati/
tate malaitusra huya krspadenta

baikuitha yata sampattff

¥ Nimi-nava-siddha-savada, v.424

" |bid, vv.53-54
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It means, if you offer all forms of prayer and ritaton, help the needy one with all
purity in mind as mentioned iNedic dharmaand if these are dedicated to Lord
Krsna, they will take the form oBhagavata dharmaDne who can keep away all
personal feelings of being proud of his path ofafien, the LordKrsra will lead him

to the path oWaikustha (heaven in this earth).

Similarly, this philosophy is echoed in tMeda-stuf Kirttan-ghosa where

Sankaradeva writes-
nahi dehendriya samasta kafta
saktika dhae ekale/
tumisi sarvvajiia tumi sarvvakadtt
tohmaka sevai sakale//
yena cakravartt rajaka yogivai
samaraje karablira/
brahmz adi kari devaraisvara
tayu pive namasdca// **
It means- as the kings and subjects pay homageetsuperior king with taxes, all
gods includingBrahma himself bow down to you with honour.

From the above analysis, it is clear thatthe sifiphilosophy oBankaradeva
is founded on the earnest devotion to Ld€dsna.Such devotion does not need
ritualistic performances; it simply needs the hayes chanting the names of God,
listening to his life and activities with pure dedliion to the supreme power. If

analysed closely, it can be said that it was auigoncept bySankaradeva for the

' Kirttan-ghoa, Veda-stutiv. 1664
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social reconstruction of the society. It is becausevas free from any economic,
physical and cultural barriers. Anyone, irrespexttf caste, class and gender can
practice these functions .lt was devoid of untobdhg also .Through thisEka
Sarana Hari Nama Dharma, Sankaradeva sowed the seed of equal accessibility and
simplicity .Hence it is rightly said,Sankaradeva was only the philosopher who
practiced in life, whatever philosophical ideas ¢teerished and taught it to the
peopleSankaradeva could establish an integral philosophy drdcause he had an
integral view of life. Actually, Sankaradeva created a paramedical philosophy
covering a wide spectrum of beliefs. It was theyophilosophy that facilitates a
journey from gross to subtle. It covers all ideasging from dualism to monism. It
was the first practical philosophy of India thatsafally in tune with a religious culf?
4.6.2: Egalitarian Society:

‘The egalitarian doctrines maintain that all humans equal in fundamental
worth or social statu$Thus, egalitarianism as a philosophy believes dfiapeople
are equal and deserve equal rights and opportsnifiie religious and social
ideologies of Sankaradeva undoubtedly contain the elements of egalitism.As
mentioned above, his religion was founded on sstipliminimal rituals which can be
practiced by any human being .Caste, gender os alaser creates any hurdle to
practice his religion. So inspite of being a religs master, he can better be termed as
a social reformer who dismisses the prevailing ao@&vils by introducing an

accessible and simplistic religion. As a socialorefer, Sankaradeva was deeply

2" BorthakurlMahapurasha Jyoti p. 85.

* Zalta,Edward N.(19955tanford Encyclopedia of Philosophy67.
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concerned with the plight of the down-trodden. Afslooot of a feudal society and
being a feudal familySankaradeva’s motto of life and thinking were differemd he
was kindhearted to everybody. He did not indulgeaste- creed and high and low
differences in the society. His disciples belongvery strata of the societamghar
or theThan was a public space where everybody can participatigious or cultural

activities. He, therefore, supported his discipladibvadeva and his following verse

of Nam-ghaa-
noho pina ami cari j ati @riyo asrami nohoati
noho dharmméla dana vrata trthagami /
kintu pumananda samudrara ogdyhartiz pada komalara

dasaro disara ina disa bhailoami./**

This means -We are not divided into four casteBir@mhmaea, Ksatriya, Vakyaand
Sudra. We donot adhere to four walks of Vedic social lifeBrahmacarya,
Garhasthya, Braprasthaand Yati or Sanyisa and we are not so wealthy to sacrifice
wealth and money to the needy people,not perforn¥iagfiaand follow the rituals of
Vrata, even we are not accustomed to visit religious glstiBut, we are out and out
the mere slaves of that supreame soul, who iofylleasure, and who is the husband
and the owner of the hearts of @epis,whose lotus-like feet is our ultimate aim.

With a vision of propounding the philosophy of Egaianism, Sankaradeva’s
works and activities fought against inequality aliscrimination in society. Through
bhakti Sankaradeva wished to create an egalitarian societytragsforming the

attitude of people. He could feel that politicalidion and religious confusions turned

* MadhavdevaNam-ghad, v.670
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the common people aimless. In the name of religivisions among classess were
created. Poltical divisions led to the idea of liyaand enmity among people. One
community considers the others inferior to them ahslays thinks of dominating.
Hence, Sankaradeva’s primary aim was to sow the seed of &g&lh ideology to
develop liberalism and a tolerant spir§ahkaradeva had a clear vision of the future
society where all men would be equal and whereetieruld be no repression of man
by man. He, however, realized that the translatbris vision into reality would
necessitate a radical change of the whole socinesn@ infrastructure and that this
was a task which, in the age of rising social @dassvas altogether beyond his
capacity.*

The literary works were the major weapons$atkaradeva to propund the idea
of eagalatarianism.A close analysis of his majorkscclearly reveals that call for
equality was what dominated his philosophy. Thdofwing are some examples of
egalitarian thought dfankaradeva as available in his literary works:

candale kariche hari krttana/
buliya ninde yito ajfiajana//
taka sambhsana yijane karai/

ajanmara puya tekhane haraiff
It means- only a fool maybe there to denounce sggi Hari Namaas the outcaste’s
nuisance. If a man shows honour to such a foolp$es his all of his virtues acquired

since birth.

* Barman, Sivanath. (2013Jradition to Modernity-Essay on Assam 47

* Kirttana-ghad, Pasanda- marddana.88
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Sankaradeva tried to establish the idea of equalitsough his religious
principles.He repeatedly refers to the concepDa$ya—the complete surrender. It
does not need a priest, nor does it need any .riluat by following simplistic ways of
devotion, one can achieve the status of a puretedevdf analysed closely, here
Sankardeva dismisses the structural division afnédy of religious authorities which
was a contemporary practice .Rather, in Kidtana ghga he mention nine types of
Bhaktithrough the following verses:

sravana Krttana smaraa visnura

arccana p@ida sevana/

dasya sakhitva vandanaswuta
kariba deha arpaa//

navavidha bhakti yhuta acarai
sehise prha uttama/

henasuni pache hirasyakaipu

kope kmpe yena yama’//

It means- Hearing and Singing disnu’s attributes, meditation on him, offerings to
Visnu; worship at his feet, acting as a servant, or andijeultimatesurrender of the

self, cultures of these nine systems of devotioNitau constitute the text of study.
Hearing of it, Hirayakaipu, in rage asramatrembled. For the common men of
erstwhile Assam ,it was such a simple way of pcaagi religion where there was no
need of sacrifice or a priest ,any religious autgioThey could feel how anyone can
practice the religious activities without any imjias, devoid of fear and economic
expenditure. So, it ultimately proves that beyoelition, Sankaradeva aimed more at

social reconstruction on the foundation of equalitgain the saint says-

" bid, Praladacaritra,v.340
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yito candalara kaya vakya mane
sadizye sumare hari/
ache mhravrata yro brahmagara

si sisrestha ata kari/

si si malagarbly vipre aporaka
pavitra karibe are/

bhakata @ndale aporako tare

samasta kula uddine/” *

It means- if theCandala recallsHari or God ever with body, words and mind, he can
also become superior to tBeahmaza. One who keeps twelwératas the Brahmaza
of the kind with too much priddails to purify himself, the devoteeandala can save
himself along with his whole race.
Another instance-

dambhikasarhata nakahi iro tattva/

sadi upadea diba vaispava janata//

str7 sudro karai yadiamata bhakati/

tahata kahihi iro jfiana makamati //*°
Here LordKrsna advises his devotdéddhava'don’t reveal this truth to the proud and
the rogues; give advice ever to persons who\&aBravas. Even, if women and
Sidras offer me devotion reveals to them its content, dbl@ one’. Here it is seen
how women are too allowed the equal positioRafnkaradeva’s religious order. It was
a very modern, progressive idea to open the doeoel@fion even to the marginalised

sections like the women and the untouchables.

8 \bid,v. 441

* Ibid,Srikrsnar vaikuirra prayana, v.1826
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The saint pronounces further-

yata jva jarirgama lra pataigama/

aga naga jaga teridya.// *°
That is, all the creatures, movable or immovabéethe particles of God’s body.

dekhi sakhigae jono lisai asi be/hi/

mai sidhu o cora hena laj eri//

kukurasrgala garddabharaatmarama/

janiya saviko pari karitiz pranama/P*
It means - souls of dogs, jackals, and asses aredtrticles of God. Hence, they are
also to be worshipped by people, and these arechiagacteristics of the actual
devotee. These lines can be interpreted as thshilagtatements of egalitarianism as
the saint prescribes the equal position even ferahimals. Pure devotion does not
follow any class division. Respect to a pure ssuthie ultimate identity of a perfect
devotee. Thus thougdenkaradeva here talks about religion , the deepelidatjpn is
that philosophy of eradication of social divisioratters him the most. Appealing the
devotees to respect even to the animal was a téwaduy statement of equality on the
basis of which he wanted to establish a new saciety

huya sauca karr nite manaka sayama/
diya dana samastake budhi kari sama//
parara dharmaka nihisiba kadicita/
kariba bhitaka diya sakarwa citta. />

> SankaradevaBargit. no-04
*! Srikrspara vaikuntha pragna, v.1823
> Bhakti- pradpa, w.140-41
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It means, be happy always by controlling your passi think everybody equally, and
offer everybody equally. Be not jealous of otheetigion and be compassionate to
every creature. Such lines clearly reveainkaradeva’s advocacy for tolerance,
brotherhood and peace. Moreover it also shows tbligion for the saint was a
medium to upgrade the society. He was surprisirsglgular even in the fifteenth
century. Modern politics insists on secularism hadmony. But these ideologies were
already available iSankaradeva'’s religious philosophy.

These are only few examples of his literary contmos where there are
clarion calls for inculcation of equality, upgradat brotherhood and harmony.
Actually all of his compositions are full of sudlteblogies where the saint repeatedly
attempted to teach the Assamese people the imgertaina democratic and equality
and requested to establish an egalitarian society.

e sudrata janama §ra veda utgrana tara/
nahi jena adilara//*
It means-those who are born in lower casteSiigra, they have no right to chanting
the veda.
e sudra gara adhama yavana/
ano yata pi nara//
huya tattavpara vainava janara/

yadi lila siksa dhare/P*

> Barua, Harinarrayan Dutta (Ed). (201Bjagavata v.12390, p.939
> op.cit v.181, p.235Bhagavata, v.2/181
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The teachings of Vamavism can enlighten the path even for the lowecpsbple like
Yavana women andudras.
e mahapapr ati adhamadti/

tako mime kare pavirta atif?

The power ofNamais so strong that even the sinners, the criminhésjow caste get
purified under its influence
o kukurako khyi yiro mal@ mlecchati

tato kari apavitra sio ati.>
It means-Mlecchasare addicted to eating dogs, hence they are rtedles low caste.
But the selfish people are more inferior and chdirt theMlecchas.

From the above examples, it is clear tRatkaradeva sends a message that
chanting and hearing éfari —Nama isthe ultimate solution to establish an egalitarian
society. Therefore, his egalitarian ideals enliveriee people for a new social
restructuring and renewed the spirit of the Assansegiety.

4.6.3: Social Reconstruction through InstitutionalStructure (Namghar or Village

Chapels) and Community Consciousness:

One of the important institutional structures o&d\vaknavite movement
initiated by Sankaradeva wairttanghar or Namgharlt is an innovative and multi-
dimensional institution founded bgankaradeva.This institution was founded by
Sankaradeva in 1509 at Bardawpresently at Nagaon district of Assam. But theaid

of the Namghar was conceived bySankaradeva even 1468 ARamghar was

> Kirttan-ghosa, v.2035
*® Bhakti-pradpa, v.88
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conceived as the public space where the devoteesassemble for practicing the
religious activities. It can be called as a spdesigned to preach the devotees by the
preachers as well as to discuss, interect amongiltagers about religious or spiritual
matters. The primary functions oKirttanghar or Namghaare to propagate
Vaisnavafaith and to develop the religious feelings agntime devotees. Its main
function is to arrange thidama or Kirttana. Simply, it is a place where chanting and
listening to the scriptures are done by a grougesbtees.

The architectural structures of tiamghar or Kirttanghar consist of four
parts.These are — thérapat (gate),Rangolicar: (porch), chanting hall andlonikir
(abode of God).ThéManikiris considered as the abode of God andGhe hati
accommodate the disciples for the worship of GodHari. The Siizhasana or
Thapani (alter of God) are placed in tiMorikir with BhagavataSastra for worship.
For the first timeSankaradeva started the practicesNaina-Prasaga regularly with
his followers and devotees Kirttanghar or Namghar With the passage of time,
Namgharsturned out to be a significant social institutifor the Assamese mass.
Though primarily used as a religious space, theriral arrangement of the institution
and its multidimensional use as a community spacake it more a democratic
institution with immense contributions in socialcoastruction. It was a center of
community sentiment irrespective of all caste, dresex, and religion, a place of core
ethical values and spiritual realization with splieg the Vagnavite faith.

Namgharsare not mere places of chanting and hearing timeenaf God or
religious functions. Rather it is also a place wehdre idea of skill development is

practiced in a collective way. Skill developmestatheory refers to the ability and
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capacity acquired through deliberate, systematit sustained effort to smoothly and
adaptively carryout complex activities or job fupnas involving ideas and things. All
these components of skill development, i.e, prastiand ideas are reflected in the
institution of Namghar or village chapels bgankaradeva. As for examples, some of
the disciples oSankaradeva used to prepare images of God by cuttigcarving
woods for idols of Hanuam, Garula, bird, Tortoise, Elephant, Horse, Boar, Brahm
with four-faced peculiarity an&/amanaetcNamghar, thus provided the scope and
space to develop their carving skill in a artisticeative manner .These disciples of
Sankaradeva also used to plough the field to produdseg of different kinds and
cultivate seeds and paddy. Simply, through thiditiion, the Vagnava saint
Sankaradeva used to teach his followers to work fon lind others for livelihood.
Whenver theBhaona performances are organised, people of the viliggéor making
masks, playing of musical instruments, preparingtafje properties, sitting mates etc.
The skills of acting, singing and playing musicadtruments are also nurtured in the
space of thdNamghar Hence, theNamghar or village chapels became one of the
important centers of productive materials whichedily indicated the practical
implements of the theory and skill development atisty. It also encourages to
working collectively for greater benefit of the sety. During the religious, cultural or
dramatic events, all the villagers used to workemtively .they do their duties without
any imposition. The inculcation of the collectiagirg and the feeling to work for the
greater society is one of the major reconstrucsiosteps initiated by the institution of

Namghar.
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Sankaradeva had a vision that all men would be edt#. believed that the
caste system, untouchability, etc were such problenvhich created hatred,
meaningless vanity, and class hierarchy and comipéhavioural issues among the
people. Sankaradeva himself considered the caste system acidl snequality as
major form of social injustice. It always resultsrelative deprivation which hampers
the holistic development of the society as a whatea reformer, he never ventured to
do away with the caste system altogether and sirmigg to loosen its grip over the
masses” In the context of the time ofankaradeva, economic condition was
dependent on the social position of the peoplerdfbee, Sankaradeva believed that
equality in the spiritual domain was the main iastent of social change and it has
emerged from the core of tidamgharor village chapels.Becausdamghar spreads
the message that the highest religion is the wmaigdf loving all without any
discrimination and a place of unity and brotherhaatbng all sections of the people.
Hence, as an institutiotNamghar still serves a milestone for the unification, maitu
understanding, and spirit of co-operation with gpieg the knowledge through
scientific basis, community consciousness, anchgthening the socio-religious and
cultural life of the Assamese society.

4.7: Other Areas of Social Reconstruction:
4.7.1:Sankaradeva andBhakti:
Bhaktimeans a loyal attitude to a superior one. Inigld bf religion;bhaktiis

identical with a loyal attitude to the superior kdie. God. In simple worddyhakti

*” Barman, Sivanath.(2017)askaradeva: His Multidimensional Contribution (Key teoaddress)

International Seminer, 23rd -2%ebruary. MSSV. Nagaon.
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means the loyal attitude to God by his devoteegelmeral bhaktihas been classified
into nine kinds, they areSravana (active listening)Kirttana (chanting) Smaraa
(remembering)Vandana(praising) Archana (prayer), Dasya (servility) Padasevana
(serving the golden feet of the Lor8pkhittva(friendship) and{tmanivedanatotal
surrender of self to the Lord@hakti means the absolute self- surrender to a supreme
power and a feeling of joy and happiness borneobuhis selfless surrender.It was
based on faith and not in dialectics. This saméopbphy of complete surrender and
selfless pleasure is what echoed in the idedhakti disseminated b$ankaradeva in
Assam.lt is the means and ends of human existence

The socio-political condition of Assam in the tinoé Sankaradeva was a
confusing and chaotic one. ‘It was full of ethnigairies, political turmoils, social
repression, natural calamities, and frequent famimée whole land was divided into
small territories ruled by different ethnic groulilse the Kaclaris, the Kochs, the
Ahoms and the Bfiias .These groups often engaged themselves in bifsadis that
took toll of many livesSankaradeva himself faced several such feuds andhédet
from one place to another to save himself and bimmunity.?® Sankaradeva was
aware of this hostile social condition and thesemuent problems. He could feel that
without an urgent socio-poltical reform, Assam wbulot be able to walk towards
progress. Therefore he decided to go for dissemmat new spiritual and religious
philosophy ofBhakti with some new, refined elements .Througtakti Sankaradeva
wants to reconstruct the fragmented society. It wghtly observed by Sivanath

Barman in the following words-

** Barman,Sivanath.(2013yadition to Modernity-Essay on Assam46
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‘to hold the newly formed general society togetha&rkind of ideological
bondage between the different classes of societyppaome a historical necessity: for
stability in that a society was impossible withahe allegiance of peasants to
landlords, landlords to vassals, vassals to thg,ketc. The spirit of allegiance was
supplied by the concept bhaktiinitiated bySankaradeva™.

Sankaradeva, in his philosophy refers to nine typesiwkti Among these
nine types, one of the important formshtfaktiis known asasya (servility) bhakti
Through thisbhakti Sankaradeva makes a spiritual relationship betweertenasd
servant and he believes that this spiritual thougdps common people to identify
their position in society. IKirttana Ghaa, Sankaradeva wrote about this master-
servant relationship in the following verse-

tohmara akama bhtya ami/
tumiyo nkkama mora semi//
nahi kamaahmara anyathi/
nuhi rajasevakara yati/ *°

It means- | am thine servent desireless, thoulaot my master desireless. | have no
other desire at all, as cherished by servants royal

Again, this spirituabhakti philosophy ofSankaradeva has been also found in
Bhagavadga in verse 8, chapter XII and the aphorismNafada Bhakti Gtra. In the
Bhagavadga it is mentioned in the following-

mayeva manadhatsva maye budhinivesaya/
nivasisyasi mayeva ata udiana sansayail/®*

** Barman, Sivanathp.citp.29

° Kirttana ghga,Prahlada caritra, v451

®' Bhagavadga ,Bhaktiyoga Chapter XIlI,v.8
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It means- fix your mind on me alone, rest youngiuts on me alone, and in me alone
you will live hereafter. Of this there is no doubt.

Similarly, the aphorism dflarada Bhakti tra, in verse -2 said that

sa tvasmin parama premapa

It meansbhaktihas been described as the supreme love toward&ud).

In the hagiographyKatha Guru Carita, this bhakti philosophy ofSankaradeva
about the master-servant relationship is founthénfollowing verse-

tohmara bhytyaro bhtyara taro bhytya bhailoami/
moka jaganfitha, nakaii anitha, neriliz madhava sami// ©

Thus, the above-mentioned references prove Shakaradeva’s thought on
bhakti was easily practiced and was accessible to ajplpaaespective of caste and
creed, the high and low. Hen&snkaradeva conceivdshaktias the summum-—bonum
of life and even superior tmukti (salvation). In his philosophyhaktiis conceived as
to be-all and end-all of life. Therefore, he bedidvthat bhakti is the highest desire
and wealth \(itta) and the germ of liberation. It is the solaceifd, Ithe vital breath of
the body. There are no other ways of life exdgatktiin this world and the next?
4.7.2: Spirituality:

Spirituality is a conscience approach to life irdme with a system of ethical
and moral values unfolded by humanity. Regardirgy rtileaning of spirituality, the
speech of the prophet Jesus ChristinBitge is still very relevant. He said ‘love the

enemy, do well to them that do harm to thede' Indian philosophy, spirituality

%2 | ekharu, Upendra. Ch.(Ed.).(20163tha Guru Carit Pp.81-82.
® Sharma, S.N.(1966)he Neo- Vahavite Movement and the Satra Institution of Assam 49-50.
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consists of the total orientation of human personaway from selfishness and
directing it towards the good of all living beingad sharing their joys and sorrows,
which would provide peace and tranquility to thatef people.

In general, society is to be reconstructed basespaitual values, where love
is the means of winning the hearts of the peopte lanlding a peaceful society. All
human efforts are directed towards rebuilding aetpdased on spiritual values of
love and tolerance. Therefore, regarding socialomstuction, a healthy and
harmonious society could exist only when its merabenbibe moral and ethical
values like love, sympathy, compassion, tolerarazel sense of duty. Only such
values ensure mutual aid and cooperation in sofzal

Sankaradeva'’s principles under Neo- Wgvism are based on love, liberalism,
equality, morality, and tolerant spirit. From thisalissions on his approaches towards
Bhakti and mediums of practices of the religion, it hagrbelear that he kept no
distinction between caste and creed, between theand the poor and high and low.
His spiritual ideas are very simplistic — mere dhmapand listening to the name and
qualities of LordKrspa. As for example, in the first canto ¢kimadbligavata
Purana, Sankaradeva attracts the mind of the people througbraversation between
Vyasa and Narada. HereVyasa informs Narada that, though he is the most prolific
scholar at that time and perceiBr®hmaat his slumber, yet he is not at all happy, his
mind remains puzzled. He asMgrada about his state of mind and asks why such sort
of turbulence is upto hinNaradareplies in the following verses-

mahajiianapirpa ami jagate pakhgta/
honta samdhite brahmazpuni siksata//
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tathapi nuguce mora mane asasb
napzo bimarisi kiba kari aco doa//
narada badatisuna mahamuni vyisa/
tumise kariz sabe jagatakedasa//
nirantare paura loyaila tumi pranal/

nahi manda karmara ihara sanaina//
akasmite lokaka kaila hirnsadharma/
nubujila tumiyo vedara tattva marma//
garihita karmaka kahit dharma buli/
tohmara bacane loka asila samili//
svablibe lampaa bisayata anuiiga/
svarga @ibo buli range kire haiisa cliiga//
karai nana hirisa dharma anadeva mjai/
purya ksaya bhaile duai narakata mojai//
yadi gfiznigane tika kare nilarana/

aura ftara vakyaka namne ekojane//
bolai upzlambha kari bacana khafita/
vyasato adhika bhaila ehente péta//
prakai kahila tumianase dharmaka/
nakailz prakhyata kari k'spa Krttanaka//
sijila tohnata rsi parama aaya/

nahi sustha cittva tava sehi abhiiya.//f’4

It means- suffering from mental agonyyasadeva expressed his irritation before

Narada saying- he is the treasure house of all knowletigesan see and contact God
directly and he is an incarnation disnu also. But inspite of having such a hold over
the various fields of knowledge and inspite of geemdowed with such qualities, he

does not have a peaceful state of mind. He allkeaida about the reason behind such

*® Barua, Harinarayan, Dutta.(2014Ymad Bligavata Pufina(ed) (Sutar osaratSaunakidi rsir

prathana) Vv. 30-36.
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chaotic mental conditionNarada replied that by composing thdahabharata, he
distracted the mind of the people from actilahrma People have done illicit acts in
the name of God and blame him. The religious aim&tbeen diverted by the people
according to their own will and they disgrace yoame. Hence you are in a state of
unhappiness.

The spiritual thoughts cfankaradeva for social reconstruction are found in the
following writings also-

kariba salrda haribhakata sahite/

brksa pasupagiko arcciba yathocite//
tato kari sidariba manuyya jatika/
dharmaiila janaka arcciba tatodhika/
yiro malabhaktara ksneseatmapranal
dharmaighato adhika karibe bahuma/F®

It means- An actuabhakta worships the living beings and the tree, storgbhetc
with affection. God directs the human being to Idue fellowmen, who are well-
versed and realizes the good or bad, etc and Gadédlsuclvhaktasby giving good
positions. This Eco-centric view is very progressighilosophy ofSankaradeva.
Through his religious teachings, he tried to ma&eppe realise that everything within
this universe is equal .Whether it is a tree, lmrh stone it is sensitive, living entity
and is worthy to be respected. At the time Ssiikaradeva, nature and natural
resources were used for human enjoyment. Nobodygtitcabout equality of natural
resources or their rights. In such a situation/irgalfor the worship of a tree

undoubtedly stands for the progressive, reformativéook ofSankaradeva.

®  Nimi-nava —siddha- samida, v.152-153
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Again, Sankaradeva’s thoughts on the spiritual values of efgcare also
reflected in one of his important literary woBtsakti-ratrakara.The chapters of the
aforementioned treatise Srikrsnagunakarma@mnanm, and Sravazamihatmyam,bear
representative statements -

sa sraddhya bhagavaddharmacaryay
jiji asayadhyatmikayoganirhaya/
yogevaropisanay: ca hityan
punysravah kathayi pusyaya ca/P®
In order to achieve the firm attachment (to thtenan and theBrahman),one is to
perform the duties of the Lord with reverence. Alpts may be made to gain proper
knowledge, efforts may be made for spiritual att@nts and worship of the Lord of
yoga finding, and one has to listen to the celebratibthe deeds of the Lord.

In the same literary worl§ankaradeva again writes
artharamastannsthastamasi indriyaramah kamanistha rajasah taih saha yi gosthi
tatratrsnaya/ tesameva sammanam (dhanastagdinam) aprarigraheadratyagena/
viviktam atam vijanam janasunyastlnam, tatra ficya ekantawisanetyartha/ atmani
paritose ca sati kintu harergu: eva piygamamtarm tasya @nadvina/ gupanvtapane
bhavye viviktarucirna kryal na citmaparitge’ pz‘tya‘éayahlf7

Pleasure in money, attachment to that, thigarmasa (corresponds to the

quality ‘tamai’), pleasure of the senses, attachment to desiis, ish ragjasa’

(corresponds to the qualityjak), this the group, there (is to be) the detachment

* Goswami, Kumar.Ashok.(2017)The Bhaktiratakaraof Srimanta Saskaradeva (Sanskrit to
English).Das, Kailash & Kalita, Ch.Jagat.(Ed.) v.p&/8.
®” Goswami, Kumar.Asho&p.citv.37, Pp.79-80.
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‘tesameva sammananm'(tying with the said group) - money, giving up as€ination
for all these, with exclusive desire for solitudeplace without people, there being in
happiness in one’s own self, but the gloryHafri is the nectar, by drinking etc, of the
same, while relishing the nectar in the form of lijies (of Hari) the interest for
secluded place not to be there, not even the hagpiof the self,this is the idea.

However, inspiritual fields, the -classification dfhakata (devotees) by
Sankaradeva has been found of agreat spiritual valugd literary works i.eBhakti-
ratnakara and Nimi-nava-siddha-sadnle, Sankaradeva classifies tHehakataor the
devotee into three categories. He then also amalythe required virtues of
bhakatasThese thredhakatasare -Uttama, MadhyamaandPraksta. It is mentioned
by Sankaradeva in the following verses-

isvarata dekhe yu samaste pinika/
prani samastato dekhgvara mirtika//
samasteasvarya byipi ache jagatata/
hena yio dekhe $0 malabhagavata//
ekante karaya prema yo isvarata/
mitrata acare hari bhakata savata//
ajiiaka karwa ksama kare bipakata/
sehijana gniba madhyama bigavata//
nupije bhaktaka rinya nakare pinika/
eke pratinata matra aradhe harika//
sehijana §inibaha prakrta bhakata/
arudha haiyiche teho bhaktira pathate’d/
He, who discovers God in the creatures of the dvarid realizes that the God is

omnipresent; he never becomes jealous of anybodycues all. God acknowledges

%8 Nimi-nava-siddha- savada, Vv.80-82
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such person aBhagavatdhakta, who helps the downtrodden get rid of their bad
habits. An actudbhaktasalways love God as well as other living beings.
Again he writes —

nakare apuna para bhuddhi dhana bitte/

samastare ekatma jane yro citte//

sakalo lokata sama lalra nirupama/

ciniba nypati sko bhakata uttamaly
It means- That one is the real devote®baktawho does not discriminate people on
the basis of intellect or economic condition andwelonsiders everyone in this world
of equal worth. A real devotee nurtures respeatiyliality to all human beings .It
again reflects how the saint insisted on the iratido of the feelings of equality and
brotherhood. Like a true social reformer, he alwdssamt of a classless society and
tried to spread this message through his works.

This classification of devotees was also suppottgdMadhavdeva in his

thoughts and he classified the devotees againfoup divisions, according to their

own behaviour and might be signified easily. ltle&scribed in the following verses of

Nam-ghoa —
adhame kevale da lavaya madhyame rau
dosa lave kariyr bicara/
uttame kevale gia lavaya uttamottame
alpagura karaya bistra.//”
* Ibid, v.91

70

MadhavdevaNam-ghaa, v.120
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The vicious person always looks into the vileshad person; the middle class
person accepts the persons by judging good andbbhdviour, The good person
always puts importance at the good qualities oérsqn, he never finds the dark side,
but the best person is that who multiples a fewdgquoalities or good things into
abundance. It is nothing but an echo of the teashwf his master who called for
inculcating the quality to acknowledge the begiuman beings and to utilise them for
the benefit of the society.

Ahirisa or non-violence is another important spiritualuelin the spiritual
philosophy ofSankaradeva. ThroughAhirisa, Sankaradeva wanted to reconstruct the
society, where all beings were respected and view#t an equal grandeur.
Therefore,Sankaradeva and his spiritual philosophy did not suppoe killing of
innocent animals nor supported the animal sacsficBo stop the killing of all
creatures, he urged in the following manner-

yata jva jarirgama lra pataiigama/

aga naga jaga teridyal/"*

It means, all the creatures, movable or immovaaite, the particles of yours — the
Supreme Power.
The advocacy for non-violent activities $dnkaradeva was rightly echoed in
the Guru Carit Kathz, where Midhavadeva appreciated the non-violence activities o
Sankaradeva and composed the following verse-
jAanasanyaati: pasu palsi jati e/

tako anugraha kariicha krpamaya/?

' Sankaradeva, Borga(Lyrics),no-04

> Neog, Maheswar (Ed.) (201Buru-Carita —Katl#, p-250 & MidhavdevaNama-ghaa,v. 804



153

Practically, the spiritual philosophy o$ankaradeva is based upon the
principles of equality and love towards all creatur Even his philosophy appealed for
putting an end to the killing of insec&ankaradeva wrote-

daha maha masi joka poka pama/
isvare nirmile briti rudhibeahara//
piyante giyara teja tika yro mare/

pare sio nara andhalipa andhakre.//”®

It means- Insects are those who survive by sudkiadlood of man i.e. mosquito,
wild fly and leeches, etc. and they should notileck The man who kills them, they
are sinners and an inhabitants of the dark world.

Thus, Sankaradeva through his spiritual philosophy laid dowre goals,
principles, and procedures for uplifting the humanciety through religion.
Sankaradeva in his spiritual philosophy never belieiredaste and discrimination. He
believed that there can be no rule or regulatiotat® Hari -Nama or the name of
God. Therefore, the most important messaggankaradeva washanting the virtues
of Krsna. Again, he believed that listening, chanting, mamiog, offering, kneeling
under the feet of God, acting as a slave, frieqskorship, and surrendering the self
to God were the best ways to worship Lémdrza. Urging the need of equality for all
in the society, he said-

visnura gwa nama alaikrta/
antyajo yili kari achai gta//
taka nindz kare yro kumati/

punyaka risi yaibe adhogati./f*

7 Barua, Harinarayan Dutta.(201BhagavataBook.VI. v. 6/5286.
" Kirttana-ghaa, Pasanda-marddanav. 89



154

It means-Even, when an outcaste chafitgu’'s hymn, embellished with his virtues
andNama, the evil-minded one who decries his acts is soiige doomed along with
his virtues wasted.

Thus,from the above discussion, it is clear th&enkaradeva’'s spiritual
philosophy provided new vision and a more democrapace for the people .He
dreamt of a society where sustainability , equakisiy of nature's resources , to live
non-violence, freedom from fear , religio-socigpoession, caste based alienation do
not exist . It will be a society full of spiritudlarmony and peace. His philosophy of
spirituality synthesized the material, spiritualdividual and collective aspects of life,
where there is no conflict between society’s matanterest and the fundamentals of
morality. ThereforeSankaradeva’s spiritual philosophy of social reconstian is a
blueprint for the healthy development of a humarietg based on ethical and spiritual
values, freedom and universality.

4.7.3: Human Right Education:

Theoretically, Human Rights Education promotesiea) beliefs, and attitudes
that encourage all individuals to uphold their tgght develops an understanding of
everyone's common responsibility in each communitye ultimate goal of human
rights education is to form attitudes and provide®wledge, which leads to good
practices of human rights for all. The United Natimr Human Rights Education-
UNHRE (1995-2004) has defined that human right atlan as training,
dissemination and information efforts aimed at blidding of a universal culture of
human rights through the imparting of knowledge ahkdl and the moulding of

attitude, which are directed to the strengtherohgespect for human rights and
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fundamental freedom, the full development of thenho personality and the sense of
its dignity and the promotion of understandingpezs of gender equality
Sankaradeva, as a follower of human rights educatiaddressed the entire

humanity in his writings. He called upon the entitenanity to worship of Lor&rsra
or Hari’*Sainkaradeva’'s messages of human rights education flected in the
following verses-

parara dharmaka nihisiba kadicita/

kariba bhitaka diya sakarwa citta//"®
It means- never nurture hatred towards other aaigi Be kind to all creatures with a
pious heart.

sakala pfinika dekhibek@tma sama/

upaya madhyataro ati mukhyatama.f/
Here he appeals to all to dignify all creatureggasd as of equal status and it is the
best of all means of one’s worship.

satru mitra sava kariyo sama/

ehise ksnara bhakti uttama.ff
It means equal treatment for friends and foes tisdtie best way of devotion towards
Krsna.

samaste bitate vyipi acho mai hari/

sawiko maniba tumi vispubuddhi kari/f°

> Borkakati,Sanijib Kr.(2015)8rimanta Sankaradeva. 157
’® Bhakti- pradipav.140-41

77 Kirttana-ghaa, Sri Krsnara vaikuntha pragna, v.1825

78 |bid, Prahlida carita v.392

® \bid, Sri Krspara vaikuntha pragna, v.1820
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God exists everywhere in the universe and so evieryof this visual world should be
treated as divine and of spiritual reverence.
Sankaradeva was vocal against killing animals either the purpose of

consumption or for the purpose of sacrificing befgods and goddesses. He says-

namaribe pasuka efibe nmarmsaasal

devako uddé pasu nakarihz hirisall

dambhika sahata nakahila ito tattva/

sadz upadea diba vaispava janata//

strzsadro karai yadiamata bhakati/

tahata kahihi ifo jiana matamati./f°
Through these lines he calls for putting an endhi® practice of killing animals,
whether for material consumption or for sacrifigiés. Disseminating this knowledge
is what a real devotee should do.

yito malir mlecchagti siyosuddha hovaiiti
mukhe mtra harinama laya/
kalira bhayata gaiy namatasarana laiya
rahila samasta dharmmacay&al./

Purification of the soul or the spiritual statusedonot need any ritual. Even the
Mleccha — the dirtiest and the lowest of the sosiedta can purify their state just by
taking recourse to the help bBfri-nama—the rendering of the virtues and activities of

God. Here we find how common mass were repeatadtyht about the importance of

° Kirttana -ghaa, Sr7 Krsnara vaikuntha prayna, v.1826
' |bid, Bhagavata-titparyya v.2019
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pure , selfless devotion and how it can upgrade/Her the mental and spiritual state
of affairs.

brahamasara candalara nibicari kula/

datata corata yena gti ekatula//

nicata sidhuta yira ekajfizna/

tahakese padita buliya sarvvajanaf?
It means- having no caste -discrimination betwBathmaza andCandala and giving
the same attention to donors and thieves. Agaimesaegards for the pious and the
mean, if a person lives this way, he is called veigall men.

The above-mentioned verses prove that as a humianitand follower of
human rights educatiorSankaradeva had a vision for the establishment of an
egalitarian society. During his lifetim8ankaradeva was very much concerned about
the problems of the contemporary society and tteedhvestigate the real value of
human beings. ThuSankaradeva as a social reformer and human rightsevegised
his voice against the social evils and paved thefaaa new society with the message
of faith in fraternity, equality, liberty and sotjastice througtKrsna bhakti
4.7.4: Religion and Religious ActivitiesEka Sarana Hari Nama Dharma:

Etymologically, religion means a bond, which usitte human life as well as
social life. “There are two broad forms of religiofhese are individuals and the other
social. In the individual form, religion means safiness, which makes silent efforts to
establish communion with the divine and by soamahf of religion, it means several

people forming one religious group by virtue ofegtdining more or less, the same set

% bid, Sr7 Krsnara-vaikuntha prayina, v.1821
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of spiritual convictions and observing more or l¢gs same kind of religious practices
either individually or congregationall§f®

In ancient India, through religious scripture® #tholars realized the meaning
of religion and distinguished between men and alsiraacording to their behaviour
and activities. For example, to explain the etyrgglof religion the commentator
Medhatithi says-

dhiyate iti dharma/
dharanat dharmma itghua/®

The meaning of the above dictum is that — keepiolg s dharma that which can
keep together is calledharmaand thisdharmakeeps together or holds together the
human beingDharmais a catalytic agent which helps people to liveetbgr, act
together, make them realise the vanity and vaippimess and sorrow of one another.
Dharmacan illuminate the dark corners of man and leadsto attain the status of a
pious soul.

Again, according t@harmaastra—dharma(religion) is not a creed but a mode
of life or a code of conduct, which regulates adividual’s work and activities as a
member of the collective society. In simple wortth®, religion is the love of truth and
beauty and developing beliefs in the brotherhoodhah and an attitude to serve the

society. It is not a passion for abstract devotion.

8 Tiwari, K.N.(2012).Comparative, Religianntroduction.

¥ Manusirsti Medhitithi Manubhisya Discourse 1l-Sources of Knowledge, Section II-abha

Defined, Translated by Ganganath Jha, Wisdom Lybrsince800BC, cited in https//www.
Wisdomliborg>book>man, 1920, v.2.ascessed on 23August/2018.
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Sankaradeva through religion brought about a changgérsocio-cultural and
religious life of the Assamese peopkankaradeva propounded Ekfarana Hari
Nama Dharma,a religion based obhakti or devotion or supreme surrender to one
God Vasudeva Ksna. This EkaSaraza Hari Nama Dharmainitiated bySankaradeva
is a very simple religion. It was a religion, frdeom rituals, sacrifices, and
superstitions and strictly based bhakti or devotion which emphasizes the unity of
Godhead Sankaradeva through this religion developed the ideamaster —servant
relationship in the form of the devotees and thpr&me Power. He believed that it is
the only possible way for complete realization obdG This idea is found in the
Srimadbhagavatgg, in the following manner-

tasmit sarveu kalesu mamanusmara yudhyaca/

mayarpita manobudhirdimevaiya saisayah//®®
These lines request to fix one’s mind, heart anellact on the God and thereby the
devotee will find God in him.

TheBhgavad@a says:

tesamahan samuddheta nytyu sansara sagarat/

bhawimi na ciiat partha mayyivesitacetagim//
Here LordKrsna adviceArjuna ‘Give up all faiths and only surrender yourselfdre
me. You should not waste time on the thoughtsres.<Dnce you impose faith on me |

would take care of your problems. You should tag®ige in me for your ultimate

successes’.

8 Srimad Bhagavatys, Chapter 8/7
8 |bid,Chapter 12/7
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Sankaradeva believed that tHshakti in the true sense of the term implies
purity of mind, body and spirit of the devotee. bidieved that a person with the true
bhaktiin God will be physically, mentally and spiritualiree from all sorts of desire.
Thus, according to him, sincebhaktito God demands that the devotee must be
morally good with all human values and should ughbk virtues like honesty, justice
and equality.

Sankaradeva believed tha&lama has great transformative power, which can
lead one to the omnipresent God. To supfaitkaradeva’s thought, Mihavdeva, the
chief disciple ofSankaradeva, wrote the following verse-

harira namara ananta mahim
jani malgjane ginta/
apuna ramara mahimka hari
apuni anta napnta./P’
It means- the honest people chant the name of @dahdwing hisbibhitis and even
God himself does not know the eternal power ofaisie.

Hence,Sankaradeva believed that théajfias(Sacrifies) fasting, worshipping
of other gods and meditation are meaningless. 8uyiraise the name dfrsna or
chanting His names and virtues is the easiest wagttain salvation.He calls for
acquiring that power when one is able to go beyihreddominance of material and
sensual forces likkama, Krodha, LobhandMoha which are present in all human
beings. These are the ones that ruin the dignitjives. One can overcome these

effects only by surrendering to the feet of Godlsssly. Thus, theEka Sarana Hari

¥ Madhavdeva\am-ghoa, v.338
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Nama Dharmainitiated bySankaradeva was a practical religion and demandedathat
man should live a life of value rather than a ifenere faith or belief. As a religion, it
always puts prior importance to human life and uhgency of performance of good
deeds.

4.7.5: Religious Tolerance:

Religious tolerance means allowing other peopléhiiok or practice religions
and beliefs without any pressure or imposition, alihirecognized and respect other
beliefs and practices etc without sharing them ndtear or put up with some or
something not especially liké! Thus, ‘religious tolerance was a completely huembl
and gentle, be patient bearing with one anothénie and be kind and compassionate
to one another and forgiving each otffern Indian philosophy, according to Acarya
Dharmalkrti, religious tolerance means -

dharma so bdhate dharma: na dharma kodharma tata/
avirodhi tu so dharma: sa dharma satya biccrania.//
It means- good and tolerant religion is one; thaésdnot get envious of the other's
existence. Thalharma that is intolerable against other religion is adbreligion,
tolerant religion survives long.
This concept and ideology of religious toleranseperfectly suited for the

social reconstructive philosophy fankaradeva.Sankaradeva's attitude towards

% Webster dictionarg2013)

¥ Ephesians: 4.32The Holy Bible Crosswary Bibles a publishing Ministry of GoodwéePublisher:
www.bible gate .com, 200&ecessed on 18/4//2017

Acarya Dharmaikti, Pramazavarttika, (2" Chapter) Advanced Buddhist philosophy, Institufe o
Buddist Dialectics: Mclead Ganj, Dharmasala, In@@16.

90
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religious sects was quite toleraSankaradeva unequivocally said that one should not
exhibit any hostility to the other religion. Thesachings oSankaradeva are reflected
in his literary worksBhakti-pradpa and Bhakti Ratikara. In Bhakti pradpa, he
writes-
parara dharmaka nihisiba kadicita/
kariba bhitataka diya sakarwa cita//
huiba santa citiz sarvva dharmata batsala/
ehi bhigavata dharmagna mahibala.//**
It means ‘never do any harm to other religions, rberciful to all beings, be
compassionate to all sects, (@ahabalathis is the religion oBhagavata’.
Sankaradeva’s thoughts on religious tolerance are faisnd in the following
verse ofNimi-nava-siddha-sanada, where he says-
bhagavatasastre sraddha kariba nitanta/
nakarih ninda ana sastrako ekinta./P?
It means- As a devotee, you should have reveranBedgavataBut should not show
contempt to other scriptures
These examples prove thédnkaradeva's thoughts on religious tolerance is a
means for social upheaval and he exerts his effattsthe belief that end determines
the means.
4.7.6: Caste Upliftment and Equality for All:
‘A caste is a form of social stratification chaexized by endogamy,

hereditary transmission of a style of life, whicttea includes an occupation; rituals

! Bhakti pradpa, Vv. 141
*2 " Ibid,v.145
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status in a hierarchy, and customary social intema¢® The Neo-vainavism of
Sankaradeva has brought historical changes in atiigielreligious, social-cultural and
literary. Unlike the other religions, Neo-yaavism was not a religion of ritualistic
and formal activities .Rather it was more inspiledthe ideals of reformation and
reconstruction by developing artistic qualities @&nddicating social evils. ‘It abhorred
RajaandTamaguwas (virtues) and preachesattvaguasthe qualities of goodness like
humanity, compliance, restraint, benevolence ara/alall non- violence While
working for equality,Sankaradeva took specific initiatives to demolish théls of
caste division.

Hence,Sankaradeva through this movement preached equalityfchuman
beings. The following verses are representativéestents ofSankaradeva in this
regard-

bramanara candalara nibicari kula/

datata corata yena gti ekatula//

nicata sidhuta yira bhaila ekaj@na/

tahakese padita buliya sarvvajanafP
It means,a real scholar is a man with a mind Iavio discrimination between
Brahmasa andCandala putting equal attention to donors and thievesyoag same
regards for the pious and the mean. If a persas liiis way, he is called wise by all

men. This specific reference Byahmara andCandala stands for the existing pattern

» Rao, C.N.Shankar.(199@0ciology-Primary Principles of Sociology with artrbduction to Social

Thought p-290.

** Barman, Sivanath.(2013yadition to Modernity-Essay on Assam31

» Kirttana-ghaa, Sr7 Krspara vaikunha prayina, v.1821
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of the caste division and how the upper caste peopéd to discriminate the lower
ones in different aspects.Sankaradeva tried to propund the view that real wisdom
lies in developing equal attitude towards everydtaakaradeva dreamt of a casteless
society which has been reflected in such literamypgositions.
Again he writes-
sakala ptinika dekhibekatmasama/
upaya madhyataro ati mukhyatama.i?
It means, to see all creatures as good as onbsdiiesst of all means of one’s worship.
This philosophy oRankaradeva, on equality and upliftment of the pealste
prejudices, was supported by his chief discipElMavadeva as followes-
garo bhpra yavane harira ama laya/
henaya amaka kene sajjane ninday4//
It means- even th&aros, the Bhitiyas andYavanaschant the name dflari or
God. These three words stand for three differemirnanities which were considered
to be lower, “other” in the contemporary Assameseiety. But, according to
Madhavadeva, chanting the names of God does nowf@lny caste based boundary
and it is practised by all.
Again, he writes-
hari name rmhike niyama adhii/

rama buli tare miri asama kaahi//*®

% |bid, v.1825
7 Madhavdeva\am-ghaa, v.482
% |bid, v.510
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It means the Miris, thé\homs, and the Kadhis attain salvation through chanting
Nama of Lord Rama

The thought of caste upliftment $énkaradeva is also found in the writings of
hagiographer Raamanda Dvija. Dvijanentions that the contempordfy#maripa was
a Mlecchacountry andKrsra has incarnated here in the guiseSafikaradeva. Even
the Mlecchasnow performNama Krttana and easily attaiWaikusrha. (v.1147).

Thus, Sankaradeva in his religion did not make any distiogtiamong the
people of various castes and creeds; the door was t everyone. Therefore, his
religious process succeeded to unite differentietroups. For example, among his
disciples, Govinda was a Garo, Joyram a@tBfa, Chandasai a Muslim, Parananda
a Mising, Narahari alhom, Muagri, and Chikirai were Kochs Here each of the
disciples took initiation at his feet. Above thedas seen that his religion influenced
later ‘a large number of plain tribes like the KeclKaclaris, Rabhas, Chitiyas,
Misings, Ahoms, Maaks, and Mdins etc are brought into the ¥aava fold by the
Mahanta's of different Sattra¥. Thus,Sankaradevabelieved that ‘the path of spiritual
realization cannot be the exclusive right of a albgiprivileged few, rather it should
be the duty of those socially privilege to bringithbrethren of the lower stratum to
the path of spiritual realization®

Again, Sankaradeva in his thoughts had deep sympathy foctmemon man

and tried to redeem him from the clutches of thetecaystem. He thus pinned his faith

% Barman,Sivanath.(2013Jradition to Modernity-Essay on Assam420

% Sharma, Satyandra Nath.(196Bhe Neo-Vaizavite Movement and the Satra Institution of Assam,

p. 43.
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more on the so-called low- caste people. In tH&@anto ofBhagavatg Sankaradeva
wrote-

bramana ksatriya vaisya iro tini jati/

nusunibe hari bhakatikadua pati//

sudrasava aneka kaivartadi kari/

antyaja paryanta bhajibeka mahari//

aprayase labhibarsvara malajfiana/

eteke kalitafiidra kaivarta pradana//*
It means, theBrahmins, the Ksatriyas and theVaisyas will not listen to matters
concerning Hari bhakti The great Hari (God) would be adored by the
Sudras,Kaivartas,and the outcaste and thereby they would realize Githout
effort.Hence, in the&ali (age) it will beSidras and theKaivartas who will take the
lead.

The aforementioned references prove tSahkaradeva had all the sympathy
for the lower caste. He never ventured to do awdly the caste —system altogether.
He simply tried to loosen its grip over the mass&sSimply, Sainkaradeva had a
vision of a society where all men would be equal ha realized that there needed a
radical change in the entire socio-economic strectf the society. Therefore, he
never put any norms or any criterion to follow hidigion. It was open to all

irrespective of caste, community and gendenkaradeva believed that to establish

191 Bhggavata Book XII, Vv.110-111
2 Barman, Sivanath. (2017Brimanta Sankaradeva: His Multidemensional Contiitnu (Keynote
Address)International Seminer, 23rd "#Bebruary. MSSV. Nagaon.
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equality for all there was only one way that isrditag of and listening to Lor&rsna.
He wrote-

krsnara kathita yiro rasika/
brahmapa janma &ra lagai kika//

smaroka mtra hari dine @ati/
//103

nabachai bhakati §iti ajati
It means ifa person has a deep interest/yna-katha, he need not be Brahmana by
birth.Let him only recall Lord day and night becawkevotion in the pure sense makes
no distinction between castes.

Again, he wrote-

ekante marai karma @tra kari/
hrdaye tlakiya vidira hari//
sravapa Krttana yara abhyisa/
nachidanta hari tihara pasa//***

It means- he solely gets doomed pursuing othes,rde theHari in his heart leaves
him at the far-off site. [Sravana-Krttana becomes a person’s habit, tHari stays
with him at every moment.

Thus, Sankaradeva’s philosophy always advocated for theftpdint of the
society by eradicating the evils of. He prescritiezl upliftment of every human being
irrespective of their caste and so repeatedly tedithat pure devotion does not follow
any caste distinction.For the Almighty, one’s omdentity is as a devotee, not as
someone belonging to a lower or upper caste. Haexpdis religion for everyone,

whether it might b&rahmiz or a Garo, Kayagha or aKachari.

1% Kirttana-ghaa, Pasanda-marddanav.129
' Ibid, v.133
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4.7.7: Gender Equality:

Gender equality refers to the state of equal eissccess to resources and
opportunities regardless of gender, including ecdinoparticipation and decision
making .Both men and women should enjoy the sagtdsriand opportunities across
all levels and all situations in the society. Tlomaept of equality of men and women
flows from the idea that all human beings are teeevelop their personal abilities
and make choices without the limitations set byesigpes, rigid gender roles, and
prejudices. Gender equality means that a persoigktsy responsibilities, and
opportunities would not be influenced by whetheythre born male and female.Thus,
‘gender equality means fairness of treatment fomewn and men, according to their
respective needs, which include equal treatmemteatment that is different but it is
considered equivalent in terms of right, benefitsligations and opportunities’® It is
not only a fundamental human right, but a very ingoat foundation for a peaceful,
prosperous and sustainable world.It has been thrergutopic in the recent times.

The philosophical thought &fankaradeva on gender equality has been found
in one of his important literary works called @ipatana In this work, he discusses in
detail the theory of evolution. This theory of ewdn is inspired by &nkhya
philosophy. According to #@nkhya philosophy, Purusa and Prakti are two
independent realities anBurusa is inactive andPrakrti was active but blind.
However, inSankaradeva’s philosophyPurusa or the God produceBrakti from

himself andPrakrti is not an independent entity. He descriPeskrti as the energy or

' International Labour OrganizationRepotnited Nation, 2000, p.48
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free will of God. It mean®rakrti has no separate existence. After creation oreat th
time of dissolutiorPrakiti gets merged in Godankaradeva writes-

mayara hatata kawo jagata prakisa/

karosrsri |7 ave vinoda bigsa.//*%°
Again, he writes-

srsti karibaka isvarara icha kayal/

purusara para mahlimaya bhaila baja//

anadi ripini isvarara arddha kya/

vyaka bhaili mahimaya srsrika upzya./F’
It means- When God wished to create, the gvisiamaya came out who emerged as
the half of the physical body of the God. Thus gneatMaya got expressed for the
sake of creation.

Sankaradeva narrates what happened &ftaksti was produced frorRurusa-

suniyo prakti ekogwe nohi hina/
tomhare ahnare kificiteko @ahi bhina//
mora nijasakati siksate dekho pira/
satvare kariyo mya jagata nirmnanal//
tohmaka jagzilo ami ehi abhipiya/
janiyoka blale tumi mora arddhadya//
tohmare ahnvare kicho @hi bhinrabhinna/

mote yito lina yaha ehi mitra hina.//%®

1% Anadipatana v. 43

7 Ibid, v. 45
"% Ibid, Vv. 49-50 &Bhagavata -4 Canto
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Here Purusa says toPrakrti- Lisen, OPraketi, you are not deficient in any quality.
There is no difference at all between you and meslsence, you possess my energy
and lifeforce. So Maya, with this intention, | built the world and arodsgou. You
know well that you are my half body(dhya-kiya). There is no difference of identity
between you and me. You get absorbed in me. Thiisnly deficiency in you.

The above -cited extracts are taken frAmadipatana which clearly indicate
the philosophical concept of gender equality ingghecesses of evolution between the
Praktti and Purusa or God. Thus, Sankaradeva in his many writings eulogized
diverged qualities of women and vouched for an peeelent female identity. His
attitude towards women and gender justice was motdemnation but that of
condescensiont?® For exampleSankaradeva himself lived an ideal householder's life
with his wife and children. He did not think mageto be a hindrance upon the path
of devotion. Therefore, he advised his chief discadhavdeva also for marriage. In
theKatha Guru Carit it is mentioned in the following line:

bole baar powa, gad bandhi yujile saj, panor saisay mi, bina gade jujile
bhay*°

Sankaradeva fought for equal rights of women. In hisrkv Ramayana
Uttarakanda, he mentioned that when there had been injustite Siiz, she protested
against LordRama accusing him of injustice. It is found in the follimg verses of

Uttarakanda of Sankaradeva, where he wrote-

1% Barman, Sivanath. (2013Jradition to Modernity-Essay on Assapa70.

"% Lekharu, Upendra Ch.(201Katha Guru CariPp. 54-55.
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dusre dile apayaa tate ana trasa/
chale niyz diyailanta amaka nirbhasa//
dekhz dekhi iro kene s&mira maryadal
kisaka karile etadmna chalalada /At

It means- Instigated by the ill-words uttered bg tulprit, this so-called/aryadya
Purusottama Rimaplaced me in exile. Is it the quality of a husbandlishonour the
dignity of his wife?
Again, Sankaradeva writes-

save bole enuvramaka blala bhala/

maito jzno mora rimese yamata//**?
It means- People praif&ima as a good and honest man but for R@&na is none
other thanYyamaor the god of death.It indirectly stands fata$ dissatisfaction born
out of the lack of honour towards the women.TEaskaradeva sowed the seeds of
feminist philosophy even in such a remote periotinee.

Regarding women's equalitgankaradeva was surprisingly progressive and
revolted against those people who tortured womeihid literary work Hariscandra-
upakhyana, he writes against these people in the following near-

strika durbala kare konano niskhale/

jvalanta bahnika bndhe bastrara aficale/?
It means- the person who weakens women, wrapsuireng fire by end of a sheet of
cloth.It symbolically exposes the patriarchal ttadi of Indian Society and shows

how women and their potentiality are dominatedhgymale folk.

" RamayapaUttarakanda, v.365
2 bid,v.367

' Hariscandra-ugikhyana, v.75



172

In the same literary worl§ankaradeva recognized the strength of women -
keli kautuhal&zchilihi mora pasa/
kridata karilo taka jiva parihasa//
yena bhaila ragara samaya mana sa/
ehi tota gdho tita nadharibi dea./**
It means, you were beside me in enjoyment, pleasgive me for whatever
derogatory comments, | made to you upset duhiegitne of frolic.
In favour of gender equality, he considered wommsromplimentary partners
of men in every purpose of life and wrote-
karmma samayata toka manhuli lekhi/
rashgara belita yena tai piinasakh.//**°
It means, you were my bosom friend during the tohenjoyment and | treated you
like my minister during the time of work.
Other literary works likeRukmiiiharana-nara (play), Rukmiz Harana Kavya,
Parij ataharana-Nara (play), Patripasida and Keliogopla-Nara (play) also bear
enough references whe$enkaradeva eulogized and revealed the independemtitigle
of women.
From the entire analysis, it is found th&snkaradeva was a social
reconstructionist by heart and it was integraligociated with his religious activities.

It integrates individual, his religion and reconstion of society into one stream as

the individual cannot be separated from societerfzindividual is a representative of

Y4 pid, v.438
3 |bid,v.436
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the collective form of the society and each of thmympliments another. So religion
cannot be isolated set of practices practicedhalbor a worshipping place. Rather it
should be simple, minimal and should be integratéth the daily life of the
individual. Neo Vaisnavism was designed on suchgipies. It is based on the
principle ofbhaktior devotion that all human life is oréankaradeva believes that in
a society where one man gains spirituality the whebrld gains with him and failure
of one leads to the fall of the whole socie$ankaradeva’s philosophy of social
reconstruction is integrated in the sense thataimted to look into the man and the
society from a new perspective of parallel develeptn It is capable of change and it
might be changed. As soon as a man starts considanm as the servant of Lord,
then purity of thought and action enter into his.liAnother significant and striking
feature of Sankaradeva's social reconstruction philosophy is thais based on
inculcation of spirituality. Spirituality provides way of liberalism of soul and a road
for the regeneration of man with spiritual forcankaradeva believed that it
regenerated man and the emergence of social redaijms based on spirituality and

the spirit of renunciation.



