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CHAPTER-III

THE CONCEPT OF SOCIAL RECONSTRUCTION

Social reconstruction is the process of reformamgl upgrading the existing
pattern of a social setting with the noble aim ailective betterment. It is a
combination of both material and value based gifasethat aim at eradicating the
prevailing odds and hopes for an upgraded and hdous collective existence .In this
process; it identifies many traditional social dagnthat need to be addressed to create
healthy societies. For the well-being of a societycial reconstruction is of urgent
necessity. This includes two approaches. Firstdiiiectly addresses the legacy of
violent conflict through inter and intra-group recdiation. Secondly- it indirectly
builds social links by promoting reconciliation éugh community-based development

and co-operatiorT.

Every human society of the world, from the verygibaing, was in a flux
resulting in threats to peace and stability of stycand the conditions of mass poverty,
superstition, starvation, exploitation, and widesgl violence. Similarly, ‘the
ecological imbalance and environmental pollutiodagering the health and personal
life of the people also threatened the civilizednlam life.>The philosophy of social

reconstruction is the response to such challengas ¢onfront humanity:As a

United States Agency for International Developm@007). Community- Based Development in
Conflict Affected Areas: An Introductory Guide fBrogramming: USAID, Community Based
Development> accessed on 08/10/2018.

Dayal, Parameshawari (2008andhian Theory of Social Reconstructi®neface.
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discipline, the major objective of the social restoaction philosophy is to improve
the socio-economic- politico and religious conditi@nd value system by the
reconstruction of new one¥.Hence, Social reconstruction as a philosophy besie
that a healthy and harmonious society can be dessilhere all the members obey
and imbibe moral and ethical values such as loympathy, compassion, tolerance,
and sense of duty, etc. and only such values camemutual aid and cooperation in
the social life. The growth and development of annma a society would not be
possible unless these values are upheld. Therafoeesociety, people should firmly
internalize these ethical and moral values in thegs, and inculcating these values
into their daily lives builds a healthy and progige human society. But, it is also true
that in every human society ‘the destruction andomstruction is an inevitable
process. Everything in this world seems to be hordie by a struggle of forces.The
principles progress by creating new things andrdgistg the old ones in an unending
series of cycles leading towards a higher and higieal, because there is no
construction without destruction, where, the lawnafure is creation and preservation
by destruction? Thus, a major significance of the concept of domaonstruction
theory is to ensure greater solidarity, harmony rgndifferent forces, unity and
fullness in the life of the community and all-roudévelopment of the complete

human being.

The social reconstruction philosophy SBnkaradeva and Karl Marx are

significant because it adheres to two differentoldgies. Sankaradeva’s social

® Dayal, Parameshawanp.cit p. 113

4 Ibid. p.113.
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reconstruction is based on spiritualism aKdspa bhaktj while Karl Marx's
philosophy is based on dialectical materialism andnomic determinism. Both are
products of two different times and different secidtural roots .In both these
societies social inequality and oppression predaded the general masses were
exploited by the privileged few and their fortunepdnded on the whims of feudal
lords or kings and exploiting class i.e. capitaliBb fight against inequality and to
constitute a progressive societyankaradeva gathered his ideals from religious
scriptures ; whereas Karl Marx adopted dialectroakerialism for the well being of

society through the economic equilibrium of all ddwdden people.
3.1: Society and its Theoretical Meaning:

The word Society comes from the Latin word ‘Saaséterived from the noun
‘Socias’, used to describe a bond or interactiotwben parties. .In Sanskrit the
synonym for society is-Sanaja, where civilized and cultured people live in frignd
group. The wordSan@ja is derived from the root wordSam+Aj+Ghail It can be
translated as an organization, which is dynamiterhly, society implies the process
of many people living together for some common ga@ald purposes. Thus, Society
consists of social relationships by which humamgeiare interconnected with their

fellowmen.
3.2: Evolution of Society:

The evolution in human society is highly importahthousands and thousands
of years have passed in the history of social éwwiuA group of social scientists

tried their best to find out some clues of thislation. Luis H. Morgan (1818-1881)
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in his Ancient Society1877) classified the division of social evolutiohhumankind.
Following Morgan’s research, Friedrich Engels cosgmb a significant book on
human evolution titledThe Origin of the Family, Private Property and tRBtate
(1884). Friedrich Engels pointed out three stepsaifial evolution, i.e Savagery,
Barbarism, and Civilization. Friedrich Engels alsieved that the principal elements
of human evolution are labour and struggle as duse the conscience in human
beings. This conscience makes the human beingeliffédrom other animals. Engels
said that the stage of humans being of nature digm¢rwas known as the stage of
Savagery. Based on labour, the better livelihoadestvas known as Barbarism, where
human beings used iron, bricks and had the skitasfstructing houses. They even
knew to prepare boats, ships, and chariots for mewe. Later, thousands and
thousands of years of labour made the human belfgsufficient and enterprising. It
also made the people selfish and competitive faretier way of living. With the
gradual development of humankind, the process ofafg property ownership
ascended creating a privileged group, which autmalt dominated the weaker
section of the society. Simultaneously, with thevelepment of science and
technology human beings were classified in thesthvi of ‘haves’ and ‘haves not’
Thus, Friedrich Engels in his workhe Origin of the Family, Private Property, and
the Statdorwarded an extensive discussion of ancient spcveere he described the
major stages of human development. Therefore, dograally the evolution of

society is very important at the age of savagerstate of barbarian culture.

Again, to save lives from ferocious jungle bealstenan beings started to live

together for the sake of security and safety. ghigip system of livelihood gave birth
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to the idea of social ideology. Social groups alsvayrived for the best way of
livelihood, better food, and shelter. At this stageman beings had to follow some
rules and regulations for unification and safegudidus, social change among the
barbarians came during this time, when they disaul/éire and started saving seeds
owing to the invention of agriculture. After prodion, the idea of private property
and ownership arose. Thus, it is an ongoing proseshanging the mindset of human
beings. Engels believes that ‘the dynamism of thigkof the barbarians evolving

social change>!

The group or assemblance of animals or beasts tde@onsidered as a
society. Family is the first and primary factor tine formation of a society. The
expansion of a family paves the way for formingoaisty. This society might not be
sanguinary. To run this society, the general peaomée some rules and regulations
for unity and relationships. The greater extenéra society leads to the gradual
reconstruction of the character of a society basedethics. Changing the social
system is, therefore, dependent upon the sociatsethf a society and it has both
positive and negative aspects. Thus, the formatianodern society is the outcome of

thousands of years of evolution.

3.3: Society and Human Being :

Man is a social animal. Man lives in social graqugas a community, and in
society. Human life and society almost go togetMan cannot live as a man without

society. Man is biologically and psychologicallyugaped to live in groups of society.

® Engels, Friedrich.(2010jhe Origin of the Family, Private Property and tS¢ate Chapter IX.
p.195.
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In the book The Politics the Greek philosopher Aristotle (384-322 BC) reksahat
‘man is by nature a social animal; an individualoss unsocial naturally and not
accidentally is either beneath that precedes ttiwidual. Anyone who either cannot
lead the common life or is so self-sufficient a$ twoneed to and therefore does not
partake of society is either a beast or God. Manahaatural tendency to live together.
Man is not happy to live alonéVlan has a natural tendency. As a social animal, man
is endowed with special characteristics. There ravedifferences between human
beings and other beings in the primitive stage., Batause of the physical structure
and nervous composition, human beings are diffdrent other species. Due to their
physical compositions and characteristics, humangseare transformed into beings
with emotions and feelings. Human beings succeddedlimb in the ladder of
evolution because of these qualities possesselaeny. tThey like other beings, survive
on feeding. Like animals, human beings too livegioups. But, the group of human
beings is called society. After being physicallyisfeed by food, human being then
requires mental foods like dance, songs, literatante and culture.

In society, man is a cultural entity. To ‘fulfihe needs of daily requirements
as social beings, they created and arranged vawolsand implemented and evolved
certain norms and values for an organized and plised social life’.Other species
could not climb through the ladder of evolutionthsy lack emotion and rationality.
That is why they could not go for such norms thatdhla social setting .The species

having a backbone is endowed with a brain or timgkmechanism. But, unlike a

®  Aristotle (384-322 BC).(1890)The Politics On the Constitution of Athens (Part of Politics):
Quotation no-125393>accessed on 08/10/2017.
" Mellville J.Herskovites.(1969ultural Anthropologyp. 114
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human being, no other species can stand on thetilafed work for applying its mind
and intellect. Thus, these special characterisifchumans empowered them to be
rational. The famous poet of the last part of tB8 dentury, William Cowper (1731)
said in the poersolitude of Alexander Selkfrkhat-

society friendship and love
divinely bestowed upon man;

oh, had | the wings of a dove

how soon would | taste you again?

It means- society, friendship, and love are dilyineestowed on humanity.
This divine bliss is realized and accomplished ulgioculture and these elements are
social constructs. By climbing the evolutionarydad human beings succeeded in
defeating every obstacle and could establish thieesas a rational being. These are
the special qualities of human beings and are tbdyet of society.Thus, the ‘society
originated simultaneously with the arrival of manthis globe.Man has created the
society for the fulfillment of his various needsdamake life worth living. Society has
to become an essential condition for human lifeatsse and to continue. The
relationship between individual and society israéttely one of the most profound of
all problems of social philosophy’

Society is an ongoing process and it is inconstaainge. In every society,
culture, customs and traditions are constantly gimgnbecause the ‘society changes in
a ceaseless flux and flow, and this societal chasge process responsive to many

types of changes in the manmade conditions of tdechange in the attitude and

8 Cowper,William.(1731)Bolitude of Alexander Selkrikvww.bartleby.com: Great Books online,
verse.10>accessed on 20/9/2018 at 11.29AM.
°® Rao,C.N.Sankar. (200@ociology Primary Principlep.155
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beliefs of man and to the change that goes beymathiman control to the biological
and physical nature of thing&’ Man’s social life is not free from regulation.cinnot
progress properly without control over behavior. Has to bear in mind the
consequences of their action upon other peopleortier to bring the individual to the
right path, the society has to exercise certaitricti®sns upon the individual. These
controls of human behavior are exercised througtriction, mores, folkways taboos,
laws, and norms. Society desires that all its membehave in such a way that is
consistent with tradition, mores, and folkwayslafit own society?’1
3.4: Society and Cosmology: The Views of some Céxsal and Modern Western
Thinkers:

The pre-sophistic Greek philosophy began with auiny into the essence of
the objective world. It was first interested in@xtal nature and gradually turns its eye
inward on man. The pre-sophistic period startethf&85 BC to the middle of the 15
century. As a naturalistic philosophy, its attentiwas directed to nature, which is
hylozoistic and conceives nature as animated @ealihus, the pre-sophistic Greek
philosophy was ontological and inquires into theeese of things. The pre-sophist
Greek philosophy was developed by the lonian Plstsior natural philosophers like
the Pythagoreans (580-570BC), Heraclitus (535-4C%BThe Eleatics, Empedocles,
The Atomists (495-435B.C) and Anaxagoras. On theerohand, the period of the
Sophists in the f5century was a transition age. It shows a growiisgrast of the

power of the human mind to solve the world probleandg a corresponding lack of

0 Maclver, R.M & Page, Charls. (194%ociety An Introductory AnalysisPp.483-84.
1 Kar, P.K. (2003)Conflict and Societyp. 3.
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faith in traditional conceptions and revolutionangifference or antagonism to the
metaphysical speculator.

The pre- sophist Greek philosopher-Pythagorean8-$5® BC) have fixed
their attention not so much upon the sense but pporeived substances. This was the
relation existing between things, order, uniformity harmony in the world. The
Pythagoreans believed that the numbers make entitiaumbers conceiving them as
the primary cause of things.

Heraclitus (535-475B.C) born in Ephesus believesl world is in constant
change. According to him, everything is in a sttéux. There is no real permanence
in things. Heraclitus brings out the idea that ¢hisra reason in the world controlling
its happenings. He asserted that the fundamentalgtit of the cosmos was the
universe, which was in a state of ceaseless change.

The Atomists (495-435BC) like Empedocles (495-8&) and Democritus
(460-370 B.C) believed that the four elementsaagth, air, fire and water and certain
moving forces as love and hate are presupposed enlgsb minute and indivisible
particles of matter known as atoms, which are reégmentary than the earth, air, fire
water and conceive motion, as inherent in the ati@siselves. The Atomists agreed
that absolute change is impossible, where realias W its essence, permanent,
indestructible, and unchangeable.

Plato (427-399 B.C) in the age of reconstructitiarapts to explain the origin
of nature. Plato presents a cosmology that is daiigbugh many mythical elements.
Plato believed that the world, which is composedhaf four material elements the

earth, air, fire, and water with soul and life. $besouls of life are compounds of the
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indivisible and divisible identity and changes dhthand matter so that it might know
the ideal and perceive the corporeal. He beliehedword soul was the intermediary
between the world of ideas and the world of phenamand the cause of all laws,
mathematical relations, harmony, order, and unifigyrof life, mind, and knowledge.
It moves according to fixed laws of its nature,siag the distribution of matter in the
heavenly spheres as well as their motion.

Classical thinkers like Thomas Hobbes (1588-16J8)n Locke (1632-1704),
and Jean Jacques Rousseau (1712-78) elaboratbed oature of society and believed
that before the existence of any society, men lived pre-social state known as the
state of nature. Thomas Hobbes (1588-1679) haadmtitted to the existence of any
gregarious instinct in man as virtue but believieal the instinct of self-defense has
urged the man to become powerful and create atgotie asserted that man in the
state of nature was in perpetual conflict. Manfe lin such a state of nature was
solitary, nasty, brutish, and short. Hence, to fansociety man decided to make
contact, i.e. ‘absolute sovereignty’ with theirlé@men and live in peace with
everybody.

John Locke (1632-1704) on the other hand belighatl man in the state of
nature was enjoying ideal liberty. There was naaaestraints, strife, and conflict.
All men were abiding the natural laws and they diwery peacefully. Jhon Lock
analyzed that in the natural society, no peopléngvin the state of nature was
punishable even if they disobeyed the natural |&us, it created several disorders in
this natural society and people differed among #ewes in explaining the real

meaning of natural laws. As a result, people in stege of nature, to ensure the
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exercise of their liberty, entered into a sociahtcact through ‘limited government’
and the natural rights of life and property remdiimethe hands of the individuals.

Jean Jacques Rousseau’s (1712-78) views regardiigtys and state were
different from Thomas Hobbes and Jhon Locke. Rausdelieved that man in the
state of nature is a noble savage. This state tfravas a kingdom of heaven and
man lived in peace. But the growth of the numbémmen and the consequent quarrels
arising among themselves concerning the right awaividual properties compelled
them to make a social contract, i.e. ‘general willth their fellowmen in virtue of
everyone that all remains as free as before isdloeety.

Baruch (Benedict) de Spinoza (1632-1677) bdoketatus Theologico-
Politicus (1677) writes about the origin of society. Spiriezaiew was that
‘everybody has a dread of a lonely life. Lonely niive defended themselves against
any intruder, where self-preservation necessitates to take the help of others. For
these reasons man feels the need to form a sotiety.

Immanuel Kant (1724-1804) believed strife to be iadispensable factor,
which was the root origin of society. He believéttt struggle and strife are not
wholly evil but this strife remained confined tgarticular limit.

Charles Darwin in his workhe Origin of Speciedl859) explained the idea of
survival of the fittest in society. Darwin said ththe most fundamental truth of the
natural society is that there exists a naturalcsiele of favourable variations and a

fierce struggle for existence and survival of tie$t.™

2 Spinoza, Baruch. (Benedict).de. (197Mactatus Theologics Politigs 23
13 Darwin, Charls. (2006)Che Origin of Specie$reface.
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Herbert Spencer’s (1820-1903) concept on the &eolwf society was based
on the terms of biological laws, which was found his works-First Principles
(1862).Spencer mentioned that evolution is thegnatiton of matter and concomitant
dissipation of motion during which matter passesifia state of indefinite, incoherent
homogeneity to the state of definite and exhibitgradual growth or development
from simple to complex existence. Spencer remahkd everything in the world
breaks through causal chains to two fundamentabfaamamely matter and motion
and these are the two aspects of the force. Theryisf human society reveals that all
its associations, institution are constantly evajvor developing with the appearance
of new circumstances and problems as well as tpeaapnce of the new association
and institutional adaptations.

The thinkers like Henri de Saint Simon (1760-182%¢rbert Spencer (1820-
1903), Lewis Henry Morgan (1818-1881), Emile Durikhhg1858-1917) and Henry
Maine (1822-1888) gave currency to the conceptvofugion of society. All of them
argued that all social systems pass through cedfinite stages in the process from
simple to complex form. But they believed that handasires are infinite and to fulfill
these desires man created a complex society. ldenBaint Simon elaborated on the
three different stages of the evolution of a hursaciety that is based on the mental
activity of human beings. These are - Conjectutiaé Mi -Conjectural, and the
Positive. Auguste Comte (1798-1857) known as #tleefr of Sociology provided for
the first time an organized foundation on the fiefdocial thought. Comte elaborated
on the law of three stages of human progress. Térestheological, metaphysical, and

positive, which were related to the evolution otisty. Comte believed that the



38

evolution of the human mind led to parallel evaatiof the individual mind and
society. The contributions of Augusto Comte arenfbin his works Fhe Formation
of Law of three Stages, Positive Philosofh§34-1835), an&eligion of Humanity

Lewis Henry Morgan, Haddon Clark (1902-1985), &niédrich Engels (1877-
1895) also held the view that the evolution of sties passes through three stages i.e.
Savagery, Barbarism, and Civilization. These thasrivisualized four stages of
developments experienced by the different socislesys, such as ‘hunting, pastoral,
agricultural, and industrial stages. These thinkds® endeavored to establish that,
various institutions of human society, such as iager family religion, property law,
government, etc undergo the various stages of derednt.**

3.5: Society and Cosmology: Views of some Classieald Eastern thinkers :

Manu (1900-1800 BC) is regarded as the fatherrmiemt Indian political
thoughts. Manu is known as one of the most fascigataw-givers of Hinduism.
Swami Vivekananda, Sami Dayananda Saraswiatand St Aurobindo recognized him
as the greatest lawgiver of the ancient world himRgveda Manu was known as the
father of the human race. In tHeuranas, Manusaithita of Manu is known as
Bhargava Sa:hita. In the Manusaizhita, Manu depicts the creation of mankind,
religion, and politics, and offer his own views swocial evolution and structure. Manu
states that in the beginning, God fashioned a bastiacture for the smooth
functioning of His creation and created four classs# people. These were-

Brahmapas, Ksatriyas, Va.'n’yas,andSﬁdras. Manu wrote-

14 Kar, P.K. (2003)Conflict and Societyp.303
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manumeigraniasinamabhigamya mahgayah /
prati pijya yathanyamidaiz vacanamabruvan /
bhagavansarvavawinan: yathavadanugpirvasah /
antaraprabhavinari: ca dharnanno vaktumarhasi/f

Thus, according to Manu, the social compositionb&sed on the principle of
Varnasrama dharmaor the division of the society into foifarras with respective
duties Pharmg.The four Varpas were created by Lordrhami representing the
dominance of one of the three elemdi@sias) —SattavgKnowledge)Rajas(Power
and action) andamas(desire for material pleasure).Manu believed toat fends of
life were Dharma (virtue) Artha (wealth) Kama (desire or pleasure)ani¥oksa
(salvation). For every human being there were &iages owsramasof a lifetime.
These ar8rahmacarya, Grhasthya, Viraprastha,andSayniasa

Later on, this philosophy of Manu wasexplained thg Greek philosopher
Plato in his thought, namely the nature of justisbere he divided the society into
three classes - the producers ,the auxiliariestadjuardians .The guardians are also
known as philosopher kings. Along with Plato, Aoit¢ the disciple of Plato also
justified his views on the theory of slavery asatunal institution. Aristotle's theory of
slavery is the manifestation of the general rulenature of the subordination of the
inferior to the superior or of the body to the soubf appetite to reason. Both Plato’s
and Aristotle's classification of society is rethte Manu’s composition of society.

But, Sankaradeva’s views on the social composition of sgcieas different
from the Varpasrama dharmaof Manu i.e. Brahmasas, Ksatriyas, Vaiyas and

Sudras. He believed that this culture is a mere traditioml said that to get spiritual

= Shastrj JagadishlaIManusaizhita. Chapter -1, Vv.1-2.
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knowledge of LordKrsna, there should be no barriers of caste and creedlhade to
be considered equal. He writes in Kttana-ghaga --

candale kariche hari krttana /
buliya ninde yio ajiiajana //

taka sambhsana yijane karai /
ajanmara puya tekhane harai 7

English Translation- only a fool may denounce $imging of Hari’'s Nama as the
outcaste’s nuisance. If a man shows honour to & lieoloses all the virtues acquired
since birth.

Kauilya in his work Arthasastra was not directly concerned with the society
and its organization, but also provided refereriogke social order and life prevailing
in the society. According to him, political life $i@mo existence outside the society. In
Arthasastra, Kauilya specifies the duties of fowarnas in society. These were
Brahmana, Ksatriya, Vaiya, and Siadra. He believed that a healthy and beneficial
society requires for its existence four dutiesAsfamasthat are directly related to
society and social reconstruction. These duties’are

e Life of celibacy for perfection in educatiolBrahmacarya)

e Married life to fulfill divine intention of procre@n. (Garhasthyg

e RetirementBanaprastha)and

e Renunciation to attain salvation and redeem thdecyé rebirth {yati or

Sannyisa).

18 Kirttana-ghaa, Pasanda Marddana v. 88
" Chande, M.B. (1998Kauilyan Arthasastra. Pp.35-36.
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In contemporary Indian philosophy, the social refer like Raja Ram Mohan
Roy (1772-1833) eloquently elaborated on the conekfhe goodness of the almighty
in society. Roy is not accepting the metaphysipaitsal monism of thdJpanisads
His central concept of philosophy is the unity afdBead in society. Roy accepted the
reality of being omnipotent and full of infinite gdness. Roy said that the substance
was as much dependent on the possession of qoaliyalities for its existence as a
quality on some substance. It is impossible evemnmiagine a substance diverted of
qualities. Like, Plato’s philosophy, ‘Roy acceptise@ value of the contemplation of
the eternal and infinite attributes of the supree® in the society'®

Bhagawan Das (1869-1959) ofidnasi is one of the renowned Indian thinkers
who upheld the theory of absolute monism and aeckeatspiritual view of reality in
society. He believed ifParamatma or spirituality, all- including and all-pervading
complete supreme absolute. He said that the warldot the actual creation of a
monotheistic godhead in time. It is neither thevarse nor the actual transformation
of Godhead. Being influenced by theosophical cosmglhe believed that the world
is also included in the being of God. Putting tlehesne of social evolution, he
believed in the long past of the society, whereehgas an instinctive group of life
and primitive communism and uncivilized tribes. Boé said that at present, phases
are intensely competitive, reparative, egoistidividualistic and back to deliberate
conscious.

Rabindra Nath Tagore (1861-1941) and his thoughtsociety adhere to the

concept ofsatyamsivam advaitanof the Mandukya Upangad.As an aesthetic integral

8 Tattvabhyara,Sitanath.(1909Y.attvabhyana. Pp.6-7.
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monist, Tagore, believes in the ‘supreme creatiatya super spirit, which is the
fullness of love in the society. Tagore regardsureatind history as the expressions
and revelations of the boundless creativity of ékernal spirit of society:*Tagore in
his thoughts believes that the cosmic processrimgmted with the divine being. The
universe is the sporti{a) of God. Tagore accepts the philosophy of the avarid
life-affirmation because there is no moral justfion of escape from a divine sport
and believes that the creation is an expressioBaaf's personality. Tagore believes
that the tempest and the Ocean, the Sun, and tlwa Mbe Hills, and the Earth are
outbursts of divine joy.
Swami Vivekananda (1863-1902) advocated the monism ofupanisads as

systematized by ®larayana an8ankaracarya. The world forSankara is theVivarta
of Brahma which is found in the western philosopher thosgbit Spinoza’s (1632-
1677) theory of ‘mode’ of one infinite, eternal, rmtable, self-subsistent and
substance. According t®ankaracarya, God and creature of the universe are
inseparable elements. God is none other than cesafliva). Therefore Sankaracarya
wrote —

slokardhena prabakami yadutka: granthakeibhi/ /

brahma satyam jaganmithyvo brahmaiva aparah//*°
English Translation- | can say the actual trutihaif aSloka that, lakhs and crores of

religious books that reveal the fact regarding3bel andBrahma(God) thatBrahma

¥ Tagore, Rabindra ath.(1931).Religion of Man (A Compilation of Lectures). Pp.126-128.
20 Saﬁkaracharye\/ivekaenddmonih.Advaita Agarama, Swami Madhanananda, cited in
www.sanskritdocuments.org.v-20,2017>accessed dil(@J17.
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(God) is the real truth and the world or universéaise or transient. However, the soul
is none other thaBrahma.

But, Vivekananda does not wholly deny the reality of the casmaad is
inspired regarding cosmos as the motherhood of gitnerning principle of the
universe. As to the evolution of the cosmos, Varenda's theory is related to Charles
Darwin's formula. Sami Vivekananda admitted Darwin’s theory to be sound enough
to a certain extent and it assails with the grethieory that of the filling in of naturg.

3.6: Sankaradeva’s views on the theory of Evolution and Sdety:

Sankaradeva’s view on the theory of evolution is fotindone of his unique
literary works -Anadipatana a creation of the thirdSkandha of Srimad
Bhagavatapugina. In the Anadipatana, Sankaradeva discusses in detail, his theory of
evolution. The saint deals with cosmology and cagong. Here, Sankaradeva
regards the world of nature as evoReakrti or Maya produced by God, which is
based orsarhkhya philosophy with a little modificatior?

.The Srmkhya philosophy founded by Kapila advocates theologtical
dualism ofPraketi and Purusa. It believes in the evolution of the cosmos inahgd
matter, life, and mind out of the eterdakrti to serve the ends of the infinite number
of individual souls. The dualism &frakrti and souls is the fundamental doctrine of the
Samkhya system. It recognizes unconscious finalitythe evolution ofPraksti and
vehemently criticizes thélyaya theism and strongly advocates atheism. Thus, the

Sammkhya philosophy enumerates the metaphysical prieipf reality, in which the

21 Vivekananda,Swimi (1972). Vol.2. p.747.
22 Aradipatana , $stilila . Pp.269-276.
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word Sarmmkhya means perfect knowledge. The system givesgekihowledge of the
self (Purusa) as quite distinct fronPrak/ti and its body, sense organs, mihkafag,
intellect Buddh) and egoismAhaikara) which annihilates all kinds of sufferings. But,
in the Sankaradeva’s philosophy of evolution, tfurusa of Sarmkhya concept takes
place of God and this God produdesaktifrom himself. According tSankaradeva,
before the creation of the eternal, Behmaexisted alone anBrakrti or Maya with
fourteen worlds was placed lBrahma,when Brahmafelt the loneliness of presence
and thought of creating the world throu@akrti in a sportive spirit. He produced
Prakrti orMaya out of himself and manifesting himself as the comss spirit Purusa)
produced vibration and impregnat@®taksti. Therefore, Sankaradeva writes in the
Anadipatana
prakrtiro isvara purwa svatantara /
nahi yiro brahmara lahira abhyantara//
jagatara jva udarate dig basa/
kevalersvara ksna karanta prakisa /7
English Translation The Purga, who is the root cause of nature, is none othan th
Brahma All creatures in the universe are sheltered iis thomb; which is the
incarnation known aSrikrsna.
Sankaradeva believed that thBrakti is not an independent entity. He
describes Prak as the energy of God &urusa, only in the sense that the former has

no separate existence. But, after creation or attithe of dissolutiorPrakti gets

% Amadipatana.v.39
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merged in God. This thought Sénkaradeva was favoured byadhavadeva, the chief
disciple ofSankaradeva who writes-

prakrti purusa duiro niyan& madhava/

samastareitma hari parama landhava/#*
English TranslationMadhavai.e. Isvara is the creator and controller of the both
material world and the individual souls and Géf&i|) is the soul of all creatures and
He is the best friend.
Regarding CosmologySankaradeva believed that when God Burusa
longed for creation as His wiltrakiti or Maya came out of HimSankaradeva writes-

aneka sahasra yuga ehimate gaila/

dungi isvarara s:srika iccha bhaila //?°
English Translation - Thousands and thousandsafsy@ere passed by the supreme
soul i.e. God who desired to create the universinag
Again he writes-

mayara hatata ka@o jagata prakisa/

karo g-«il7ila ave binoda bigsa//

ehibuli meli padma nayana anante/
mayaka kaakse aihilanta bhagavante//
jada praktito karilanta jva dina/

asta gwa tejasolla gurza baila panall
srsti karibaka isvarara icchi kaja/
purusara para malamaya bhaila baja//
anadi rapini isvarara ardhalkzya/

byakta bhait mahimaya ssiika upiya /F°

2% Nam-ghoa. verse.405.
% Amadipatana. verse.41.
%% |bid. Vv. 43-45
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English Translation - The Supreme soul i.e. Godsadl/nature i.ePrakrti, that she
must come forward to create the universe with Hiptand enjoy love. As per the
desire of creating dormant Préikshe came out from the body of tBeahmaand as
the better —half she gave the consent of creation.
Thus, in theAnadipatana, Sankaradeva says that whéaya or Prakrti being
inseminated by God, consequently gave birttMahat, the first evolutes oPraketi.
Sankaradeva explains it in the following verses-
mahataro tini putra bhail anupima/
suniyo tiniro kaho yra yiba nama//
tini gure tini tattva bhaid avatra/
tamasika fjasa sittvika ahaikaral/
ehi tini putra tina jagate prakgta/
suna yata hante yild ssi bhaila jata//’

English Translation Mahat Tattvaout of its threeGuras yielded threeAhaikaras.

From theGura of Rajas cameRajasika ahaikara, from Sattvathe Sattvika ahaikara

and fromTamascameTamasika ahakara.

Sankaradeva again said that after creation, Tin@asika ahakara gave rise to
five subtle elementsTa@nmitras)-i.e.Sabdaor soundSpasa or touch,Ripa or colour,
Rasaor taste, anandhaor smell. From these fiv€annatras, five material elements
(Mahabhitas) were created.Thus frosabda was createdikasa; from Spaka Vay;
from Ripa, Agni; from Rasa,Jala and lastly fromGandhacame outPrthvi or earth.

Sankaradeva writes-

27 |bid.Vv.52-53
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tamasata hantéabda gwara prakasa/
sabadaro putra bhait namataakasall
akasata hante pargara utapati/
parasara putra bhai vayu malamati//
vayu hante fipa mame putra avaitra/
riapara tanaya bhail agni camatkra//
aganira putra bhai rasa malamati/
rasa gwa hante pce jala utapati//
jale utapati bhaii gandha gua nama//
gandha gua hante basumaanupima/F®
In his theory of evolutionSankaradeva said tharaketi is not an element
distinct from God, rather it is an integral partoafly. Sankaradeva writes-
suniyo prakti eko gwe nola hina/
tomare amare kificiteko @ahi bhina//
mora nijasakati siksate dekho pira/
sattvare kariyo mya jagate nirnainal//
tomaka jagzilo ami ehi abhipaiya/
janiyoka blaile tumi mora ardha &ya//
tomhare amhare kicho m@hi bhinrabhinna/
mote Vito lina yaha ehi mitra hina//°
English Translation- you are my power and | regagwd as my vital power. Please

create the world as soon as possible. | have btoygh into existence for that

purpose, and know it definitely that you are hdlinoy body@Ardha-kaya). There is

2 |bid. Vv. 54, 55-56.
2 1bid.Vv.49-50.
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neither difference nor non- difference between god me. You are rather interior to
me in the sense that you would get yourself mengede at the time of annihilation.

According toSankaradeva, after the world is produced, Ldl@t ayana placed
within it as the pervading reality. It was narratgdSankaradeva in thénadipatana.
One of those lines is the following one -

pasila bhitare tira deva wrayane/ *°
English Translation - GoMNarayana entered the womb of him.

Thus, the theory of evolution or evolutionary pess narrated byankaradeva
was influenced by the creative process of evolutiescribed in th8hagavataputina.
However,Sankaradeva not only explained the theory of evolutioh also mentioned
the concept of society. It is scattered in hisedéht writing, where he said that the
society of Assam was bound by equality. In his imgs it is found that th&irara,
Kachari, Khaci ,Garo Miri, Yavana, Kaika, Gowila, Kuwica ,MlecchaandCandala, -
all these castes and communities inhabited in abhéissam in a harmonious manner.
Thus,Sankaradeva says in tHghagavataputina book |1, verse-53 as followes-

kirata kachari khaci garo miri
yavana kaka gowila/
asama maluka dhabye turuka/
kuwaca mleccha @ndalal/l
3.7: Karl Marx’s views on the theory of evolution and society :
Karl Marx has furnished a scientific explanatidritee origin of the society and

state, its essence, and its role in social lifer¥Maelieved in the law of evolution in

%0 |pid. verse..81.
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human history and said that mankind must firsalbat and drink, have shelter, and
clothing before it can pursue politics, sciencéigien, and art, etc. ‘Marx along with
Engels asserted that the historical act of indi@idulistinguishes them from animals.
They themselves begin to distinguish themselves famimals as soon as they begin
to produce their means of subsisteritaccording to Marx, whatever the social form
of production might be, the labourers, and meangrofluction always remains a
factor. But, in a state of separation from eactentkither of these factors can have
potential. ‘For production to go on at all they musite. The specific manner in which
this union is accomplished distinguishes the d#fféreconomic epochs of the structure
of society from one another and other specfes.’

Marx believed that the existence of a highly oigaa living creature is a
biological pre-requisite for the emergence of styciearises on material production.
This organized society was not the result of bimlalg process but of historical
development. It means the social relationshipsaiety redevelop during the process
of material production. Therefore, Marx’s remarkstbe productive relations are a
major feature of any society. Marx assumed thatdhecept of society and socio-
economic formation is an objective of material potibn relations and the
development of society takes place by a naturdbhical process. This thought of
Karl Marx was supported by Viladimir llyich Lenin énrhe opined that -‘Marx
established the concept of the economic formatiospoiety by the development of a

process of natural history?.

31 Marx, Karl. & Engels, F. (1964%elected Work®.31
%2 Marx, Karl. (1961)Capitat Vol-II. p. 34.
%2 Lenin, I. V. (1977)Selected Worlp.142.
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3.8: Theoretical meaning of Social Reconstructionral Social Change :

In social sciences, the study of social recontttuchas always been an
interesting area of investigation. As a philosophyeavily emphasizes on social
guestions and questions about society to createti@rbenvironment for a more
successful society. Again as a philosophy, it adt@xfor an environment of tolerance
and peaceful co-existence, gains and social camdbimugh acceptance of identity
that transcends individual, sectarian and commdiftdrences and resolves disputes
non-violently. In the process of reconstructiontioé society, ‘social reconstruction
aims to transform the economic and political suet social and cultural value
system, human relations and thereby, revolutionites human motivation from
egocentric to altruistic and spirituHl Thus, social reconstruction philosophy aims at
social control for the betterment of the largertieecof the society , upholds the glory
of human dignity and self-respect and wants toildlibe society on the principle of
justice and equality. Therefore, the concept ofi@daeconstruction vouches for the
establishment of the egalitarian order and to ensiie functionality of democratic
rights. This functionality of democratic rights lbeces a movement for social
reconstruction®

Society is dynamic but not static. Man is the eaofschanging society. Man’s
social life is not free from regulation and canpobgress properly without control
over its behaviour in society. In society, an indidal behaves just in the manner of

wishes. It has to be born in the mind of the indlinls regarding the consequence of

¥ Dayal, Parmeshwari. (2006)andhian Theory of Social Reconstructipri96.
% Kumar, S. (2013)Encyclopedia of Modernity and Social Change173.
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their actions upon other people. Hence, ‘this @raf human behaviour is exercised
through restriction, mores, folkways, taboos, lasrsl norms, where the society
desires that all its members behave in a way o$istent with traditions, mores, and
folkways of their own society®. In every society, change is the law of nature. A
human being is part and parcel of nature and soegtany other part of the universe
is also subject to constant change. For social gdhatine terms revolution, evolution,
development and progress are related to society.

The sudden and very fast changes in the socitrsymight affect all aspects
of social life. This type of change is known asaletion. The change of power
structure, economy, way of living, norms, and Wsligre related to the revolutionary
changes. It is the outcome uprising and mobiliratd masses, new discovery and
inventions. It is felt abruptly at a given pointtahe. Similarly, any perceptible change
is the outcome of the cumulative effect of many engeptible changes. It transforms
the old and simple forms of social life into newdasomplex forms. This change has
been related to the biological sciences. It usesatialogy of the evolution of plants
and animals for explaining the pattern of sociadrdie. Thus, ‘the social change is
variations or modifications of any aspect of sogabcess, social patterns, social
interaction, or social organization, emanated ftbmvariations of the accepted mode
of social life. In other words, it is a change e testablishment of law, customs, or
practice or normative structure of socidtRegarding the inter-relationship between

the social change and social reconstruction ofespcRabindranath Tagore said that

% Kar, P.K. (2003)Conflict and Societyp. 3.
% Kar, P.K op.cit.p. 301.
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society as such has no ulterior purpose and endsaif but spontaneous self-
expression of man because they are a social bi¢irsga natural regulation of human
relationships so that men can develop their ideéléfe in co-operation with one
another in the society and reconstruct it.’

3.9: Some important components of Social Reconsttion:

3.9.1. Co-operation:

Co-operation is the most basic, pervasive, antirmaous process of society. In
a society, co-operation is the basis of socialterise and social reconstruction for the
pursuit of a common goal. It implies regard for thishes, needs, and aspirations of
other people. Thus, in every society, co-operai®ra form of social interaction
wherein two or more persons work together to gasommon good. For the social
reconstruction of society, the role of co-opemi®universal and continuous, making
social life possible and livable. Similarly, co-oggon helps society to progress which
is the benefit of the co-operative activity. In Slatit dictum, it is held assaizhatii
karyasadhika.

3.9.2. Settlement of Conflict:

Conflict is a human instinct that arises out ohdhwhen‘the desire of a person
is not fulfilled. Conflict might be vested on selfut it arises in comparison with the
persons in the society sharing with materialiséadfit*® It is a process of seeking to
possess a reward by weakening or eliminating lisi Conflict or clash is universal

in nature. Karl Marx, Friedrich Engels, Saint Simamnd other social thinkers

%" Tagore, Rabindra Nath. (193Ihe Religion of MagA Compilation of Lectures ). p. 143.
% Gillin, J.L. & Gillin, J.F. (1950)Cultural Sociology p.561, cited in Rayat H.K.(2010$ociology —
Basic Principlesp. 255.
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emphasize on the role of conflict as a fundamdiatztbr in the social life of human
being. Therefore, Karl Marx and Friedrich Engelsdsan the first line of the
Communist Manifest@948) that the history of the hitherto existingran society is
nothing but the history of class strugglEhis dictum of Karl Marx and Engels
indicated that the pattern of conflict always chesmgesulting changes in values,
ideals, goals, religious notions, attitude, andoidgies and reconstructing society
from one stage to another.

3.9.3: Accommodation:

‘Accommodation is a natural issue of confl&The relevance of
accommodation is found throughout the lives of mamo has to face many
conflicting situations. Therefore, it is clear thaithout accommodation, social life
hardly goes on. It checks conflict and helps huipeings and groups to maintain co-
operation. It also helps to carry out life actie#titogether with conflicting interests.
Thus, it is a means of resolving conflict and restorction of society.

3.9.4: Assimilation:

‘Assimilation is a social process for social redomstion, whereby individual
or groups come to share the same sentiments anst ‘ol a society, assimilation
affects culture, language, customs, and tradift@m.example, a powerful tribe might
engulf a weaker tribe, impose their culture andlitran on the captive tribe and
assimilate them with the former one. Thus, it ie thanifestation of force. Again,

assimilation is one of the types of interactiorkd_.accommodation, it is also a form of

% park, RE & Burgess., E.W. (192hyroduction to the Science of Sociologgited in
H.K.Rayat.(2010)Sociology —Basic Principles. 238.
40 park, R.E & Burgess. E.W(192ap.cit. P. 238.
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social adjustment. It is concerned with the absonpand incorporation of one culture
by another. In a society, it provides a solutionnergroup disputes and differences,
which is highly needed for social progress andmstraction of society.

3.9.5: Social Interaction:

Social interaction is fundamental to a societythfiit interaction, there will be
no group life and social progress in the sociatyalsociety, interaction is the basic
social process. By interaction, ideas, phoilosophigles, customs, traditions are made
and maintained .1t is the dynamic of social relagioips. Therefore, social interaction
is the basic condition of the social existencewag society. Society exists only when
a large number of persons are interacting with anether. It is the process of
development for human nature and the social streatfisociety.

3.9.6.: Community Sentiments:

A community is essentially an area of common byviwith a feeling of
belongingness. Community sentiment means a feefing society, where human
beings are aware of their togetherness, sharingnamon life. In a society, every
member develops a sense of community feeling. dmae kind of identification with
other groups. Without a sense of identificatiosgase of awareness, a sense of living,
and sharing some common interest in life there oabha any social change and social
reconstruction.

3.9.7: Religion and Morality:

Religion and morality are like two sides of onénc@oth are complementary

to each other. According to Indian classical plufgser, A@rya Manu- religion is a

unifier of people to a certain belief. It helps pkoto live together, work together, and
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think together. Thus, religion indicates human lésrawith spiritual conduct and
belief. On the other hand, morality implies doirgnething within the ambit of social
conduct. The relationship between religion and titgréas found in the following
dictum ofSublasita —

ahara nidra bhaya maithunaficazasnanymetat psubhirnaranam/

dharmo hi teamadhiko viesak dharmera hinak pasubhiz sanainah //**

In every human society, religion plays an impartamle in social
reconstruction. In society, man is not only a sSoai@mal, but also a religious or
spiritual being. Therefore, the institution of gein is universal. Thus, religious
aspects in society have influenced economic endgayopolitical movements,
property dealings, educational tasks, ideologieavdurs, scientific inventions, and
artistic developments. Simply, religion is a finidea and a provincial attitude of
human beings. In a society, religion is closelyoastted with morality and has
elaborate rules of conduct. Like religion, moralisyone of the fundamental social
institutions. The word morality is often equatedhmnoral code. It prescribes good
behaviour and prohibits the vice versa .Thoughwritten, they are transmitted from
one generation to another. Therefore, moral vadwmeshe most dynamic, creative, and
important driving forces behind human actions andeavours. The concepts like-
justice, honesty, fairness, righteousness, consoiEmess, disinterestedness,
prudence, incorruptibility, freedom and mercy, @@ purely moral concepts and
represent the moral values, which are deeply inftirgg the course of society. Thus in

every society, religion and morality prescribes aodtrols human behaviour, where

“L sSurabfaratr. p.25.
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religion is fear of God; and in morality, it is tipeessure of conscience. For societal
change and reconstruction of society both are itapbcomponents.
3.9.8: Social Control:

‘Social control means to describe all the meamkmncesses whereby a group
or a society secures its members in conformityst@kpectations'? The attainment of
individual happiness is the main aim of social Ibet the survival and smooth
functioning of the society is possible only wherereh are social harmony, social
solidarity and social order. In every society, growelfare or societal welfare is
possible only through social control, where socieiercises its force or control
through different means of social control like fitech, convention, religion, law,
legislature, etc over the individual members armirtpleasure. Thus, social control
refers to the control of society and the individéal the reconstruction of a good
society and welfare of all.

3.9.9: Social Norms and Social Values:

Both social norms and social values are impoffianthe social reconstruction
of every society. ‘Social norms constitute the vieyndation of the social structur®.’
Social norms refer to a group to share standardjeeéralization concerning expected
modes of behaviour. It is based on social valuesaparameter, which determines,
guides, controls, and predicts human behaviourh®\it the norms of the society, the

individuals face the problem of decision at eveymment and it makes social relation

2 Horton, P.B.& Hunt, H.P. (1964)Sociology cited in Rayat, H.K. (2010)Sociology —Basic
Principles p.317.

43 Marshall, G. (1094).The Concise Oxford Dictionary of Sociologgited in Rayat, H.K.
(2010)Sociology —Basic Principlep. 83.
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haphazard, chaotic, and dangerous. But, social s\giue social order, stability, and
predictability of social life. It is a truth thathere there are no norms, there is no
society and foundation of social reconstruction.

‘Social value is a belief that something is goattl adesirableIn every
society, the social value forms an important pérthe culture of the society. Social
value accounts for the stability of the social ordeprovides general guidelines for
social conduct. In society, social values are tfiteréa, which are used by the people
in assessing their daily lives, arranging theiopties, measuring their pleasure and
pains between alternative courses of action. Tthes,social value provides general
guidance for the behavior of the people. The socddlies like- respect for human
dignity, fundamental rights, private property, s$@oe, helpfulness, co-operation,
social equality, religiosity, individual enterprisend privacy, etc guide human
behaviour for the social reconstruction. Thus,vhkeies ‘are socially approved desires
and goals that are internalized through the proedssonditioning, learning or
socialization and that becomes subjective prefe®standards and aspiratién.’
3.9.10: Culture:

Culture includes ritual performance, which is agass of refinement. Thus, ‘it
is the set of rules and procedures together witiigorting set of ideals and valué$’.
Culture is one of the most important elements ofetg. Culture and society both go

together. In every society culture is present invallks of human life, modes of

* Horton, P.B.& Hunt. H.P (1964)Sociology cited in Rayat, H.K. (2010)Sociology—Basic
Principles p.93.

% Rayat, H.K. (2010)Sociology —Basic Principles.93.

6 Ibid. p.79.
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behaviour, philosophies, and ethics, morals andin@@s, customs and tradition,
religion, politics, economy and other types ofatigs. Thus, Culture includes all that
man has acquired in individual and social life. &isty is composed of people who
are interacting on the basis shared beliefs, custaralues, and activities through
culture. These common patterns of interactions mgkehe culture of society and
social reconstruction.

3.9.11: Social Development:

Both social reconstruction and social developmanat inter-related .Social
development is an organic concept which necessamplves the harmonious
development of the constituent members of socidgrmonious social development
includes all-round development of individuals asliwaes social institutions and
associations. Social development does not resh@rlement of constraints in social
life but on the element of co-operation restingmatual need. The real nature of
social development involves energy, organizatiod harmony, which are essential
for the reconstruction of a society. Thus, socelelopment is the process of planned
institutional change to bring about a better adpesit between human needs and
aspirations. As a process of restructuring socmigjal development declares war on
poverty, illiteracy, ignorance, inequality, andaiionality and oppression pervaded in
a society. It aims not merely at uplifting the wgeake underprivileged, and
disadvantaged people but, also at improving thditguaf life of all citizens in a

society.
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3.9.12: Common Interest:

In every society, social solidarity is due to tmmmon interest of individuals.
There is cohesion between the members of sociegcoaunt of common interest in
certain social ends. Every organized group of $pcia seeking its own preservation
or expansion endeavours in various ways to cudtiviliie common interest. No
association can ultimately survive unless its mesikme to some degree remain
bound together by indivisible social bonds with anenon interest. Therefore, the
common interest is essential for the reconstruaticevery society.

3.10: Some Historic events of Europe and its sigmBnce in Social
Reconstruction:
3.10.1: The Early-Middle Ages (Dark Ages) :

This period came after the fall of the Roman Empird76-AD, when the so-
called Barbarians (Germanic Tribes) forcefully tomker areas that had been under
Roman control. This period is known as the ‘Darkefigbecause there was very little
writing on science or culture. After the end of Man Conquest, there was a revival
of learning in different areas.

3.10.2: The Middle (Medieval) Ages :

This age was very significant. Most of the pedpétieved in an all-powerful
God, responsible for bringing order and prosperitthe society, and the Church was
very influential and wealthy. During this age, magrgat Cathedrals and Monasteries
were built. It was a great age of learning and ftret universities were founded in

Bologna, and then Paris and Oxford. During thaigoethe medieval thought was
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based on universalism. It assumes the existeneesifigle universal society for the
wellbeing of the people.
3.10. 3.: The Renaissance:

The Renaissance began in Italy during th8 dentury and spread to Northern
Europe in the 17 century. It was known as the revival of learnifige nomenclature
of renaissance comes from the French word for ttgbivhere people looked back to
Greek and Roman ideals in arts, architecture andptsce at that time. The
renaissance was marked by people in progress aisdn@ze achievement. The play-
wrights like William Shakespeare and artists Ledraa- Vinci were born during this
time. The famous litterateurs of the renaissanadiffarent European states are- Dante
(Divine Comedy), Petrarch (Founder of Humanism &mdwn as the father of
Humanism), Boccacio (Decameron) and Machiavellig(Hrince) of Italy, Cervantes
(Don Quixote) of Spain, Cameos (The Lusiad) of Bpuese, Erasmus (In the praise
of Folly) of Dutch, Rabelais (Pantagruel and Gatganand Montaigne (Essais) of
France, Thomas Kempis (The Imitation of Christ) Germany and Clauser
(Canterbury Tales), Spencer (The Faerie Queen),oBadhe Advancement of
Learning), Shakespeare (Romeo and Juliet, The Matcbf Venice, Julius Caesar,
Hamlet, and Macbeth) and Thomas More (Utopia) ofgl&md, etc has great
contribution to change society through their litgravorks.

3.10.4: The Reformation:

It was a social movement started by Martin LutiverWitten burgee of

Germany in 1517 through a public protesting agdimstsale of letters of indulgence

termed as a passport to heaven. This movement gaissa the Roman Catholic
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church. The result of this movement was the divisid western Europe between the
Catholic and protestant countries of Christianifiherefore, began in the %6
century,this phenomenon was historically knowraasligious movement, since the
introduction of Christianity. On the one hand, asa protest against the abuses of the
church, and on the other hand it was a demandefoterpretation of the contemporary
status of Christianity by the return to scriptulre.European history, this movement
was not a political, philosophical or literary ooc@nce, but a religious and moral
regeneration of the people and society. The ledder€rasmus, Martin Luther King
started Protestantism and strived for its splitrfihe Roman Catholic Church. In the
field of religious thought and experience, thisorefation opened the gates to a new
religious world.

3.10.5: The Glorious Revolution (1688) :

This revolution was known as glorious bessaun this revolution the social
ideology changed through a bloodless uprising wkaclhised on securing the freedom
of worship from Catholicism. The Glorious revolutianified the Whigs and Tories of
Anglican church against the Roman Catholic rulanés —Il, and it signified the
importance of social reconstruction.

3.10.6: The Age of Colonialism (1492) :

The age of colonialism or imperialism has greanisicance in the world
history. During that time, Britain became one & thost powerful colonizing powers
of the world. It gained thirteen (13) colonies irorth-America, Latin Africa, and
Asian continents. As a whole, this country impactead influenced the social

composition of these countries.
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3.10.7: The Industrial Revolution (18" to 19" Century) :

The Industrial Revolution was the process of cleany the earning of
livelihood by adopting an industrial process rathigan agriculture. The industrial
revolution began with the invention of steam poaed steam-driven machinery in the
18" century in Britain with technological inventionspinning Jenney and power
loom. But, this revolution negatively led to theogth of child labour and a widening
divide between the rich and the poor and changedldss structure of the society.
3.10.8: Independence of United States of America{16) :

Independence of United States of America is a mafes in the process of
social reconstruction. Since immediately after thdependence thirteen colonies
made declaration of some fundamental rights to tmntgd to citizens that are
irrevocable.

3.10.9: French Revolution (1789) :

The French people were not satisfied with the amgyaiystem of governance,
especially about the manner of the use of theipalipower by the monarch and the
landowning aristocracy. It first led to their diistaction then to an organised
revolution. The violent periods that followed be@known as the reign of terror of
King Louis XVI and many other members of the rulicigss were gelatinized. The
French revolution resulted in the abolition of #rench monarchy and the slogans of
liberty, equality, and fraternity emerged as righfsevery human being. Thus, the
slogans of liberty, equality, and fraternity becaankndmark of the human rights for

every state and society for social reconstruction.
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3.10.10: Russian Revolution (1917) :

The Russian revolution was based on Marxian (K&ix) ideology. The rule
of the Russian royal family led by the Tsar enddthwhe October revolution in
1917.The revolution was triggered by problems sashood shortages and Russia’s
involvement in World War I. The result of this réwtion was the formation of an
egalitarian, socialist society.

All the above mentioned historic events, partidylain Europe, had
tremendous impact on the social, economic, poljticaltural, and religious life of
European society. It, directly or indirectly, hedpeeconstruction of the social
composition with new thinking, perspectives andamks.

3.11: Social Processes of India with special refamce to Social Reconstruction:
3.11.1: Pre- Historic Periods of India:

The pre-historic period in India is divided intadk ages. These are the Stone
Age, Bronze Age, and Iron Age. The Stone Age isvkm@as Paleolithic, Mesolithic,
and Neolithic. The Paleolithic Age is also classifinto the lower, middle and upper
parts. In the lower Paleolithic age, the peoplaluseesat fruits, birds and raw animal’s
flesh. The tools were usually made of hard worke Tneater part of the area was
covered by ice. In the Middle Paleolithic age, aesoccurred in the shape of the
tools made of stones or bones, and in the Upp&oRic Age, the humans lived as
nomadic hunter-gatherers. The Mesolithic Age wasm#rmediate stage in the Stone
Age and it ended with the introduction of agricudtuln the Neolithic Age, tool
making became an important profession, and a vardadt polish tools were

manufactured. People learned the art of pottery discbvered the art of producing
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fire by the friction of stones and wheel, which vaasimportant discovery for social
change during this age. The Iron Age is associaiéil the painted grey wares. The
adoption of Iron brought various changes in sociegjuding agricultural practices,
religious beliefs, and attractive artistic styles.

3.11.2: Indus Valley Civilization:

It was a unique Bronze Age civilization and one tbeE most ancient
civilizations of the world. This civilization floished around the Indus river basin and
its tributaries consisting of modern Pakistan aothwestern India. The major ports
of this civilization were Lothal, Balakot, Suktagkam, and Allahdin (Pakistan) in the
cities of Harappan civilization .In this civilizat, women were given high honour in
society. Families regulated in the name of the ®wotfihe Indus Valley civilization
had four different socio-economic classes i.e. kehavarriors, businessmen, and
labourers. The people used irrigation-based agurikystem. Hinduism and worship
of the Mother Goddess, Reati Siva, sacred animals, and trees were the main
religious rituals during this period. The chief axators of Indus valley sites are-
Harappa (1921)-Dayaram Sahni, Mohenjodaro (1922[p. Banerjee, Sutkagender
(1927)- George Aurel Stein, Dulesamri (1929)- MMRjumder, Chanhudero (1931)
M.G. Majumder, Rangpur (1931)-M.S. Vats, Kot Difi935) Fazal Khan, Dabarkot
(1935) Maichke, Kili Ghul, Mohammad (1950)- Fairger Kalibangon (1935)
A.Ghose, Roper (1953)-Y.D. Sharma, Lothal (195R.Rao, Sukotada (1964)-

Jagatpati Ghose and Dholvira (1967) J.P.Joshi. &Gadwrun. 2018: 22)
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3.11.3: The Vedic Period:

The Vedic period or the Vedic age refers to theogewhen the Vedic Sanskrit
text was composed in India. TiRgveda(1500-1000 BC) with 1028 hymn&ayatr:
Mantra from Rgveda Sapta Sindhythe Sindhu and its Tributariesyajurveda the
Simaveda(1549 hymns)Atharvaveda Aranyakas (write mainly for the hermit and
the jungle living), theUpanisadas (anti- ritualistic discussing about the relation
betweenBrahmgGod) andJiva(Creature),Vedinta (towards the end of the Veda),
Brhadaranyaka(consist of 108 upasada),Sabl# and Samifjpopular assemblies also
known as two daughters of Papati), Vedinga ,composed during post Vedic period,
like-Siksa(phonetics), Kalpa(rituals), Vyakarana (grammer), Nirukta (etymology),
Chanda(metrics) andlyotisa (astrology),Upavedas,composed aftevadingas like-
Ayurveda(medicine),Gandharvaveddmusid, Dhanurveda(archery) andSilpaveda
(craft and wealth)Purarnas (18 puranas), Asttadhyayr (the first grammar of the world
written by Rinini), the Ramayapa and the Mahabharata (the two great epics),
Darsana, it is known in the Indian philosophy d3arsana like- Nyaya Darsana
(Akshpada Gautama)Vaisestka Darsana (Mahasi Kanada), Sarikhya Dasana
(Kapila Muni), Yoga Dasana (Patafijali), Parva Mimarisa (Jamini) andUttara
Mimarisa (Badarayaa Rsi) had great impact on the social composition aodiss
reconstruction in India.

3.11.4: Later Vedic Period (1000-500 BC) :

In the later Vedic period the society was dividetb four Varnas. These are

Brahmana, Ksatriya, Vakya, and Sudra The entire three highévarras share one

common featureknown d3vija (twice-born). The fourth/arpra was deprived of the
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sacred thread ceremony and with it began the irtipngif disabilities on th&idras
In the later Vedic period, the women were genergilyen a lower position. In that
period, the fourdsramaswere founded.Thesdsramasare Brhmagairi or a student,
Grhastha or householderVanaprasthaor partial retirement an&anyisa or full
withdrawal from the world. Th€rajapati became the creator and he came to occupy a
supreme position in the society.
3.11.5: Religious Movement and Social Reconstructio

The ancient religious movements of India had gnegolact on Indian society
and social reconstruction. These religious movemant found in the forms of the
religion of Jainism and Buddhismsbhadeva (first Trthaarkara) was the founder of
the Jaina religion. The Jaina religion is dividedoi two sects-Swe&mbarasand
Digambaras The principles of Jainism, which is based on fiketrine -Ahiriisa i.e.
non-violence, do not speak a lie, do not stealpdbacquire property, and observe
continuance (Brahmacarg). The fifth doctrine (Brahmacara) was added by
Mahavira.The three gems of JainisniRgtnatrayga have significance for social
composition and it deeply impacts the followersJainism.These are —right faith
(Samyak “vasg, right knowledge $amyak jéina), and right conduct/character
(Samyak caritra As a religious movement, Jainism had a greaachpn the social
reconstruction of Indian society.

Buddhism, as a religion, has been divided integhmain sects. These are-
Hinayana, Mahiyana, andVajrayana. This religion was founded by Gautama Buddha.
The real name of Gautama Buddha was Siddh In Buddhism, there exist three

Pitakas-Vinay paka or scriptures (rules and regulation, which is prigated by
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Buddha), Sutta piaka (discourses delivered by Buddha) aAhidhamma paka
(religious and philosophical discourses of BuddBadidhism means being
enlightened or the awakened or the wise one. Nilmeana principle of Buddism
means to blow out or extinguish fires of greedrd@tand delusion. The followers of
Hinayana believe in the original teaching of Buddhism.ltedonot believe in idol
worship and the heavenliness of Buddihhayanassought a solution through the
grace of Buddha. It believes in the idol worshig amn the otherhandy/ajrayana
believed that salvation is attained through magpcaver, i.eVajra or Yantra.
3.11.6: Gupta Period-The Golden age of Ancient Indi(320-467 AD) :
The founder of the Gupta Empire was Sri Gupta. itiers of Gupta Dynasty

were- Sri Gupta-1 (270-290AD), Giatgkaca (290-319AD), Candragupta —I (319-335
AD), Samudragupta (335-370 AD), Candragupta- 110824 AD), Kun@ragupta-
[(415-455AD) and Skandagupta (455-467ad).The Gpptiod is also known as the
Golden age of Ancient India. Because, during thetga were produced the literary
works of high standard. The literary contributiafsGupta period may be classified
under the following heads-
Epics:

e Raghuvaisam, Rtusaizharam, Meghadtam-Kalidasa

¢ RavapavadhamBhatti

e Kavyadarsa andDasakun@racaritam- Dandin

e Kiratarjuniyam-Bharavi

o Nitisatakam Syngarasatakam, Vaidgyasatakam-Bharthari
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Dramas :
e Vikramorvaiyam, Milavikagnimitram, Abhijiangakuntalam- Kalidasa
Mrcchakaikam -Sadraka.
e Svapnagsavadattamand Pratijiadyaugandhasiyapam—Bhasa (13 nos. of
dramas of Bhisa)
e Mudraraksasam andDevicandraguptanVisakhadatta
Eulogy :
e Prayaga-Prasasti-Harisena.
Philosophy:
e Sarikhyakariki (based or&rikhyaphilosophy - Isvara Krsna
e Padmthadharmasaigraha (pased onVaisesika philosophy — Acarya
Praataada
e Vyasa bhisya(based orYogaphilosophy)Acarya Vyasa.
e Nyaya bhasya (based orNyaya philosophy)- Nyayaditra of Mahasi Gautama.
Religious works:
¢ Ramayana andMahabharata were given the final shape in this period.
Grammar & Lexicography:
¢ Amaraka@a- Amaraisiizha
e Chandravyikarana-Chandragomin.
Narrative Story :

e PaficatantraandHitopodea- Visnu Sarmns.
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Smrtis :
e Yajhavalkyasmti, Parasarasnriti, Brhspatismiti, Naradasnpiti
andKatyayanasmiti, Aryabhaiya - Aryabhata

e Brhatsaihita, Paficasiddantika — Barahamihira
e Brahmasphrasiddhinta- Brahmagupta
Miscellaneous Works:
e NitisastraKamandaka.
o Kamsitra-Vatsayana.
e Kavyalarikara-Bhamaha.
Along with the above mentioned literary works, fdalanda University was

also built by Kunaragupta during that period. During that period $aaskrit language

and literature started getting a very respectfal developed status. The famous poets

Kalidasa, Dadin, Visakhadatta Sudraka, and Biravi- all belong to the Gupta age

who made great contributions to the reconstruatiaime society through their literary

works.

3.11.7: Early—Medieval Period and Religious MovemdrBhakti and Sufi
Movement:

The Early- Medieval period was famous for lifsakti and Sufi Movements,
which deeply impacted the social composition ardasa@econstruction. In thishakti
movementphaktirefers to the personal devotion to God.It stressethe union of the
individual with God. Thisbhakti movement in the early medieval period originated
from Southern India between th8 &nd the 1% century. During this period thélvars
of Tamilnadu worshipped Lor¥isnu and preached the idea loiakti Along with the

teaching of Rmanuja, which is based ddpanisadsandBhagavad @a. Ramananda,
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the disciple of Rmanuja was the first reformer to prealshaktiin Hindi. Kalira was

an ardent disciple of @nananda. His philosophy believed thatakti creates unity
between the Hindus and Muslims and spread the mes#@at both Hindus and
Muslims are the children of God.ahadeva, originally a waterman composed hymns
in Maratht for bhakti Nanaka, Caitanya, Wabai, Chatrapati Shivaji, Takam,
Tulsidasa, Sirdasa, Didudayala, Ekath, andSankaradeva of Assam spread thteakti
concept not only for social change, but also fergbcial reconstruction of society.

The Sufi movement emerged in India in"1tb 12" centuryAD.Sufism is a
religion searching the truth of life. The mysticks‘lslam’ are known as Sufis.As a
socio-religious movement, the Sufism mainly empredi on establishing
brotherhood between Hindus and Muslims. The foundéthe Sufi movement were
Sufi lineage Chisti, Suhrawardi, Qadiri, Nagshbanaghich originally came from
Central and West Asia. Prominent Sufi saints liKbwaja Nizamuddin Aulia, Ganj-e-
Shekar Fariduddin, Qutubuddin Bakhtiyar Kaki, Hamidin Nagori and even in
Assam, Ajan Fakir made great contributions by sireaspiritualism in society for
social reconstruction.

3.11.8: Sanskritization:

The process of Sanskritization reflects an atteoipthe part of the Indian
masses to achieve some amount of social mobilithimviand outside the framework
of society. In Indian societies, the social staitithe people makes them suffer from
superiority and inferiority complexes. The highteageople enjoy superiority over the
lower caste people and the lower caste peoplersirtien the feeling of inferiority.

This complex makes the high caste people incorpdfa lower caste people through
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religious ceremonial promotion. Sanskritizationaisprocess whereby a person of
lower castes collectively tries to adopt upperegstactices and beliefs. It indicates a
process of cultural mobility that is taking pladge the traditional social system in
India.This term Sanskritization was first introddcito Indian sociology by Prof.
Mysore Narasimhachar Srinivas. In the beginning,stg Narasimhachar Srinivas
used it as the term ‘brahminisation and later itswaeplaced by the term
sanskritizatior’/According to Mysore Narasimhachar Srinivas'Saniation is a
process by which a low caste or a tribe or otheugs changes its customs, rituals,
ideology, and way of life in the direction of a hignd frequently, twice-born casf&.’
In Indian society, this process of Sanskritizatltad great significance for societal
reconstruction. Through this process, the loweteciges to imitate the lifestyles of
the upper caste in their attempt to raise the bataus. Mysore Narasimhachar
Srinivas asserted that ‘the process of sanskiiisavas not a new phenomenon, as
such sanskritization has been a major processlufrauchange in Indian history and
it has occurred in every part of the Indian subticemt. It may have been more active
in some periods than others and some parts of br@ianore sanskritised than other,
but there is no doubt that the process has beernsai.*’

It is a truth that as a process of social recanttbn and social change,

sanskritization does not denote a basic chandeeistructure of the Hindu society but

47 Srinivas, M. N. (1971Religion and Society among the Coqrgéed in Rao Shankar, C.N. (2000).

Sociology Primary Principleg. 310.

Srinivas, M.N. (1971pocial Change in Modern Indiecited in Rao, Shankar, C.Nsociology

Primary Principles.(2000). p. 31l.

49" Srinivas, M.N.(197180cial Change in Modern Indi@ited in Rao, Shankar, C.N.(2008pciology
Primary Principlesp. 311.

48
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a significant development in the realm of matecialture accelerated the process of
sanskritization, industrialization, occupational bility, mass media communication,
the spread of literacy, advent of Western technoland improvement in
transportation have speeded up the process of ri@ation. Above these, the
inductions of the parliamentary system of democi@uy universal suffrage have also
contributed to the sanskritization process in Indiaciety.

3.11.9: Westernization :

The role of westernization has been very significa understanding the socio-
cultural processes and social reconstruction ofamdociety. Through this process,
British rule shaped radical and lasting changes$niian society and culture. The
British brought new technology, institution, knodtge, beliefs, and values. This has
become the main source of social mobility for thdividual as well as groups of
Indian culture and society. According to Mysore &&mhachar Srinivas -
‘Westernization as a process refers to the chalbigrgyht about in Indian society and
culture as a result of over 150 years of Britiste rand the term subsumes changes
occurring at different levels-technology, instiautj ideology, and value¥'

The major significance of this process is that rifluenced the social,
economic, cultural as well as the political aspesftghe social life of the Indian
community. Again, M.N. Srinivas asserted ‘there arany interesting contradictions
of modern Hindu social life and castes are takipgustoms, which the Brahmins are

busy discarding>® Thus, westernization as a process pervades bligducational,

* Srinivas, S.N. (19713ocial Change in Modern India 55.
*L Srinivas, M.N. (1971Faste in Modern India and other Essa#3s-54.55.
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and the social field of Indian society.It has gil@rih not only to nationalism in India

but also to revivalism of communalism, casteisngiened linguistic consciousness,

regionalism, etc. in Indian society.

3.11: The Process of Social Reconstruction througHifferent Religious Cults
during the times ofankaradeva of Assam:

Assam during the time dfankaradeva was not a tranquil one. It was full of
ethnic rivalries, political instability, social regssions, natural calamities, and frequent
famines. The whole land was divided into smalliteries ruled by different ethnic
groups like —the Kadinis, the Kochas, thdhoms, and the Btfias. These groups
often engaged themselves in bloody feuds that meafy lives Sankaradeva has faced
several such feuds and had to flee from one ptaeadther. According tatha Guru
Carita, the farming and grazing lands of thar&Bhifas fell under the Kacht
territory. The Kachris who were addicted to alcoholism, tempted mangfiBlyouths
into the habit of alcoholic consumption. Moreoviirere were frequent raids by the
Kacharis in their intoxicated state. Unable to tolerdte harassment of the Kaxls,
the Bara- Bhifias hatched a plot to avenge them and taught theessa which they
would never forget. They invited some Kaahfamilies to a feast, surrounded them,
and massacred therfankaradeva, unaware of the terrible incident, happitgaged
in discussions about the Karh chieftain with his followers. Then some of the
Bhafas informed him of what they had done. Contrary teirt expectation,
‘Sankaradeva instead of praising them reproached tloerthéir dastardly act and said
the Kacharis would now retaliate and kill therfankaradeva pondered over what to do

next and declared that they should leave that praceediately.>

%2 ekharu, Ch. Upendra.(Ed.).(201K3tha-Guru Carit Pp.33-34.



74

During the time ofSankaradeva, famines were one of the major problems of
society. Midhavdeva, the chief apostoleSshkaradeva, was a victim of such famines
in his younger days and had recourse to beggingufaru Carit Kathait is found
that ‘once having nothing to eat,abthavdeva, along with his father had to go without
food for three meals at a stretthBefore the emergence $énkaradeva, the religious
condition of the societies was in the grip of vagoAryan tribes and thSakta-
tantricism, the Saivism andvaisnavism practices. Theakta-tantricismwas established
as fertile ground and the entire land was the habitheterogeneous groups of people
known asKiratasTheir society was matriarchal. It was explainedvogirttantra in
the following manner-

kairataja mata-siddesi yogifpithe dharma kairataja mata.>
Again, Kalikapurana says-
anyatra virali-dev kaimaripe ghe ghe®
English Translation - Mother Goddes is rare in pthlaces, but she resides in every
house oKamaripa.

Thus, in Assam, there are innumerable templessandes for the worship of
the dev in different sites, where she assumes differentasa For example, she was
known asMadlint at Lakhimpur,Keaiikhaif7 at Sadiya, Gaurr at SivasagaKamakhya
Ugratara and Bhuvangvar? in Kamrup andTukrevar: in Goalpara.‘The rituals

observed in all those temples are more or lesshefsame naturé®The Sakta-

% Neog, Maheswar.(Ed.). (2006uru Carit Kath. p. 196.

Yogintantra verse.2/9/18.

Kalikapurana. verse.2/2/6.

Barman, Sivanath (2013Yyadition to ModernityEssay on Assam.Pp.18-19.
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trantricismworship is still found in thémbuwvicr festival of Kamakhya in Assam. The
Paficamakra, which was related to tHeew worship of prostitution, th&umarz Pija
and Durgapija festivals also exist in Assam. Regardidgnvrz Paficamalira Piija,
Yogirtantra says —

yad kami bhavet ko'pi vaikurhariz paramai: vrajet®’
It means - while worshiping her, if the worshipecbmes sexually excited, he would
attain heaven.

The festival ofDurgapija, as stated in thdPurapra, mentions that Bev
becomes angry with those who do not worship heinduhe festival (61/13).Again it
is explained byfantric yantrain the following manner-

saratobhadé mandala/®®
It means - drawn in front ddevi imageis the symbol of fertility.

Again in Assam, the significant feature of thigkta -Tantric ritual was the
sacrifice, which was made before fhevi.The sacrificial objects were of innumerable
kinds-Ducks, Pigeons, Goats, Sheep, Pigs, and Baftaven during this time, human
beings were sacrificed every year in the templesKiamakhya and Tamresvarz, and
the man chosen for the sacrifice was knowBlasg. Thus Sakta- Tantricism played a
major role in the religious and social life of theeople of Assam before
Sankaradeva.Even the ancestors $dinkaradeva also belonged to this religion.

Candibara, the forefather ofankaradeva was a staunch worshiper of De.

" Yogini tantra.verse.1/1/54.
%8 Tantric Yantra.verse.61/31.
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Candibara was offered the title ddevidasa (servant ofDevi) by the Kamét King
Dharmanarayana.In Guru Carit Kathz it is mentioned in the following manner-
durgaka siksata kare pijata (Candibore)
devidisa nima di @ja bole>®
Sankaradeva’s father Kusumbara was also an ardenteewsd theSaiva-Sakta
cult. Madhavdeva, the chief devotee $dinkaradeva was &akta before he met the
saint. During the preSankaradeva period, along witfikta —@ntricism, the traditional
Vaisnavism also existed in AssamVaisnavismgot mixed up with various orgiastic
beliefs and practices and was later knownTastric Vaispavism It is found in the
writings of Madhavdeva, where he writes-
anna yomkicho nakare \ica
jatikula bhaila bhrara/
vaispavara vea dhariy phuraya
vedapantha kari nga // *°
It means - they discriminate neither food nor wonzemn have degraded the caste
system. Spoiling the path paved by tfiedas,they move around in the guise of
Vaisnavas.
Sankaradeva has also mentioned abdidkta-Tantricism in his literary

workAnadipatana, where he writes—

* Neog, Maheswar. (Ed.). (2006uru Carit Kathz. p.165
0 MadhavdevaJam- ghaa. verse.295.
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caidhyaya bhvana hrdayate dilorhail

prakrti deviyo acha garbhate luki||

srst1 karibaka isvarara iccha kaja|

purusara para mahimaya baila bajal|

anadirzapinz isvarara ardha kya|

vyakta bhaii matimaya srsrika upayal[**
English Translation - It believes that there ararteen worlds in this universe,
including Maya, | have kept them all in the belly and desiredreate a universe, the
lying dormantPrakrti came out from the body of tierahmaand as the better —half,
she gave consent of creation.

Again, Sankaradeva, in his workliminava-Sidha-Savada writes aboutSakta

—Tantricism

anadi purusa krspa jagata larana|

srajila mayaka laiya mahi bhitaganal|

mayaye uiye panisrajila asesal

tate antaryiny ripe bhailanta pravéa||®*
English Translation - Infinite is thHérsra, who is the cause of the universe and created
this universe with all species liké&Jdana (flying species), Buraza (species
underwater), Gajana (species those sprouted from land) a@dmana(movable

species).

®1 AnadipatanaV/v.42- 45.
%2 Niminava-Sidha-Sandda Vv.108-109.



78

In ancient Assam, another religion was also peval known asaivismAs
the title refers ,this religion was grounded on’sreevotion to LordSiva - one of the
most followed and most popular gods of Indian aaltypsyche .In this religion, Lord
Siva was considered to be the major power and washipged as God. Verse
50/127-28 ofKalikapurana states that Lordiva was the one who covers his body
with tiger skins, takes in each of his ten hanitetits and other weapons, rides a bull
and has matted hair on his he&dnkaradeva in his literary worRukmkiiharana
kavyamentions the role of LorSiiva in the following manner-

gavara vastra siyo vyghra carmma//
hate laiya ohlaya silla dambaru/
ghara lzhire eka gu garu//

sarpara kinkiz sarpara tara/

sakala give sarpa alakara//

sirata ache ardha candra kal
manuyara mude gindhicho rala /%

Thus, the influence of Lorsiva was conspicuous on the worksSafikaradeva
as mentioned above. Even, Kusumbara, the fath8aidaradeva has made offerings
to Siva in expectation of a son. It was depicted in tatha Guru Carit that
Kusumbara, who was convinced that Léida was present in Gopeswar, went there
with an offering of flatted rice, milk and curds, pray to the Lord for the boon of a

son.®*

% RukmiiharanaVv.771-773.
% Lekharu, Upendra. Ch. (Ed.). (20Katha-Guru Carit p.12.
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Like Sakta-Tantricism andSaivism the Vaisravismmade a powerful impact
on Assamese society during that time.The dominah&&isravismin ancient Assam
was found in the twdantric scriptures-Kalikapurana and Yogirttantra These two
scriptures mention the name dfisnu as worthy of worship. According to
Yogirttantra-

kamaripe yatra, vinuh sarvarestho mahévarah/

kamripa pthe devpija sarvottand smeta /%
English Translation - In Emriipa, Devi worship is bestVisnu is the worthiest of all
gods to be worshiped.

The Vaknavite studies were prevalent in ancient Assam.Tiiliences of
Vaisnavism can be felt to be spread by the writioh$lema-SarasvatMadhava
Kandali and Harivara Vipra .Their creations hadraatjimpact on ancient Assam
including Sankaradeva in the later part.Hema Sara&saPrahlidacarita, Madhava
Kandali's Ramayana (Assamese version) and Harivara Vipralsivakuar yuddha
describe the glory dRamaandKrsna. These books had a great impactSenkaradeva
to preach Neo —vsiavite movement in Assam. Thus, the different relgi and
religious cults like Tantricism, Saktism, Saivism and even traditionaVaisravism
deeply influenced the Assamese society and itelsoomposition before and after the
advent ofSankaradeva in Assam.

3.12: The Concept of Spirituality and Social Recastruction :
Spirituality is a conscientious approach to liiberent with a system of ethical

and moral values. It is an evolving approach andabguiring it people strike an

&5 Yogirtantra. verse. 2/6/49.
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affinity with all lives including humans, animalsbirds, plants, and so on. In true
sense, spirituality is a practice of inviolablengiples of truth and non-violence and
all lives are considered a unified one. In Indiamilgsophy i.e.Brhadaraynaka
Upanisad there has been a meaningful dictum of spiritualithich is related to the
universal brotherhood of humanity as mentionedhéfollowing-

sarve bhavantu sukhihaarve santu niimayah/

sarve bhadfizi pasyantu n@ kascit duskhabhig bhavet/°
English Translation -Let all (creatures) be happyhis world, let all (creatures) be
free from ailments, let you be engaged for doingdyto all and never (you) be the
cause of sorrow of anybody.

Thus, spirituality consists of the total orientatiof human personality away
from ego and selfishness and it directs towardggtha of all, to the sharing of joys
and sorrows of humanity. According to spiritualubbts, ‘every creature of the world
is born free and never obliged to anybody. Agdieytare not answerable to anybody
and loiter according to their own will. It movesmards the good of all living beings
and sharing their joys and sorrows. This would mlewhappiness and tranquility to
the hearf’. Therefore, Jesus Christ said that ‘love the enetoygood to them that do
harm to thee®.

Regarding the concept of spirituality on socialomstruction, Rabindra Nath
Tagore (1861-1941) asserted that human being iad¢hel truth of worldly wisdom.

Tagore in one of his unique poedisan Devat writes-

% Brhadirayraka Upanjadaverse.1.4.14.
®" Dayal, Parmeshwari.(20063andhian theory of Social reconstructipn61.
% Ratan. R.(Ed.). (1981) Biography ofJesus ChrisBiography Series.
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Thou who are the innermost spirit of my being
Art thou pleased
Lord of my life®®
Thus, Tagore believed that the infinite eternalativity calledJivana Devai
delights in its ceaseless self-revelation to maankh the multiple creations of art
responds to the supreme person. Thus, the gréattsts the revelation of the infinite
spirit of humanity. According to him, there are tvaspects of truth —the self-
expression of God in multiplicity and the ascensadrthe finite into the unity and
bliss of God. Similarly, this philosophy of spirdlism was explained by @didas, a
medieval poet of Bengal, as-
sahire upare manus satya/
tahara upare i/l ™°
It means- above all is humanity, none else.
In every society, there are various steps of tsgility for social reconstruction.
The first step towards the evolution of spirituali$ to reduce one’s material needs
and wants to the minimum. There can be no spirpadiress so long as one remains
attached to material gains and has not given updiyatesires.
The second step in that direction is to extendbibreds of concern beyond the
narrow circle of self, family, and relation to théde world of humanity and all other

living species. In favour of the second stéakaradeva of Assam writes-

68 Tagore,Rabindra.Natlivan Devataiited in  Verma,V.P.(196Modern Indian  Political
Thoughts.79.

0 Canddas (1408CE), cited in Sharma, Devnath.(3@Bandidas in IslamNatinal Encyclopadia of
Bangladesh ,Asiatic Society of Bangladesh.
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kukura ggala garddabharaatmarama/

janiya saviko pari karihi pranama/f’*
It means- souls of dogs, jackals, and asses arpdtieles of God. Hence, they are
also to be worshiped by people and this is thedleatacter of the actual devotee.

The third step of spirituality for social reconattion is to cleanse one’s heart
and mind of all propensities like lust, greed, ddtrfear anger, aggression jealousy,
prejudice, vengeance, and all such other tendenitiespossible only if the mind is
controlled and sense organs are also controlled dasaplined. This is achieved
through consciousness and conscious efforts ofwiilein such a way that one
acquires the state wherein one thinks, speaksaetsdwith a pure mind in tune with
moral and ethical values.

3.13: The Concept of Materialism:

Materialism holds that ‘matter’is the ultimate iigalfrom which all things in
the world have evolved, including life, mind, anohsciousness. Matter and motion
are sufficient for the production of the world ahe object.The creation of the world
is mechanical. It is not teleological. The worldtie creation of lifeless material
atoms, which fortuitously combined with themselvesgproduce different objects. In
the materialistic philosophy, there is no placeGad. Materialism, thus defines life as
a compound of certain chemical elements. Mind @rscmusness is not a mysterious
evolution. It is an epiphenomenon of the brainthie materialistic concept, there is no
place of religion; it believed that humanism is thee religion. Therefore, materialism

asserted that welfare of human beings is the agligind it is fulfilled by the society

n Kirttana-ghaa, Srikrsnara —vaikurrha- prayina. verse.1823.
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based on scientific laws. Thus, materialism givepractical picture of the world.
According to this philosophy, in a world, therensthing else except matter in motion.
As a thought, materialism has been and remaineavitrkel view of the society that
interacts in the progress of mankind in societgsi@-economic, political, and cultural
development.
3.14: Materialism in the Indian Philosophy:

In Indian philosophy, materialism seems to bevgiteng from very old time.
The Lokayita of Girvaka has historically been used to denote the piplosal school
of Indian materialism. &@vaka is said to be the chief disciple ofdBaspati. Another
synonym of @Grvaka is Lokayata Literally Lokayata means the philosophy of the
people or a man's life and unrefined taste. Thmgewere first used by the ancient
Buddhists until around 500 B.C.E to refer both anpwn tribal philosophical view
and a sort of the worldly philosophy of naturew.la

‘Nastika Siromai or an arch-heretic is another name for a matstidh the
Ramayana, they are called fools, who think they to be wésal who are experts in
leading people to doom and ruiiThese concepts were also found in ‘the
Mahabharata and theManuwarizhita’ *.In Mahayana (Maijhima Nikaya) Nikaya of
Buddhism mentions Ajitakeshakambalin, a materiaiidio believed on the thought
that man with a blanket and mulé.’

Thus, Indian materialism has been found in thev&ka philosophy. @rvaka

and Ajitakeshakambalin has established Indian naditen as a formal philosophical

2 Ramayana, Ayodhyikanda. verse.100
3 Santiparva Vv.1414, 1430-42 &anusarhita Ill, Vv. 150, 161 ManusarhitalV. Vv.30, 61,163.
™ https://en.m.wikipedia.orFattvasangraha-1864, Staraksitaaccessed on 08/10/2017
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school. But originally Bahaspati was its founder. TBérhaspatyastra is evident for
it. Therefore, Indian materialism is also named BRarhaspatya. Brhaspati
(Barhaspatya)adopted the doctrine &wbhava, which is significant to the rejection
of the theory of causation and the notion thatehsra good and evil consequence of
moral actions. Thus, $bhava enhanceBarhaspatyaby providing a metaphysical
framework. The ternSwibhavain Sanskrit translated to essence or natarbdspati
used the term to indicate the rejection of supedionalism and super naturalist
ideologies. ‘In contrast to naturalism, it rejected existence of the immaterial realm
and suggested that all reality is encompassed tyai& SomeSitras of Brhaspati’s
philosophical writings are-

e prthivyaptejoviyuriti tattvani (earth, water, fire and air are the elements)

e tatsamuday sarirendriyavisayasamjfia (bodies, senses, and objects are the

results of the different combinations of elements)

e kinvadibhyo madsaktivad vijlanam(consciousness arises from matter like the
intoxicating quality of wine arising from fermentgdast)

e caitanyaviistah kayah purusa/ (the soul is nothing but the conscious body)

e kama evaika purusarthak (erotic enjoyment is the only end of human life)

e marazameVi pavarga: (death alone is liberation)
The Grvakas, the materialist philosophers in ancientarthve maintained
that everything existing in the world consists otif elementdire, air, water, and
earth. The entire living creatures, including mawave been formed from these

elements. @rvaka’s philosophy believed that there is no God aeld that the world

> Chattopadhgya, Debiprasad. (199@)okayata: A Study in Ancient Materialigm20.
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is developed by virtue of its own nature and owerimal causes. In favour of it, the
Sarvadasanasaigrahagives the following summary of thea@aka system-

‘There is no heaven, no final liberation, nor awoyl in another world: nor do
the actions of the four castes, orders etc, prodngeeal effect. If a beast slain in the
jyotistomarite will itself go to heaven, why then does ¢ scarificer forthwith offer
his own father...If beings in heaven are gratifiedday offering theShiaddha here,
then why not give the food down below to those wine standing on the housetop?
While life remains let a man live happily, let hieed onghee(clarified butter) even
though he ruins indebt: when once the body becamsiss, how can it ever return
here? (all the ceremonies) a means of livelihood Brahmazas The three authors of
the Vedaswere buffoon’s knaves and demofs.’

Again, the ethics of #vaka philosophy are mentioned in the following
dictum-

yavat jjivet sukha: jivet/
rnam krtva ghvtari pibet//
bhasnibhitasya dehasya/
punamgamanai: kutahl/”’
English Translation - TheaB/aka regards sensual pleasure as the sommun- bonum
of life. Eat, drink, and merry, for once the bodyeduced to ashes; there is no hope of

coming back here again.

® sarvadasanasaigrah. Chapter -|
" https://Sanskrit.org.com-Achary&haspati before nomenclature as Devagusigeesed on 08-10-
2017.
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According to Grvaka there is no other world. There is no soul sung\wdeath.
Religion is the means of livelihood of the priesl. values are created by a diseased
mind.

Thus, the ethics of thea@raka is a crude individual hedonism; the pleasiire
the senses in this life of the individual is thdesend. The four human values are
Dharma, Artha, Kkma andMoksa. Only Kamaor sensual pleasure is regarded as the
end andArtha or wealth is regarded as the means to realizeethét whileDharma
andMoksa are altogether rejected. Again, the materialisitscept is contained in the
doctrine of theSarikhya, Nyiya, and Vaisesika of ancient Indian philosophical
thoughts. This materialistic thought of Indian pkphy is also found in the writings
of Acarya Kamandaka. He writes-

bubhukitair vyakaranai: na bhujyate/

na pyate lavyarasa pipasitaih/

na vidyay: kenacit udhtariz kulai/

hiranyamevirjaya nisphalah kalah//™
It means a hungry man cannot get rid of his hutlygugh grammar, a thirsty cannot
satisfy his thirst by the taste of the poem. Onenoa rescue his claim by earning
knowledge, so earn money; art and literature vailhdthing.

Similarly, the materialistic thought of Indian fdsophy was also reflected in

the writings of Kilidasa. He said-

8 httpts://archive.org.Achafiyk amandaka Auchitaya Biar Carca with Vyakhya of Braj Mohan Jha
Chowkamba series uploaded by Susmatrangration >2@t8ssed on 23/4/2017.
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daridrsya guah sarve/
bhasnacchadita vahnivat//
tanna cingh camatlarah/
katare kaviti kutah//™

It means- the good qualities of a poor man are filkecovered by ashes, because he
has to struggle for his bread and butter, henog,Hecan create literature.

Not only Kalidisa, regarding materialistic thoughts, Bhédri, the famous
writer of Maurya dynasty also said in his famouskuwditisatakathat-

tanzindriyanyavikakini tadeva ama/

sa buddhirapratiha& vacanai: tadeva//
arthasmana virahitak purusah ksanena/
so’pyanya eva bhavaitvicitrametat/f°

It means —these are all the same senses, the seatio®, ahe same intellect
undiminished; the same voice. But though a man remain exactly what he was yet
when deprived of the warmth of wealth, he beconmaesne altogether different.
This is wonderful

Again, Bharthari writes —

yaddhitra nijabhalaparralikhitariz stokam mahadvdhanai
tatprapnoti marusthale’pi nitagz merau tato adhikam|
taddhoro bhava vittavastusanari vrtti vitha sa krthah
kupepayapayonidiavapi ghao grhnati tulyariz jalam|

It means, if almighty has determined prosperityonr luck, you would even get it in

the desert, but if it is not in your luck, you wduhot get it even irMeru Parvata

" https://www.speaking tree .org<alidasa’s famous quotations by Santanam Swaminathan:
Londan,2015>accessed on 07/05/2017

8 Bharthari, NitisatakaSanskrit document,org, Translated by —Atul Narkhadugust-20,2017,
verse.40>accessed on 05/06/2017

81 Bharthariop.cit verse.49
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which is full of wealth. So, be patient, do notdeniser. Look, though the well is full
of water, you can only fetch a pot of water witiagle pot from the well, not more
than that)

In Indian philosophy, ‘materialistic thoughdase also found in the religion of
Buddhism. Buddhism is an offshoot of Hinduism. énhdes the authority of théedas,
but there are obvious signs of the influence of\feeasand theUpanisad, where it
succeeds in presenting itself as a purely ethical spiritual religion against the
extreme polytheism and ritualism of théedic tradition®.Thus, Buddhism is
indisputably a separate religion and philosophyictvihas exerted immense influence
over the religious and philosophical thinking oé tvorld. The founder of Buddhism
was Gautama who was born in a royal Hindu familjautama was very much
concerned about the unabated sufferings of mamughimut his lifetime.In his life, he
regarded the birth, various diseases, old age,dmadh as signs of sufferings and
wanted to find out a permanent cure for all thegéesngs of man.

The enlightened Gautama or Buddha pointed outth®abirth was at the root
of all sufferings and therefore, it was to be aedidThe way how people generally
live and work in the world is a sign of their igaoce regarding the real nature of the
world. All their works are guided by attachment tiee world, which is only
impermanent and fleeting. This attachment is tla cause behind man’s suffering
and ignoranceAjiiana)To remove this ignorance, men can attain a statehwis
called the state dflirvarna. For the attainment of this state and removabaobiance,

Buddha recommended eight pati#gz{rgika mirga).This eightfold path is neither

& Tiwari, K.N. (1983)Comparative Religionp. 53.
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one of complete indulgence nor one of completetassm. It is a middle path, i.e‘(1)
right faith view Samyag i), (2) right resolve $amyag sekalpa), (3) right speech
(Samyag &), (4) right action $amyag kar@nta), (5) right living Samyagijiva), (6)
right effort Samyag wyyama), (7) right thought $amyag smi) and (8) right
concentration$amyag sanuhi)’®

Simply, Buddhism in its original form is a practicreligion of pure ethical
discipline. It does not believe in any God and ¢f@re no ritualistic act finds any
place in it. It is a man-centered religion, humaais its outlook, approach, and aim.
The eightfold path of Buddhism transcends the mam&erable condition and attains
to a life which is completely free from all kind$ sufferings. Every man is a light
unto himself {tma dpo bhava a savior of himself. It clearly indicates tha¢ tteligion
of Buddhism is based on materialistic thoughts.

Like Buddhism, Jainism is also regarded as arhofit of Hinduism. ‘Jainism
arose on the Indian soil as a reaction againstssiee Vedic ritualism but is not free
from the essentials of Hinduisfi’ Lord Maravira is known as the founder of Jain
religion, although the Jainism believes that theaye been twenty-three religious
teachers before Matiira has contributed to the foundation and developrogdain
religion. Among these, Malira preached a non-theistic religion of moral puatyd
excellence in which man is at the center. Jainisrdsf the world eternally existing,
which does not need any creator to create andisustadhe moral world is governed

purely by the law oKarmaand does not require any divine retribution. Thiasnism

8 Sharma, Chandradhar .(198¥)Critical Survey of Indian Philosophy74.
8 K.N Tiwari, (1983)Comparative Religionp.84.



90

is an atheistic religious philosophy believing io 6od behind the world order. As
there is no creator or God in Jainism, the worldaisen by it as eternally existing,
which works by its own inherent laws. The concepthm@an in the philosophy of
Jainism indicates that a physic-spiritual being gas within their physical body an
eternal conscious substance known asJiha (soul). It infected all living beings to
have souls within them and only the soul of mathés most developed one because
consciousness in it is most evident. Thus, Jairbefieves that consciousness is the
essential quality of the soul substance and iikis & light that enlightens the whole
body, embodiment of the soul which is capable ¢diming infinite power, infinite
knowledge, infinite faith and infinite blisé\flanta ehatusthaya

However, as a materialistic religion, Jainism doetbelieve in any creator or
God. It has no creation myth. It believed thatwwld has not come into existence at
a definite moment of time. It tries to explain tmaterial world with the help of five
substance®ravya (substance)Pharma (motion), Adharma(principle of rest){kasa
(space)Kala (time) andPudgala(matter).To explain conscious being it adds ahsixt
substancehva(soul).Matter is composed of atomBu@ga).These atoms form the
fundamental bases of the material objects. Materiams possess the qualities to
touch, taste, smell and color. Space gives roonth@Pudgals(atoms).lt is infinite.
Jainism believed that the time effects changéhafrmaandadharmaand they are the
principles of motion and rest respectively. Thege principles of Jainism make the
explanation of the world very scientific and maaésiic.

Not only in the philosophy of Buddhism and Jainisbut even in some

writings of Sankaradeva of Assam, materialistic thoughts are faande imprinted in
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a lighter vein. For example, in ti¥ahlada caritra of Kirttana -ghga ,Sankaradeva
writes -

manuyara ayu sata varisa sairkhyata/

ardheka viphale & janiba nidrata//

vimsati varisa ara yaya omalante/

neya dda barisa dhanaka ugrjjante//

vrddha lale yaya sesa varisa vimsati/

eko larya sadhibaka nahike sakati %/

Meaning of the abovPadasi.e.-Man'’s life —span is of one hundred years; but
half of it goes away in fruitless sleep, twenty ngego away in childhood play, ten
years go away in earning money; next, twenty yeat@way in old age. Thus nothing

substantial can be achieved in life.

3.15: Social Reconstruction based on Spirituality rad Materialism: Karl Marx

versusSankaradeva:

According to Sankaradeva society is to be restructured based orituspi
values. Love is the way of winning the hearts & people and building a peaceful
society. All human efforts are directed towardsuikeling a society based on spiritual
values of love and tolerance. Thus, spiritualityame to love and work for the well
being of human society because society is basespiituality that differs from the

materialistic human society.

8 Kirttana -ghga,Prahlada Caritra. Vv.355-356.
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As a founder of scientific socialism, Karl Marxtgsolitical and economic
principles for the social reconstruction. Karl Mamderstands the problems of human
society through historical analysis and treatsolnysas a process of conflict between
antagonistic forces and classes. This conflictearisom the faults in the mode of
production in which one class comes to gain ownprahd control of the means of
social production and compels the other class tdiwo terms and conditions dictated
by itself. This conflict makes the clash between tlasses and it is resolved through
a revolutionary overthrow by a dictatorship of gheletariat, placing all means of
social production like land, mines, building, faresachinery and capital under social
ownership and control, enforcing universal labond &nsuring the full development

of the forces of production.

On the otherhand§ankaradeva’s Neo-vaisavite movement of spiritualizing
has great significance in the field of social restauction. It was a more simplistic
religious school where devotion drhakti is given the highest position. But for
offering bhakti nothing much is neededankaradeva simply lays down the goals,
principles, and processes for uplifting human dgdie the heights of religion, which
is based on rationality, and was viable and prakttit is marked of a man with soul-
force and wants the reconstruction of a classlesk aasteless society. In Assam,
Sankaradeva’s movement of social reconstruction presie new vision and space for
the people to live sustainably, to share natuessurces equitably, to live without
violence, fear, believed oppression or alienatiad axist in spiritual harmony and
peace. ThereforeSankaradeva’s philosophy of spirituality is a blueprifor the

healthy development of a human society based omeliggon of ethical and spiritual
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values, freedom, and universality. AgaiSankaradeva’s social reconstruction
movement synthesizes the material, spiritual, iiidial and collective aspects of life.
There is no inherent conflict between society's| re@aterial interest and the
fundamentals of morality and spiritualityankaradeva believed that society could not
survive without moral and spiritual values. He ateskthat the moral decay of people

had always preceded the physical and mental detijwada

Sankaradeva and Karl Marx are adherents of two diffeigeologies, but they
have coverage at a certain point; and subsequeaptears will study where they agree
and where do they disagresankaradeva’s tenets of social reforms were based on
spiritualism, while Karl Marx's philosophy was basen materialism. But, both of
them were products of different times, where indiguand oppression prevailed in
their respective societies in the name of naturdéio General masses were exploited
by a privileged few and their fortune depended lo& whims of economically and
religiously strong group. To avert this inequaliéyd to constitute a progressive
society, Sankaradeva adopted the ideals from spiritual, econpmeligious, and
cultural viewpoints, while Karl Marx vouched by ragglism for well being of society

through the ideology of equitable opportunity anclime.



