CHAPTER -l
INTRODUCTION

Assam is a state which is situated in the Northt Badia. The states of this
region are culturally known as “seven sisters'wimnich Arunachal Pradesh, Nagaland,
Manipur, Mizuram, Tripura, Meghalay and Assam. Tiighty river Brahmaputra and
the Barak are flowing through this state. The stétAssam is culturally and naturally
most attractive and beautiful.

In ancient time the state was known aagRmotispur. Here “prag” means
former or eastern and “jygti means star, astrology, shining, i.e. city of east
astrology® In Austric formation, “Pagjyotispur” means a wide hilly terraf After
that when Naradsura became the king then the land was changedrnwiiga, related
the name with the goddesandakhya.® Again some other historians said thanitipa
the land where ‘BEmdeva’ the ‘God of Love’ reborned. There is no dothat the
same country was called#jyotis in earlier time and Emripa in later time§. The
unity of Kingdoms of Kkmriipa was lost at the time of Jaja (AD 1120-1138) of &
dynasty, so many petty kingdoms grew up. The aipiThe Bazhi, The Kaliais and
the kingdoms of Kamat the small holdings of thBhiyan were reigned accordingfy.
The Ahom who established their kingdom in 1228 AvBs a very powerful dynasty,

who reigned for 600 years. So in the extreme weas$ wituated the kingdom of
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Kamag, which later on came to be known as Coch Behamwheame under the
domination of the Koch King a powerful and cultur&ghgdom?® At the time of
Sankaradeva (1449-1568) there were many small indep@ndtates. The Chutias
ruled over the eastern part and Kari$iruled on the south edst.

The modern name ‘Asam’ connected withoms. In dictionary meaning
Asam is “not even”, ‘having no equal’ or “dissimil&

Nagaon is one of the famous districts of Assam fiauttural and historical
point of view. Famous Assamese poeidWlava Kadali who wrote the Assamese
Ramayana was born in Nagaon. This is the birth place ohyrfamous poets, writers,
artists, educationists and social reformers; frartient, medieval and modern period.
British government established Nowgong (Nagaonyliaict Headquarter in 1939,
June? Earlier the district was known as Nowgong andrlateanged into Nagaon in
which ‘Na’- means new and ‘gaon’ means village. Tinghty river Brahmputra flows
along the northern border and its tributaries thpikand Kolong are flowing through
Nagaon. There are three civil subdivisions of Nagddojai and Kaliabor. But now
Hojai is a separate district. National highway 3@ 87 run through this district.

(Map Nagaon District).

As per Census 2011, the average literacy rateeoflistrict was 72.37 per cent,
out of which, male and female percentage were 76é¥lcent and 68.07 per cent

respectively. The literacy rate for urban areas 8a23 per cent, which was much
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higher than the literacy rate in the rural areagcivivas 69.96 per cent. The literacy
rate of Assam in urban areas for males and fensadesl at 91.81 per cent and 79.85
per cent as against 75.40 per cent in rural aresectively. Average literacy rate in
Assam for rural and urban areas were 69.34 peraceh88.47 per cent respectively.

As per official census 2011 of Nagaon districtatgbopulation of Nagaon
district is 2,823,768, and religion rate — Hindu3per cent, Muslim 53.36 per cent,
Christian 0.95 per cent, Sikh 0.11 per cent, BustdiO4 per cent, Jain 0.04 per cent,

Others 0.00 per cent, Not Available 0.11 per cespectively.
1.1 Sankaradeva

The great Assamese leadeBdfaktimovement, Vanavite saintSankaradeva,
who was a social reformer was born at AlipukhurBerdowa of Nowgong district of
Assam in 1449. He reformed and integrated the Assansociety with the help of
Eka-Sarana-Nama-Dharmaand various performing art and visual art by dighing
many institutions which are based on value educatide started his journey of

reformation from Bardo&; which was his birth place.
1.2 Bardowa Than

Bardowa is situated in the Nagaon District at a distanc&5o42 Km. towards
North West from Nagaon town and 140Km from Dispauyvahati) the capital city of

Assam.

Bardowa is the birth place of great Assamese syava leader and reformer

Sankaradeva (1449-1568). The king of Kamdburlabha Nrayana gave settlement to



Rajdhar the ancestor ofankaradeva on the bank of thBambuini stream of

Bardowa.'°

Bardowa remained resourceful and prosporous till 1516 Aup to
Sankaradeva and his family and friends left Bardotw save themselves from the
atrocities of Kachri.'' After that Ai-Kanaklai, the grand-daughter-in-law of
Sankaradeva and Damodi# the adopted son and nephew of CaturbhEhjakur
rediscovered BardawThan in the year 16562 WhenSankaradeva stayed at Bardaw
he contributed to moral, social, religious, aesthahd environmental development of
Assam in many ways. His successors also followedideology and diffused his
philosophy and ideology to develop and unite theafisese society. Bardavis the
first place whereSankaradeva established th€rttangharDevagha and gave the
same status to the low caste people, with dthgankaradeva used simple language in
his writings for women and illiterate people, usetious media to inculcate value
education and above all enriched Assamese peoplédmught about all together a

unifying and glorifying vitality to this part of thgreaBharat Varsha(India)*

This is the place wher8ankaradeva enacted his first plaihnayitra, a
pantomime to motivate the people towards his pbpby. At present BardawThan

has twosattrasone founded by EmodarAta, i.e Narovd sattraand other founded by
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AnantaramAta the youngest grandson Sénkaradeva, i.&alguri sattra’® There are
many relics and monuments padaila (foot print) Silikhatree (terminalia citrine),

Daul Mandir, Santijan etc. which keep alikankaradeva’s memory.
1.3 Value Education

The term ‘value’ comes from the Latin word, “Valemhich means ‘to be

worth’. Literally, value means something that hasp@ce and is precious or

worthwhile*® The term value stand for “intrinsic worth” ,whaéeus actually liked,

prized, esteemed, desired, approved or enjoyednggne, is valuable. The entire
scope of values may be classified into two typeme the eternal, absolute or root
value and two the temporal or routine values. Mamatl spiritual values are root
values, which take us out of ourselves and insp&rdo be good and to do well to

others. The mundane values or routine values iecloohtextual values — social,

. 7
cultural, economic ett!

Value means the personality traits the possessiatizch makes an individual
useful, admirable and respectable. All values aiged only after the birth of the
child. Values like truthfulness, sincerity, nondence, fraternity, equality, love,
sacrifice, service etc. can be considered as waland permanent value. Value based

education was implicitly interwoven with the teawls in Gurukulsin the vedic era
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and formed an integral part of Indian educatiortesys Values are the cultural norms

of the society in which individual is brought .

Sankaradeva and his followers introduced those valmesnnovated some
types of institutions by which one can integrate illiterate and common people. He
and his followers established tig&an and Sattraand introduced both external and
internal value education. The philosophers of gheatition from Plato to Hegel have
been greatly concerned with values, though they heid used that term “Value
education”. Like thenSankaradeva also did not use the term “ value educétio his
institution , but in action it really dealt with @ such as spiritual, health, moral,
psychological, social and aesthetic etc. Main fiestwf value education according to
Sankaradeva philosophy-

Equality and spirituality were the important thingsghich were to be

maintained in devotional matters by taisnavitesof the Sattrasof Assam®

According to Vagnavism ideology-
brahmasara candalara nibicari kula
datata corata yena gyi eka tula
nicata sidhuta yir bhaila eakjf@na
tahakese padita bulaya sarbajan®
‘One who makes no difference betwdgnahmanandCandal, and keeps equal

view and he is said to be the wise by all.’
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Honesty is the best policy fovaispava culture. Vaspavism laid stress on
honest living both ends and meansKiathaguru Caritait is clearly mentioned that
how Madhav (Moral's son) and @nodar suffer for their immoral actions done for
livelihood**

A healthy person is a valuable asset for a sockdjkaradeva gave more
emphasis on the matter of personal cleanliness inwthrd and outward .lIiBattra
institution there prevailed hygienic fooBraszda) with hygienic distribution, physical
exercise Nritya, Clapping) for physical and mental development.

According to them —

devara durlabh ihena janamaka
vyathaka# kona lame
grhate thikiya harika smariyi
mokha sidhe hari @me/*

(The human birth is hard to get, so do not becorfalare and remember the
God for salvation)

Aesthetic value provides pleasure and happinesketandividual, Therefore
Than and Sattra organized activities such as Dance, DraBlajona-Sakih (47kiya
nar) music Bargrt) various Dance\Namprasaiga, Phakua (Daul) Utsay Rasa Utsay

Tithi of Sattadhikar andGurusetc. which have great aesthetic and social value.

Love of humanity, universal brotherhood, sinceritypnesty, attitude, non-

violence are some constituents of the healthy bdifim Sankaradeva and his
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followers inculcated the social values by introdiicarious lyrics and dramas etc.
Than andsattrainstitution followed them.e.g-
samasta bitata byapi achu mai hari
sahiko maniba tumi vispu buddhi kar/*®
(I am present in all creatures, therefore you retsakéas Vinu)

Non-formal education is a notable feature S4ttra institution where mass
education starts from the floor Bzmgharand teach ethical and positive values to the
people which is useful in their day to day life.

1.4 Statement of the problem

Generally common people regard€kzn and Sattraas religious institutions,
because these institutions are related with relggentiments and beliefs of the mass
people and propagate the Mavism. This is the primary aim of tAdwn and Sattrg
Secondary aim of these institutions are to devéiepsociety with various educational
and cultural activitied? Education is an ever widening and dynamic condépaning
of education depends on the cultural pattern aodgkoondition of society. Vahava
movement of medieval Assamsese society $anttaradeva’s education system which
was related with human values developed the sadioral pattern of Assam society.

Sankaradeva and his followers establisHEain and Sattrato propagate the
religion i.e Eka-Sarana-Nama-Dharmaand inculcate value education to reform and
reconstruct the society. Eveljwan and sattra has aKirttanghar or Devagha which

help to develop equality, work-culture, moral, gpail, religious, social and hygienic
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value, throughNamprasaiga (chanting the name of Godyikiya nat or Bhaona
(drama) Borgrt (Lyrics) Saraza and Bhajana (initiation) Japa (meditation) Yoga
(exercisenac or nrtya (dance) etc.

Bardowa is the first place wherankaradeva established the first Kirtanghar.
Instituion established bgankaradeva is known aBhan, Kirttanghar or Devagha.
After Sankaradeva institutions established by his followars known assattra
Sankaradeva started his journey of literature and o#wivities from Bardow that
was his birth place. HerSankaradeva stayed for 67 years and contributed inyman
ways and inculcated value education through thesgswBardow Than maintains
unity among the various caste and creBain and sattra followed the principle of
Sankaradeva i.e —

jati ajatika nabacanta bhagavant®
“There is no difference in the eye of God”
So the researcher tries to focus on t@eritribution of Than and Sattra to

the Value Education of Assam: With Special Refererecto Bardowa Than.”
1.5Significance of the Study

Education is an important aspect to develop ateymte the societythan and
Sattraare mainly the religious institutions of Assamt greese institutions contributed
to reform and reconstruct the society. There hahlzelarge number of studies held
on sattra Than ,Vaispavas andSankaradeva . But value educationTéfin and Sattra

had not been made study scientifically and systealt and almost remained

25. BhagavatX, V. 1239
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untouched. To develop the society value educatsoan important means. So the
researcher has made an attempt to fill up the gaptided to focus on the various

values introduced byhan and sattra with special reference to BardoWhan.
1.6 Delimitation of the Study

There are manyrhan and Sattrasof Assam. Thes@han and Sattrashave
contributed in different fields of Assamese sociahd so this study tried to give a
short description about the contributionTdfzn and Sattrato the value education of
Assam. To study the allhans and Sattrasvithin the limited period of time was not
easy from all sides. So Bardawlhan of Nagaon District the birth place of
Sankaradeva and his first establish€tittanghar of the state of Assam was selected as
the area of the study with special reference. Superiod of the study was 2016
January to 2017 December. Both the villages of 8a#dThan viz. Saruhig and
Borhisa covered the area of the study. Sample of the staty 200 households, and
age abovel8 years. Researcher also visited vaseysle and interacted with them to
collect necessary data to fulfill the objectivegsBarcher also visitedli-Kanaklaf
Than, Barpei Sattrg sundaridiyz Sattra Patbousr Than and Patbous? Sattra
Ganakushirhan, GangmouThan, Nikamul Sattrg SamguriSattraKaliabar, Karatipar
Nasattra, Gharmar Sattrg Lakhimpur, Narow Balisatra, Kamadbari Sattra for

collection of related data to meet the objectives.
1.7 Obijectives of the study

Objectives of the studies were-

1. To find out the objectives behind establishmenttwin and Sattra.
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2. To find out the contributions ofhan and Sattrato the value education of
Assam.

3. To find out the contributions of Bard@aWhan to the value education.

4. To find out the impact of Bard@nThan on the socio-cultural upliftment of the

People of Bardow

1.8 Research Questions of the study

The research questions of the studies were-
1. Was there any objective behind establishmetah and Sattr@
2. What are the contributions @han and Sattraso the value education?
3. What are the contributions of Bardawhan to the value education?
5. Is there any impact of Bardawihan on the socio-cultural upliftment of the

People of Bardoa?

1.9 Conceptual Framework

Than: The word Than derived from the Sanskrit wor8thain which means
“place”, residence, position or sft2 There are various types @han, for example
Siva Sthan, Mahamaya Than, etc. But it has a special meaning among\thsrava of
Assam as a religious and admirable place whéag@rava Gurus were related.
According to ‘Hemkosh’ Abhidhaihan means place or residence, a seat of religious
head of the Vahavas, a place of worship or a place of worshipbdisteed at the
cremation ground of a religious man for the menidgfidherefore, the places where

principal apostles of Assamese Maivism worked and died and where some of their

26. Apte, Vamon Shivam (2002}he StudentEnglish- Sanskrit DictionaryP 344
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12

relics have been preserved are callagn. In Kala saizhati, the places of cremation of
religious heads are also call&tan or agniThan by the disciple$®
(Kala samhati : A section ofsattra owes for its origin to the Gopdta of
Bhawanipuria)
Bardowa is the firstThan founded bySankaradeva in 1504 This Than had all
major features afattra Purwguttam Thakur wrote-
“c ariphale charihati matabhaktagaa/
caidhaya prasaga kare namar Krttan//
(The fourteen prayer was regularly held in igtanghar, where fouHatis
are there, (residence Bhaka)*
According to Rmcharan Thkur's Gurucharit the first Than was established
by Sankaradeva at his twenty years, i.e. in the year 1468
vingsati vatsar yebedn huyi ache
sankara gocara karif loke pacé#
(At the age of twenty the people s&iahkaradeva)
sankare Krttanaghar gjibaka laila/
bhthi handhihaka lagi samastaichilal/**

(Sankara built theKirttangharand all came to built the abode)

From the writings of Lakshminath Bezbaro&ankaradeva built the
Kirttangharin the year 1468 when he was tweffty.

Sankaradeva said that

28. Sarma; S.N (Reprint 2018he Neo Varava movement & sattra institution of AssBni01.
29. Lekharu (ed 1952Katha Guru Carit: P 34.
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tumara carama cinti
jathate bhakata thke sehi puya sehifrtha shina//*®

(The place where devotees meditate the God'’s $abeipiety and holy place)

From above discussion it is found that the ingttut established by
Sankaradeva was known &8wn, Kirtanghar or Devagha. After that the institutions
established by some of his followers were knowsasa®

During the time ofSankaradeva Bardogy Patbaus, Gangmou, Belguri etc.
were known asThan.*® The word Than (sacred place) also used to be applied to a
sattraas it is done by Bhusan in case of Caturbhujsawpursattra The compound
Than sattracould also be substituted féhan or sattra®
Sattra: The sattra is the most notable and outstanding character a§nsvism in
Assam.Sankaradeva’s Vanava movement aimed at teaching the people aboiesim
ways of living equality in the field of religion @cticing non- violence and discarding
sacrifice of birds, animals and human beings inrtame of religion was largely the
prevailing practice of that tim&.Vaisnava leadeSankaradeva as a social reformer,
philosopher and educationist tried to develop ttmarmunal harmony to strengthen the
Assamese society with various methods and ingiitsti Though these institutions are

now known asattra, butSankaradeva did not established asattra>®

The term Sattrd is a Sanskrit word used in the sense of an alossé or

charitable institutions and secondly in the sen$eaosacrificial session. The

33. Kirttanghoa, vedstuti 1668.
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etymological meaning of the worddttra is a sitting or an association (sad + tra),
‘sad’ means good and ‘tra’ means liberitte.

In the Bhagavata Pufna it has been stated that during the course of a
sacrificial session at the forest of Nimi suta Ugrévava explained theBhagavata
Purana to the assembly of sag¥s.

Bhatadeva, one of the eminent scholars and precepédirsed asattrain the
following lines:-

yatra caranti saddarman kevala ddpavat —priyih,
navadl@ bhagavad bhaktih pratyaham yatra vartate,
tat-satram uttama ksetrari vaisnavah sura-vanditam

tatsastha- vainavah sarve hari@ma parayaah

The place where the God'’s favourite staunch degopeeform their religious
and nine fold devotional duties to God, is the supe placeSattra highly admired by

the Vaisnavasand the God'’s there live th&isnavas the lover of Harinama**

In Sankaradeva’s time the daily sitting of the monks aligtiples as used to
attend them, where held in the open or under thdesbf tres&’ The wordSattrawas
possibly applied in Assam \&iavism to mean an assembly of devotees where
discussed about Miu or Krsna.

sattra g-ha sagilanta

ramrai maha ranga-mane;

39.Sarma,S.N (2016)he Neo-vaizavite Movement and the sattra Institution of AssBri03
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“Ramray very gradly built @attragrha (house for the meeting lofiakatas*?

“The Sattrais a unique religious institution of Assam whicivag religious

food to the thousands today and keeps the masta wie religious brotherhodd.

According to “Hemkosh Abhidhan"Sattrd is a religious institution of Assam

a monaster§®

A full fledged Sattrg that is one with @aam-ghar, a maiikat, andhatis is also
envised as having been built each a@an@nau, at Dhu@hat and at Chunpora. A
regular sattra probably had to be built ata®aust in the days of Mdhava and
Damodara® According to Bishnuram Medhi, he gave us universéijion, culture,
music, dance and drama and a well-knit democrati@kinstitution ofsattrathrough
which he preached his religious tenets. In treedraspeople of all classes and castes
whether devotees, disciples, followers or sympatisizneet together and perform

social and religious functiorfs.

In the Vaispavite culture of AssanThans and Sattrasare the religious places
where bhakatasand their Gurus practiced and preached their religious faith and
cultivate their culture. The main aim of these itm§ions is to integrate the scattered
people into one society marked with equality, umifsocial codes and unique cultural

components.

43.1bid: P. 311.

44 Rajkhowa, Benudhar (ed 1928)i SriSarnkaradeva’s Gunmalalntroduction.
45.Borua, Hem Ch (7edn 1989Hemkosh 934.
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16

There were manyfhans and Sattrafounded by the Vanavas at various
places of the state. According to Hiteswar Barbatiuare were total two hundred and
fifty sattras®® The total number oBattrasin Assam is nearly six hundred at presént.

There are total four hundred seven (48@jtrasin the list of S.N.Sarm.

There were six hundreébhan andSattrasfound in thePabitra Assam® There
are total seven hundred and fifBattrasfound in theSattra jyoti®? There are many
small or big, new or ol@attrasin Assam.

Structure of Than and Sattra: An Assamese Vamnava Than and Sattraproper
consists of a square enclosure wall, varying adegrdr gateways callekiarapat and
containing four rows of hut${t7) or long houses and the central temple, composite
shrine calledManikiir or Bhajghar and an assembly hafl. The eastern row is bigger

than others, becaussattiadhikar and other principal office bearers stay there.

The arrangement oBattrascan be compared with Buddhist monasteries or
viharas with the provision of the Monk dwellings. Baete are not same Sattrasof
Assam> It is however to be noted that the Mgiva establishments of Assam are
generally calle®attrasand not maths.

The main structure ofSattras can be divided into four part$lamghar,

Mawnikirt, Hatr andBarcora.

48. Borbarua, HAhomar Din(Reprint 2018): P 553-571.

49.Devogoswami, K.N “The satra institution of Assandriiuli, D.N (ed 2015) Blessed | land: P.238.
50.Sarma, S.N (Reprint2018he Satra Institution of AssafR 216-227.

51 Neog, M (29 ed 1968)Pabitra AssamP 117-162.

52 Goswami, I. “Aitijlymandinta Nagaon and sattra” @@asni, G.kt. (ed 2005§attrajyoti:P28)
53.Neog, M (1998)Sarkaradeva and His Time809

54. Sarma, S.N (2018he Neo-Vaisnavite Movement and the Sattra InstifidAssamP 100.
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Namghar or Kmrttanghar: The central institute within &attra is the prayer-hall
known asnam-ghar, Krttanghar or devagha>® The Namgharserves the purpose of a
prayer hall as well as hall for religious meetirsgsl discussion and also a stage for
dramatic performance and a venue of village paratsajamgharis open for all
castes and creedirttanghar is the precious gift ofankaradeva to the Assamese
people. Midhavadeva advised his followers to build the howgh various colours
and creepers and joy-vijay in the front gate ofd@which was known as Rangialghar

or ranggriha®

Manikat: In the Manikir the idol of the deity or sacred scripture is kepich can be
said asSanctum sanctoruni$ It is adjacent to the eastern end of Magnghar.All the
valuable things, jewels and sacred idol are kepe.haterally Manikiar means jewels
house.

A separate house adjacent to Mewnikir is known aspadaila where the
footwear or foot print of early saints are k&bin Bardové there kept the foot print of

Sankaradeva in a stone.

Hatr. Sets of cloisters for monks within the main enatesof aSattraand outside this
enclosure for married clerics are known from theiest times a$ar7 or bhakatarharz

(rooms for monksy

55.Neog, M (1998)Karkaradeva and His Timé,314

56.Neog, M, “A classic works of the stttra Traditiomamuli, D.N. (Ed. 2013Blessed llandP.229.
57. Sarma, S.N (2016)he Neo-Vaisnavite Movement and the Sattra InstfiAssamP 100.

58. Ibid :P 100.

59. Neog , M (1998farkaradeva and His Time® 324
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Barcora or karapat. The entrance leading to the interior obattrais usually marked

by a small open house known B&rcora or karapar. Distinguished guests are first

received here and then escorted toShéra Minors Sattrashave onlyNamgharand

Mavwikai, noharts are theré®

Parties of Sattra : EachSattrais consisted of four principal parties. These-are

1. Adhikar or Sattiiya , that is the head of thHeattra

2.

3.

4.

Deka adhikar, thatis the junioradhikar. In the absent aidhikar deka adhikar
performs the duties.

Bhakats that is the clerical devotees residing within wels of theSattra

Lay devotees or disciples live in villages or tovaml leading house hold life

is known asisyas®*

Types ofSattras : There are five types @attras These are --

1.

The adhikar and clerical devotees live within ti&attraand lead a celibate
life i.e. Udasin Sattra

Theadhikar and the devotees lead married life, Gehast Sattra.

There is also a third type @attra where theAdhikar only leads celibate
life.®?

The fourth type is admixture of the first and settype.

There is another type @attrasin western Assam known aatsaigi math

which is popularly known asacangd’

60. Sarma , S.N (2018he neo-Vairavite Movement and the Sattra linstitution of Ass@rh01.
61.1bid: P 102.

62.Rajguru , S (1988)ledieval Assamese Sociefy68.

63.Sarma, S.N (2016)he Sattra Institution of AssarmR 115
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Sarithati: After the death ofSankaradeva Vanavism order got divided into four
divisions which is known asaizhati . The main religious principles are not so différen
among them, only extend rules and some ideologidédrences are found among

them®*
These four groups are-

1. Brahma Sahati (founded by @Bmodardeva and Harideva) The most important
Brahma Sahati Sattras are— Kuruvibahi, Auniati, Daksinpat, Garnur,
Vyaskuchi etc.

2. Kala saihati (founded by Gopaldevadal Saizhati Sattrasare Bar yaduma,
Dihing, Mayamora, Kathpar etc.

3. Purusa saihati (founded by successor Sfinkaradeva) —some mafattrasof
Purusa saihati are — Narow, Salguri, Kowamora, SamaguriaBsattra etc.

4. Nika saihati (founded by Mdhavadeva ) somblika saizhati Sattrasare —

Barpeti, Kamafibail, Sundaidiya etc®

Location of Sattra: Usually Sattraswere established on the bank of the Brahmaputra
or its tributaries, because at that time water Was main way of transport and
communication. The fertility of land and availatyiliof fish and water was another
factor of site selection. The nature and attitufldooal people were also taken into

consideration while selecting a site f8attra®® e.g. Sankaradeva left Dhuwahat a

64. Deva Goswami (20148attra Sanskritir Ruprekhd 1
65.Neog, M (1998)Sarkaradeva and His Time.153-154.
66.Sarma, S.N (2016he neo-vairavite Movement and the Sattra Institution of Ass&h100
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place undeAhom kingdom because of their brutality and Baralder the brutality of
Kachari.®’

Sankaradeva and his family members and devotees #gfhlla for unhygienic
condition®®
Functions of Than and Sattra: Functions ofThan andSattrashas been classified into
two categories —

1. Primarily they are to propagate thaisravafaith to initiate disciple to provide
ethic devotional codes and rules of conduct fophgtes and to hold daily and
occasional services.

2. The secondary functions of tlgattrasare to see that good social relation is
maintained among fraternity, to develop the spmifitto-operation to provide
adequate facilities for the dissemination of anciand traditional learning,
including the cultivation of art and craft. Educai@l and cultural activities fall

within the second categofy.

67. Sarma, S.N “vahavism” Borpujari, H.K (8 ed) The Comprehensive History of Ass&2007),
Vol 11l P.232-233
68 .Borkakaty, S.K (2015%rimantaSasikaradeva a Multifaceted Geniug 23
69. Devagoswami, K.N “The Sattra Institutions os&s” Tamuly, B.N (edYhe Blessed | lang013:
P 237



