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CHAPTER-IV
CONTRIBUTION OF THAN AND SATTRATO THE

VALUE EDUCATION OF ASSAM

In this chapter the researcher mainly discuss alibat contribution of
Sankaradeva and’han and Sattra to the value education of Assam. At first here
discuss about the value education and various rdsttabout howSankaradeva
developed value education at that time. Value eitutantroduced bySankaradeva
throughThan and Sattravas not an independent subject. It was related reiigion

i.e. Eka-Sarana-Hari-Nama-Dharma

Values are socially accepted norms to evaluatectdyj persons, and situations
that form part and parcel of society. Value systenthe backbone of a civilized
society. Values may change from one society toleraociety and also time to time.

Every society abides by certain moral values, $oeédues and religious values.

Values that are accepted by all the societiesglobal value* A value is well defined
as an endeavor which satisfies need system; psgical as well as physiological.
Values are ideals, standard principles, a morakcod a code of ethics. Values are

cultural norms of the society in which individualbrought up.

Values are the motivating force behind man’s thmugmotion and action to

bring moral and spiritual progress of life. Valua® the pillars of human life. The

1. Chitkara, M.G (2003kEducation and Human valués54.
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human values are easily grasped by the children wimediately focus their
concentration together with their faculty of instion >

Value is a difficult concept to define. Value edtion is also education in the
sense that it is education for “becoming”. It is\cerned with the development of the
total personality of the individual intellectuabaal, emotional, aesthetic, moral and

spiritual. It involves developing sensitivity toettgood, the right and the beautiful,

ability to choose the right values and releasirgnthin thought and actio%wMany
American writers have used the term “axiology” ®ndte that branch of philosophy
which is concerned with values. The philosopherthefgreat tradition from Plato to

Hagel have been greatly concerned with valuesutiiradhey may not have used the

term, but have spoken of desires and dimke value of an individual depends on his

or her culture. For the progress of a country eftihave to cultivate the moral, ethical

and spiritual valued Considerations for the feelings of others, fortigats of others,
for the faults of others are some of the highestrkeraof Indian culture.
“Vidyadadativinayam” without these two elements amtmwould definitely be
uncultured and for “vinayam” (modesty, humblenes®)ral, ethical and spiritual

values are necessary.

Values are guiding principles of life which are dantive to one’s physical,
mental, health, as well as to social welfare anjdstichent. Values are considered as

potent determinates of human behavior. Value mayddfned as any experience,

2.Ruhela, S.P (1986juman Values and EducatioR 11.

3.Verma, Yogindar (Ed 200 Bducation in Human Values for Human Excelleried.48.

4.Dash, B.N (2004Frincipales of Education and Education in the Enieggndian SocietyP 108.
5.Pandey, V.C (Ed 200'Bducation Culture and Human Valugseface.
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ideal, thing, or state of being which is favourediesired, whose ends and means are

justified as per social nhorms.

Values are not static. In our glorious past the afmeducation was to
understand the universe, the man’s mind, soul adeg. The prime concern of
education is therefore, to enable, to establislyarous system of ethical and spiritual

values in our society.

The famous psychologist skinner told in “Walden 'twoat values come by
practice and reinforcemehit.

According to American Ex-president Jimi Cartemiife want to be truly happy

in life he need to ensure that the choices he mdikestly support his valués.

The value oriented education can be help the iddaliand the society in the

following ways-

1. It can develop a healthy and balanced personality.

2. It enables the person to earn his livelihood anakctpuire prosperity.
3. It develops vocational efficiency.

4. Develops character and morality of the person.

5. Makes the people ideal citizen.

6. Enables the person to adjust with his environment.

7. Promotes social efficiency.

8. Inculcate ideas about national integration.

6. Skinner, B.F (1948aldentwo
7. Carter, Jimmy (2005pur Endangerded ValueP 2.
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9. Value oriented education helps to develop the callaf country state
or a person.

10.Enables the person to use his leisure time prdyitab

11.With the help of value oriented education one caprove his quality
of life.

12.Value education removes impurities of mind and &wl person to

live a stress free Iifg.

4.1 Objectives of Value Education

Value education is important for all round devel@mnof personality. The

main objectives of value education are as-

1.

To develop universal qualities like truthfulnessympassion, honesty,
respect for peace and justice etc.

To understand social values to become a resporsitden.

To develop secular outlook.

To develop mutual feelings for one another.

To preserve cultural heritage of our country.

To develop patriotism and also international bratbed®

Various education commission of India gives impocte on value education.

Some of these are —

8. Dash, B.N (2003rinciples of Education and Education in Emergingibn SocietyP 103.
9.Das Sarma, P. and Goswami S. (20Rd)indation of Education Theories and PrinciplEs208.
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1) Radhakrisnan Commission (1948) was given importanceapiritual training
in the institution.

2) The secondary Education Commission (1952-53) wisdinown as Mudaliar
committee also was given importance on moral edutaP 126)

3) Sri Prakash Committee, which is known as the cotemibf Religious and
Moral Education (1959-60) was given importance oarah and spiritual
values at different stages of stages of education.

4) Kothari Commission of 1964-66 give importance tojide social, Moral and
spiritual values in school curriculum. (P:358:359)

5) National policy on education (1986) and programrmeAction NPE (1992)

also suggested making education a tool for thevatiibn of social and moral

values™®
4.2 Different Methods of Teaching Values

Value education can be taught through lectureg, ierks, epic, legend and
several other activities i.e audio —visual aidsutneducational institution one can teach
values with these medidhan and Sattrasare also used these methods to inculcate
value educationSankardeva, Mdhavdeva and other \daiav leaders innovated such
type of methods to diffuse the value education @blogy of Eka-Sarana-Hari-
Nama-Dharma Sankaradeva wroteKirttnghasa and other devotional books to give
value education to the common people. He innovatedorming arteihnayatra

(pantomime) and other sifuikiya nat for that purpose. AgaiSankaradeva and his

10.Aggarwal J.C (2010Modern Indian EducationP 134-135.
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followers established two powerful social instituts like Namghar and Than and

Sattra Namghar is regarded as the ‘lower house’ and tBattra is called the

parliament oNamgharis a college an&attrais a universit)}.1 Dr. K.N. Goswami in

his key note address said ti&sttras are the hub dfaispavaart, culture and literature

of immense valué?

The value base education cannot develop by onlgimgabooks. It is a long

term processes.

There are different methods of teaching valuesédlze -
1. Verbal communication ---This is a suitable methaat fnculcating
intellectual values.

2. Demonstration for ethical and aesthetic value.

3. Imitation

4. Reward and punishment

5. Participation

6. Discussiof’
4.3 Different Typesof Values

There are different types of value according tdedént philosopher, educator
or sociologist. According to them there are twoetypf value-

1. Internal

2. External

11.Das, P.Ch; “Srimanta Sankaradeva: The great saggt|/ain Das.K.S ed,.uit to Thame2014 Vol
XV issue 2014: P 178.

12.Goswami, K.N.D “key note Address” in Hazarika Bim@ud) Neovaishnivate Moveme2013: P 1.

13.Chitkara, M.G, (2003ducation and Human ValueB. 251.
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Internal values are depend upon the personal idedsexperiences of an

individual and external values depend on socialirenment synthesis between the

two is essential to development of person&ﬁty.

Greek philosopher Plato classified values in tephailtimate realities, i.e.

truth, goodness and beauty. Ancient Indian thinkerge also advocated these values
and declaredSatyam Shivamand Sundaramas the basis of good lif8. Truth,

goodness and beauty are the three main componkrtue educatior® There are
total eighty four values (84) according to NCERT the basis of various documents

on education as well as the study of the Gandhitardture as given in Appendix I

of “Documents on Social, Moral and Spiritual value&ducation” (19759)7

In the light of these 84, values can be class#igd
1. Moral Value
2. Religious value
3. Social value
4. Aesthetic value
5. Spiritual value
6. Hygienic value

7. Environmental value

14.Dash, B.N (§ edt 2004)Principles of Education and Education in Emergingian SocietyP.110.
15.Bhatia K.K. (2011)oundation of Education Theories and Principks48.

16.Goel & Goel (20055tress Management and Educati®n2007.

17.Chand, Jagadish: (200Vplue EducationP. 15.
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1. Moral Value: Dictionary18 meaning of the word ‘moral’ is concerned with
principles of right and wrong behavior. Moral dey@hent is a process of the natural
‘growth’ of moral character. With the help of monalue one can find out what is
good or what is bad according to their culture. 8owof the very important moral

values are truthfulness, right conduct, peace,, |oo&-violence, honesty, trust etc.

Morality is closely related to spiritualism .Morahlues refine human behavior and

help is self realization and these are therefoqgammg into human lifd® According

to Bishop Butler, “Morality means the moral instéuof life"?°

Morality is sometimes defined as an instrumentociety as a whol&"

Moral values arise in the course of moral expegeitus it implies a freedom

to choose, between right and wrong. The rationatigral experience, therefore

characterized by feeling of obligation to choosely and judge what is rigﬁ%.

Morality is internal and it comes from the hearttioé individuals. There is a
relation between religion and morality. AccordilmgRescartes and Locke and Indian

philosophers religion is the source of morality akgKent and Martineer suppose that

morality is the source of religiozr?.

18.Oxford Learners Advanced Dictionafzd 7"), P. 991.

19.Das, P and Goswami, S (20)undation of EducatiarP. 206.
20.Frankena, K, William (#'edn2015)thics P.6

21.1bid, P. 62.

22.Bhatia,K.K (2011)oundation of Educational Theories a Principl&4.63.
23.Swami, Ghanananda (193Bje Religion of the WorJd/ol.l, P263-264.
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Dr. S Radhakrishnan’s view is that, “Morality istmoerely a question of laws

and conventions but one of purity of mind with ao8 as its outward
manifestations

Sankaradeva also laid the greatest stress upon theestigduty or dharma

including all moral precepts which consint in Atdr@ana or self realization-

sakala prinika dekhibelitmsama

upaya madhyataru ati mukhyatam/él25

(All creature should regarded like own self andstlsi the main way of life

amongst the all means)
Based on theGna Sankaradeva laid stress on the practice Affimsi.

Sankaradeva opposed all bloody sacrifices that coneahith the name of religio%?.

According toSankaradeva -

ghare posh pashu yitu kare baligha/

parama agyansitu raksasa saana//*’
(The person who sacrifices the domestic animalsigise and like demons)
2. Religious value: Religion is the belief in the existence of a GadGmds and the

activities that are connected with the worshipl”(m‘m.28 The word ‘Religion’ derived

from two words in which ‘re’ means ‘back’ and ‘légoeans ‘to bind’; i.e. take man

24.Radhakrishnan (197 Bastern Religion and Western Thoudght107.

25.kirttan ghaa, Srikpspar vaikuntha prayana. V. 1825.

26.Choudhury, P. (2013Yhe concept of purush, prakiti and lilaSaskaradeva’s PhilosophyP.319.
27.Srimad Bhagavat @i VI, Ajamila Upikhyana, V. 58.

28.0xford Advanced learner’s Dictionaf" edition: P1279.
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backward to the source from which he came. His nmmgt circle; backward to the
Devine source, instead of moving ‘forward’ in theedtion of the world®

According to Gandhiji religion was a way of lifeelRjious education can be

imparted through the virtues like truth and norelemce, because they constitute a
true religious life®

Religion and mortality are interred connecté&dnkaradeva’s writings put
much emphasis on the ethical aspects of religidh et illustrations from the epics
and thepuranashe extolled and elaborated the merits of such edrtassatya (truth)

dayaz (mercy) dana (charity) ahims: (non-violence)ksana (forgiveness)anasuyi
(absence of envyghrti (patienceraddhi (respect) andamz (control of sensegl)

3. Social value: Individuals constitute society which has certadeas, models and
norms in general in respect of behavior, conduatied and responsibilities towards

one another. Love, humanity, brotherhood, honestgcerity are some of the

constituents of healthy social lifé. Social values have been evolved by the society to

make life more civilized. These values have beeavived during the long course of
time to make human life safe, comfortable and p‘mg%
There are some characteristic of social value. § laes-

1. Social values are socially created

29.Ghanananda, Swami (Ed1938)e religion of the world, Vol.,P. 171.

30.Dash, B.N (2004)Principles of Education and Education in the Emeggindian societyP 269.

31.Barua, B.K(2009yasikaradeva the Vaihava Saint of Assanpreface.

32.Das, B.N (§' ed 2004)Principles of Education and Education in the IndEBmerging Society
P.122.

33.Bhatia, K.K (2011)Foundation of Education Theories & principi¢x160.
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2. Social values are socially shared and transtnitten one generation

to another.

3. These are learned and acquired

4. Social values are abstract.

5. Social values are vary from society to societgoading to their
culture.

6. Emotions, sacrifice and conflict are involwesocial valué*

Sankaradeva advised his follower not to hate anybooldver one is either

lower caste or higher caste, rich or poor.

brahmanara candalara nibicari kula /

atata corat yenalrsri samatull/>®

(There should not be gave importance on Brahmanehandal, offerer or

thieft and all are equal)
Again Sankaradeva said that-
sakti anurupe karay siio
upalira sadhu naré
maha ksamasil a sahansil

asuy kako nakard/>®

34.Chitambar, J.B (1972ntroductory rural sociologyP. 212.
35.Kirttanghosa: Srikri snar Vaikuitha Prayina, V. 1821.
36.Bhakti Ratakar —V. 92.
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(Honest people help other according to his capathgy are tolerant, forgiver

and do not violent to other.)
Again-
visesat manygyaganat jito nare
visnu budhi blave nanya kare sarbdaye//
irisha, asuyi, tiraskar, ahamkara/
sabe nasta huye tebe tavakhewa 1%

(Specially person respect other people as God,dauness egoness are

ruined at a moment.

4. Aesthetic value: According to Oxford Advanced Learner’s Dictiona??
‘Aesthetic’ means concerned with beauty and art anderstanding of beautiful to
look at. Aesthetic values are those which providauty, pleasure and happiness to an
individual, i.e. satyam, sivam and sundaram. Adgthealues can be developed

through activities like literature, painting, musatc. These values free the mind from

all sorts of narrowness and motivate the peoptéenright direction and expressi%sh.
Aesthetic values help the individuals to realize gense of beauty. Here lies the
difference between man and animal. Aesthetic velumportant element of ideal life.
Man cannot live by bread alone. Appreciation of bleautiful creations of the creator

goes by the name of aesthetic value. It is a mée#dihg. Aesthetic value frees mind

37.Kirttan-ghosa: Srikri snar Vaikuitha Prayina, 1822.

38.Dictionary-Oxford Advanced learners Dictionar7" Ed, P. 24)

39.Das and Goswami: (2014), Das, Goswdraiyundation of Education Theories and Principles
P . 207.
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from all sorts of narrowness. So it is regardedoas of the important features of

character or personalif\?.

Aesthetic can be considered some typ8mathmavidyi that should enable the

spectator to realize the highest Bliss (Perfecphﬁﬁss)‘?1

Aesthetic values are those which provide pleasurd happiness to an
individual. German philosopher Immanuel Kant (12884) observes that aesthetic

enjoyments valuable not for any extraneous fattairbecause it is a value itsélf.

Sankaradeva innovated various performing art and Visu costumes and

composed many literatures which have magical agsthaue.

5 Spiritual value: According to Oxford Advance Learners DictionganSpiritual
means- connected with the human spirit, rather tharbody or physical things that —

connected with religion or a spiritual leader apditially means the quality to being

concerned with religion or the human spﬁt.

Spiritualism is a truth spiritual experience canegplain before others. It is a

mystic experience like communication with G%cSpiritual values emanate from the

concept that the ultimate reality of this universespiritual and not material. This

40.Dash, B.N, (2004)Principles of education and edu in emerging Indsaciety P: 128.

41.Speziale Aurturo: 1987 he ethical and religious values in ancient Indigtroduction. XXXIII .

42. Sarma, Nilima, “Creative humanism in Sankaratevthought” Sarma N.(ed 2008Jhe
Philosophy of Sankaradeva An Appaisall. |, P 332.

43.0xford Advanced Learners Dictionary. 1475
44.Dash, B. N (2004principles of education and edu in emerging Indsaciety P: 128.
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entire universe is simply the manifestation of thaititual nature of this universe. The
ultimate objective of man’s life therefore, is te tne with God?

The Than and sattra propagated the spiritual and moral education by

organizing religious and cultural activities whiate now extended to the lying far and
wide villages and towns all over Assim,

The greatest feature Snkaradevas religion was first recognition of spaitu
equality amongst all men and secondly universatherhood of mankind, under the
banner of one God, the creedBifagavataprofounded in it

According to Vagnavism, the supreme person’s body is spiritual. @hemo

distinction of body and min

This truth has been elaborated in tBdagavataPufina. According to

Sankaradeva —

dehate achaha natre tumi dehama/

yena agni thkante lasthato kari bhinna (205)49
(Though you dwell in the body yet, you have no &xise, as like as fire and
wood)

6. Hygienic Value: ‘Hygiene’ means to keep own self and surroundinigarc to

prevent from disease. ‘Hygienic’ means the pract€&keeping yourself and your

45.Bhatia, K.K (2011 oundation of educational theories and principlBsl65.

46.Saikia Utpal National seminar New Vaisnavite sattras of Assa@ihcentury Hazarika Biman
(ed.2013pattra Institution of Mayeng present Treats andersedy P 190.

47.Chaliha, D. (8 ed :2000)0rigin and Growth of the Assamese Language anidtiésature, P 96

48.Bhattachayye Haridas (ed 20@f)itural heritage of Indiavol. .

49.Sankaradevéirimad Bhagawat X]IV.205.
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living and working areas clean in order to pre\i#néss and diseasé Hygienic value
related with health. Health is a precious wealth deery person. According to the
World Health Organization (WHO) health is not mgrabsence of disease , but a

stable of complete well being with respect of pbgkimental, emotional, and spiritual
planes of beingl;s.1

There is a close relationship between mental peawk happiness of an
individual and his physical health and efficienéymentally tense, anxious and sick

person has tendency to develop various symptonwggainic disorders. Mind is the
powerful part of the human syste%According to Greek philosopher Aristotal, there
is a healthy mind in a healthy body.

According to Locke (1632-1704) good health is aseasial prerequisite to the
attainment of the four different aims of educatione. virtue, wisdom, breeding and
learning. Plenty open air, exercise and sleepnpii#et, no wine or strong drink is
helpful for healthy life. These were also samehaBtahmanicsystem of education in
ancient IndianBrahmaari life.”® We have found this system ifankaradeva’s
philosophy.

Sri Aurobinda stated that a healthy body is neegssandition for intellectual
or spiritual attainment. Our ancient educationeystlso gave importance on physical
development of a person. A strong physique is &dia-non of success not only in

mundane but also in religious matter. Accordinghtem,

50.Oxford Advanced learner’s Dictionarp.765.

51. Mathew (Ed. 2013Manorama Year BookP. 259.

52.Goel and Goel (2004%tress Management and Educatidn 1-4.
53.Mookerjee, K.K (197250me Great Educators of The Woid29.
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sariramadyam khalu dharmaaghanam’
Every morning sishya must performapdyama and go through the exercise of

surjynanaskar in order to strengthen his body and miRd.

Than and sattraalso followed the hygienic rule to developed tleespnality.

They keep clean inner body with spiritual knowledgel outer with cleanliness.

nartanu ro bharata varisa
kaliyuga hariama/
sarira sairyagoaur kait paibu
kepa kara prabhu ama//*®

(This human body in the Bhata Vasa and Kaliyuga and the name of God

would not found again. So help the Lordnka)

7. Environmental value: Environment is the sum total of water, air anddlan

interrelationship among themselves and also with lnman beings, other living

organisms and proper?fl.According to our ancient philosophy environmenthe

sum total of five elements. These are —

1. Ksiti (Soil) 2. Apa (Water) 3.Tejah (Energy) 4.Marut (air) 5.Vyoma

(Open Sky) without these five elements no one temnih this earth.

54.Kunmarasambhava V 30.

55. Altekar, A.S (1975Education in Ancient IndiaP 7.

56.Srimad Blagavata XI| V.

57.Kaushik and Kaushik (200#€erspectives in Environmental StudiBsl.
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Environment belongs to all and is thus important . Whatever be the
occupation or age of a person, he or she will fectdd by environment and also

affect the environment by his or her deeds.

Sankaradeva gave importance to keep clean the enveohiind also human
body, when environment gets degraded its affeathealth. With help ofararza and
bhajana Sankaradeva gave environmental education. Our all muwelues socio-
cultural, spiritual, religious or moral values wereorporated into environmental
education. Value based environmental educationhedm to develop the attitude and

life style of mass people.
According toSankaradeva-
visnumaya dekhai yito samasta jagata
jivante mukuta hoyve achizlatal/®

(The person who perceives all creatures as Godhteeayets salvation of life .)

4.4 Relation Between Value and Education
Education is the most important invention of madkiBducation of man does
not begin at school; it begins at womb and endssadleath. It is a lifelong process.

The word education is derived from the Latin wdilducare” which means

‘to nourish’ or ‘to bring up’, ‘to rise’ as they gan America or ‘elever’ as they say in

59
France.

58.Kirttanghaa, vaikurtha prayasa.
59.Ross, J.S (194Zround Work Educational Thear 17.
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The most common Indian wosiksa is derived from the Sanskrit Verbal root

Sas which means ‘to discipline’, ‘to control’, ‘to cstruct’ or ‘to teach?® The word
Vedameans ‘knowledge’. Th&edaalso originates from th&anskritroot vid and

vidya means ‘education’. In Sanskrit vertd means ‘to know®*

In ancient India the term education was used inewigs well as narrower
sense. In wider sense education is self-culturesaifd improvement and the process

will go on to the end of one’s life. In narrowernse the instruction and training

receives during his studenthood before he settdesmdo his carrier or professigﬁ.

In narrow sense education is a planned, organimdd@malized process and

imparted in an institution where definite curriculus there® In that sense education

is a process of the development of potentialities.

In wider sense education is a lifelong processtdtts at womb and ends at
grave. Purpose of education in wider sense is &blenpeople to live and act like a
‘normal’ and ‘real men’ begins in the socieSankardeva and his followers followed

this principle in their education systenThan and Sattra.

Education removes the difficulties and enables tonealizethe true value of

life. It is like a good and faithful friend.

nasti vidya sama bandhu

60.Apte, V.S (2008)he Student English Sanskrit DictionaR128.
61.1bid: P 248.

62.Altekar, A.S (1975EFducation in Ancient IndiaP 3.

63. Raymont, T. (1864Rrincipales of EducationP.8.
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Again education considered as secret or hidden ynohe educated person

respected by all.
swadde pujyate @ja vidyasarvatrapujyaté”

Education is defined as acquisition of knowledgeeilation to a definition of
philosophy a love of knowledge. Bhagavada Gta, Sr7 krsna has set knowledge as
one of the qualification of athitaprajfiaa person of equanimity poise, and mental
balance. Again education may be compared tkalpavksa as it fulfills human

desires.

In ancient India education was regarded as a saifnt@mination and power,
which transforms and ennobles our nature by thegrpssive and harmonious

development of our physical, mental, intellectumabral, spiritual and social powers

and facultie$® This conception is closely resembles with modetocationist like

Pestalozzi, Gandhiji etc.

Education in India passes through fadiframas into which first stage is
Brahmaarya. (i. e. life of education with full discipline)hénGahasthya(family life
with social responsibilities),Vanaprastha (life of retirement and meditation)

Sannyisa (renunciation to attain his Salvation)

Though the educational system provides the backgroof piety and
religiousness, its aim was not to induce the stutterenounce the world and become
a wanderer in the quest of Génkardeva’s philosophy was also similar with ancient

Vedic philosophy in this sense. A man can operhbat before the almighty without

64.Sarma, Jaganath (200Sjtisloka: P. 3.
65. Altekar, A.S (1975Fducation in Ancient IndigP. 5, 8.



80

the help of any third person or go between. Onereaeive the blessing of God if one
has a pure heart and dedicatf8n.

The formation of character by the proper developgméthe moral feeling was
another aim of education. True education refined stnengthens moral character of
individual. Self-respect, self-confidence and salfitrol help to develop the moral
character.

For a good health a strong mind is neccssary. &histand other Greek
philosophers also support this view. The propeetigament of the physique is a sine-
gua non of success not only in mundane but alseligious matters. According to our

ancient Indian philosophy-

nasti vidya sama bandhiu

nasti rogah samaiz dukham®’
(There is no friend like education and there isooow like illess.)

Education is not merely book learning. It solves pinoblems of bread, enables

to live as respectable and self-supporting citizéh insight and culture.

The UGC's view on the matter is well reflected lne recommendations of the
conference on Vice-chancellors of Indian univeesitorganized by UGC in Delhi in
May 1984-- “value oriented education does not nyeraply an intellectual discussion

on the theme of value as an integral part of thialsys in various disciplines, but also

66.Pathak, Dayananda (201Rgautiful mind of Srimanta Sankarade¥a 71.
67.Sarma, Jaganath (200Sjtisloka. Sloke 109.
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the practice of those values in the day to day ethe teachers and the students,
which should be considered the final 906§|_"

According to Gandhiji, education means all roundedepment of life; i.e.,
physical, mental, spiritual, social and moral depetent.

Swami Vivekananda said that education means the manifestatidrealivine
perfection, already existing in man.

Education is a powerful and pervasive agent forralind development,
individual and social transformation. AccordingRadhakrisnan, moral and spiritual
training is an essential part of value educatiadue education helps to realize the
mission of life. It help’s to realize the value lmimanism. Education without value is

of no use. Without value education man never caasore the values of his own

life.
45 Sankaradeva: The Great Value Educator of the 15" and 16™
Century Assam

The great Assamese leader of Bhakti movement, naiste sainSankaradeva
was the decendent of tiromoni Bhina Candibara whom Durlabha #Mayana the

King of Kamata settled in Karmpa about Middle of the fourteen century.

His father Kusumbara Bina migrated to Bardowv within the Ahom

Kingdom.70

68.Verma, Yogindar (ed 200'Bducation in Human values for human excellecel 35.
69. Akhter, R Parveen, Sarma, M , Ed. (208i)Introduction to educationP 145.
70.Barua, K.L (29 Ed.1966)Early history of Kamrup P 204.



82

Sankaradeva was born in this Bl family at Alipukhurt in Bardowa a place
of 15.42K.M from the present Nowgong Town near iighty river Brahmaputra at
that time in 1449Sankaradeva’s mother Satyasandtgnd father Kusumbara Bha
died at his early age. So he had brought up bgtsisdmother KhersutThis orphan
boy one day became world famous scholar, philosg@ueicationist, musician, artist,
Social reformer and preacher and creator of newhvavism in Assam.Under the

lavish patronage of noble Koch-King Naarayan Sankaradeva rendered monument

services for the growth of development of Assanuesteire’*

At the age of twelve his grandmother Khetssgent him to the renowned
scholar at that time, Mahendra Kandaltsl. (Sankrite educational institution)
Sankaradeva composed a poem only with consonant astdAssamese vowel ‘AQ’,
“kartala kamala, kamala dala nayandA pleasant description of Lordrkha) just
after learning the alphab7e2t.

From this daySankaradeva’s pen was never stop for a moment tilldeith.
From this skill it can be said that ‘morning shotke day’. He was the founder of
Assamese culture. It waankaradeva who guided the Assamese people and society

for which Assamese people established him as ithentity. During his school life he

composed a little &vya Hariscandra Upikhydna_73

After completed his education he married Surjyia(flat

71.Rajguru, Sarbeswar (198B)edieval Assamese socieB.: 57.
72. Lekharu, U. (1952)Katha Guru Carit P. 27.

73.Neog. M. (2003%uru Carit Katha P. 56.

74.1bid: P. 62.
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But Sirjyavati died after four years left a girl child ‘du”. After married his
daughter with Gagpani alias HariSankaradeva went out a pilgrimage and travelled

for total twelve years. His teacher Mahendra Kaindatl other friends and relatives

total Seventeen (17) people accompanied with hithiimjourne)z5

During this periodSankaradeva went to Gay Kash, Vrndavan, Mathui,

Dwaraka, Kurukhetra, Badrikashram, Rameswaram7,6etc.

He noticed that Vanhavism was the ruling religion that had achievedhveit

new outlook and movement. The unification of thegle on a common basis through

the medium of congregational prayer accompanied mitsic’’

After twelve years of such wandered through mamyeshplaces of Vanavite
learningSankaradeva returned home with acquired the variouseiknowledge from

various places on various sides which he lateoéhtced in Assamese society.

After returned from pilgrimageSankaradeva married again a girl named

Kalindi and removed his residence frattipukhuit to Bardova.’®

On his request, his brothe@mraya constructed deva-gha wherein regular

prayers and religious discussions begun to be Reld.

75.Bezbaroa, Lakhinath {2Ed.2010)st7 Sarkaradeva and’ri MadhavadevaP. 37.

76.Lekharu, U. (1952)Katha Guru Charit P. 30-31.

77.Nath, R.M, ‘Sankaradeva and the vaisnava movement in Assam, itt&iharya”, Haridas ed the
Cultural Hariage in Indig1969) Vol IV P: 202.

78.Barua; B.K (2009 Sarkaradeva Vaipava Saint of Assan® 5.

79. Sarma. S.N (201@he Sattra Institution of Assai 11.
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The official name of Sankaradeva’s vaishnavism i€ka-Sar@a-Nama-
Dharma the religion of supreme surrender to 8h&ka-Saraa-Nama-Dharmais
related with various types of value education.

The main component dfirttangharwas set up their way back on 1468 it§&lf.

Sankaradeva preached waavism and inculcate value education and the
doctrine of salvation by faith and prayer rathearttsacrifices. He at first propagated
his views in Ahom territory and after that he wémtBarpeta, where under the mild
and just rule of Nar-Btayana and he proclaimed the new faith far and wide.- Nar
Narayana was a great patronage of learning and some obdke known Assamese
writings date from his reign. Many waava hymns and homilies were written by

Sankaradeva and Etlhavadeva under his patrondge.

It was Sankaradeva of Bardoavwho gave a unique identity of Assamese
people. He enriched the people of Assam cultutallypropagating the neo gaavite
faith. Assamese society could not have reachqutésent status witho§enkaradeva.
He light the spark of religious tolerance amongdbmmon people by his liberal view

which were devoid arroganée.
Sankaradeva said-
bhakatita hi jati ajati vicara

(There is no discrimination of caste and creedhafield of devotion)

80.Barua, B.K (2009yarkaradeva Vainava saint of AssanP 5.

81 Ramcaran Thakur (Ed. 2016urucharit stanzal607-1616: P: 320-321.
82.Gait, E (2006 History of AssamP 56-61.

83.Assam Tribune; June 4, 2017.
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Again
jati ajatika nabachanta bhagavarife

(There was no difference in the eye of God)

4.6 Social Scenerio of Assam During the 15" and 16" Century

4.6.1 Political System

In the 18" and 16' century the social and political background of #sswas
not systematically organized. There were many djemse.g. Ahom, Kachri, Koch
etc. ruled and they had no unity among them. Thga€uwuled over the easternmost
region of the country, while the south-east waseuritie Kachries. West of the
Cutias and of the Kaahies on the south were under thetB#s. The Koch kingdom
was extreme west. The rest of the Brahmaputrayaltes ruled by thédhoms. They

were hostile to one another. So there was no sintégration at that tim®.

Sankardeva and his family had to move from one placantother to protect his

family and friends e.g.-Bardano Rous, Gaigou, Belgur, Dhuwatat, Patbausit etc.

The Bhina had to attack very frequently by the neighboringckries. In
order to get rid of kacharies they fled away froarddwa to other placeSankaradeva
along with his family, friends and disciples reathan the north bank of the river
Brahmaputra. After resided for six months $ihgari and Rout they went to

Gangmou® They stayed at #gmou for 6 years. According to Lakhinath Bezboruah

84.Bhagawat X: 1239.
85.Rajguru, Sarbeswar (199B)edieval Assamese Sociey60-63.

86.Lekharu, U (1952Katha Guru Carit P 44.
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they stayed there for 7 years and 6 month4)® Again for fear of Daphal
(Apatani) they went to Komarokat than Belguri Dhuahata (Ahom kingdom). But
for failure of elephant catchinghom beheadedankaradeva’s son-in-law “Hari”.
Sankaradeva decided to leave Belguri Dhinat, for good and never return to Ahom
kingdom and move towardsakarapa which was under the rule of Koch king Nar-

Narayana in the year 1548
4.6.2 Slavery System

Slavery system also prevailed at that time. Theeslavere not always kindly
treated and they often changed hands. The conderomeuhals were sold and
sometimes bartered for horses to the Bhutias,Bolpram Atai was a bonded labor.
Again Hena and Pera two Bhutas tried to bartered Gakul @d and Nirayan [Cas
with a horsé€® There was so much economic disparity that sorolpevere without

food and others were rolling in wealth. Rich peagigaged servarit.
4.6.3 Religious Faith

Saktism had been the most dominating religion afieart Kamriipa. Various
goddess ofSakti like-kamakhya, Manaa, etc. was worshiped by the people and
sacrified different animals, birds and also humamdss before the idol of goddess to
satisfy her. Such mal practices occupied the pdiceligious faith and continued until

the Neo-Vainava movement of the late fifteenth century. AD.

87.Bezboruah, L (2010§rimantaSaskaradeva andrimanta MidhavadevaP 45.
88.Neog, M (reprint 1998¥arkaradeva and His Time® 113.

89.Lekharu, U (1952Katha Guru Carit P 101-178....180.

90.Neog, M (1998)arkaradeva and His Time® 77.

91.Dev Goswami, K.N (2007)ahapurusa Sankaradeva P 22.
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There prevailed various religious faiths by variowdbes in Assam. For
political supremacy in Emrapa and adjoining parts an unrest prevailed inieses
of life. Religion was also a cause of such conditibhe religion of Assamese people
has an all India importance. Here the stramgetric development of Hinduism and
Buddhism appeared in strength very early and maflheinced the religion of the
Indian sub-continent. The country is well known Hindu traditions as a land of

sorcery, magic and witchcraft.
According toSankaradeva—

buddha avaitre veda pantha kari chanha
vamanayasastre muhiacha ajiia jana/
nicinte sarana nama nalave tohara/
sadiye pramatta loka @anda acaral//®

(“As Buddha incarnation, th&edic ways concealed and the ignorant were

mislead and not prayer the God and deal with eaitsy)
Sometimes famine also held for different rea¥on.

The greatest innovation of this period was the @@mtion of a new religion
based on enlightened doctrine Bifiakti as revealed in th&astras It was a cultural
and progressive movement which laid emphasis oruttiey of the Godhead, stood
against excessive ritualism, preached a faith basedtant devotion, fought against

caste, prejudices and stressed the equality of man.

92.N.N Archarjy: (2003)The History of Medieval Assaif. 2.
93.Kirttanghaa : Catir vimsati —avadr. V. 13.
94.Neog, M (1998)Sarkaradeva and His Time®. 80
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The preacher of this faith in Assam was the reforrSenkaradeva, who
propagated his liberal doctrine throughout the proe and influenced the Assamese

people to inaugurate a literary renaissafice.
4.6.4 Casetism

Casetism is the greatest barrier for unificationhef then society. At that time

various caste and creeds were prevailed there.rdicapto Sankaradeva-
kirata kaclar? kdicT garo miri
yavana kika gowvilal
asama muluka dhoke turuka
/96

kugca mlecha cadala/

Koch, Kalita, Kaivartta, Bahmin, Tant, Malakar etc. Various caste related

with their profession was found at that tife.
4.6.5 Diver sity of Language

The diversity of language is the most powerful abls in the path of
integration. Various caste and tribes had their tamguage and dialects. So they had

no co-operation with each other because there wésgua francaat that time.

95.N.N.Acharjee (2003),The History of Medival AssarR 6.
96.Bhagavatbook II, V. 53
97. Rajguru,S (1988)ledieval Assamese socie/109-143.
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4.6.6 Dearth of Social L eader

In the medieval period there was a dearth of effitisocial leader. To unite a
society there is always necessity of a strong dfidient leader. So there was no

united mind among mass peopie.

4.6.7 Different Manners and Customs

Assam was a multicultural land. Those who livedhifly region had followed
their own tribal faith and tribal customs. Due tmfused admixture of different Hindu

and Buddhistantric cults a mysterious atmosphere was created inahetigy.

4.7 Neo-Vaisnava M ovement and its I mpact on Assam

The Neo-Vagnavite movement with its revolutionary impact on tiedigious,
social and cultural life of the people which waartd in Assam during the 186"
centuries had wide and far reaching effects oaslects of the Assamese life. It had
such a profound effect on the development of theaAsese language and literature
that scholars have sometimes found a parallel i® rniovement in the European
Renaissance. This age has therefore been rightgddie glorious age of Assamese

culture®

In Assam,the neo-v@iava movement led by Saint pogdnkaradeva was a
part of the great religious awaking that had itpact on the whole of India during

middle ages. Saintly preachers likenRinuja, Kawra, Ballaicaryya, Sankardeva and

98.Pathak,D (2009Beautiful mind of Srimanta Sankaradev@. 42.
99.Devi,Chandraprabha ‘The Ankiya Nat, Its probablerse’ Chaliha ,B.P(edjournal of Srimanta
Sankaradeva Research Institivtel | 1990 : P :119.
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Caitanyadeva etc. appeared preach the cult of Bhakthe people of different
religions and to give a new direction to the Hirfdith. They were against the caste

system and propagate a simple but not rigid religiepends on Bhakfi°

Narada definedBhakti as of the nature of intense love of G&thaktiis free
from desire, and is of the nature of inhibitionadf desires.It is almost impossible to
suppress all desires and passions. We can onlyt dheair course towards Gods, and

dedicate all our action to Hinf*

God is attaining only through whole hearted devatibhe relation of God to
man is the highest boon granted by Him to ffanin theBhagavada Gta, $rT Krsna
said to Arjuna “Fix the mind on me alone concemsahe intellect on Me; here after

thou shall undoubtedly dwell in Me alont®.

According to theBhagavatathe mind of the devotee 8f1 Krsna is engaged in

meditating upon His lotus feet-

According toSankaradeva-
bhai mukhe bat rama hdaye dha# ripa,
eteke mukutity kahilo svaripa// 1*

(The complete surrender the soul to God. Hmenwill achieve emancipation)

100.Sarma, S.N (2016)he New vaishnavite movement and the sattra itistitof AssampP 1.

101.Singha, Jadunath “Bhagavata Religions : The cuBBrakti” Bhattacharjya, H.D (edjhe cultural
Heritage of Indiavol IV 1969: P 148-149.

102.1bid : 340.

103.Bhagavat Gta, XII: 8.

104.Kirttan ghaa —Syamanta haranl13: ghea.
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According toSankaradevaBhakti means sincere devotion difa (individual)
to Paramatman the Supreme Universal Soul; Soul Absolute or Gbiskough the
practice oBhaktj the Jiva can free itself from the afflictions and attaiereial bliss. If
it can attain true knowledge about the Soul Absplthe Jiva through practices of
Bhaktican free itself from the bondage ofdl&’ and ultimately can enjoy the perfect
bliss and union with God. naVasudeva is represented as the Supreme Soul. He

creates the universe and all the material obj&tts.

The great geniuSankaradeva was the main preceptor and central figiitkis
glorious age of Assam. He noticed that sdavism was the ruling religion that had
achieved, with a new outlook and movement, theicatibn of the people on a
common basis through the medium of congregatiomalyqry, accompanied with
music!® Sankaradeva, Mdhavadeva and @nodaradeva who may be styled as
Trimurti of Assam Vainava movement’ Sankaradeva innovated various media to
propagate his new ideaBhans and Sattra are the result of his new ideas. He gave
importance on the oneness of God and on the mseteaint relationship between God

and devotee.

According toSankaradeva Vanavism enjoins that devotee should establish a
loving relationship with the object of his worshiphe relationship can be of five
types, vizsanta (of a serene devotee), addsya (of a servantyakhya (of a friend),

vatsalya (of a parent) andchadhura(of a confort). Of all these Sankaradeva laid grea

105.Nath, R.M “Sankaradeva and the srgiva movement in Assam”aBacharjya Haridis (ed)The
Cultural Heritage of Indial969 Vol IV :P 206.

106.1bid: P. 202.

107.Sarma, S.N ( Re 201Bhe satra Institution of Assanintroduction :XI.
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stress ordasyablava, as like a faithful servant with hoping or askiiog any reward

returni®

4.8 Objectives behind establishment of Thans and Sattras

There were some Objectives behind establishnfefitdns andSattras These

are-

4.8.1 To Reconstruct the Society

Sankaradeva was a socio-religious reformer. In ordeetonstruct the society,
he and his followers established two powerful doaistitutions like Thans and
Sattras with Namghar. To overcome the socio-religious and politicallpemns, these
two institutions are the main weapons at that tifrfee institution established by him
and later on by his followers contributed immensdty the socio-religious
development of AssanNamgharis regarded as the lower house &altrais called

the parliament or theamgharis a college an8attrais a university®
4.8.2 To Propagate the Eka-Sarana-Nama-Dharma

It is important to note thafThan and Sattra are the result of Vaiava
movement in Assam. So to propagate Bie-Sarana-Nama-Dharmawas the main

objective to establish thEhans and Sattra with the help of various media.

108. Nath, R.M “Sankaradeva and the ssiva movement in Assam”aBaclirjya Haridis (ed)The
cultural heritage of India 969 Vol IV :P 207.

109. Das, Prabhat Ch., “Srimanta Sankaradeva the gosdolsgist” Das,K.S (ed)Luit to Thames
(2014), Vol. XV. P. 178.
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4.8.3 To Develop the Nationalism

Another important objective to established thhans and Sattra are to
develop the nationalism and spirit of harmony amtiregpeople of different caste and
creed. According t8ankaradeva-

ko kori janme antar@hara
ase mah punya gsi
si si kadit manya hoyaya

drata bhimita asi //**°

“Man who have many good deeds or virtu in histlifan he will be able to

rebirth inBharatbhumi”
4.8.4 To Refinethe Behavior

To refine the behavior dburu andBhakats both internally and externally was
another objective ofhans and Sattra. It is found that they were far more cultured in

socio-ethical rules than their counterparts in opats of India™*

4.8.5 To Maintain Equality

To maintain equalitywas another objective to establi$han and Sattra of
Assam. In hiKirtan-ghoa, Sankaradeva said that-
stisadra karai yadiamata bhakati;

dhata kahiba ito jina malimati (1826)

110.Kirttan ghoa :Ajamil upakhyanV. 214.
111 Rajguru,S (1998)Medieval Assamese Socig®y273.
112.Kirtonghosa , Srikrishnavaikunthaprayaw, 1826.
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“Even if the women and people of low caste keeghfai me, O great uddhava,

tell about this wisdom to them.”

4.8.6 To Appoint an Efficient Leader

For a sound society an efficiant leader is veryeseary. It was found that the
Vaisnava leader fulfilled this needs to appoint some dydeaders; e.g.- when
Madhavadeva left for Coach-Bahhe appointed MatharDas Ata as a leader to the
BorpetaSattracommunity of devotees;dnodardeva appointed Bhattadeva , Badul
Ata nominated Sriram Ata as the head of the community. After the death of

Madhavadeva Achyut Guru was appointed Satiriya™®

4.8.7 To Record the Chronicles

To record the chronicles with the growthTian and Sattrainstitution, there
developed new centres of learning and educatianingi at moulding the spiritual
outlook of the people for a new society. From fffein and Sattra the spiritual
enlightenment spread to the villages throughNaAmgharsand it was obligatory for a
new Sattradhilérs and Vasnava disciples took to writing the chronicles of ithe
respectiveSattres calledSattriyavansavaliasas well as biographies of the ¥@va
saints callectaritputhis which not only form a new branch of Assamesedit@e but
also a valuable source of information for compilitigg socio-economic history of

medieval Assant*

113.Lekharu, U (1952Katha Guru Carit P. 519-589.
114.Baruah, S.L (2002\ comprehensive History of Assaif 425.
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4.8.8 To Develop Economic Awar eness

Economic cannot be separated from Dharma. It &tedlto the whole man in
his social and cosmic dimensitii. TheThans and Sattra of Vaknavas were directly
or indirectly related with the economic interest thie people. An economically
exploited person has no dignified social life. Aaltly religious life is firmly founded
on a man’s healthy social life. Assam has been Imanrural based agricultural
country with land as the principal source of sustex® and production of the people.
The people were broadly divided into two classei,— landlord, and peasahf. So
there was a economic gap between the two groupsielfieval Assam some sort of

feudal economy was prevalent.

Sankaradeva introduced the system Rifasid which is closely related with
agricultural products- such as —rice, gram, mugitdretc. As a result cultivation of
rice, mustard seed, fruits, gram, and mug incredeethe villages. In order to
constructNamghar (house of prayer) there was necessity of bambwdch etc. For
distribution of Prasadabasket and other utensils are necessary whichagenrom
bamboo or can. Again faiamkrttan, tal, khol, andgasi (lampstand) are necessary.
So to fulfill these necessities there establishetious cottage industries and
agricultural work, horticulture, animal husbandtg.eAgain for various cloths such as,
Asanar Kipor, Candratip (canopy) etc there established various handloatusirmies.

Vrndavart vastrais the best example for it.

115.Speziale, Arturo (1987)he Ethical and Religious Values in Ancient India262.
116 Sarma, S.N (20014 socio-economic and cultural history of Medievatam: P 115.
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To bring economic equality they encouraged the ipliss to pull their
resources together and then gave every one asiperrequirements.’ Sankaradeva
and his followers advocated work culture among diggiples and discouraged the
practice of bagging. He encouraged the common manake effort for their stable
economy. In the Barg--tejore kamat pati porablate nindé (Rise the night is over

and day is coming) expose about the advocatingtabork culture.
4.8.9 To Educate the M ass People

To educate the people with the help of non-formdication was another
objective ofThan and Sattra The main concern for the great thinkers, philbsop
and religious leaders of the world is to foster hnmvelfare. Assam, too, did not lag
behind in this respecSankaradeva the Assamese leader of fifteen century avas
socio-religious reformefThan, Sattraand Namghar established byankaradeva and
his followers played the role as a multidimensioc@inmunity centre. li$attrathere
was preserved the rich Assamese culture and prtpdiga religion.Namgharsare
used as an auditorium, prayer hall, archieve centigage court, educational

institution and also a democratic and hygienic reeti?

On the basis of acquiring knowledge, skills or eslueducation can be divided

into three forms --- formal, informal and non-foima

Formal education is taken from formal institutiersuch aslols, Schools and
Colleges etc. Informal education obtained fromytrashd spontaneously in day to day

life from his environment. But non-formal educatienvisages need based education

117.Lekharu, U (1952Katha Guru Carit P. 302.
118.Goswami, P.D, “The social Role of the Namghar” Tépid.N (ed) The Blessed lland® 310-15.



97

process of enabling the individual, to understaigddwn needs, the environmental
situation and ensures mutual relationship. ‘It thesible curriculum, life oriented and
need and interest based learniffy’ It gives importance on the analysis and judging
the outcome of learning by the learners. As regtrdssystem of formal education, it
more or less followed the ancient Indian pattert ¢lown in theManusamhi&, Artha-
Sistra and other dharm&astra. Thevedas vedangassnrties the different schools of
philosophy, grammar with its auxiliary branches &tetature alone with poeties were
studied. The subjects learned $gfikaradeva are found ithe Kathigurucarit® In
Assam the number of Vedic literature was very miiroited. The formal education in
tols, pathsalas or chatrasalas was not widespread as to cover all sections of the
populations. It was mainly confined to the uppeatst of the society, especially to the
Brahmin and Kayasthasand theKalitas and number of students coming from other
castes was probably very much limited. Women edrcaivas not given in that
institutions® The Gurukul system with residence was followed in Assam.
Sankaradeva spent twelve years in fiihsila of his teacher Mahendra kandalee and

Madhavadeva with his teachegjBndra Adhyipaka’®

Non-formal education is a notable featurelTbfin and Sattra education. As a
Vaisnava leadeSankaradeva established fir§tan i.e. Kirttanghar or Devagha at
Bordowa which was his birth plac&han, Sattra, Nimgharar are the religious place

where parallely education also going on. Althougdjarity of the people, at that time

119.Bhatia, K.K (2011Foundation of Educational Theories and PrinciplBs78.
120.Lekharu, U (1952Katha Guru Carit P. 28.

121.Sarma, S.N (20015ocio-Economic and Cultural History of Medieval &ssP. 159.
122 Borpujari, H.K (1990) The&€mprehensive History of Assaral I: P 288.
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were quite ignorant in reading and writing, yet afsthem were conversant with the
teachings of the epics, and other religious boacaise in th&lamgharsandSattras,

people read these books and explainefatkaradeva thought that skillful education
help a person to become self dependent and soeidityent. He gave importance on
horticulture, animal husbandry, handicraft, finesavisual form of art etc., which are
at present known as vocational education. The chenatics of non-formal education
are found in these Vaiava’s education system in Assam. So, there gredAssam,

what we call this conveniently term ‘illiteratediaicy’ *®

There are many instances to show that thenéaite teachers were greatly
responsible for educating the masses of the caufitnkaradeva and his followers
wrote not only for literate people but for all tdrate and common people also.
According toSankaradeva —

kaka buli harikathz harikirtana
jitosabekoe ajane,
str7 sudra antya jati &ku siksla diba mati
dharibe sisabe aho pna'®*
(All are without the knowledge of Hari or God, sath all woman and low

caste, because they will learn with heart and youl.

Bhawanipuria Gogil Ata also another example who educate the people withou

the aid of slate and pencil. He made Laksman Ggheember the entire book XI of the

123.Bhuyan,S.K (1956ptudies in the Literature of AssarR. 12.
124.Srimad Blagavat X| Nimi Naba Sidha Sambad.332.
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Bhagavat'®® Another instance also found that one old lady sefuto food to her
husband till he would go back 8attrato learn the verses #firttan. One Bolobhadra

Atai teaches hinkirttan.'?®

The head of theSattra institution is known asAdhikar, Sattradhilar or
Mahanta. According to present Na®attadhikar the selection oAdhikar in early
days were determined on the basis of intellectttairanent and general behaviour. He
must enacted a play written by himself at the nighhis Sattiadhikar appointment.
Because he educated tBhakatandshishyawith moral, spiritual and day to day life
education at that time. Though this restriction was$ so strict, yet he initiated his

Bhakatandshishyaswith various rules and regulations.

To educate the neBhakatthere was a heahakatknown asBurha Bhakat
and the system was known@salidiya. Purusattam Tdkur taught various educational
knowledge from Madhavadeva. New learner shouldnledoout ink making system
coping the puthi (manuscripts), art of various ideration marks, figure, illustration
and descriptions graphics and paintings '€tcThere are various dignitaries to
maintain theThan and Sattra , and teach them according to their duties and
performance with the help of non-formal educatiom geople recognize them as

their duties.

125 Lekharu, U (1952Katha Guru Carit P. 270.
126 Ibid: P 332.

127.Goswami, K.N.Deva (2018atra Samskritir RuprekhaP 175.
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4.8.10 To Develop Value Education

To develop the moral, spiritual, aesthetic, hygieand social value of the
people was another objective dhan and SattraSpiritualism has an emotional
appeared which motivate the people to work. Theeefonder the unbearable social
and political stress of medieval period spiritualigvas a big instrument to integrate
the society. S®ankaradeva and his followers introduced communityyeran the
Namghav Kirttangharfor this purpose. Inside tiéamghar spirituality was preached
as well as practiced.

For a healthy social life there are some norms.el.dwmanity, universal
brotherhood, non-violence were some constituentseafthy social life. So, he wrote
many lyrics and dramas which were daily practicedthe Than and Sattras.
According to him-

visnumaya dekhefb samaste jagata
jivante mukuta huvai achiglata//
sakal panika dekhibeka@tma saméa

upaya madhyat itaiti mukhyatamé'?®

(If a person sees the world as Lordi\i then he can attained the salvation of
life. There fore all creatures should be treatedwsself and this is the main way of
life)

Again it is found that wheSankaradeva went second time for pilgrimage on

their way they found a deer and a pea cock trappédips in a forestSankaradeva

128.Kirttan ghad, Sri Krspar Vaikunthapraygin, V. 1824-1825
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advised his fellow men to resque them and keepraisdhat place of traff’ It is the
example of love and non-violence which are the mofoThan and Sattra.

Madhavadeva wrote in hMam-ghga-

jnanasanya ati
pasu pakh jati
tako anugraha kariisa krpamaya(804)*°
(Animals are innocent, yet you are merciful forrthalso)
Morality is closely related to spiritualism. Moralalue refines human
behaviour. Man can learn moral code from their p&uru andBhakats (Teacher

and devotee) The aim of moral education is to ntdwhat is good and what is evil.
4.8.11 To Develop the Physical and M ental Health

To develop the physical and mental health of thepfgewas another objective
of Than and Sattra. Therefore some physical training with the help miusement, i.e.
nrty (dance) physical exercise- suchra@i akhara, Capari (clapping) was given to
people. For mental health, music, n@m prasanga Bargit, 7oray etc andjap

(meditation) were given to developed the both pfaisatnd mental health.

So, Sankaradeva and his followers establistiBain and Sattres to fulfilled
these objectives which help to integrate the spomdth pure, cultured and healthy

person.

129.Neog, M (ed 2003%uru Carit Katha275: P 87
130 Namghog :Madhavadevay. 804.
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4.9 Contribution of Than and Sattra to the Value Education of Assam
Than and sattra had not been merely the means of propagatingjoas faith
but the instrument in organization and reformatdrAssamese society, transmission

and preservation of culture and inculcation of hnraad environmental values.

Than and Sattra as socio-religious centre had contributed to tbeiesy in

many ways. These are —
4.9.1 Asalibrary

It is found that almost, everyhan and Sattra have a precious library with
various books ofchipata puthi (Aequilaria Agallocha) written byankaradeva or
his followers, Carit puthis (hegiographis) ofSankaradeva and his followers and
Vamasawalt (family history) of sattradhikars (Head of theSattrg or Budha Bhakat
(Head devotee) and other dignitaries of sattras Mtrover there are other books,
magazines and religious books also preserved ifitiae and Sattras. There found the
Pafijikas (Almanac) of various years in evefattra Because manyattidhikars
depended oRafijikas for various prediction antithi (astrology and lunar day)

In the Bardova Than there is a library of various books, hagiographocs
Sancipatar puthi books written bySankaradeva and his followers iBanchipat,
religious books, souvenirs and other important Baekated with socio-cultural life of
the people.

Nikamul Sattra library of Tezpur is also a very rich library. Beat
Sattladhikar Punyabrata Goswami keeps it very systematically @eanly. Many

valuable books, souvenirs found in this library vedshe time of late Satthadhikar,
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writer and social worker Gohan Ch. Goswami. Ther more than one thousand
books and twenty (2@ancipatar puthiin this library.

The GlarmoraSattralibrary of Lakhimpur has preserved many valuatieks
of Sankaradeva and his followers. Besides religious atherobooks, there are many
other books written by Arunachali writers. Carit thgu (Hagiography) of Late
Sattidhikars are also found in this library. It is a very p@gs library. Many
Astrological books Jyotis), Pafjika (Almanac) of many years, Ayurvedic books,
Mantra Puthi (Prayer to god and mystical poem) etc. &@ jpreserved in this library.

In Assam there are many renownE&ins and Sattras which have their own
library with various valuable books, hagiograplaad magazines that contribute to
our society. Some of these are Kamalabari, Gorakhinpat, Auniati of Majuli,
Patbausi, Kaliabar Na-Satra, Bholaguri, etc.

It is found that in 1570 A.D Kdhavadeva established th& library in the
Sundardiya sattra There are preserved magynchipatar puthiswith the handwriting
of Madhavadeva. There are total 61 puthis novandaridiya.(Source: field study.
Photo)

Not only big but smalBattras have their own book shelves in which they have
preserved religious bookRanjikas, Jyotisas Ayurvedic books etc. The books
preserved in the libraries of different Sattrasehaistorical and socio-cultural value
besides other value.

Again manyThans and Sattres are the creator of renowned writers, social
workers etc. Some of them are Dr. Keshavananda @egavam, Dr. Sarananda Deva

Goswami, of Narow Balisatra, Gohan Ch. Goswami of Nikantttra, Hareswar
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Goswami of BholaguriSattra Pitambar Deva Goswami and Dr. Pitambar Deva
Goswami of GormuBattra Narayan Ch. Goswami of Kamalabari Sattra etc.
49.2 AsaMuseum

In Than and Sattra institution have kept and preserved various vdtiab
materials like museum. In Bardawrhan there is a Mini Museum where preserved
various materials used ankaradeva and his successors.These are —

1) Sanchi Patar (Aquilaria Agalloca)Puthi written by Sankaradeva and his
followers.

2) Musical Instrument- aKhol, b) Tal (cymbals) etc.

3) Various size of the decorated wooden door

4) Maharaji (Gate in front of Singhason)

5) Agnigarh(Fire palisade)

6) ldole of Visnu, Garmda Pakh, lion etc.

7) Decorated wooden car{tub)

8) Decorated woodeS8arai(offering plate with stand)

9) Dolas (Palanquins) andakki

10) Designabl&inmzhason(Alter of God)

11) Various types offlsanar Kapur (Alter covered Cloth)

12) VarietiesGasa (Light Stand)

13) Koth andBishani(Designable mate and hand fan)

14) StambhaMurti (Pillar idle)

15) Various wooden, Brasso, Silver and ivory utisnsi

16) Foot print oSankaradeva (Stone foot print). (Source —field study)
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In the Samagursattra of Pubtharia Kaliabor also preserved many iteneius

by Sankaradeva at his early days with other objects. &laes-

1) Wooden Dawar (Bath Tub cfankaradeva), 2)Bhuni (Cloth) Sewed by tailor
Candsai, 3) Jaja (Basket for Cloth, made by can), 4) Mittiksed on forehead (soil),
5) Ghuguri (West belt) Kakalor Botia, 6) Wooden foot wedth golden art and cap
was given by Chilrai, only one, 7Mehauji (Artistic) Wooden gate in front of Alter),
8) Garunda Pakh (Garunda bird) of Wood, 9Agnigarh (ninelight stand used in
Bhaowry), 10) Simasans with winu idole, 11) VaritiesMukha. (Source —field study)

(photo)
The Nikamul Sattraof Tezpur has a very large museum. They have ede

1) Wooden decoratBalki andDola, (Palangnine), 2Houdz (Seat used on back of
elephant forSatadhikar), 3) Brass and wooden, big and large utensilsl Use
Prasad 4) Gosa (light Stand)Thogz (Book stand), 5)Garundz Paktr (Wooden),
7) Mukha Wooden musk of demon, 8) Wooden big tub. 9) Weaveom, Jatar
(Wheel for spinning) (Source —field study).

The Gharmora Sattra of Lakhimpur has a famous museum. There are many
valuable documents, important letters and otharalaé thingsloy ghantadonated by
chutia king Satya Brayan,Bhubon Mohan Idolef lord Visnu donated by Ahom King
Rudra Singha,aschimat, cloths, decorated hand fan, various (Mask) Mukhansils
etc. are preserved in this museum.

In the Rtbushi Sattra and PatboushiThan and SundaridiyaSattra there

preserved the palanquin, decorated door, utensilsraany other valuable things used
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by Madhavdeva, Kindi Ai (wife of Sankaradeva) Besides these there are some
Sanchipat Puthi (books) also there.

All big and small Sattras of Assam keep ancestrial things and traditional
properties with due respect. Garmur, Kamalabarniatiy Belsidhia and otheBattras
of Majulee have their own museum, which are enjoggdnany research scholars,
educationist and tourist of India and abroad. Thesseums have many cultural
religious, spiritual, moral and social values.

In the Auniati Sattra there are many ivory itemibses utensils,hangdang
(Swards) given by Ahom king Gadadhar Singhdastividyarnava, Sriharasha
Muktawali and hundreds of ancient books, written amchi leaf. There are also
preserved the newspapers of different times.

In the new Kamabari Sattra there are preserved the hair Sshkaradeva,
comb used byankaradevaCandanGrinding potz and 300 (three) hundred books of
Sanchipat.

In the Narova Balisatra there preserve the world fam@isa Bhagavata big
alloyed bell Borkah) which was given byAhom King, flower pot, monuscripts,
Sanchipat etc.

There have been a loss of valuable ancient writibgeks, priceless artifacts
due to improper storage and lack of scientific preation. The economic condition of
someSattrasis very poor. So the government should give imgare to preserve the

ancestrial property as heritage of Assam.
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4,9.3 AsMusic School

The science of music associated not only with siggand playing of

instruments but also with dramatic performancesdareting was well cultivated.

The Vaknava leadeiSankaradeva cultivate@sandharva Vidg and qualified
himself as a master musiciaBof Gayan) and dancer. He gave lessons to the disciples

on the art of music, dancing and pl@h¢ona)™**

In the Neo-Vainava movement took the music as a tool for spreading
Vaisnavism among the mass people. As an Assamese leddé&leo-Vaknava
movementSankaradeva also took musicNgm, Bargit) as media of spreading his
movement and which impact is going on in our pres&ssamese societylhan,
SattraandNamgharhave their own orchestra partfzdyan hiyan). Every Assamese

family chants theam or kirttan on every occasion from birth to death.

Thans andSattrashave many cultural contributions to the societye Satriya
dance has got recognition as a major classicaledéoren of India on 18 Nov. 2000.
During the last five hundred yeai®an andSattrashave gave importance on sattriya
dance and music. THRargrts (Great song) were composed $gnkaradeva and his
follower in different places and under various girstances. They can be called
lyrical strains; they show how the religious semtithof the poets reacted to different

surroundings® Now the Sattra have preserved these culture keeping in mind the

131.Barua, B.K (2011A Cultural History of AssamP 158.
132.Neog, M (1998)arkaradeva and His Timé 178.
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interest shown by the non Assamese students in fdsina also. In Bharati Vidyapith
University has introduced Sattriya dance in thgllasus®*®

Sattrasare the centre for cultivation of various perfanmarts, such as music,
dance, dramaBhaona). Now theseBargit and Dramas have been translated into
various languages such as English, French etcparfdrmed in various countries of
the world. In 12 April 2018 Dr. Bhabananda Bayén performed this spiritual dance
(Satriyz dance) in USA with his team and accompanyingm, filame byDancing the
devineon Sattriyadance made by Madhusmita Bora of USA.

Bhaori is a gift of theThan andSattrasto the Assamese village life; villagers
learnt the culture oBhaori from theThan andSattra It is a unique contribution of
the Sattra Institution to the Assamese village life. For agers it is a heavenly thing
which Sankaradeva brought from the heaven for welfare ofdti@mon people about
five hundred years agB ThroughBhaoni Thin and Sattracontributed aesthetic,
moral, spiritual and social value to the mass peoplAssam.

4.9.4 Asa Prayer Hall and Centre of Religion

Than Sattras can be said as the centre of religion with a pragehall,
(Namghar / Kirttanghan Nam or Kirttanghar means prayeGhar, or prayer home.
The Sattadhikar or Guru is the head of this religious institution. Theyegimoral and
spiritual lesson to the disciples that importanthieir day to day life. It is therefore

said that sattras controlled to a large extendéfmvior and activities of the peopf8.

133 Assam Tribune 15 May 2018.

134.1bid.

135.Nath, D (2012)Sattra, Society and Cultur®. 194.
136. Nath, D (2012)Sattra, Society and CultureP 126.
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Thans and sattra have daily followed some routine. These are thgirsy of
hymns or songs, chanting of prayers to the accommar of musical instruments and
the reading and explaining of tBéagavataetc. The whole programme is calledm-
Prasarga or Chaidhya Prasaga (Fourteen Prasga) i.e. prayer and functions
connected with prayerd’ But at present alThans and Sattra have not observed all
chaidhyaprasaigas On some occasions e@uru tithi, Janmasrant etc, they follow
these allprasiagas The major portions of prayers, song as, hymnsraaitations are
adopted from the writing dfankaradeva and Bihavadeva. Every Assamese village
there is aNamghar which is used as a prayer hall. In the villddgemghar cidhya
prasazgas are not held, but there performdldm in every morning and evening by
Namghaia (Caretaker of Bmghar). On the festival occasion, or on the morfth o
Bhadra andJaistha all villages took part in the prayer heldNemghar Kirgttanghar.

Namghar is the common property of the villagers where theget each
evening to listen or to recite the sacred scriguB®me times they have to enjoyed the
Bhaorz or other festivals, discussed various matterstaelavith village, and also

spiritual, moral and social discussion and to eegbleisure time fruitfully.
4.9.5 Asa Theatrical Stage

Than or Sattracan be compared with a public theatre. On festeahsion it
converts itself into a public theatt®. Than and Sattraplay a significant role in the

social and religious life of the Assamese peoplkelped the growth and development

137.Samah, S.N (2016The Neo Visnava movement and Sattra Instititutfolvssam P 126.
138 Saikia, Nagen (ed 2018jrinchi Kr Barua RachanawaliP 2009 Part Il1.
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of Ankiya Nar, AssameseBhaona and other performing art. In th8ardowa
Gurucharit it is found thatSankaradeva, also trained various people @innayétra
(panto mime}* Sankaradeva Organized a dramatic performance styl&iramyatra,

which literally stands for 8haoni of present time.

4.9.6 Asa Court

Than and Sattracan be said as a village ‘court’. The court islace where
legal trials take place and where crimes, etcjudgel* Sometimes village people
settle their quarrels either it serious or noth@Namghar/ Kirttanghar of Sattrasor
villages among themselves by a sort of arbitraitioa panchayat or mel consisting of
the, leadingSattiadhikara or elderly villagers. The pontiff appeals to theskage
judges for justice by placing before them dwaaz or sarai (offering tray) withtambul-
pan (battle nut and leaves). The judges then go iasecand impose a fine on the
offender. The fine may be from Rs. 1 to Rs. 10G@®n. The poor but submissive
escapes the fine, the respect shown with the aoffedf tamula being considered
sufficient for his atonement! So this system helps the people to save their éinte
money which are mandatory in a legal court. Acangdp Dr. K.N. Dev Goswami, to
control the indiscipline amonBhakataandsSisyasthere are some punishment known
as Dandaand Prayascittain Than and Sattra’** This village trial reminds us the

Panchayat#j idealogy of our ancient Hindu Society and lategmunded by Gandhi.

The present Loka Adat which has been recently practiced was introdulceg

139. Ibid. P.2012.

140.0Oxford advanced learners dictionafl-352).

141.Neog, M (2004 Cultural Heritage of AssamP 78.
142.Goswami, K.N.D.(2014pattra Samskritir Ruprekh&. 118
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before five hundred years ago in othan / SattraandNamghar So the sattras can
also be called the early courts of Assamese peS8plitras help the people when they

are in mishap®

49.7 AsaYogaCentre

Yogais a Hindu Philosophy by which one can control iasly and mind and
united the spirit of universe. A system of exerdiseone’s body and controlled the
breathing system of the people. Patanjieffinesyogaas a complete supersession of
all mental models or processésh{ttavritinirodha) It is a Universal attribute of the
mind. All persons can attain yoga by repeated m@oAbhyisa) and detachment
(Vairagya). So in ancient education system yoga is very maoo subject.

The wordYogais derived from the Sanskrit rodtj meaning “to unite” ‘to
combine’ and “to integrate”Yogais a way of life, propounded by Patanjai a
systematic form. It aims at harmonius developmdnthe body, the mind and the
soul

Yogahelps in the overall development of the persopalitthe people. IThan
and Sattres the Bhakatshave done many yoga activities, though it is retrially
called asyoga Sankaradeva was also yoga expert. He can be keept under water
many times. Again in performing arts lilBhaonz, dance and other activities such as
Mati Akhara can be called asath yoga There teach thpranayama other exercise

which are helpful them to keep their physical arehtal health properly. At the time

143. Rajguru, Sarbeswar (1990hasar Patmeli: P 113.
144.Goel A. and Goel, S.L (2005tress Management and Educatien81-82.
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of Kirttan or Nam Prasaga people sit on the ground in a mat and clap thairds.

One must sit apadniisanaat that time. (From NarawSattadhikar).
4.9.8 Asa Centre of Health and Hygiene

Than and Sattracan be called as a centre of health and hygiearanSInitiate)
is compulsory ifThan/Sattra From the day ofararza andBhajanthe bhakatalways
maintain some rules and regulation, which are wewyortant for them to maintain

their health.

Education gives us proper notions of cleanlinessrmanners and thus makes
us more acceptable to our fellow citizens. Anciextian education first taught to the
young students the rules of cleanliness and etigusfore anything is els& A
strong physique is essential of success not onlynimdane but also in religious
matter. Kilidas said -Sarramadyam Khalu Dharma @hanam**® In the morning
they take bath and then they do physical exer@isey are expert in variouSattriya
Dances. And mangpattrasbecome the centre of Dances. Hand washing afilet,to
Oil massaging before bat@uru Sew: after bath (Prayer and meditation) hygienically
cooking and eating, food take after bath, use tqith after eat, abstaining from
alcohol and drugs, wear neat and clean cloth etdhasir daily routiné?’ Distributor
of Prasada always used a mouth cover for hygienic reasons Tyipe of hygienic

education is followed byhan/SattraandNamgharat present time also.

145.Manu Sahita 11 69.
146.KumarsambhavanV. 30.
147.Goswami, K.N.D (2014pattra Samskritir Ruprekh& 118-125.
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4,9.9 Asan Educational institution

Than and Sattracan be compared with educational Institutionam@rily they
are to propagate Vaiava faith to initiate disciple, to provide ethi@id devotional
codes and rules. The secondary function ofTihwen and Sattrais to educate the mass
people with the help of various methods suchBagona (Drama), Nam (Prayer),
SaranandBhajanetc.

The Sattrasmay be campaired with a cultural university. lreevThan/Sattra
are cultivated the various types of songs, musiogd, art various type of agricultural
activities etc.Than and Sattraare the centre of various handicrafts suclP@s and
Kharahi (bamboo basket), Bichani (Hand faljpi (wicker hat),Kath (Mat), 4san
(Wooden furniture such as Altaffhogz (book stand)Gos: (Light stand),Gamosk
(Towel), wearing cloths etc, again the materialatesl withBhoarz such asviukha
(mask) costumes, cracker, étt Various types of vocational education were given t
the Bhakatbecause they will become self dependent. Such afgearning through
creative and productive work is also the basic qypile of Gandhijis’s education

systen*

Tolsare found in manyhansandSattras to educate thekhisys SomeSattras
cultivate the Jyotisa (Astrology) andAyurveda Sastras e.g. Karatipar Na-Sattra
(kaliabor, Nagaonjarnial Sattra, Gohpur,Gharmara sattra (Lakhimpur)- (from field
study) etc. In 1963 Dr. Bhupen Hazarika said in #Assam Sahitya Sabha as a

President, that a Sattra can be converted into igensity and introduces the

148.1bid: P 177-178.
149.Mookerjee, K.K (197250me Great Educators of the WorRI253.
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curriculum which was innovated Bankaradeva. So the Viaiava Vishwavidglya of

the Bardovi will be established like Shantiniketan.

With the growth of theSattra institution, there developed new centre of
learning and education, aiming at moulding theitg@il outlook of the people for a
new society. The spiritual enlightment spread ® villages through th&lamghars
and it was obligatory for a ne@attzdhikar to visit the villages and disseminate the
teaching of the new creed to the village folk. Sthgently, someattzdhikars and
vaisnava disciples took to writing the chronicles of itheespectiveSattras called
Sattriya Vamsavali as well as biographies ofaispava saints calledCarit puthis
which not only form a new branch of Assamese liteeabut also a valuable source of
information for compiling the socio-economic histarf medieval Assant’ Now
Than and Sattres are the centre of Assamese culture particularypfopagation and
practice of religion and ethics, music, dance,aad crafts. There hardly exist such
villages whereBhaona or religious song is not performed on selectecasions. Now
many colleges of Assam, Mahapurusha Srimanta Sadé&ea Viswavidyalaya,
Nagoan, Dibrugarh University and Gauhati Univerdiigve implementedattriya
Nrtya as performing art and a subject for Bachelor aadter degree courses e.g. Dr.
B.K. College, Puranigudam, and Nowgong College. Thens and Sattrasare like a
residential school of present time. In a Sattraitintgon residentiaBhakats(devotee)
live under thesattradhikar who teach them and monitor them like their fatber
guardian. Every naval (nevBhakatis placed under a seniBhakat(Burda Bhakaj.

SeniorBhakatteach him discipline and other ethical and positdeication. At first

150.Barua, S.L (2002A Comprehensive History of Assam425.
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novice is known asdldhara (helper). Novice also received education from the
functionaries of sattras e.Bhagavat or Parhakaor Namlagowa. They also translate
the Sanskrit text into Assamese and compose Wwa#t a customary practice with the

monks to copy and illustrate tiarit puthisto vaknavite ideal of individual lifé™

4.9.10 Asan University

Presentation of various position or official post to recognized person’s
position there are some rules and regulations, lwitian be compared with the
convocation of present university e.g. to recogrizgerson as sattradhikar, Medhi
Burha Bhakat Pathak Namloguws, GayanBayan Sutradlar etc, have some

gualities.

According to Narow Sattiadhikar Debananda Goswami, to appoint as a
sattradhikar either in hereditary or elderly or democraticalhe must follow some

rules. These are-

1) He must write anAnkiya nat, which is enacted in the night of
Sattradhikar Abhisek (appointment)

2) As like as present convocation system, there idwgious intellectual
persons related witlsattras and arrangedobli (meeting) and then
gave a rosaryMala) on the head of the, newly appointattradhikar.

3) There held a cultural function at that night.

4) The invitees questioned him about the rules andlaggns of the

sattrasand also aboutlam, Deu, BhakatandGuru.

151.Saikia, Nagen (ed 201Byinchi Kr Baruar Rachanawali Part Ill : P 2447.
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5) After maintain some rules and regulations hes wacorated with
garland of Bakulful (Rosery of Bakul flowe) (Source: Narowa
Sattadhikay
4.9.11 Asa Recreational Centre
‘Recreation refers to both intrinsic and instruna¢nvalues. It includes
multifarious programmes organized in an institutmch give an opportunity to the
individuals for self-expression and self fulfillmter? The NamgharKirttanghar, Than
and Sattras have high recreational values. These place helpé¢ople to utilize their
leisure time through various aesthetic, moral,ity@t and cultural activities. There
was no any recreational centre at that time toyetl)e leisure time of mass people
properly. So many people spent their valuable tibye useless gossiping. So
Than/Sattrg Namghar, Kirttanghar were become the recreational centre for that
people. There always heMamkrttan in the Sattra institution. Bhoani also held in
various occasiongNamgharKirttanghar is also the centre of intellectual discussion.
The people gathered in the evening and discusst abbigious matter or chant the
name of God. At present in the monthBifadia or Jestha people always assemble in
the Namghar Than or Sattra’s Kirttanghar are the death and birth month of
Sankaradeva and Btihavdeva. They enjoyed many stories throlgtitan and spend
their leisure time systemically and aestheticallgmgharKirttanghar, Than/Sattras’
are the socio religious cum cultural centre of villages. In these places where the

villagers put their heads together, to discuss emattegarding social, economic and

152.Dash, B.N (2004principles of Education and Education in the Emeggindian SocietyP.127.
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other problems of the village® They observed functions and festivals in these
institutions. The new generations learnt performarty such asBhaoni, Sattriya
dance, playing musical instrumerBafan), singing various music such &orgt,
payar, Bhaima etc, from elder persons of the village, iBattra in
NamghavKirttanghar. Sometimes they enjoyed the ceremonial feBsbj with all
villagers of that villages either théylahapurusia or Bamuniz. People observeBihuy,
Sapkranti (the last day of the month) birth and death daythef Vaisnava gury
birthday of Lord Ksna, Daul Utsay etc. So from above discussion it can be said that
Than/Sattra are the reactional centre or valuable places éonmmon people, where
they have spent their leisure time very pleasaatig happily and also the centre of

socio religious, moral, spiritual ,aesthetic andiemmmental education.

410 Methods Innovated By Sankaradeva to Inculcate Value

Education in Than and Sattra

The values can be taught through lectures, texk$joepic and several other,
activities. In an educational institution one caadh values with these methods to
inculcate value educatiorSankaradeva and his followers innovated such type of

method to diffuse their principles EkaSarana-Nama-Dharma These are —
4.10.1 Nam Prasanga (Prayer) Chanting the Name of God

Sankaradeva innovated a new cult known &ka-Sarapa-Nama-Dharma
which is at present known a#lahapursia dharma Sankaradeva accepted

Purusuttam Parmeswarand Narayan as identical withvasudevaSri Krsna. The

153.Rajguru, S, (1988Vedieval Assamese Sociefy260.
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purosuttamof Gita is the Mahapurusa of the Bhagavata Sankaradeva’s religion is
known asMahapurusia dharma The main method of worship kgrttan or singing the
praise of the name of the Lord, it is also calleel, Nam-dharma As theGita strictly
enjoins giving up all other practices and cerem®m@rd lays stress on one God and
Sankaradeva also support this and so his religionriewn asEka-Sarana-Nama-
Dharma™* The most notable characteristics of the sWavism of Assam are the

Sattrainstitution andNamgharthrough which the faith was propagated and sizuili

Eka-Sarana-Dharmasurrenders ownself to only Lordr¢ga. In theBhagavada

Grita Krsna said to Arjuna in the battle field —
“You surrender all othestharmasand take initiation on me alone.”
annya dharma mantra tantra sidra bahu hoi
bhagavat dharma nahi sisab sang&&r

(There are many defect in othdinarmabut in theBhagavata dharmahere is
no such fault and effect.)
There are nine forms &haktifound in thePrahlad Caritra. These are—
sravana, kiitana smarana yhura
archana, pada sevaha
dasya, sakhva vandana vishuta

karitba deha arpa// **°

154.Nath, R.M.,Sankaradeva and Vaieva Movement in AssaBhattachajya,H.D. (Ed 1969)he
Cultual Heritage of Indiavol: IV, P. 206-207.

155.Nimi Nava-siddha Sambad¥. 48.

156. TheKirttan ghaa, Prahlad Charitra V. 340.
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The school of Assamese waavism has preferred and adopt§dvana and

Kirttana as practical modes of their devotional practicés.
According toSankaradeva —

yadyapi bhakati nabavidhaadhavard
sravana-kRtana tite mala shresthatars**®

(Though there are nine typesBihakti yet SravanaandKirttan are the best of
all)

Prayer is another form dfirttan. The sacrificed in fact continued in prayer.
Prayer is equivalent to naming the God and recmigcithem by the magic of the
formulas sacrifice prolongs life, and prayer sawe ftom sin; prayer is always
necessary complement of sacriffcg.

Sankaradeva also followed this rule. He said that —

jnanato, karmato kari saprati/
hari kirttanese parama gaff®

(Chanting Harinam is the best way in comparisiokrtowledge or action)
Again —

sakal dharmate kari visia,

hari kirttanese dharma garika//***

157.Sarma, S.N.(2016)},he Neo-vairava Movement an@lhe Satra Institution of AssarR. 55.
158.BhagavatBook I, verse. 38.

159.Ramkrisna Mission (Ed. 1938Religion of the worldVol I. P. 185-186.

160.Kirtan ghoa : Pasanda MardanV. 102.

161.1dib, V. 106.
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(of all religion that prevail in the world, the tan i.e. the chanting the name of

God is the best of all)

According to Sankaradeva Ksna is the main motivating force of moral,

spiritual, religious, cultural and social valueliéd
He said that —

samasta bhutate bpi achu mai hari,

sawiko maniba tumi vispu budhi kari/*%?

(I am present in all creatures, therefore, youamgnize all as \¢hu)

In the Namghar people offering mass prayer for general peoplerdhs no
upper or lower class; all are equal and sit inkibid (mat) on ground. With the help of

Kirttan ghasa he gave the moral value.
brahmavadh pitri badha su¥pan
agamyagaman Kkarai,
garutirz marai suvarnaka harai
misrar droha acharai*®®

(Killing of Brahmaua, father and cow, drinking alcohol, stealing Gali&gal

sex act as great sin in society)

162.Ibid: Srikrsnar vaikuntha pragn. V. 1820.
163.Ajamil upakhyana, kirttan ghaa, V. 182.
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Kirttan was the mature product Stinkaradeva’s mind. It affords pleasure to
all classes of readers. To children it gives staird songs for amusement, it delights
the young with true poetic beauty and the eldedggde find her religious instructions

and wisdom®*

Dignity of labour and simple living and high thinkj is the main moto of
Sankaradeva’s philosophy. With the help Nfim-Kirttana one can purify his mind

and soul.

krsna kathz shravanate sudha haibe manna,

sarvadaye karibeka ksiara kittana//*®®

(For purification of mind one can chanting andeishg the name of Lordna)

4.10.2 Visual Art

Art and Architecture are great agency for evokihg spirit of international
brotherhood. According to Tolstoy art is the meahsnding hostility and warfar&®
Art has a profound relationship with Religion, telg as it does to the fundamental
experiences of the human soul in its communion W@td. In past ages architecture
was employed as one of the principal means of wapshg God and nature, and it
stood as an embodiment of devotion and sacrifite Vaispavite movement led by
Sankaradeva burst into a new efflorescence of art gaidting. Sankaradeva himself

painted celestial figurs on scenes for popular dtaamperformances known as

164.Barua, B.K (2011 he Cultural History of AssamP. 33.
165.Kirttan ghoa : Prahlad charitra, V. 376.
166.Ramkrishna Mission, (ed 193Bkgligion of the worldVol. | .P: 242,
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Cihnayati.*®’

This grand painting had the picturessapta vaikunthgseven heavens)
as imagined by him. It is a pantomime. AccordingH®mkoshDictionary mean of
Cihnais a mark or sign or symb&f Yatrameans journey or a type of rural drama or

play performancé®® In Cihnayata Sankaradeva art the symbol of heaven.

The NamgharKirttanghar's wall and posts were carved with sculptures given
emphasis on mythologydasavagra figures of Venu, scenes fromRamayan
Mahabharat, Bhagavat Lotus, tortoise, lion, cow etc. Again the imadeGarunda
bird, Joy-Bijay (Gate Keeper) Garunda Pakh (Garunla bird) infront of

NamgharKirttangharis kept to attract the common people.

A beautiful Thapana (Altar) or simhasana (Altar with lion), decorated with
seven steps of lion, tortoise and elephant whiehraotivated the people at present
time also.

Gagi (light stand)Sarai (offering tray) also decorated with beautiful cesv
With the help of these arSankaradeva and his followers tried to develepe the
people’s aesthetic and spiritual value.

Mukha (Mask) is also a visual art which usedBhaoni, Citra Bhagavatwas
i.e. Bhagawat X. was, the result Sfnkaradeva’s creative and artistic mind, the
manuscript copy of which is found in the BalisaifdNagaon-™

The work of art is not merely subjective; it hasarmental value that evokes

various pleasures. Another artistic contribution Sahkaradeva is theVrndavart

167.Barua, B.K (2011) he cultural History of AssamP 159.
168.Barua, Hemchandra (198Bemkosh P 360.

169. Deka, Pranav jyoti (2018tudents Bilingual DictionaryP. 488.
170.Rajguru, S. (1988yiedieval Assamese Sociely 416
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Vastra(cloth decorated witNyndavar a sixty metre woven cloth where the activities
of Lord Krsna at Gakul and/rndavanwere delineating theré* This cloth has great
spiritual and aesthetic value.
vrndabart vastra ulizy dila /
dekha rajar mon harsita ha //
kapur dekhd raja hol bimuhita/
sabha sada dekhi hail achorita'"
(when king saw thermdabani cloth then he and his courtier became asted)
According to the wish king Nar-#tayanaSankaradeva prepared this cloth
with the help of Tantikuchi weaves under the leskigr of Gopal:®
Some of the parts of this vastra (cloth) are presgm the Victoria and Albert
museum of London and Paris based Musee GuimeG(iret Meseumj’™
The forms of God, the one having the highest aésthppeal for man must be
human form. It is because of this thasia is the supreme human form of the deity.
Karala Barhai made the Jagannath deity accordiagkaradeva advice.

karala barhaik mati bnlilasarkara/
saj jagannath pratima rucik#f*”®

(Sankaradeva ordered karala barhai (carpenteratiera beautiful idole of

jagannath i.e. the an other name of LorgniK

171.Lekharu, U.(1952Katha Guru Carit P. 213.

172 Ramcharan Takur : Guru Charit V. 3736.

173.Barkakoty, S.K (2005Mahapurush Srimanta Sankaradevl 223.
174.http:// www. Telegraphindia.com , 19 July 2018.

175.Thakur Daitari,Sri Sankaradeva Sri Madhabdeva Cafit329.
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4.10.3 Performing Arts

Performing arts, according t@xford advanced learner’s dictionagrts such
as music, dance, drama, which are performed foieaads for entertain. The ancient
lore of the performing arts of India was associatétt figure of LordSiva as we find
it in the all time authority on the subject, Bh&aNatyagatra. The neo-Vahava
upheaval then demanded asiMi-Krsna Iinkagel.76 The science of music associated
not only with singing and playing of instrument, tbalso with the dramatic
performances and dancing was well cultivated. Thasidva leader cultivated
GandharvaVidya and qualified himself as a master of musici@arbayan) and
dance. He gave lessons to the disciples on art mmsic, dancing and playing
Bhoani.'”” Sankaradeva innovated various performing arts suchBasjt (songs
which have spiritual essence composedShykaradeva and Btihavadeva)ikiya
nat, Cihnayatra (a pantomime), musical instrument suctKasl (drum)Tal (cymbal)
etc. to diffuse higka-Saran-Nama-Dharmawhich has aesthetic value.

Sankaradeva believed that audio visual media with et value is the best
media to attract the mass people to his ideologypmilosophy i. eEka-Saran-Nama-
Dharma. To create beauty, to give pleasure, to communitatéhe people is the
purpose of all art. To really appreciate art, iingportant to understand the purpose
and technique. The genius of the artist lies imppeaible to arise in the mind of the
audience a suitable emotional respon&kia nat grew out of the comprehensive

dramatic technique of the ancient Indians and aovative mind ofSankaradeva, a

176 Neog, M (ed 2008Guru Carit Katha.P. Introduction 12.2.
177.Barua, B.K (2011A cultural History of AssanP 158
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technique which includes music, song, literatumetpy and dance. The main purpose
of Sankaryplays orArkia nars were to evoke a devotional attitude in the audieiSo
he createBhakti Rasaa rasais said to be the result of a combination ofivas or
states of mind. The worBhaoar’ derived fromBhavas which means sentiments or
emotions. FronCihnayat@ to Rambijay there found both aesthetic sense and value of
Sankaradeva through which he arose the emotion of comipeople. Prof. K.D.
Tripaty, a Sanskrit scholar, descritfskaradeva’sArikia nat as remarkable in terms
of it philosophy; aesthetic and innovative techmeidiesides being the oldest and the
most important of the North Indian temple theatmerfs”®

The vanue of staging akrikia nat is an open hall of thBamgharKrittanghar
or temporary structure. Theutradhaw: himself in course of the performances
indicates the audience about the change of dramsifi@tions implying change of acts
and scenes. Ferly Richmond, a professor in Asiaatth of the Michigan state
University said that,Sankaradeva was not only pioneer in vernacular dramati
performance but he is acclaimed to be the firsowamor of “open-air-theatre” in the
world.*"

Music has been an intrinsic part of Indian spifitya Staring fromSimveda
the Indian music has been a well established mediudevotion, concentration and

contemplation® There are total one hundred and nineteen (118yssin his six

178.Phukan, Bimal (2011$rimanta Sankaradeva 104.

179.Das, Prabhat ClfrimantaSarkaradeva The great sociologiflas,K S (Ed.2014)uit to Thames
Vol XV, 2014: P 184.

180. Tiwari, S.P (2009n Insight into Hindu Philosophy Life and BeyafRd 143.
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plays which have great aesthetic valtte These songs have devotional values also. It
starts withNandr and ends wittMuktimangal Bhatir.
nandi — rag-suhii
joy jagajivan mudru
pawe para@m hamaru.'®

(Life of all creature, we pray on your feet)
Mukti Mangal Bhatims :
jay jay jagat janak jadu deva

pada pankajadj aaj karu sevéd
kaliman mochan param hariama,

jani sawahi nara bul@m, ramal/*®

(Triumph of world progenitor, Jadu devarglfa), bow down to your lotus feet
to destruction of sin all person chant the namiearh)

The Nandi and Muktimangal Bhatim help to develop the moral and spiritual
value of the people and advice the people to dista sinful work and follow the
God.

For Indian dance is a personal form ofypr. The dancer is virtually

inseperable from the dant®.

181.Goswami, K.N.D (1999Anka Mala: IntroductionP.

182.1bid: P. 2

183.1bid: Rukmpzharana nat, P 46.

184.Sahai, Krishna (2003)he Story of a DanceBharat Natyam P .44
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In Arkia playssutradhira (Main director) plays the role of the main dancer.
The other form of dances araska dance Gopdance Calidance etc. BeforeNandi
verse there displays a prolonged series of danc&yan (Singer)Bayan (drummer)
party, wheresutradharaas leadet® Performance oBayan-Biyanhas an enchanting
aesthetic value, which attract the common peogéakaradeva use&hol (drum),
Doba (beating drum)lal (cymbals),Bahi (flutes) andKalia (Matalic musical horn)
etc. to attract the heart of the audience.

Orchesti and dance create a devotional atmosphere andhelaudience to
develop their aesthetic value. Sitting spaces o MamgharKrittanghar are
systematically and aesthetically arranged.

The Aharyas (costumes), make-up, and jewelry are the most itapbfeatures
of Sankaradeva’s creativity. The actors have specialuross.

At present according to Naravbattazdhikar Devananda Goswanihanikar
(engraver) designed and made the costumes and emtsinDifferent actors have
different costumes. Kna and Rma are the main hero fankaradeva’s drama.
Krisna wears on yellowlhuti, and peacock feathers on his head and flute ohand.
According to the language Stnkaradeva —

pit vastiz subheiti shyam kalevar,

kamal lochan ciiru arun adhat/*®

(Colour of ksna is dark green or black and lotus like eye withoye colour

dress and red colour lip).

185.Medhi, Yashodhara (201The Plays ofarkaradeva P 52-54.
186.Krittan ghaa : Sisulia.V.642.
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The actors used paints for their make up, prephyedegual (chinahbar) and
haitel (yellow orpiment) mica, indigo etc. The effigiesdanukhis (musk) are used for
hideous persons, animals or buffoons and jestemsas the result ofankaradeva’s
creativity, imagination and aesthetic sense by Wwhie inculcated value education.

He entertained the common people with the helpAaifiya nat and other
performing Arts which can be said a basic needhefgeople at that tim&haona

played a major role at the time $dinkaradeva.
4.10.4 Yoga (M editation and Exercise)

John Locke (1632-1704) a man of versatile genius,distinguished
psychologist and a physician said that, good heigltan essential requisite to the
attainment of the four different aims of educatia@ntue, wisdom, breeding, and
learning, plenty open air, exercise and sleepnpiéét, no wine or strong drink are
necessary for healthy Iif&’

The Locks’ disciplinary theory is same as anci8firahmonic system of
educationSankaradeva’s philosophy was same as this theoryAGiobindo insisted
that healthy body is a necessary condition forléuteal and spiritual attainment.
According to him, beauty is the ideal which phykiifa has to realizeSankaradeva
gave importance on physical beauty. So to develbgsipal beauty he gave
importance on exercise, yoga, &tt.

In one of the letter sections of thi&hakti Ratakara Sankaradeva quotes

verses from the eleventh book of tBbagavatto explain the yoga accessories of

187.Mookerjee,K.K (1972)The Great Educators of the World. 21-29.
188.Agarwala, J.P “silpir prithivi”, Sarma, S.N (ed)Rrasadar Rasanawalee.
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Yama(restraints) like non-injury to life, truthfulnesstc. anchiyam(observances) like
purity of body and mind, contentment ef@nkaradeva is said to have studigoly
after he had finished his studies at school anldbie takeryogi, exercises ofisana
andpranayam*®®

Yogz helps in the overall development of the personalitpeople. An overall
development of the individual is intended to beia@eodd through education using an
affective domain in addition to cognitive skillgogz aims at recreating the world, to
mould it in the pattern of the divine reality; Etids no permanent place in the scheme
of things®
4.10.5 Language and Literature

Sankaradeva contributed to the Assamese society iowgforms of literature
such as -Arkiya nat, Kirttan ghaa, various canto’s oBhagavat Ramayan etc. He
composedBhakti Ratrikara and Totoya Madhudinavad: in Sanskrite. His other
creations are in Assamese aBdajaval. Out of the tweleveSKandhasof the
Bhagavat he translated major portion, namely, Books LI, VI, VIII, IX and the
Book XI1.1%

Sankaradeva used Brajavdhnguage to diffuse his philosophy and ideology
entire India because it is a language that undedsby the most North Indian people.
Sankaradeva’s literature was, however, meant chieflgdrve practical purpose in the
vaispavite movement, religions and certain limitatiotishas a universal appeal and

touches every human heart. In many of such pasgagisophy, morals, rules of

189 Neog, M (1998)Sarkaradeva and His Time®. 233.
190. Goel. Aruna and Goel, S.L (20@yess Management and Educatién 77.
191.Barua, B.K (2009farkaradeva Vairava Saint of Assank 11.



130

conduct are given not only to his age but for gést®> He wrote his works mainly in
common language of the people that is Assamesendss of his writings were made
for daily prayer services, these were used evethéylliterate folk and thus literacy
and learning were greatly encouraged by his wstifg

Like Gandhiji, Vivekananda and other modern edacegt Sankaradeva felt
that women education and education for lower castecessary for their day to day
life and upliftment of society. Right type of eddion fulfilled their needs of life. So
he used simple and common language other than &atslkall of them. Because
Sankaradeva knew that Sanskrit language was onlyefmled and upper class people.
He said that

kak buli hari katla harir kirttan kiba
jitu sabe eka najane
strz, sudra antya {iti taku siksa diba mati
dharibe sisabe aho pra//***

(To learn about God, education should be givendmen and other low caste
people to live a healthy life)

From above discussion it can be said tiaitkaradeva’sBhakti movement

greatly contributed to the growth and developmentud and literature in Assam,

which have great social, moral and spiritual vafie.

192 Ibid: P. 49.

193.Goswami.K.N.D (2007MahapurushSasikaradeva: P 51.
194.Srimad Blagavat, X1, Nimi Nabsidha Sandidl: V. 330.

195 Barua, B.K (2009yarkaradeva vainava Saint of Assan® 85.
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Literature is a word language, music is a sounduage and play uses stage
language® With the help of three ways of languaggkaradeva tried to discard the
social inequality and bring equality among the peag that time and which have
great impact on our present society. Dr.S.K. Chatten the journal of Assam
Research Society, 1967, said thtankaradeva is the greatest name in the history of

Assamese literature and early Assamese cufi(re.

4.10.6 L ecture, Seminar, Discussion, Debates and Symposium

Lecture, Seminar, learned discussion were the rianthimportant features of
the common people. So, sometimes debate, discuasidrseminars were held and
explain the difficult words, carefully with meaningor discussion of religious and
spiritual topic andNamkirtton Sankaradeva establishetirttanghar at Alipukhufr.'%
There were establisheKirttangha’Namgha/Than where Sankaradeva and
Madhavadeva and their followers stayed, e.g. — GangrRoumari, Madhupur etc.
Sometimes debate also held, where different leapedons were invited. As Sir
Richard Livingstone remarks there is much to bd &ai these methods of debate and
discussion in the old system of educatith. Sankaradeva sometime invited his

Bhakatasto discuss about the religious matter, where mayairitual and hygienic

value also related. One prevailing custom among l#@ned was intellectual

196. Assam Tribute: March 2018.

197. Goswami, K.N.D,The Sattra Institution of Assaramuli, D.N (ed 2013Jhe Blessed Island
P.236

198. Lekharu (Ed. 195%atha Guru Carif P.34.

199.Barua, B.K (2009yarkaradeva Vaizava Saint of Assani.105.
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filibustering. Proudpundits travelled from centre to centre challenging peoiae

scholarly disputatiof™

KirtangharNamghar as a religious institution is the place for thecdission,
debates and seminars. There are also discusseations/day to day problems of the
villagers and also solve these problems. Therehate some scholarly discussions
with the reputed scholaf$: For that, scholars were invited from various ptad&hen
Madhavadeva metankaradeva at the first time there also held debatéka-Sarana-
Nama-DharmaandSakti Pija.?*® From theSattidhikar of Narowa SattraDebananda
Goswami and Nikamul sattrasattradhikar, Punyabrat Goswami it was found that
they arranged some lecture programme on variouscstoguch asSarana,
Sankaradeva’s philosophy, amendment of some rules regdlations for present

society etc. in village and towsdamghars

4.10.7 Sarapa and Bhajana

Sarana and Bhajan are two forms of initiation ceremonies of Wevas
introduced bySankaradev&® A person in order to qualify himself to be consetkeas
a genuine member of the yaaiva community and to take active part in all relic
functions, must of necessity, be initiated by thead of theSattra with which his
family is traditionally connected. The rite of iaiion is calledsaraza and it is usually

performed by thedhikara within the sattra campus. But, whenever tlsattradhikar

200.Neog, M (2003)Guru Carit Katha P. Introduction 12.1.
201.Lekharu (Ed. 1952Katha Guru Carit P. 194.

202.1bid, P. 66

203 Mahanta, Nirupama (2008attra Sangskritir RuprekhaP 60.
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goes on ecclesiasticabghar furi) to know the conditions of disciples at villagése
rite of initiation is also performed during suchute?* At the time ofSankaradeva
Saran was performed inside thBlamghavKirttanghar. Sankaradeva initiated the

Brahman inside the kirttanghar to keep thithava Sabad in front of then?®

hersuni srisankara kat hasila
namghara tlapanar agat basiléd
pustakakdgi dandawata katila /

juktikari vipragon saranak dil#*

(Sankaradeva smiled to hear that and sat in front efTthipang (Altar) and

advisedBrahmanto prostration to religious book féarana)

The procedure ofaran consists of four fundamental principles consistirig
Guru, Deva NamaandBhakat They are calledCari-Vastu HereNam means reciting
the names of God, Deva means Lonadg¢&, Guru means acceptance of a preceptor and
Bhakatmeans delight in the company of religious brotbedf”” At the end of the
each point the neophytes is to prostrate beforeHily Scripture, representing the
deity and the gurEP.8 There is no mantra in Sanskrit, instead of tGatu imparts the

Katha. So it is calledsuru Vakya i.e. guru’s sentence.

204.Sarma, S.N (20163 attra Institution of Assan® 119.

205. Lekharu, U. (1952) Katha Guru Carit, P. 37

206.Dwija Darika, Santawali, (ed 2008) P 76.

207.Barua, B.K (2009Farkaradeva Vaipava Saint of Assan® 109.
208 Goswami, K.N.D (2007MahapurushSarkaradeva P 77.
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Bhajanis followed by senior devoteé¥. Sarana andBhajanare not only a
gate way to Vanhavism but also hygienic factors and healthy prasticEvery
residential and non-residentiahakatasfollowed the rules and regulations Sdrana
and Bhajan where sermon them about good conduct, ethics, Imadisara) and
cleanliness and personal hygiergagecara). They rise in the early morning, hand
washing after toilet, oil massaging before baBuru Sew after bath, (prayer and
meditation), hygienically cooking and eating fooelating food after bath, use
toothpick after eat, follow ethics and morality,stining from alcohol and drugs,
wear neat and clean cloths &ftDistributor ofPrasid always used a mouth cover for
hygienic reason. With the help ¢traza and Bhajan Sankaradeva inculcated the
hygienic, moral, spiritual and social value, whate followed by Assamese people at

present time also.
4.10.8 Text Book with Storiesand L egends

The story telling is one of the important and coef@nsive approaches to
inculcate the values in the minds of the mass gedplis one of the potent ways of
importing values and communicating positive messagan integrated and implicit
manner.

The explosion of and its application has changedita style and value of the
society. Value covers all aspects of personalityettpment, i.e., intellectual, social,
moral, aesthetic and spiritual et€ankaradeva tried to inculcate values among the

people through stories and legends. The presentatide of the stories are mainly

209.Mahanta, Nirupama (200Batra Sanskritir Ruprekhd 62.
210.Dev-Goswami, K.N.D (2014%atra Sanskrit RuprekhaP 118-125.
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Nam (song fromKirttanghoa such asAjamila upakhyana, Hara mohana Prahlada
caritra etc.), Ankiya nars (Drama i.e. Six plays ofSankaradeva), Bormj etc.
Presentation style and theme of the story helgémemon people to inculcate various
values such as moral, spiritual, environmentaljadastc. As for example, with the
help of the story oPrahlada Caritra Sankaradeva described how the name of God, or
chanting the name of God sinner also destroys ihisF®llowing verse ofAjamila
upakhyana said that —
maribor bel ito ajamile
narayan ram laila/
kaui janamara jata mahpap
taro praya citta bhail&@**
(At the moment of death Ajamil uttared the namé\afayan his younger son,

which is the one name of God and for that hisiai svere atoned)

Sankaradva and his main follower adhavadeva contributed various values
through theirAznkiya nars and Jumui@. The plots of the plays were drawn from the
stories and legends of tlighagavat Putina. People enjoyed those plays enacted on
the life and activitiesl(las) of Lord Krsna, and positive response from the people

made the missionary endeavors of the saints afdfttiewers quite easy*?

Sankaradeva usedrajavali language in his plays because it is easy to

understand by mass people not only in Assam, Ibatval north and north east India.

211. Karttanghoa: Ajamil upakhyan, V.182.
212 Pathak, Dayananda (201Blay Wright Peacher Sankaradev& 236.
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Sankaradeva translated various Sanskrit books andstiited and elaborate in

Assamese so that even a common man can understgndasily.

4.10.9 Establishment of I nstitution

Sankaradeva, in order to propagate his religionEka-Sarana-Nama-Dharma
and inculcate various value education, establighady institutions at every places
where he stayed.

Though these institutions are established mairligiogis purpose yet it has
many socio-cultural values.lIt is found that soaiatl religious institutions help people

to inculcate value education.

Social Institutions Religious Institurts
s s

Value Educatio

Value Education

Remove impurities of mind

g

Help Stress free Personality

|
4 J 4

(1)Absence of pride (2) Absence of egqati  (3) Selfless Service

Peaceful society having no conflicts and ten$idn.

213.Goel & Goel:2005stress management and EducatiBn204.
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In 1468, at the age of Xankaradeva establishedkarttanghar at Tembuani.
According to Rmcharan Thkur.
vimasati Batchar yebe @n huyi ase.
sankarat gosar karifi loke @isd
tambuini lagi jau karia yatana.
sunisarkarar bhaili anandita mon#d 2
(At the age of twenty, friends and relativesSahkaradeva advised him to go
to Tambuani)
ahibuli kirttan gharak ggilanta

bhedi kindhi asanat narti thapilantal/**®

(Sankaradeva establishédrttanghar (Prayer Hall) and placing the idole ofsyu)
pase mmguru saha karéilosond
namghar maikus karila srajan//
namghar maikus nahiasamatal
sankare srajili namghar prathanita//*®
(After that he discussed with Ramram guru and coottd theNamgharfor

the first time in Assam)
At first he established larttanghar constructed by &nrai

sarikare bulanta bbhi suniuk ramai

deva-gha sijiu jatand

214. Rmcharan Thkur, Gurucharit P. 319 -320.
215 Ibid : P 155
216. Darika DwijaSantawalj V. 1619, P. 73.
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hen katla sunilanta satt# grha sajiilata
ramrai maha rangamoné*’
(According to the advice o$ankaradeva Bmrai very gladly built a sattra-

griha, i.e. a house for meeting of Bhakat)

According to Vsnuram Medhi, “He gave us universal religion, culiurausic,
dance and drama and a well-unit democratic sausitiition ofSattrg through which
he preached his religious tenets. In tadtraspeople of all classes and castes whether
devotees, disciples, followers or sympathizers niegéther and perform social and

religious functions”?*®

The NamgharsandSattrasare the gifts oVaispavamovement. Along with the
spread of vahavism, inaugurated byankaradeva, in the f6century a large number
of Namghars(prayer halls) sprang up through out the length laneath of the country.
The existence of a village, inhabited by Hindu gepmithout aNamgharin Assam,
in fact can hardly be conceived ! It should be noted that ti8attraswork both as
seats of religious learning and residential schadie Namgharswhich were set-up as
central religious institution of the village workéa a large extent towards spread of
intellectual and cultural activities in the villagend in course of time being nerve-
centres of the village came to co-ordinate all éispect of social, economical and

political life of the Assamese people. TRémgharsfurther serve as a panchayat hall,

217 Bhusan Dvija, Sasikara Carit
218.Neog, M (1998)Saskaradeva and His Time® IX.
219.Rajguru, S (1988Medieval Assamese Society.260.
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where villagers gather to discuss and solve manyhefr day to day problems.
Namgharbecame the main centre of cultural activit@s.

A social life of any country could not be altogetdetached from religion. The
ethical basis of the society has always been d@rx@nm religion. The sattras acted
more or less as the guardians of morality by keppitose vigilance over their
disciples.Namgharis the institute around which all cultural actieg of an Assamese
village move.

This institution is nothing but an extended wingaominiature replica of the
sattra institution. Besides a prayer hall, villagassemble here on various occasions to
discuss matters concerning their vill&#e.

Namghar helps the Assamese society to unite together rAgahelps to

become tolerant, polite, noble and maintain godtabior?
4.10.10 Religion (Eka-Sarara-Nama-Dharma)

Religion: - Religions are complex system of beliefs. Religityrmlogically
means something that helps to bind man to man artm&od™

According to Bartrand Russel, “Religion is based faith a firm belief in
something for which there is no eviderite.

A true religious spirit makes us God fearing. kufcates in us the virtues of

unselfishness and love for all. Religion does raistst only rites and rituals. There

220.Barua, B.K (2009yarkaradeva Vainava Saint of AssamP 108.

221 Sarma,S.N (2016)he Neo Vairava Movement and Satra Institution of Ass&ni55.
222.Deka, Bhabendra Nath (20193s:kari Sahitya Sangskritir Souraf. 60.

223 Agarwal, J.C (2010Modern Indian EeducationP 133.

224.Russel, Bertrand (1968)uman Society in Ethics and Politid3. 215.
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are some other aspects of religion which helps a tadbecome moral, spiritual and
social. With the help oEka-Sarana-Nama-DharmaSankaradeva united the people
where there was no discrimination among man and ammich and poor or
brahamanor sudra.
situ chandalak garistha ami
jar jivagre thake hiri banil/*®
(Law caste peoples are the great, if he chant theenaf Gojl
parama magal haririma dharmma
yahara thakai mukhata
taretetiksane bhana huya yaya
mahipapa kauti satd/*?°
(If the person chant the auspicious nam then hisvél be go away like ashes)
kariya kalit kirtan ati
pawe vaikunthak chaush jati//*’
(In the kalikal thirty four castes can ascend thaven with the help dfiam or
‘prayer’) Sankaradeva used these method to reformed the soaietyinculcateded

value education)
4.10.11 Work Culture

Sankaradeva gave importance on work culture and disgmd the practice of

bagging®?®

225 Pasanda-Marddan, Kirttarny/. 117.

226 Kirttan, Ajamil upakhyana?05.

227 . Kirttanghoa, Pasanda Mardan V. 73.

228. Barkakati, S.K (2015 rmantaSasikaradeva Multifaceted GeniouB 95.
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It is found thatSriram Ata gave up his bagging profession after his Guru’s
advicé® and also brought economic equality to keep thejeais at a place and
distributed together. He advised two types of etlasaone forHarr Bhakatand other
for common people. Aar7 Bhakatdone all type of works in thigrttanghar, and also
other household works, agriculture and other periog and visual arts. From the
Borgit of his follower Midhavadeva ontezare kamlapati paraviate nindareveals this
culture. Sankaradeva introduced Prasad also related work eulthiis eldest son
Ramananda to the care of a Mazumder leakwmthelr Vidya was also an example of
work culture?®

Vrndavani vastra is also a good example of work culturankaradeva
attached great importance of dignity of labour aespect from individual$® His
favourite disciple Mdhavadeva and other followers also supported himthie
Borgeet of Midhavadeva's reflected this ideology.

parbhate shyim kanu dhenu laig sange
jagatare guru hari ksi gope kise//(133F%
(In the morning lord Ksna went to village gazing land for cow herd though h

was a son of King Nanda and Lord of all universe).

229 Lekharu, U. (1952)Katha Guru Carit P. 302.

230. Neog, M (2004 ultural Heritage of Assani. 90.

231.Murthy, H.V. Sreenivasa, “The lasting value of Sargdeva’'s teachings” in (Chaliha,B.P (Ed.
1998), P. 3%arkaradeva’s Studies In Culture

232. Dutta Baruah Hari Narayan (Ed.19B9rgit: P.149.
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4.10.12 Prasada (Sacred Offering)

Food by its nature can attract the people irreppedf caste, creed and age.
There for Prasad introduced tﬁaﬁkaradeva and his followers containing lentils,
pulse, fruit and sweet etc. This system was helms$pire the people to come the
religious institutions.

sarva dese sidhaiki naivedya diwiya
kesa mzh-saul dibesarikare bulay# =2

(There was prevailed boiled paas (Bhogd in other parts of India but
Sankaradeva introduced raw prasad in Assam)

Assamesdrasada is prevail in theThan, Sattra, Nimgharor Kirttangharwas
ingredient of raw fruits and pluses with ginger aadt and ladoos of raw rice powder
and coconuts. It had contained all food valuespgziple were completely ignored
about it. These were rinsed and cleaned hygiegieaidl distributed in banana leaf by
the person with mouth covered and cleaned handlsedse less. Children were also
came to take these tempting (attractive) food amdraatically involved in learning
the nam prasiga (prayer) and other rules and regulations ofnaiasEka-Sarana-
Nama-Dharmaand also value education.

4.10.13 Travelling
To complete all education according to Locke (163R4) travel is necessary.

The last part of education is travel to complegdbntle maf™

233.Darika Dwija,Santawalj V. 383,P-70.
234.Mookarjee,K.K (1972%reat Educators of The World® 31.
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Man always tried to see the unseen and knew theamk Travelling is a
medium by which one can fulfill this curiosity. Melling brings to mind a world of
excitement, fascination, adventure and pleasureerAlie death of his wife surjyavati
and married his daughter Manu in 1481 at the agéhiofy two he went out for
pilgrimage?® He travelled twelve years and visited almost al #ecred places of
India. He was accompanied by seventeen othersdimguMahendra Kandali, his
teache®® This journey helps him to become a broadminded muethout
superstitions. As a poet, writer and religious &ralde expressed his ideology about
Eka-Saran-Nama-Dharma which is a part of Neo-Vsiava movement, and
popularized in all over Indian by sov@isnavaguru. In 1550Sankaradeva set out on
a pilgrimage accompanied by one hundred and twieln@kat™>’ Travelling is a part
of education. So with the help of this media one dfill his various knowledge.
After visited these various plac8snkaradeva and his disciples understand the main
aim of Vaspavism and diffused it among the Assamese people {laces of
pilgrimage presented him the universal vision. Tdiolne was a person of a local
habitation he was regarded as a representativdl blmanity”® Most significant
result of his first pilgrimage is that it helpeda@reat extent in evolving a perspective
in the artist thinker his mission which he followadd translated into reality in his

later life 2

235.Neog, M (1998)arkaradeva and His Timé®. 103.

236 Lekharu, U, (Ed.1952Katha Guru Carit, P. 29.

237.Goswami, K.N.D (2007MahapurushSaikaradeva: P. 47.

238.Barua, G : (2014), Sankaradeyacritical Appraisal of His Philosophy and Religiof. 26.
239 Mahanta, P.J (200 ®grikaradeva Movement : Its Cultural Horizoi® 6.
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Education is an ever widening and dynamic conciéeianing and forms of
education depends on according to the existingabgoindition. The social, political
and religious condition of Assam at that timeSahkaradeva, i.e. fifteen and sixteen
century was full of superstitions, social evils adi$integration. So as a social
reformerSankaradeva’s value education system had a great ingpathe cultural and

social life of Assam was help to discard thesersr@m the society.

The Vaknava renaissance thus reached out to all fields ultured and
developed life in Assam, enriched them and broagjout all together a unifying and

glorifying vitality to this part of the gre&haratavarsa (India)?*°

Thans and Sattradave always been the life line of Assamese culamré
heritage. TheSattrasof Assam are spiritual institutions and they dme hame of
promoting the art, culture and historySifmantaSankaradeva, who was a great saint,
philosopher, writer of Assam. It §rimantaSankaradeva’s incredible effort to form
this cultural base for Assamese people by creaimge everlasting spiritual writings
throughBorgits (Religious songsBhaonas (Religious plays) musical instruments (the
tal, kholg etc. But it is very unfortunate that his firstee\creation the religious drama

Cihnayatra is still in oblivion and seeks light from eminemtiters*

The Sattrasof Assam have always been known as oases of gert@d hub of
traditional Assamese Knowledge that sustains alr Ineritage, culture and religion.

Thesattrashave made persistent efforts to unite this greassamese society through

240.Neog, M (1967)askaradeva P. 60.
241.Assam Tribune 2016 april 23. A rich legacy
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Eka-Sarana-Nama-DharmaThese spiritual institutions provide the cultubsse to

promote the vahava religion with the essence Nfima-DharmaandBhakti Dhira

(the serving point) througkatriyamusic and Borys 2%

242 Goswami, R.D. “Loosing a legacy” Assam Tribuneeldn2016.



