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CHAPTER - VI
DISCUSSION AND CONCLUSION

8.1 Discussion :
In this chapter, observation of the study alonghwitie conclusion will be
drawn after complete analysis of the study. Thectopthe study iSA Study on the
Concepts of God, Self and Devotion in the Philosoghof Sankaradeva”. In this

study, there are four objectives. These objectarediscussed below one by one.

The first objective is —
() To find out and explain differemedintic views regarding the concepts of God and

Self.

On the basis of this objective, the third chapsepiiepared. The title of this
chapter is “Analysis of different vedantic views regarding the concepts of God
and Self” After investigating and deeply studying about tiéerent vedintic

philosophers, the following points are observed—

e The termVedinta came to mean all the thoughts that developed 6ouh®
Upanisads which mark the culmination of the philosophicpesulation found in
the Vedas.

e All the Vedintic philosophers believe in God, which is revealethsnVedas.

e According toSankaracarya, Brahmanalone is real, it is pure identity,absolutely

undifferenced, which is self existent, self-deligiglf-knowledge and self-bliss.
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The SupremeBrahman is nirgupa, nirgkara and nirvisesa. Sat-CitAnanda
constitute the very essenceBrahman

The nirguza Brahmanbecomes a personal Godsagwa Brahmanonly through

its association witimaya.

One and the sanf&rahmanappears as thjéva or the individual self.

The individual self ofiva is thedtmanor Brahmanlimited to individuated by the
adjuncts of the body, the sense organs, nboddhiandahankara.

The oneAdtman appears to be many individual selves owing tairiteingling
adjuncts @padhi).

Brahmanor Atmanis the original fimbg and the individual self is the reflection
(pratibimba).

According to Rmanuja, God is the Absolute Reality, possessed of itwegral
parts, viz.--- matter and the finite spirit.

According to Rmanuja, God orBrahmanis the Supreme Person, Who is also
calledPurusottama Here,Brahmanand God fsvara) are non-different.

In Ramanuja’s philosophy, Minu is the Supreme God Brahman

According to Rmanuja, the individual self ofiva is self-luminous and manifests
itself without the aid of knowledge.

The individual self ofjiva is grounded in God and sustained by Him. The self
cannot exist apart from God; for it is His attriewr mode and inseparably related

to Him.
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The individual selves are caught up in the meshesswsara and they are striving
to be released.

According to Madhva, God arBrahmanare completely identical, Who alone is
independent.

God is the Supreme PersoRuusottamg Who is omniscient, omnipotent;
perfect, eternal; extremely subtle and immutabled @ the efficient cause of the
world.

According to Madhva, the individual self or tjrea is different from God. There
can be no absolute identity between them.

The individual self ofjiva gets release through the grace of God. Releae is
original state of purity.

According to Nimlarka, God is the highe&rahmanand by His very nature, He is
free from all defects.

According to Nimlarka, God manifests Himself in incarnations, and Ke
identified with Krsna.

The individual self and matter have no independsigtence and so they are not
different from God.

According to Nimlarka, the individual souls givas are real knower, agent and
enjoyer. They are atomic in size and they are niamumber.

The individual self is eternal; and yet it sufféisths and deaths on account of its

embodiment, which is due k@armaandavidya.
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The grace of God is ever ready to lift up the saumd make them see the truth of
things, according to Nindka.

According to Vallabha, Brahman is God, Who is thep®me Person or
Purusottama Maya or avidya is His power through which He manifests Himself
as many.

According to Vallabha, God is the one Suprehmearyamin, the inner ruler of the
universe, Who is both material and efficient caofsenis Universe.

The individual self and matter are His real man#tens. They are His parts.
According to Vallabha, the individual selvesjmasare the spiritual atomsufu)

or morads which possess the quality of consciousness.

The soul as a part drahmanor God is identical with Him and appears as
different on account of the limited manifestatioos some divine aspect and
obscuration of others.

The second objective is —

i) To explainSankaradeva’s Neo-vahavism and his philosophical thoughts.

On the basis of this objective, the fourth chajgepresented. The title of the
chapter is — Neo-Vaispavism of Sankaradeva and His Philosophical
Thoughts.” After complete analysis of this chapter, theldaling points are
observed —

The movement of Neo-Vgiavism was a great event in the North-Eastern Iimdia

the 18" -16" centuries and its foundérimantaSankaradeva was a man of genius.
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Sankaradeva’s Neo-Vanavism was based on t#igavata Malipurana and the
Srimadbhagavadii. He brought the new message of a new religidowf as he
proclaimed the eternal dharma based on truth are lo

Neo-Vaknavism of Sankaradeva does not support the worship of any ajbes
and goddesses. In this religion, there is only God and that is Lord &na, Who
is Supreme Reality.

Sankaradeva’s Neo-Vahavism is also known adahapurusiya Dharma It is also
calledEka-Sarana-Hari-Nama-Dharma

Eka-Sarana-Hari-Nama-Dharmaof Sankaradeva is the religion of taking refuge in
One God, i.e.$r1 Krsna as identical with the supreme deityidi.

Eka-Sarana (surrender to only one Godjatsaiga (the company of the saintly)
andnama (chanting the names and glories of Lord) — aretlihee cardinal tenets
of Sankaradeva’sohakti dharm These three are taken from tfrémad Bhagavad
Gita, Srimad Bhigavatd Malapurana and Sahasra nama section of the
Padmapudina respectively.

In Neo-Vaknavism,Sankaradeva held thdfizna without Bhaktiis futile.
Sankaradeva’s Neo-Vaihvism is a great socio-cultural revolution to harizerthe
people of Assam. It is the most liberal, tolerasimplest and easiest way of
attaining God and being able to attain social orde

Sankaradeva is not a philosopher in the strict sefisheoterm, because he has not
presented a specific philosophy of the makeup ef uhiverse or the nature of

reality.
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Through the various writings o$ankaradeva, his philosophical outlooks are
reflected.

Sankaradeva’s philosophy is practical in nature, whicspired people to have a
direct, immediate and intuitive vision of the high&uth or the Supreme Reality.
Sankaradeva’s philosophical thought is mainly based the Bhagavata
Mahapurana and theSrimadbhagavadiyi, which Sankaradeva took as the essence
of theUpanisadic Vedinta.

Sankaradeva’s philosophical thought is strictly moresstic. In his faith, the only
adorable deity is Lord na, Who is no other than God Himself.

In Sankaradeva’sBhakti dharma idol worship is prohibited. Instead of the idol,
the Guzamila, composed bySankaradeva, is generally taken as Lorgsd@ in
worded form and it is placed on the h@yruasana

The best way unto the Lord is that lofiakti or devotion to Ksna only. Of the
different types obhakti Sankaradeva prescribed and laid stressi@sya bhakti
Sankaradeva regardsiya as a magical power dfvara, which belongs to and is
controlled by Him. The influence ofaya can be avoided by the grace of God.
According toSankaradeva, this world i8ranmamayain which onlySri Krsna
exists as both the cause and the effect.

In Sankaradeva’s view, the individual self ¢ivatma is a component of God,

which constitutes the body of God.
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e In Sankaradeva philosophy, there is no difference betwtenjiva and the
Brahman or Isvara. Isvara is connected with knowledge, Who s
saccidinandatipa; but thejivasare enveloped by ingnoranceawidya.

e Incarnation of God is another featureSafikaradeva’s philosophy. The main aim
of the incarnation of God is to restore truth arehqe and to establish the
sublimity of God. Ksna is thepirpa avatira of Brahman

The third objective is —

iii) To find out and discusSankaradeva’s views regarding the concepts of God and

self.

On the basis of this objective, the chapter Fiftlt is, —“The Concept of

God in the Philosophy ofSankaradeva”; and the chapter sixth, that igHe
Conceptof the Self orJivatma in the Thoughts of Sankaradeva’ are prepared
and presented. After complete analysis of thesectvapters, the following points
are observed —

e According toSankaradeva, \&nu or Krsna is the ultimate reality, Who is one,
without a secondSri Krsna is theSupreme Realitgr Param Brahman

e This Supreme Reality isirguza andnirvikara.

e In Sankaradeva’'s philosophy, God is identified wiBrahman there is no
difference between God aBitahman

e Brahman the Supreme Person is conceived as a concrederjadity in the form

of $r1 Krsna.
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According toSankaradeva,Sri Krsna is bothsagwa and nirgura. Krsna is the
repository of all auspicious qualities like omnigoete, omniscience and
omnipresence.

According to theBhzgavata Pu@na, God is immanent and transcendental, Who
has bothnirgupa and sagwa aspectsSankaradeva has laid more stress on the
sagua aspect, without denying therguza or indeterminate aspect of God.
According toSankaradeva, \nu or Narayana or Krsna is the causek{rana) as
well as effect Karya) of the creation. There is no distinction betwé&srd as the
cause and God as the effect.

The theory of incarnation is very important Sankaradeva’s philosophy. There
are innumerablavatiras, which flow from Hari.

In the Kirttana-Ghaa, Sankaradeva enumerates twenty four incarnations. Thoug
he gives the list of twenty four incarnations, ffitsn incarnations are given much
important, which are calledasavatara.

According toSankaradeva among all thavatras, Krsna is thepirpa avatira
(perfect incarnation) of thBrahman

Chanting and hearing the names and qualities ofLtrd Krsna is the highest
means for a devotee to get release from the bobdtbfand death.

According to Sankaradeva, the individual self giva is not different from
Paramatma or the Absolute. Because of the ignoranceawidyz, the individual

self does not know this.



263

Though the individual self is identical with the gddute orBrahman still, the
individual self orjiva is not independent on thBrahman it is completely
dependent oBrahmanor the Absolute; that is, Lordrkna.

Sankaradeva describes that the individual selfrea is a part omrisa of God or
Paramatma.

In Sankaradeva’s thought, it is found that the selfjma is one, eternal and self-
illumining; but due tanaya, it appears as many.

The individual self orjivatama is always doer okarta. It enjoys or suffers
according to its activities.

The individual self orjiva, which is a part of theBrahmanis encircled by
ahanmkara.

The finite self orjivatamz along with the sense organs enjoys or sufferdién t
world and thinks the body to be the seljmatan.

Due to ignorance anaya, the individual self or thgva acts with attachment and
such actions accrygipa or vice andpunya or virtue, according to their nature of
karmaor action.

The individual self ofjiva can shake offmaya only through devotion to Hari or
Lord Krsna.

According toSankaradeva, the individual self is changeless, atvg@ding, blissful
and not different from the Supreme Self; but beangeloped in false knowledge,

it does not know itself as such.
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According to Sankaradeva, by the grace of God, man will have ateolu
knowledge, which will destroy the fetters khrma and the subtle body and
prevent rebirth.

The knowledge will destroynaya andavidyz, enabling the individual to realize
the identity of his self and the world with the Ahgte one. Thus, the self pva

attainsjzvan-mukti
The Fourth objective is —
iv) To find out and discusSankaradeva’s concept thaktiand its different kinds.

On the basis of this objective, the seventh chapeprepared and
presented. The title of this chapter is‘Gencept of Devotion or Bhakti and Its

Different Kinds”.
After analyzing this chapter, the following poiriiee observed —

e The wordbhaktiis found in theSvetaivataropaniada for the first time, in which
we find that the eagerness of the devotee to sénd and preceptor is called
bhakti

e In the Bhakti gitra of Narada, it is found thabhaktiis an intense love for God.
Narada opines thdthakti is nothing but the surrender of each and evetigrac

 Sandilya definesbhaktias intense attraction for God. It is stable caadibf inner
pleasure and peace of mind. No contradiction betwaad andbhakti is seen

there.
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In Bhakti-Pradpa, Sankaradeva opines that hearing the name of God liscctie
best devotin.

According toSankaradevaphakti-yogais the crown of the spirituazdhani and
the only way to realize God.

According toSankaradevabhaktiis mati, gati, deva dvija and the power of life. It
is the ultimate goal of human life and the roosalvation.

Bhaktiis conceived to be the higher thaoksa in Sankaradeva’s teaching.

In Sankaradeva’sbhakti dharma there are nine kinds dbhakt;i namely, —
Sravapa, Kirttana, Smaraia, Arcana Vandana Dasya, SakhyaPadasevanaand
Atmanivedana

Sravana is listening to the glories of God.

Kittanais the uttering of the names and glories of God.

Smaraia means remembering the glories of God.

To offer water, flower etc. to God &cana

Vandanais praising in veneration of God.

Dasyais to feel oneself as the servant of the LorshK.

To trust God as friend sakhya

To worship or adore God or His lotus feet is capjgdasevana

To dedicate the body and mind in the name of Goddeka arpaa or

atmanibedana



266

e According toSankaradeva, among the nine formshifakti sravaza andkirttana
(hearing and chanting the holy names and attribotdsord Krsna) are the best
forms to attain salvation.

e JSravapa creates an interst iHarikathz, which naturally leads one to chant the

names and attributes of God.
8.2. Conclusion :

Srimanta Sankaradeva was the father of Assamese nationalitg gh
intellect and immense contribution to the natioriha form of drama, poetrBargit
etc. made him the father of the Assamese natign&linkaradeva was primarily a
religious reformer preaching tHehakti cult of Vaknavism. This Vainavite culture
and heritage, enriched yankaradeva is doing as a cementing force in the gsoé
integration among the diverse ethnic groups leadagtrong cultural bond in the

Assamese society.

Although Sankaradeva was popularly known as the propounder eb-N
Vaisnavism, which is also known d@ska-Sarana Hari-Nama-Dharma it is equally
true that through his great contributions of aditure and literature, very easily we
can notice his thinking, the way of salvation, ¢td&cept of man, society, God, World,
the individual selfphakti moksa etc. His Neo-Vainavism had laid the foundation for

a new religious philosophy.

The philosophical base of the spiritual realizatmhSankaradeva was the

Srimadbhagavadiyi, the Bhagavata Pufiza and theSahasra ama of the Padma



267

Purana. From these three sourc&spkaradeva took three elements; viz.Satsaiga,
which means the assembly bhaktasas a means dbhakti Eka-Saraza, which
means to take shelter of one God, &g that is, chanting the name of God as

kirttan or prayer.

According toSankaradevaBrahmanis the ultimate Reality and thBrahman
is nothing busSri Krsna aloneSri Krsna is also worshipped &fari, Visnu, Narayana,
Purusottamaand so on. This Supreme Reality is non-dual amg®id of all kinds of
differences. To get this Supreme RealityBoahmanor Lord Krsna, there is a specific
way; that is—bhakti In other wordsSankaradeva found a link to reach the creator
and that link is devotion and self-surrender tod_&rsna. His philosophy is based on

dasya bhaktiIn dasya bhaktiKrsna is taken as the Lord and the devotee is as dervan

About the life and the Universe, the view $dnkaradeva is very clear and
wide. According to him, all beings are equal to’sr@wvn self; and he also said that
man should take everything of this universe to e teflection of God Himself.
Sankaradeva views the whole universe as the qualiiiech of the Supreme power,
Who is Brahman the Creator of all; but He is also very much ¢hémn all His
creations. In the Universe, there is nothing with@od. According to him, there
exists only one God. The man, who views the wholearse to be the manifestation
of One Absolute and Supreme power, feels akinvesydody and everything of the

whole universe.

According to Sankaradeva, there is no difference between the fasnle

Brahmanof Vedinta and Krsna of theBhagavata Puéira. So, he preached that to love
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Krsna is to loveBrahman Sankaradeva did not preach the philosophical knowledge
that he based on; rather he based on love andidevéte said that \éhu or Krsna is
the qualified form of the formleBrahman Man should dedicate himself tadfa
alone; becauserkna is the only God, Who gives shelter to his devat&y chanting

the name of kKsna, one can remove one’s all doubts and ignorance.

The disappearance of the distinction between tiiwiglual self orjiva and the
Brahmanor Supreme Self is possible even in one’s lifeteme not only after death

according tdSankaradeva. It is clearly expressed in Bleigavata Pudina as follows—

ahmkara gucile brahmakaiye dekhe
maya edi apuni buddhira gugi bhrama//
nirmala hrdaye jve dekhe parambrahmia
yi kalate jfiana astre chide ahankara /
chipde karmabandhaye tevaipomnira
hrdayate paramananda hovedgta
pariparpa atma hovai manatadksata
dehako nedekhéve huyi brahma maya/
(Srimad Blagavata Pufina: Book-12; vs.177-179

It means— the individual self giva perceives th&8rahmanwhen hisahamnkara
(egoism) is removed. When timzya and the error of intellect disappear, then the
individual self perceiveBara Brahmanin his clear mind. When th@va tears off the
egoism with the sword of wisdom, then the self ksethe bondage dfarma The
highest happiness arises in his heart angitfagperceives the Perfect SeBrahmar)

in the mind. Turning himself into tHe&rahman he does not see his body.
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In conclusion, it may be said that the teachingSankaradeva are important
for the present society. The upliftment of socialiporally and economically
backward people of Assam may take place by follgwihe path shown by
Sankaradeva — the sense of unity, untouchabilitggrity, fraternity and the sense of
humanity. Active sincere efforts and co-operatioont the all levels of the society,
irrespective of caste, creed, religion and orgditma will make it possible. Such
attempts from grassroot level to the elite clasgesur country will certainly develop
the sense of oneness, belonging to one nation aedhaman race preached by

Sankaradeva through his ideals and humanitarian pyilbyg.

8.3 Suggestion for further study

Finally, it is seen thaBankaradeva was not only a social reformer and a
religious preacher of Assam, but also a spiritealder or mentor of the Assamese
people. He prepared a way of ideal life for¢benmon people.

Various works have been carried out on the litemalks and other activities of
Sankaradeva, but there have been a little study onpthigosophical and spiritual
thoughts ofSankaradeva. In this regard, it is the urge of tmeetito make a serious
study on Sankaradeva’s spiritual and philosophical teachingsngidering the present
day situation of the society, it is necessary todewmt a critical analysis on the ethical,
spiritual and philosophical teachings Sdnkaradeva for the upliftment of the society

and moral education of the upcoming young generatio
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