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CHAPTER - VII
CONCEPT OF DEVOTION OR BHAKTI AND

ITS DIFFERENT KINDS

7.1 : General Concept oBhakti :

Bhaktiis a generic term meaning loving dovotion or dttaent. It signifies a
feeling and a sentiment, that is, an emotive stdtenind. Its meaning can get
particularised only when the entity towards whitksidirected is specified. The word
bhakti when used in the religious context, can acquagiqularly only when the
name or the notion of the deity to whom it is diegtis mentioned along with it. Only
then, it can indicate a particular theology andgrelis mode. For exampl&/isnu-
bhakti and Siva-bhakti can be legitimately explained in terms of Maiva andSaiva
theologies. So, in the religious context, the tdtmktican mean devtion to God only
in a general sense, and nothing more. Since thduHieligious tradition is pluralistic
in character in regards to beliefs, ideas and messbhakticannot be confined to any
one part thereof. Nor can it be lent a specific mreg in the light of any particular
sectarian theology or religious behavidur.

The termbhakti comes from the rodihaj and the suffixktin. Bhaj means to
serveor to shareandto participate In other wordsbhaktiis the intense devotion to
God, to serve Him, to share and participate indikene experience. According to the

highest traditions of philosophical and religiotwught in Indiabhaktiis living for

1. Sharma, Krishna (20138hakti and Bhakti Movement — A New Perspec®r 5, 6.
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God, and living in God, in thought, feeling and de€&od-Union is described by the
sageYajfiavalkyaas a fulfilled experience of union between thestoand the beloved
that knows nothing of other external or exteriopexss and of nothing higher or
superior in tasté.

The notion ofbhaktiin general terms can be traced to the hymnBgwveda
and it began to be crystallized during tgic andPuranic periodas. R.G. Bhandakar
finds the origin of thdhaktidoctrine in theJpanisadic upisanz.®

In Sandilya-bhakti-sitra, bhaktior devotin is expressed as follow —

saparanuraktir svare //2*

It meansphaktior devotion is the supreme love for one persoral.G
Again, inNarada-bhakti-gtra, bhaktior devotion is expressed as follows —

s7 tasmin parama premapa //2°

It means that devotion dhaktiis the intense love for the Supreme.

From the above twsglokas it is clear that the communion between the Gatl an
His worshipper is established through the sacrificedevotion otbhakti the devotee
experiences extreme meekness and insignifincenésentirely depends upon God and
he also completely surrender himself to the Lord.

All religions declare that God is omnipotent, onoiesit and omnipresent. Each
religion believes that by being faithful and obedi¢o this God, man can win his

favour and thereby live in prosperity, peace ansishbn the earth— ending the entire

2. Rajagopalachary, M and Damodar Rao, K (ed) (R@aktimovement and LiteraturBP: 2,3
3. Bhandarkar, Sir R.G. (1965)aisnavism, Saivism and Minor Religious Systdis 28, 29.

4. Sandily Bhakti-sitra; verse-2

5. Narada Bhakti-gtra; verse-2
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struggle for existence. So, faith, respect and adidin, with the primordial fear
underlying all these, are very often given the narhiehakti The person who has all
these towards God istdnakta

Bhaktiis, by common consent, the only fruitful attitutiet can be adopted by a
person, as a seeker of favours may be for entsellysh ends, or for the welfare and
happiness of one and all with God’s kindness. Thuspngbhaktas all are not God-
seekers.

In India, bhaktiis at once personal as a way to unite oneself @dt, and it is
social as a way of orderly living with piety and @Goonsciousness. In its personal
dimension,bhakti is jiigna and karma It takes elaborate worship rituals such as
archani, japa, tapas and upasani involving an elaborate discipline — a code of
conduct. In its social dimensiokarmatakes the driver's seat and makeslthakta’s
life a Yajfia Social reformers and those who serve their fefiew as a holy duty, all
these areprent bhaktasof a non-religious mould. Indeetihakti does not in itself
Imean devotion to God. The way bhakti is devotion which may be channelled to
social service. The benefactor of society neednecessarily be a believer in God or
in a particular religion.

Bhakti is not just a religious cult in India; but it is worshipful attitude
inculcated very early in life. The first lessonattl child hears are Matrdevo bhava,
Pit-devo bhavaand Acarya-devo bhavavisualising the mother, the father and the
teacher as Gods on the earhakti draws a roadmap for all men to evolve from a

personal oneness through social oneness to thergalvoneness; from the manyness

6. Rajagopalachary, M. and Damodar Rao, K (Ed.1§20Bhaktimovement and LiteratyreP. 9-11.
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of sensory understanding to the spiritual onends&arlhead. This attitude is the
saving grace for man and his world protecting tifesm disintegration. If it cannot,

nothing else can or doés.
7.2 : Concept ofBhakti in the Traditional Scriptures :

The main Hindu religious texts are —Ttganisads the Srimadbhagavacyz,
the BhagavataPurana and theBhakti Siatras of Narada andSandilya. All these texts
give due recognition to the two forms lafiakti that is, — theNirgupa bhaktiand the
Sagwa bhakti Bhaktiis viewed by all these texts in conjunction witana. There is
no evidence in these texts, of any inherent corttiad betweerbhaktiandjiiana, and
betweenbhakti and a monistic view of reality. The views of thedassical texts

regarding the concept bhaktiare analyzed in the following.
7.2.1 :Bhakti in the Upanisads:

The word Sraddhz in the Vedic texes, at least in ti®arhitas must have
conveyed a sense, which was never akin to the Wwbeakt, as a form of loving
devotion to a personal deity, but simply impliechfidence, trust or belief based on
the knowledge of truth.

The wordbhaktiin Vedic literature means distribution, partiti@gparation or a
share. It is to be noted that in th&itri-Upanisad (VI- 13), Bhagaan Visnu is the
food that sustains the world, and in theetzsvatara Upaniad, we are brought very
much near the later developed concepbludkti In thisUpanisad, it is expressed in

this way —

7. Ibid; PP. 15-16.
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yasya deve parbhaktiryath deve tath gurau/®

It means, the eagerness of the devotee to servea@ddpreceptor is called
bhakti It is an active movement of a devotee, which essptes on the personal and
emotional relationship with God.

Many of the different elements dhakti were already to be anticipated in the
raptures of theUpanisads. As Dr. Sarvepalli BRdhakrishnan so beautifully
summarizes, “TheéJpanisadic religion is the feeling of reverence and love foe
great spirit. Such meditation is spiritualidgitbkti.... The Absolte becomes a personal
God. God is the friend and helper, the father aedtor, the governor of the universe.
He is said to be the Supreme Persdtur(sottama. ..... He is the inner guide or the
antaryami........ According to thévetisvataraUpanisads the Absolute and God are
one, we call it the supreni@&rahmanto emphasise the transcendence of the finite, its
unknow-ablity, its all-comprehensiveness; we dalkvara to emphasise the personal

aspect so necessary for religious devotidn.”
7.2.2 :Bhakti in the Srimadbhagavadfa :

The Srimadbhagavadty, itself called anUpanisad, derives its philosoplical
basis from thdJpanisads and in the background there were 8e:khyaandYoga
Vedinta andBuddhism’, andkarmaandjfiagna. TheSrimadbhagavadiyi became the

earliest formulation and exposition lofiakti andekantika dharma

8. Svetzsvataropanjad: 6/23.
9. Radhakrishnan, S. (1951ndian PhilosophyVol. I., London, p. 233
10 Ibid.; p. 526.
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The Srimadbhagavadiyz discusses threadbare three principal paths tasele
jAana (knowledge) karmgaction) andohaktidevotion). The first requires meditation
on the unmanifested Absolute and is a process whittgs a lot of hardship. The
greatest contribution of th&rimadbhagavadiy is to have presented the Ultimate
Reality as a personal deity, Who responds to irtértave phakt).

In the Gita, bhakti does not carry the meaning of a just a simplenigpvaith,
which is described asaddhi. There is a clear distinction betwegaddhz andbhakti
in the Gita. The possible variations thakti are also indicated — depending upon the
mental state of thehaktg his motivations and the nature of his cognitibiod. The
Gita does not instalbhaktias a counterpoise jidana either. On the contrary, they are
regarded as interdependent — and a perfect conigatis maintained between the
two. Thebhakti of the Gita does not suggest any essential and ever-existetisich
between the devotee and the deity. Nor is it comid by the idea of a personal
GodM*

In the Srimadbhagavadtyz, bhaktiis differentiated from mere faith éraddha.
The sraddhz manifests itself in numerous forms of religiousrsfop, caused by the
difference of gupas viz. sattva rajas and tamasinherent in men. Theattvikas
worship thedevas rajasikas worship theyakshasand tamasikasworship thepretas
and thebhatas It is expressed in the followindpka as —

yajante gttvika devan yalsa-raksamsi ajasah /

pretan blita-gananms canye yajantedmasi janah //*?

11. Sharma, Krishna (2015Bhakti and the Bhakti Movement - A New Perspecpiv&12
12. TheSrimadbhagavadiy. chap. XVII, v. -4.
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In each casesraddhz is determined by the factors of natural disposgio

Theseslokasare in the following —

sattvinuripa sarvasyaraddha bhavati blarata

sraddhi-mayo ya: puruso yo yasraddha: sa eva sa//*®

It means, according to one’s existence under thi@ws modes of nature, one
evolves a particular kind of faith.

It is also expressed in anoth#oka as —

kamais tais hta-jAianah prapadyante nya-devet/
tai tarih niyamamasthaya praktya niyath svayi //**

It means, those whose intelligence has been shylenaterial desires surrender
unto demigods and follow the particular rules agglufations of worship according to
their own natures.

Whethersattvika, rajasika or tamasikain nature sraddhi is efficacious in every
form in winning God’s grace. It is expressed in fibkdowing sloka as —

yo Yo yim yam tanun bhakta: sraddhayar citum icchati/
tasya tasycalam sraddham tam eva vidadéimy aham/21
sa tayi sraddhayz yuktas tasyradhananvhate/

labhate ca tata kaman mayaiva vihiin hi t@n //*°

It is considered necessary for every act of worshilpat which is practised
without it, it is asat and therefore invalid. Thadl, forms ofsraddhz are recognised
irrespective of the higher or lower categoriesh® bbjects of worship. But theita
does not connedbhakti with these forms ofraddhz; it connects it only with par

sraddhz or supreme faith which is beyond the three caiegafguzas In theBhakti-

13. Ibid., chap. XVII, verse- 3.
14.1bid, chap. VII; v. 20.
15. Ibid, chap. VII, v. 21-22.



204

Yoga of the Srimadbhagavadtyz, Krsna says Arjuna as, this is expressed in the
following sloka as —

mayyivesya mano ye mn nitya-yuké upzsate/

sraddhay: parayopets te me yuktatafmmati/ I1*

It means, “Those who fix their minds on My persof@m and are always
engaged in worshiping Me with great and transcetadléaith are considered by Me to
be most perfect.”

The Srimadbhagavagita recognises the value of faith éraddhi in all its
manifestations. But thBhakti-Yoga it states, is possible only throughra- sraddhz,
which is free of the thregunas of sattva rajas andtamasand is thereforairguza in
characterBhakti aspara- sraddhi is related only to the worship of tlheyaktaor the
unmanifest, i.e., the impersonal God. As agains, the Srimadbhagavagita deals
with devotion to a personal deity under the loweategory of sattvika<raddha.
Therefore, in the final analysiBhaktiis represented in th§rimadbhagavagita as an
active and passionate search of the self for theeli It means much more than just an
attitude of faith, or acts of worship, or a codecohduct to be fulfilled “as heard from
the others.” It is expressed in themadbhagavagita as follows —

dhyanenmitmani payanti kecidatmanamatmani /

anye grkhyena yogena karma-yogenzpare //*’
It means, some perceive the Super soul within teéras through meditation,
others through the cultivation of knowledge, arilil sthers through working without

fruitive desires.

16. Ibid; chap. XII, v. 2.
17. Ibid; chap. XII, v. 25.
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In the discourse on thBhakti-Yoga Krsna points out the superiority of the
contemplativebhakti over other forms abhakti The conscious individual effort to fix
one’s mind and intellect in God is considered higtiean the effortless act of
surrender and complete dependence. The simple ipbrshttitude, devoid offiana
andyoga is recommended only for the weak who do not asfuir the higher goal.
Various options are offered for the cultivation thie Bhakti-Yogacoupled with a
gualitative gradation. The contemplativbaktiis regarded as the highest and the one
obtained througtAbhyasa-Yogaas the next in order of meriBhaktiin the sense of
surrender is clearly graded as the lowB$takti jiizgna andyogastand interwoven in
the Srrmadbhagavagita. In the discourse on ttghakti-Yoganot onlybhakiis clearly
connected withjigna and yogg but both thebhaktaand thejfiani are described in
similar terms. It is expressed in tliemadbhagavagita as follows —

abhyise 'py asamartho 'si mat-karma-paramo-bhdva
mad-artham api karami kurvan siddhim aspsyasi//
athaitad apy &akto 'si kartun mad-yogarasritas /
sarva-karma-phala-tygari: tatah kuru yasitmavin //*8
According to theSrimadbhagavagita, throughbhakti the bhaktawho takes
refuge in God, “attains Him”. It is expressed ie Snimadbhagavagita as follows —
vita-raga-bhaya-krodh mam-maya mam ugisritah /
bahavo jfina-tapag pita mad-blavamagatih //*°
“Enters into God”. It is expressed in tfigmadbhagavagita as follows —
mat-karma-kn mat paramo mad-bhakisafiga-varjits /

nirvairah sarva-blitesu yah sa nam eti pindava//*°

“Abides in God”. It is expressed in tlermadbhagavagita as follows —

18. Ibid; chap XIlII, v. 10, 11.
19. Ibid; chap. VI, verse. 10.
20.1bid; chap XI; v. 55
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antavat tu phala: tesam tad bhavaty alpamedhas /
dewin deva-yajo gnti mad-bhaki yanti mam api// **
And “lives in Him”. It is expressed in thfimadblagavadyita as follows —

mayyeva manadhatsva mayi buddhi nivesaya/
nivasisyasi mayyeva atardhvai na saisayah//*?

The final teaching of th&rimadbhagavagita is absolute relianceskasarana)
on God. According to th&rrmadbhagavagita, bhaktior true devotion is to believe in

God, to love Him, to be devoted to Him and to emtér Him. It is its own reward.
7.2.3 :Bhakti in the Bhagavata-Purna :

The Bhagavata Puiipa is definitely a Vainava text. It dwells a great deal on the
life and personality of isna. The whole of tenth skandha of this #aris devoted to
the Krsna theme.

The loving devotion for ¥sudeva Ksna has strong emotional overtones in the
BhagavataPuraza in which bhakti for him is described as a surging emotion. It is
expressed in thérrmadBhigavataMahapurana as follows —

kathan vina romahasm dravatz cetag vina /

vinanandz srukalaya sudhyedbhakty vinasayah //

vaggadgad dravate yasya citta rudatyabh ksnam hasati kvaciccd
vilajja udgayati nvtyate ca madbhaktiyukto bhuvaigurti /
yathagning hema mali jaditi damatan puna: svai bhajate ca ipam/
atma ca karmansiayam vidhizya madbhakti yogena bhajatyatham//
yatha yathatma parinyjyate’m matpuya githasravanabhidhanai /

tatha tath pasyati vastu sksmar caksuryarthaivafijana samprayuktarti®®

21. Ibid; chap VII; v. 23
22. Ibid, chap XII; v. 8.
23.SrimadBhagavata Malapurase; Book XI; chap. 14, verses - 23 — 26
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This state is produced by gazing at the image shd singing his praises,
keeping company with his devotees and hearing dfisunighty deeds. Furthermore,
out of nine acts of devotion, certain acts of vagrhaving a ritualistic content can be
conceived only in relation to a personal deity @he Vagnava traditions of idol-
worship.

The personal deity, Kna is interpreted throughout as tNe@guza Brahman—
and theSagwa Brahmanas Krsna. Therefore, naturallyphaktiis also described in
both itsSargwa andNirguza form24

In the third book of thBhagavata Pudina, in answer to Devatti’'s question
about the distinctive features of tBhakti-YogaKapila explains thabhakti manifests
itself in a number of ways and can be of differ&imds. The difference in its
expression is caused by the inherent differendeématural tendencies and attributes
of people. Kapila then goes on to enumerate thiedskof bhakti caused by the three
gurzas Thebhakticaused by pride or ill-will is described by himtamasika and that
caused by some desire or end in viewr@asika He refers to théhakti which
manifests itself in the worship of idols and thefpenance of the prescribed rituals in
the service of the Lord asttvika. To these three, Kapila adds yet another category,
that of nirgupa bhakti He elaborates on it separately and keeps itndistrom the
other three. It is expressed in $remadBhigavataMahapurana as follows —

bhaktiyogo vahuvidho @ngairbhavini bhavyate/
sva blavagwa mirgena puisam bhavo vibhidyate/

abhisandlaya yo hm @ dambha: matsayarmeva va

24. Sharma, Krishna (2015Bhakti and the Bhakti Movement : A new PerspecBvd 21
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samramblt bhinnadg bhavam mayi kuyirta satimasé: //
visayanabhisandhya y& aisvaryameva va
arcadavarcayedyu @n prthag blivah sa ajasah //
karmanirrzramuddsya parasmin & tadarpazam/
yajedyaravyamiti i prthagbhivah sa sittikas //
madguasrutimatrepa mayi sarvagudsye /
manogatirvichina yatha gangambhasohambu dhatl
laksazam bhaktiyogasya nirgtasya hyud hytam//
ahaitukyavyavahit ya bhakt# purusottame//?®

Whereas the first three can be related with varfouss of belief in a personal

deity, the fourth can be understood only in refatath the idea of an impersonal god.
Nirgura bhaktj is, therefore, explained and sustained inBhegavata Pufiza with
the help of the relevant underlying principlesSafnkhya, Vedinta and Yoga It is
expressed in thérrmadBhigavataMahapurana as follows —

vasudeve bhagavati bhaktiyogarayojitas /

janayatyisu vairagyan jiiagna yadbrahma daanam//

yogena vividagena bhaktiyogena caiva hi
dharmerobhayacihnena yaprawttinivrtti man // 2

In the discussion dflirgura bhaktj emphasis is laid on the enquiry after the Self
and the importance of religious rites and the omtedes of worship is minimized. The
form of bhakti is obviously represented as different frddaguwa-bhakti directed

towards a personal deity which expresses itsakirrnalized acts of worship as listed

25. SrimadBhagavata Malapurana; Book - l1I; chap. 29, verse; 7-12
26. Ibid; Book - IlI; chap. 32. verses. 23-35.
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under the requirements ofvadta-bhakatiin the Bhagavata Puiiza. It is expressed
in the SrimadBhagavataMahapurana as follows —

devanam guralin gana manuravikakarmaiam /

animitiz bhagavat bhakt sidhergatyas //

pasyanti te me ruciipyamba santla prasannavakifrura locanini /
rupani vidyani varapradini sakari vacam sprhariyari: vadanti//?’

When the soul unifies with thBlirgura Brahmanthrough devotion, then the
devotee by virtue of his knowledge of truth and dissociation from the worldly
objects of attachment, destroys the egoism of liglrand feels free from the desires
that make the knowledge of the Ultimate Realityficifit. Through devotion, the
devotees disentangle themselves from the worldn The knowledge of the Supreme
Self ortattva-jftzna dawns upon them, and with the advent of this kedgk, they are
able to meet their real self. The sense of othermetween God and His devotee
disappears in such a meeting. It is expresseceifrimadBhigavataMahapurana as
follows —

sadhu prsra mahiraja sarvablatahitat manz /

bhavatz vidusa capi sadhiznam matiridyst //

indriyairvi sayakrst aira ksiptam dhyayatamm mand: /
cetaniri harate buddhke stambastuyamiba hrael//?®

27. Ibid; Book - llI; chap. 25, verses. 32-35
28. Ibid; Book - IV; chap. 22; verses. 18-30
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In theBhagavata Puiina, bhaktiis described as an end as well as means. In one
sense, it indicates the mental attitudes of thérasp in the other, it stands for an
accomplished state of mind. Thus, irrespective loéther it is described as a means or
an endphaktiin theBhagavata Pu@ira does not stand exclusive of the other two, i.e.,
jAianaandkarma Either it leads to them, or is their result.

In the Bhagavata Puiina, bhakti is not represented as a separate spiritual
discipline excludingfiana and the idea of an impersonal God. On the contigsy
Nirgura category is related tigna and is directed towards tiNirguza Brahman It
is urged that one should contemplate on the impatstimanwith bhakti andjiiana;

It is expressed in th§rimadBhagavataMahapurana as follows —
yadi ratirbrahmaui naiszziki pumanacaryavan jfiznaviraga ramhasi /
dahatyavryari hrdayai jivakosai paficitmakan yonimivothitoha gahi/?°

And bhaktiis described at one place as a characteristiarieatf the knowledge
of the Nirgupa- jfigna. It is expressed in thérimad Bhigavata Mahapurana as
follows —

jAianayogdca mannizkzo nairguzyo bhakilakanal /
devayorapyaka ewtho bhagavacchabdalak/ //*°

Knowledge of philosophy and the practice ¥bga are also considered

legitimate parts obhakti
7.2.4 :Bhakti in Sandilya’s and Narada’s Bhakti Sitras :

The two other authoritative texts that are mosexplain the doctrine dbhakti

are theBhakti Sitras of Sandilya andNarada This is obviously due to the fact that

29. Ibid; Book-IV, Chap.22; verses 26.
30. Ibid; Book-Ill; chap. 32, verse. 32.
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they are the two earliest known works concerneciipally with the Bhakti theme
itself.

Sdndilya and Nirada both are invariably quoted in all academiculsions on
bhakti But neither of them deals witthaktias a doctrine asiddhinta. Both speak of
bhaktiin the general sense of devotion while analysisgature and significance.

WhereasSandilya’s approach is more in keeping wiNirgurza-Bhakti and the
classical system damkhyaandVedinta, Narada shows a greater leaning towards the
Purapic tradition and the sectarian characteristics ofBh@gyavatasand theirSagua
mode ofbhakti

The bhakti of Sandilya is much more contemplative in nature as compared to
that of Narada, which is definitely more emotior?éls"dndilya definesbhaktias a state
of mind by attaining which a man lives, moves aad his being in Hini? Although it
can be cultivated with the help jftznaandYoga® it is essentially a state of mind and
experience. It includes the means, but is beyortaiher than them. According to
Sandilya, bhaktiis an act of recognition, and therefore, a formkrdwledge. Since the
act of recognition in itself presupposes formerwigalge, it is in itself an expression
of renewed knowledge. On the other hand, Naradaritbes bhakti as intense
attachment to Gotftbut more in terms of personal emofidRor him, bhakti has the

nature ofasakti or attachment. On obtainibgpakti or union with God, man does not

31.Narada Bhakti-&tra; verses. 68.
32.Sandilya Bhakti-Sitra; verse. 19.
33. Ibid; verse 19

34.Narada Bhakti-Stra; verse. 68.
35. Ibid; verse.68
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desire anything else and is overjoyed and satisfiétirada speaks with great fervour
about acts of worship directed towards the perstorah of the deity. To adore His
greatness and beauty, to worship Him, to serve tdimd, to love Him in His personal
form is often described dmhaktiby Narada®’

Although the main theme of aada andSandilya is bhakti and they are not
really concerned with the nature of God, nevergeetbere are sufficient indications of
their views on God in thegitras. Neither of them holds a personal view of God as a
necessary condition dhakti Even Nirada, whoséhaktiis clearly directed towards a
personal deiti’ and whoselasadhz bhaktiis just not possible without the deity’s idol
and temple, does not lay down the idea of a pet$eod as a necessary condition of
bhakti As far asSandilya is concerned, his concept of God is definitely émgonal in
character. He makes it a point to enphasize tisdit@kti should not be confused with
Deva-Bhaktior devotion to a personal defty

Sdndilya does not establish God as a third priné’ﬁ)When he uses the term
Ivara, it stands for an embodiment of both the transeahdind the immanent
principles. Therefore, without looking for a separand distinct entity as God, if
Sandilya’s bhakti is placed within his own dualism a@ft and acit, it can well be

interpreted as a unifying principle. Describing Gasl both the transcendent Lord

(Isvara) and an imminent principleffman) does not create any problem findilya

36. Ibid verses 5 and 6

37. Ibid verse 82.

38. Ibid, verses 9 and 79, 82

39. Sandilya Bhakti-gitra; verse. 18.
40. Ibid; verse 40.
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in defining his ideas obhaktf* For Sandilya, bothsvara and thedtmancan be the
objects otbhaktl%. He takes them as one.

According to Nirada also, the idea of God is imminent. It can &éensin his
description of the divinity of great souls orahitmgs. Narada sees no distinction
between them and God. According to hibhakti can be attained through divine
compassion as well as through the grace of thenBimief®

Neither Sandilya nor Narada represerthakti as a path separate or opposed to
jiana. In the relative context of gfia, karma yoga and bhakti Sandilya tries to
establish a definite relationship betweeang andbhakti Whereas knowledge is
necessary fobhakti the final liberation comes only through the atitaént ofbhakti
According toSandilya, bondage is due to the want of devotion and rattahjfiana*.
When bhakti oppears, it destroys the existing knowledge anaddeto new
knowledgé®. Sandilya’s bhaktiis the experience of this renewed knowledge. @n th
other hand, when #ada speaks of the superiority ohakti’®, he offers two
explanations for it. First, it is superior becatigs its own reward and does not require
any other support. It is self-sufficient and spometaus, and takes shape of its own
accord. Secondly, because God has an aversiohdogdoist, and love for humility.

Thus, Nirada sets asidkarmg jfigna and yoga as inferior, not because they are

41. Ibid; verse 38.

42. Ibid; verses 29, 30, 31

43.Narada Bhakti-Stra; verses- 38, 41.
44. Sandilya Bhakti-Sitra; verse. 90.

45. |bid; verse-96

46. Narada Bhakti-Gtra; verse- 15
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antithetical tobhakti but because they can never be self-sufficient.ti@nwhole,
Narada regardbhaktias superior to knowledge only in an emotive sense.

Finally, it is seen that though certain points @tidction and difference can be
found, bothSandilya and Nirada regardhaktias a matter of emotion and experience;
never as a doctrine or cuit. Iney auacn Imporamcenaku only in me sense of
religious and spiritual feeling.

Bhakti for the impersonal God is very often describedhese texts as higher
form of devotion; and a monistic ideology accompanall such descriptions of

Nirguza bhakti*’
7.3 : Conception of Devotion oBhakti in Sankaradeva’s Philosophy :

According toSankaradevaphaktiyogais the crown of the spirituakghara and
the only way to realise the chosen ideal, the GRmhkaradeva’sbhakti-dharma
speaks thabhaktiis the ultimate goal of human life. It has diffierenames and each
has its own significanceBhakti-dharma or Eka-Sarana-Hari-Nama-Dharma of
Sankaradeva is also known aBhagavaf dharma because it is based on the
Bhagavata puiina and theSrimadBhagavad @&a in which bhakti or devotion to God
gets priority. It is also known adahapurusiya dharma because it admits the worship
of one God, Who is named as Ha&yrusottamaor Mahapurusa, the supreme Person.
This religion is also known d@ska-Sarana-Hari-Nama-Dharma as it lays emphasis on
surrender of the self to Hari, chanting and ligtgridis names Who is conceived to be

gracious and mercifffl.

47. Sharma, Krishna (2015Bhakti and the Bhakti Movemempt 129.
48. Sharma, Nilima, (ed.) (2008The philosophy cfaiikaradeva : An AppraisalBhakti- The
ultimate value by A. Neog; p. 139.



215

Sankaradeva takes thbhaktiyoga of Srimachagavad@a and applies it to
Personal God ofsvara of Bhigavat putina, Who is the highest Divinity; the full
incarnation of V4nu. In order to present a higher ideal of life, Gacarnates Himself
so that the world may be saved and helped to maleehin the spiritual evolution.
Beacuse God is not a detached spectator of thelwoocess; He is to be reached by
bhakti according t®ankaradeva.

In order to cultivate devotion to achieve his desiideal,Sankaradeva takes
dasya-bhaktibhava. God is taken bySankaradeva as a compassionate master and
bosom friend. It is found in his discipleadhavadeva’'®Namaghaga as —

harika hindhava buliyyijana
karaya hari Krttana
samastéastrara tattvakagnila
jana sehi mahjana*

It means— The saint who calls Hari as his friend aings the name of Hari
knows the substance of afistras,

Among the nine kinds dbhakti sravapa and Krttana are regarded as the best
forms as they are necessary requisites for thdigation of mind.Sankaradeva says it
in hisKirttana ghga as follows—

sravapa krttana binz ana pwye najpya

ifo ghora saisarara para.*®

49.Nama Ghaa, v.-366; edited by Das, H.M.
50.Sankaradeva Kirttana-Ghaa (Vedastulj , v. 1674
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It means, — No other virtues except the listerang chanting of the names of
God enables one to overcome the worldly pains affdrings.

Sankaradeva’'sohaktidharmais the sayntesis of religion and philosophy. yisla
emphasis on the need for ethical life as an esdesdindition of spiritual realisation
and bhakti or devotion leads us to that path. AccordingStkaradeva,bhakti is
always linked with good. ThBhakti-Pradpa, theBhakti-Ratakara and theKirttana-

Ghasa of Sankaradeva explain thathaktiis greater thamuki
7.3.1 :Bhakti in the Bhakti-Pradipa:

Sankaradeva’'sBhakti-Pradpa is very small in form; but its inner meaning has
made it a large one. In this boofankaradeva advises the devotees frequently to
worship Vinu. People lose their discretionary powers and bec@norant due to
lack of Visnubhakti According to these scriptures, thenubhaktiis the only way to
get rid of the pains and hurdles of life.

Sankaradeva starts with a prayer to Lordsia in theBhakti-Pradpa. In this
very beginningSankaradeva compardshaktito nectar. He says that oriipakti can
purify the whole world and the devotees feel imneergeasure through it.
Sankaradeva expresses it as—

jagata pavitrakiri saksate amta/

yaka suni sidhusava hoverkakrtya//>*

In the chapteKrsna-Arjuna-Saivada, Sankaradeva tries to clear the confusion
about devotion and salvation through the convessadf Arjuna and Lord Isna. In

this conversation, it is found that one can attsaivation with the help obhakti

51.Sankaradeva’8hakti-Pradpa: v.7
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easily. There appear no hurdles in worshipping ®mevn God. It is one and only
devotion, which can shows the right path to theotles. It is said earlier that, in the
Bhagavata pudna, bhakti includes nine, i.e.sravapa, kirttana, sakhya smarsa,
arcana vandana padasevanadasya atmanivedanalt is expressed in th&rimad
BhagavataPurana as follows —

sravanam kirttanam casya smaraarm mahatim gate: /

sevejyivanatirdisyai sakhyamitmasamar panan®
But theBhakti-Pradpa lays stress osravaza andkrittana only. According to
this scripture, hearing the name of God is callee best devotionSankaradeva
expresses it as—

mora katla sravapata karibeka rati

akese bulig sakhi uttama bhakatr
It becomes clear from this reference thatBikti-Pradpa also supports the
navadta-bhakti of the Bhagavata Pufira. But it gives stress on hearing the name of
Lord Krsnpa. It also prohibits hearing the name of other gextept the name of Lord
Krsna. It is said that, hearing the names of other godkes bhakti impure. Hearing
and uttering the name ofr§ga should be the only practice of a devotee. Thelntlaen
only this practice may be calldédhakti He expresses this in tBhakti-Pradpa as—

nusunoi ana eko devara nama

abyabhiarini take bulio bhakaf

52. SrimadBhagavata Mahapuina: Book-VII; verse -11.
53. Sankaradeva'83hakti-Pradpa : v. 28.
54. Ibid: pada - 30.
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Sankaradeva uses the woathyabhicri bhaktito denote puréhaktiand that is
only for Lord Krsna. It is seen that Bihabadeva also supports the thought of
Sankaradeva and opines that the devotion tenK is the pure devotion. In fact, the
pure love and affection for Lordrkha is defined aabyabhi@ri bhaktiby the author.
To follow the way ofabyabhi@r7 bhakti one should have to worship none other than
Krsna. According to theBhakti-Pradpa, all the gods become pleased through the
worshipping of the Lord t§na. It is expressed in thighakti-Pradpa as follow—

sarvadeva twra hove kspaka pijane™
Here, the influence of thBhagavata blavartha dipika of Sridharaswmi is
found clearly. As the branches and leaves of a beeome lively and fresh by
watering at the root, similarly all gods becomeagkd through the worshipping of
Krsna. It is expressed as follows—
pransyopalaro bhojanan, tasnédeva indriyinam
trptiz na tu tattadindriyeyughaka pthagannle panena
tatha acyutiradhanameva
sarvadevairadhanai na pthagityartha:.>®
It is worth mentioning that t¢na is depicted as God in tiBhagavata Puina
and the influence of thBhagavata Puiira is shown in theBhakti-Pradpa as well as
other writings ofankaradeva.
In the Bhakti-Pradpa, we have found the story of a@maa and wife of a

Candala. In this story, the Bhmapa worships Indra, the king of God for his material

55. Ibid : pada — 62
56.Sridhara Sami : Bhagavata Blivartha Dipika; 4/31/14
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welfare and for the ultimate goal. On the otherhabihdalini is a Haribhakta She
tries to explain the Bhmana about the consequenceHdribhaki, but fails. Instead of
accepting the thought ofagdalini, Brahmaya insults her and worships Indra loudly.
Then Gindalini takes a bath in the river and chants the nafKrsna. At that time,
Narada appears and becomes surprised by the actmfala After hearing the
whole story from the &hdalini, he says that it is the work that makes a rBathmaja
or a Gindala. So, by worshipping Hari, thea@dalini has achieved her to the ultimate
goal of life; i.e., the salvation. But the Bmaja has degraded himself by his act.
Here,Sankaradeva compares the act of thatBnaa to an act of receiving a piece of
glass instead of a pearl. In this story, it is diefound thatSankaradeva gives stress
on krttana or chanting the name of Hari.

According to theBhakti-Pradpa, the life of a non-devotee without knowledge is
always valueless. It is expressed in Biekti-Pradpa as—

haribimukhara &ra jivana niphala /P’
The activities of a non-devotee can be comparél thiat person who accepts

the small pool of water leaving the river n>a. 4 is expressed as follows—

indrakese pje avaheli arayana /
manikaka teji kare kcaka yatan //
yena gaga tejiya donaka jaya hanthi
teji yena sea saniyata marai ganthi//f®

In the Krspa-Arjuna sainvada, Lord Krsna's attempt to remove the confusion

of Arjuna aboutbhaktiis depicted by the author. Lordrd6a says that the devotee of

57.Sankaradeva'83hakti-Pradpa : v. 65.
58. Ibid : pada — 64, 65
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Krsna purifies all the holy places. And Lord Himseltlie ever joyful eternal soul. He
destroys the enemies of devotee and rears thertheASun is the destroyer of lily,
Krsna is the destroyer of all the inner enemies of wt#e. So, it is the duty of a
devotee to devote Lordrkpa to get rid of the fear of death. Tlhakti Pradpa
opines that any other religious activities and \ugging another god is just like an
illusion. So, one should avoid the worshipping tifey gods, should get engage to the
service of Lord Ksna.

To worship Ksna, one must practice to develop the power of satitrol and
must deal equally with everyone. Moreover, a devateist not feel envious of other
religions. A devotee must be kind to all the creaguof the world and pacified for
every religion. Then only thdhakti becomes strong. ThB8hakti Pradpa does
remember that God lives in every creature of theldv@ankaradeva expresses it as
follows —

samaste hitara hydayataachoami/

parama sundara manohara antaryi "
Moreover, the name of Lordrkha is defined as the king of all the religions. It
cannot be compared with other names of the worlterldg the name of #na is
equal to the religious austerity of an ascetits &#xpressed in thBhakti Pradpaas —

parama sanyse @«dhe yi gati marae/
pave save phala ekazma suarage //
mahz dharma karma yatase saisarata /

nama sumarae save upaje lagaté®

59. Ibid : pada - 146
60. Ibid : pada — 162, 163
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A person must be sunk in the ocean of painfuldifie to lack of Haribhakti. It is
said that, all the earlier sins are washed aweaoas as one utters the name ofita
without any cause. @i, Prahkda, Nirada etc. could have the blessings efild easily
with the help of chanting Hadma. It is found in theBhakti-Pradpa that Arjuna
utters the name ofina as his friend and later also repents for that.ilBg said that
devotion is related with friendship also. The seofsgaklitva is found in the relation
of Arjuna and Ksna.

Haribhaki is that stage of mind, in which the devotee beesmnknown to the
knowledge of outside world. When a devotee is deeplgaged irHaribhakti, the
atmosphere of surroundings becomes irrelevantifor ihe devotee chants the name
of Krsna and attains that stage of happiness which cahenexplained. The heart of
devotee is melted by uttering the name of Harita@ags come out from his eyes. It is
expressed as follows —

krsna krsna bolantesarira romafcita/
netrara lotaka jhare drava hove citth
bhakatiragnandataazkula h-daya/

si janata gailo @ina apuni bikraya//®*

Sankaradeva opines that it is the stage of ultimatal.g&t this stage, the devotee
feels immense pleasure and it cannot be compared tevthe pleasure of attainment

of the heaven.
7.3.2 :Bhakti in the Bhaktiratnakara :

Bhakti plays the central role in the teachingSafikaradeva. He has repeatedly

asserted that discarding all other paths, one dhimliow the path of devotion. The

61. Ibid : pada - 236
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Bhaktiratnikara of Sankaradeva, written in Sanskrit is a work of immeimportance
from the point ofbhakti In his other scripturesSankaradeva has preached his
philosophical views through some narratives oristdut in theBhaktiratrzkara, he
has dealt with the concept bhakti without any episodical narraitves. This work is
actually a compilation of different verses mainiprh the Bhagavatapudna, which
are the best suited to describe the different aspgbdhakti He has commented upon
these verses to express his own views.

In Bhaktiratnikara, Sankaradeva opines thahaktior ‘devotion’ is the ultimate
aim of human life. In India, four goals of humaifa hre accepted, these ardhrarma
(duty), artha (wealth),kama (desire) andnoksa (liberation). Among these foumoka
is the highest goal.

But Sankaradeva attaches utmost importance to devotiohisiview, bhakti or
devotion is superior to mukti.

In Sankaradeva’s viewsbhaktiis of the nature of love. It is expressed in the
Bhaktiratrzkara as follows —

paramaisvara bhajamya deva
mota pareina nii /
kaya-wakya-mane moradua-padme
bhajzi nama-gwa gai //°?
Quoting from theBhigavatg Sankaradeva declares that tmérguza type of
bhaktiis the continuous surge of the mind towards thel MyYho resides in all beings;

just by hearing the attributes of Him, one canimatparity of the soul; though he says

that bhakti can besagwa and nirgura. The surge of the mind is likened to the

62. Bhaktiratrakara; chap.X| Bhaktiyoga Mhatmyg), verse- 424.



223

continuous flow of the water of the river fidg@ towards the sea. This type of devotion
or bhaktiis spontaneousafiaituk) and uninterruptedagyavahita. It is described in
the Bhaktiratnzkara as follows —

nakaficaya eko &ma fniba tahara nama
bhagavat bhakati uttamd

moksata adhika jo bhakatira sukha ati
paramaananda nigpamal//

bhaktiye pursara linga-deha bhagna kare
binayatne mukutika gve/

yena udarara bahni bhufije g@ri anna yata

jirna kare sagko svablve//*®

Following Sridhara Sgmin, Sankaradeva explains the terhaituk as devoid of
any desire for fruitsniskama). Avyavahitameans without the perception of difference
(bheda-darganasiinya). Hence, inSankaradeva’s concept, thergura bhaktiis not
motivated by any desire. This is the highest typbhakti Sankaradeva deals with the
best (ittamg kind of bhakti in the Bhaktiyoga Mhatmyaof the Bhaktiratnzkara,
which is the same as tmérgurza bhakti Thus, it is said that the naturahgbhavika)
and desirelessaafiimittg) inclination of the mind towards God is th#ama bhaktior
the highest type of devotion. This typeldfakti easily destroys thiergasarira of the
devotee and leads him to liberation. However, atingrtoSankaradeva, as also to the
Bhagavata Pufna, devotion to God is superior to liberation. It expressed in
Bhaktiratrzkara as —

animitz bhagavat bhakti: siddher gatyas /
jarayatyasu ya kosarir nigirnamanalo yath //°*

63. Ibid: chap.XIl; (Uttama Bhakti); verses- 480.
64. Ibid: chap.XI; verse- 2.



224

It meanshiskam bhaktito Lord Krsna can soon destroy subtle body just as the
fire does eaten up food.

Here, siddhi means liberation. This type @hakti cannot be attained by any
effort. It is attainable by the grace of God orllyis a gift of God. God saves his
devotee who worships Him with faithful devotionmadeath and transmigration. It is
expressed in the followingokas as —

imam lokam tathaivimunmitmanamupagyinam/
atmanamanu ye ceha yeayas pasvo ghah //
visrjya sanananyansca némeva \Wvato mukhant
bhajantyanyay bhaktyi tan nytyo ratipz raye//*®

It means, the Lord provides release from the cg€leirth and death to those
devotees alone, who shun the happiness in thisdwamt are devoted to the Lord
alone.

Bhakti is not only the best, but the easiest way ntakti or liberation.
Sankaradeva mentions that there are many paths ofalioe; but among these the
path of devotion is the best.

Sankaradeva also declares that a devotee should siere@ompletely to God
abandoning all other things, even #mati, thesnrti, injuctions, prohibitions etc. The
importance of surrendering oneself to Lorgid& alone cannot be overestimated in the
school of Sankaradeva, for he repeatedly declares that devotigth supreme
surrender €kasarana-bhakt) is the only way of lifeEkasarara-bhaktiis the refrain
of all the chapters dBhaktiratrzkara. Even if one thinks of Lord Kna alone out of

enemity, he can attain the highest goal. In thigext, Sankaradeva refers tSisupala,

65. Ibid: chap.XI; verses- 4, 5.
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Pawdra, Silva and others who have attained His similarigirgpya just by
contemplating about Him out of enemity and malide.is expressed in the
Bhaktiratnzkara as follows —

vairena ye npataya sisupalasalva

pawdradayo gativigsavilokar@dyais/
dhyayantaakrtidhiyah sayanisaradau

tatszmyana puranuraktadhigri puna: kim //°®

It means, while the kings, lik§isupala, Salva, Pamdraka and others, thinking of
God only in term of enemity, secured the form & tord, what to speak of those who
worship God with love come to gain His form.

He says that if one can attain God with mere coptation or ordinary devotion,
then what is to be said of him who thinks of Hintlwiove, full devotion and self-

surrender ?

According to Sankaradeva,bhakti is classified into two types; these are ,
sadhana bhaktiand phalaripa or sidhya bhaktf’ Szdhana-bhaktiis the mental and
physical practices which lead to supreme love tadwasod. In the first stage of the
path of devotion, a devotee has to worship Godrdaug to thesesadhanasor means.
Phalarizpa or sadhya-bhaktiis the fruit of thissadhana bhakti In the Bhagavata
Purana, there are nine kinds thakti These aréravana (hearing) kirttana (chanting
or singing),smaraa (remembrance)padasevana(propitiation), arcana (adoration),
vandana (prayer), dasya (offering service),sakhya (friendship) andatmanivedana
(self-surrender). It is expressed in figmadBhigavataMahapurana as follows —

sravanm Kirttanar visnouh smaraari padasevanam

arccanan vandana: dasyan sakhyamtmanivedanamn

66. Bhaktiratrakara: chap.XIV; verse- 8.
67.Mahapurusa Jyoti: 2003; Vol- V; p. 93
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iti sumsapita visno bhaktiscennavalakana /
kriyeta bhagavatyaddhtanmanyeha dta muttamari/®

Sankaradeva has referred to these nine kindshaktiin his Kirttana-Ghaa. It
is expressed in th€irttana-Ghaga as follows —

sravana Krttana smaraa vispura
arccana pada sevana

dasya sakhitva vandanasyuta
kariba deha arpaa //

navavidha bhakti yhuta gcarai
sehise @ha uttama/®®

In Bhakti-Ratiakara also,Sankaradeva has discussed the importanceadana,
kirttana, smaraa, arcanaetc. HoweverSankaradeva has attached utmost importance
to sravana andkirttana of the attributes and names of Lordska. Further, the last
sadhanz, that is, self-surrender is regarded by him ashilghest means of attaining
devotion and also liberation.

During the course of devotion, the devotee devebpelation with his God,
which is termedbhakti-blizva (mode of devotion). In Vanavism, there are five
bhakti-bhivas These ardanta, dasya sakhya vatsalyaand madhura Among these
different modes of devotior§ankaradeva favours the mode dfsyabhakti He has
repeatedly expressed the desire to become thensgdasa) of Lord Krsna. In the
Bhaktiratnzkara, he has quoted different verses from leigavatato show that
worshipping Lord Ksna as His servant is the highest form of worship,levh
becoming His servant is the highest goal of life.isl expressed in th&hakti-

Ratrzkara as follows —

68. SrimadBhagavata Malapurana; Book: VII; chap.5; verses- 23, 24
69. Kirttana-Ghaa: Prahlad Caritra; verse- 340.
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sravapam kittanam dhyanam hareradbhutakar meaj /
janmakarndgurafianca tadarthe’ khilaceg itam /"

It means, one should listen to, celebrdtet{ana) and meditate on Hari’s
wonderful deeds and should dedicate to Him all,’otérth, deeds and qualities.
Again,

matkatlasravane sraddh: madanudhy namuddhava

sarvaizbho paharaai disyemtmani vedanany’*

It means, one should have reverence in listenintpeéodeeds of God; meditate
on the Lord’s forms, give up all gains and surrendeeself to the Lord and His
servant §asa).

In this way,Sankaradeva has established in Bieaktiratnzkara that the ways
of devotion consisting of the listening to and ritg of the names and attributes of
the Lord Ksna is the highest duty of mankin§iankaradeva makes it clear tHattakti

should be the goal of man.
7.3.3 :Bhakti in the Kirttana-Ghaosa :

TheKirttana-ghaa is directly connected with the very second kindloékti or
devotion, that isKirttana or chanting alone the names and attributes of Kasda. In
his Kirttana-Ghaa, Sankaradeva has made it clear that the path of devatidohakti
is superior to all other means of getting the divimaceBhaktitheory ofSankaradeva
is grounded upon ‘Th&rimadbhagavatgita and TheBhigavata-Putina’. The Eka-

Sarapa-Hari-Nama-Dharma which constitutes the core of his Neo-¥@vism is

70. Bhakti-Ratakara; Chap.X; verse, 21.
71.Bhaktiratrzkara; Chap.X; verse, 25.
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based on the philosophy that Lordgska is the only Adorable one. This single-minded
belief in and surrender to Lordréqa is the essence bhakti in theSrimadbhagavad-
gita. According toSankaradeva, Lord ksna can be made a permanent property of the
devotee’s mind and heart neitherjapa andtapanor byyajiiaanddana; but by pure
devotion aloneSankaradeva subscribed to the philosophy of Onene&gsai-Visnu
everywhere, in every particle of the Universe. Efere, a devotee of Lordrkna
should see the Lord in every being. In Kisttana-Ghad, Sankaradeva declares that a
true Vaknava is he who loves each and every living beingiabse his mind is
overpowered with ksna-consciousness — a broad minded and divinity snge
blissfull state in which he hardly finds any distion between a dog and an
untouchable; a jackal and a priest. Theref&akaradeva strictly prohibited the
worship of any other god and recommended the lonedevotion with humility and
self-surrender to Kna alone. For him; i§na is the mind and destiny, the cause and
the effect, theUpaya and Upeya the object and objective of the whole hearterd
devotee who finds him everywhe'fe.

In Kirttana-Ghaa, Sankaradeva describes that among the nine fornishakti
dasya andsakhyaare two states of emotional attachment for the LSedkaradeva
described himself as lairkara (servant) of the Lord #na. Madhabadeva, who was
the most favourite follower ddankaradeva used to consider himself as the servant of
the Lord Krsna. It is expressed iKirttana-Ghaga that for the Vainava devotee, the
attachment for the Lord itself is the goal of lifghey even donot aspire for the final

emancipation from this troublesome worldly life.rFollowing this bhakti cult, one

72. Kalita, Jagat Ch. (Ed.) (2014eo-Vaisnavite Movement in North-East Indeg. 225, 226.
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need not belong to any so called higher class aed not have the help of any priest
of any higher caste. In the matter of the mariaius of the devotee also, there was no
rigidity. Moreover, with regard to the caste-systeargood deal of flexibility gained
ground in the society, because, there was no barfp caste in the matter of hearing
(sravang and chantinglgrttana) of the holy names and attributes of the Londnié.

It is expressed in thi€irttana-Ghaa as follows —

nalage bhaktita deva dvijasi huibe/
nalage sambhta sastra vistara @nibe//

tapa japa yajfia dna save vambana/
/73

kevala bhaktita tyra honta @rayana /.
It means, for devotion, one need not be gad§a, sage; and need not acquire
knowledge of many scriptures. Penances, silentepsaysacrifices, gifts are mere
deceptions. Brayana remains content only with devoti6h.
In the Kirttana-Ghaa, Sankaradeva describes the stories ofirjla, graha-
gajendraetc. and from them, we can understand that a sicene attain salvation by
uttering the names of God without any knowlegdeanffa uttered the name of his

younger son Brayana at the time of his last breath and he achievedutfimate goal

of life; that is, salvation. It is expressed in Kettana-Ghaga as follows —

maribara vel ir0 ajamile
narayapa nama laila/

kawi janamara yata mhapapa
taro prayscitta bhaila//

samsarata yata ano asnkhyata
achai mala papigana /

sawaro ehise mukhya pyascitta

harira rama Krttana // ”°

73.Kirttana-Ghaa. Prahlad Caritra; verse- 380.
74. Saikia, Purananda (2005§rimantaSaikaradevar Krttana-Ghoda, P. 192.
75.Kirttana-Ghaa. Ajamila Upakhyana; verses — 182, 183.
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It means, Aimila uttered the name ofakiyana at the time of death, and then all
his sins were atoned. There are countless wonsesrin the world; but for them, the
name ofHari is the atonement foremost for all sins committed.

In this way,Sankaradeva expressed kirttana-Ghaa that the best way unto the
Lord Krsna is that ofbhakti i.e., devotion to ksna with love.Sankaradeva stressed
sravana and kirttana as the two modes dfhakti Howerr, as far as the relation
between a devotee and God is concerd@slya bhaktis highly eulogized.

Sankaradeva gives more importancebtoakti than knowledge. According to the
philosophy ofSankaradeva, men can gain liberation in eliyuga only through the
stress obhaktiandbhaktialone. It is expressed in tK@rttana-Ghaa as follows —

aprayase sije kalita puya/
kalira sunaz yena mahguza //
kariya kirttana kalitaati /

pavai vaikuithaka cautria jati //
hari nama ghui kali yugata/
nichaye huibeka loka bhakat&®

It means, in kaliyuga, one can earn virtue by isipgHari’'s rama and can
ascend to Vaikatha. By chanting Hari’s ama, people shall surely be God'’s devdtee.

Men cognise the false world as true due to ignaraKmowlede is very much
necessary to remove this ignorance. But $ankaradeva, this knowledge can be
attained only througlbhakti Knowledge does not arise withobihakti There is no

contradiction betweebhakti and knowledge. Knowledge arises frdrnakti and by

76. Ibid.Pasanda-Marddana verses — 73, 75.
77. Saikia, Purananda (2005heKirttana-Ghaa, Pp. 37, 38
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this knowledge men can attain the ultimate godif@fi.e. mukti It is expressed in the
Kirttana-Ghaa as follows —

bhaktira bale ji@na labhikz nirguza /

jivante mukuta hui rahilarjjuna //"®

It means, by virtue of devotion, Arjjuna achievagh&me Knowledgé’®

So, it can be said that, accordingStmkaradevaphaktiis mati, gati, deva dvija
and the power of life. It is the ultimate goal afnan life and the root of salvation.
According toSankaradeva, thgiva can get itself liberated from the bondage of the
world and can realise its identity with God withethelp of devotion, which begets
knowledge®®

Thoughbhaktiis the way of gettingnukti it is greater thamnukti This has been
clearly explained bySankaradeva in hisBhakti-Pradpa, Bhaktiratnikara and the
Kirttana-Ghaa. Here, Sankaradeva speaks aboutiskima bhakti or desireless
devotion which is greater thanukti According toSankaradeva, a trubhaktacares
not for mukti; he cares for devotion and devotidona. He sacrifices his life in the
service to God. Nothing is desirable to him apeoif the service of God and he has
no desire even for salvation. In return, God ats@$ him.

Devotion orbhaktiis an emotional process of realising the Suprdimis. not
easy to define devotion. In religion, devotion me#m worship God, to adore and to
love God. More appropriately it means loving dewofi* It is expressed in the

Kirttana-Ghaa as follows —

78.Kirttana-Ghaa; Sri Krspara Vaikwith Prayana; verse — 1956

79. Saikia, Purananda (2008jJrttana-Ghaa, p. 944.

80. Sarma; S.N, (2016)he Neo-Vaizavite Movemant and the Satra Institution of Assgm48.
81. Dhavamony, M. (1971)Love of God According t§aiva Siddinthg p. 22
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tumisi parama priyaitma narayana /

tayu pada pakaje majoka mora mana
premablave sudurllabha tohaka smaraa /
yena tena mate karo sraxa kirttana//
sadiya thikoka mora mana tayuipe/

bolz hari hari ave pana thake yave //%2

According toSankaradeva, in the form of soul, God is present witl beings,
whether it is man or it is animal. In othere worihgre is the sam@armatma in man
or in a cow, in a dog, in a fox or in a donkey. ISequality and equanimity towards alll
creatures enableSankaradeva’sbhakti dharmato attract people to accephakti
dharmaand to become disciples without notice of thegstes, creeds or religions. It is
expressed in th&rttana-Ghaga as follows—

kukurasrgala garddabharaztmarama/
janiya saviko pari karikz prazamal/
samasta bitate vinubuddhi nohe gve/
kaya-wakya mane abhisiva ehi bhave//
vispumaya dekhai yo samaste jagata
jivante mukuta hovai acirazlata /%3

In this way,Sankaradeva builds through hizhakti dharmaa broad platform of
secularism and integration in Assam. The seedtegmtion of hidvhakti-dharmaand
culture is innate in the character and attributesond Krsna. So, it can be said that
Sankaradeva had established integration in societyherbasis of ksna story, where
IS no caste, no creed and no religion; and thdsaralreflected in his great book the

Kirttana-Ghaga, whose main object ishakti

82.Kirttana-Ghaa : Vedastutj verses — 1658-1659.
83. Ibid: Sri Krsnara Vaikuith Prayana; verses — 1823, 1824
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7.4 : Cari Vastu or Cari Khu#i of Sankaradeva’s Bhakti-Dharma:

There are four fundamental principlegrf vasty) or the four pillars dari khuri)
in Sankaradeva’shakti dharmaThese four principles are —

()  TheGuru (the spiritual preceptor)

(i)  TheDeva(the worshipful deity)

(i) The Nama (the celebration of the deity’s names and attabuds the way

unto Him) and

(iv) TheBhakata(the devotees of the Deity)

But these principles are essentially one, becads® is devain worded form
and eitherguru or bhakataas individual soul is non-different from the Supeesoul
deva®

Thesecari vastuare explained below —

()  The Guru : The first pillar ofbhaktiis the guru or the spiritual preceptor. There
are three kinds of guru. One’s own father is cafleslddya guru Next guru is he who
gives formal education. Third and the best gutheisvho leading a pure and dedicated
life, gives instruction about the path of devotiblis instructions are based on his own
spiritual experience. He is abored as the Lkind. expressed in the first chapter of the
Bhaktiratnzkara as follows —

bhratrvyamena tadadabhrawyamupekaya’ dhyesitamapramattan

gurorharicarapopa sanistro jahi vyaikai svayamtmamaam//%°
It means, one should cut across the vagaries ahthd with the sword in the

form of worship of the guru who is no other tharriHéimself on that account.

84. Goswami. Ashok (2017) : TH&haktiratnzkara ofSankaradevar, p. XXXV.
85. TheBhaktiratrzkara: chap.1; verse -8.
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(i) The Deva: Devaimplies taking resort to the Lord, that isrd§a”. One should
surrender to Kna because He is one Who can rescue one from thd wfobounds.
Lord Krsna can be realized through the pattbbéktionly. It is ascertained thatréga
is the only worshipful deity. It is expressed ie Bhaktiratnzkara as follows —
tvameka efsya sata prasitistvam
sannidanam tvamanugrahgca/
tvanmayiya sanvrtacetasastm
payanti mina na vipacito ye//*°

It means, Lord Ksna is the only source, maintenance and the place of

ultimate dissolution. He is spiritually enlighten&tho is indivisiblef37

(iif) The Na@ma: Namameans unconscious words coming out from the mduuthto a
bhaktg it is the awakening of subtle self-consciousnetese, the devotee takes resort
to nama or “prayer”. In other wordspama means the celebration of the names and
attributes of Lord Ksna (Hari) as the path unto Him. The only path unto the Lord
Krsna is called the path dfhakti It is expressed in Mihavadeva’?Nama-Ghga as
follows —

hariguza nama givaananda kari mané
chintimaui tanu bhii biphala kara kené/®®

(iv) The Bhakata : The concept ofbhakata stands for the intimate social bond.

Throughnama, the devotee elevates himself from the level Gf@msciousness to the

86. Ibid : chap.1; verse — 30
87. Goswami. Ashok (2017) : Thhaktiratnzkara; p. 52.
88. Madhavadeva'®\ama-Ghaa : verse- 415.
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level of social consciousness. A true selfless tevavorks for the socieff.and he is
ever engaged in singing the praise of the Lorsh& It is expressed iNama-Ghaga
as follows—
ekanta bhakata save nirga krspara gua
give sad vasiyi yathita /
vaikuzthako parihari yogiro hdaya eri
thika hari saksate tathita //°°
7.5 : Bhakti Rasaof Nama-Ghaa by Madhavadeva :

Mahapurwsa Madhavadeva was the greatest and most faithful descgd
Mahapurwsa Srimanta Sankaradeva, the propounder dka-Saraza-Hari-Nama-
Dharma Sankaradeva asked #havadeva in 1568 AD to compose a scripture which
would be saturated with philosophy and would absste very fine with devotional
fervour at the same tim&lama-Ghga was the result of that exhortion by the saint.
Therefore, it can be called a homage adbvadeva to his preceptor.

Nama-Ghaa is the unique and legendary literary creation afivavadeva. It
was composed in verse form, i.e., in poetic forine Verses are calleghasa. Total
one thousand and orghasas have been incorporated in this book and so #@lge
called Hagjari-Ghasa. This book is the epitome oflasya bhakti in which
Madhavadeva regards himself as the servakévaira. Throughbhakti one can attain
mukti— is the main essence Nfima-Ghaa.

Nama-Ghga is the magnumopus of Midhavadeva. It is one of the four

fundamental scripture€gri Puthi) of Assam Vainavim. Nama-Ghga means verses

89. Mahanta : 2015; Pp. 45, #8d: verse -4.
90. Madhavadeva'®lama Ghaa : verse- 4
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containing God’s name which is meant for commumpitstyer. The saint advised his
disciples to sing and listen to the name and aitie# of God. Invariably these singing
had to be done in verse, not prodéima-Ghga by Madhavadeva fulfilled the
requirement of the devotees for such verses. Buad at the same time also a treatise
on the Eka-Sarapa-Hari-Nama-Dharma Nama-Ghaa achieved its purpose of
preachingEka-Sarana-Hari-Nama-Dharmaaesthetically. This scripture is known by
the name ofHgjari--Ghasa as well as it contains one thousand verses irereifit
metres . It goes generally by the nam&bfxa-Sastra among the Assamese people.

According to hagiographical literatutdzma-Ghaa is the icon of Mdhavadeva
in words. What he received from the scriptures laisdGuru, what he realized within
his heart and what he received as grace of-Gaitlare there ilNama-Ghaga.

The Nama-Ghaa is the epitome oflasyabhaktiin which he regards himself as
the servant ofsvara. By thinking oneself as the most insignificant amfegrior person,
one’s pride and jealousy, greed and ambitions, at.vanished and one attains the
tranquility of mind. But in such a state, the qties like love, sympathy and
compassion also disappear from mind and the prageesn dry. Hence, the saint
Madhavadeva seeks his salvationhinakti which to him is full of rasarésamaya
bhakt). To haverasamaya bhakatione should sacrifice enjoyment and should remain
satisfied with whatever he possesseadMivadeva wrote in his first versghfsa) —

muktito nispha yito sehi bhakataka namo
rasamay magoho bhakati
samasta mastaka mia nija bhakatar baya

bhajo hena deva yadup#fi*

91.Nama-Ghaa : verse -1
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It means, | pay homage to that devotee who ismetested even in salvation. |
seek (only) the tasteful devotion. | pay homagth&Lord, the head of the Yadu race
and the cynosure of all beings, who is subsent®his own devotees.

The trueBhakata(devotee) is indifferent to personal salvation @dontent to
serve God with his praiséNam is the bridge between the objective existence of
Godhead and the subjective rapture8békti Bhaktiis the highest mode of worship
as it cleanses the mind completely and is availablehe meanest of men — for
example

visaya sambandha sukha samasta yonitgap
harisevi eko tlane nii
harira sevira yogya kevale manya tanu
jani phui@ hari gura gai //°?

It means, — Carnal pleasure can be had by alturess but God-worship can be
performed only in a human body. So, one shouldzatithis birth and go around
singing the glory of God after getting this bodytable for God-worship.

And it is especially suitable to the epoch of ursat corruption, KaliYuga,

which has tarnished everything else, for example —

ghora kaliyuga yata dharma karma
save karileka dra

ane kevale haridma lave
purusa si si catural//*®

A most interesting consequence is the thoroughimabeatic and humanistic
character obhakti as expounded by &dhavadeva. It is said to be most appropriate

form of worship for the unlettered and unsophisedamasseddari- namais also the

92. Ibid: verse -28.
93. Ibid: verse -268.
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highest form of worship because it is availabl@ftchumanity without exception, for
example —

parama nirmala dharma hariama Krttanata

samsate pizira adhikara
etekese haridma samaste dharmara @)
ehi sira sastrara viaira //°*

Learning and austerities are not considered pas&psalvation. In fact logical
polemics are decried as danger to the soul.db#kti that throws wide open the doors
of heaven to the poor and the unlettered.

The dominant metaphor of bhakti in tNema-Ghaa is that of ‘rasa’. It is like
nectar, like water to thirsty souls, like honey.d®haktiitself is like a “river of love”
expressing the glory of the celestial world, anig fankaradeva who made it over-run
its banks through the whole world. There is agaireachanting image dfhaktias a
lake of sweet water with bees drunk on the hondgtas-flowers and swans crooning
the name of God. The verb repeated most often dsdtink”. But this sublime
experience comes only to him who has prostrateddiinabsolutely at the feet of the
world’s master. Hence, the next important metapidhat of the slave, the servant,
who takes refuge in the service of God. Thereraditional gesture of submission like
taking straw grass in one's teeth, holding the enasfieet, and in one striking instance,
of selling oneself as a slave.

Madhavadeva affirmedri Krsna as God, the Almighty by saying that -
krsna eka deva dukhani kala mayadiro adhikarr

krsna binesrestha deva ahi nahi ara/

94. Ibid: verse -118.



239

srsti sthiti antakari deva &nta bineana nzhi keva
janiba visnuse samasta jagatém //°°

It means — \Wnu is the creator, saviour and destroyer and onlgadeallay the
pain of a distressed person and none other thanakis greaterSri Krsna is the
ultimate source of all energies and chief of atimations.

On the part of himself, Btlhavadeva feels very deeply that he is fully igngra
does not know how to adore the God, BFeamea&wara and so he begs forgiveness
for his ignorance and prays the God to give shéaitéis lotus feet. He expressed self-
surrender, self diminution, self remorse, self i§i@er through his servitude devotion.
He never sought liberation but wanted endless pteasby hearing and chanting the
Divine glories of LordSri Krsna through servitude devotion. He believed that tiexo
is meaningless if it does not purify the minds &edrts of the people. His heart was
melted with Divine power of God, with the gloriekhis spiritual maste$ankaradeva
and by the nectar juice dfrimadbhagavadga and many other vedic scriptures.

From the above discussion, we fmd tN&ma-Ghga is the magnum opus of
Madhavadeva, in which the scholarship in all vedierétures, intelligence, the
poetical proficiency, the essence and emotionsdtwep servitude adoration an
karadeva and to Lordigna andrasamaya bhakt all are equally manifested. So, it is
an unique, perfect and holy scripture of Assamshéaiism.

Mahapurwsa Madhavadeva propagated the tenetdNama-Dharma with the
verses ofNama-Ghaa. It is called one of the most essential, powerdmgd effective

pillar of Eka-Sarana-Hari-Nama-Dharma It is like a ripen fruit with full of delicious

95. Ibid: Verse -588.
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divine juice which gives extreme pleasure to thes @ad palate bonding emotionally
the minds and hearts of the Assamese people.sitrig in joy, sung in sorrow and
interestingly it is sung by the illiterate too. $hs the bhaktirasawhich was expressed
in of Nama-Ghaa sastra.

7.6 : Nine Kinds ofBhakti :

In Sankaradeva’'sbhakti dharma there is an explanation about nine types of
bhakti Though these nine types of bhakti function défely, yet they have the same
purpose of God-realisaion. These nine kinds of blmaldevotion are —

() Sravapa (hearing the name of God).

(i) Kirttana (chanting the names and attributes of God)

(i) Smaraa (remembrance)

(iv) Arcana(worshipping)

(v) Vandana(adoring)

(vi) Padasevangservice)

(vii) Dasya(attitude to serve)

(viil) Sakhya(friendly attitude)

(ix) Atma-nibedangSelf-surrender)

These nine forms dbhakti are not self-sufficient by themselves. According t
Sankaradeva, these are complementary to one anéttell-fledged devotion to God
requires all these factors, thou§aikaradeva puts utmost importance to Sn@vana
andKirttana forms of devotion.

These nine kinds of devotion are discussed onenbyirothe following :
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7.6.1:Sravana (Hearing the Name of God) :

Sravana means hearing of God'’s virtues, sports in conmegwth His Divine
Name and Form. It is the first step in the spititm@vement. In order to know about
God, the inner enlightenment is needed. For thrgsal enlightenment, hearing about
the holy names and Divine life ofrga is indispensable. I8ankaradeva’sbhakti
dharma satsaiga or the association with the holy person is anotimortant aspect.
Hearing the religious discourse from them puriftb® mind from all irrelevant
thoughts. In théhakti Pradpa, Sankaradeva describg@savaza as follows —

mora katl@ sravanata karibeka rati/
akese bulio sakhi uttama bhak#ft’

Again, in theBhaktiratnzkara, Sankaradeva explaindavaza as follows —
isvara krspara lila-caritra yi jana/
paramasraddhzye sad karantasravana //
ati alpa kile asi tahara hiyata /
honta bhagavantarkna prakisa siksata //°’

Hearing is such a powerful medium for spirituallissgion that it produces a
strong impact upon the psychological make-up ofppoBut, mechanical hearing
does not work unless the subject can call of hisdnfrom external engagement.
Hence, with the great power of attention, one dghdidten to the divine life of

Krsna”®

96. Sankaradeva The Bhakti-Prai paverse- 28.

97. TheBhaktiratnikara: Chap. 7 §ravana Mahatmya); verse- 216.

98. Mahanta, Nirupama (2015The Mystical Thoughts 6F7 Sri Sarkaradeva andri Sri
Mzdhavadevap.49
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7.6.2 :Kirttana (Chanting the Holy Names and Attributes of God) :

Kirttana means singing the holy names and attributes odl lkasna and His
glories. It is an undeniable fact that music hgsadound influence on man and it has
the capacity of changing the minds of people in@ereffective wayKirttana can
easily change the hearts of people, becd(sttana or prayer is very sweet and
pleasant?

It is found inBhaktiratnzkara that whoever sings the name of Lorgsika with
the full respect, then all the desires vanish drdrhind of the devotee is purified.
Again Kirttana has such powerful impact that it washes away atissof dross and
drain of the mental process. Like the rising SuncWiruins darkness, the loving
devotion to Ksna, which arises due to the constant recitationhef ioly name of
Krsna, also puts an end to all sorts of miseries afffiérsugs. The chanting of the
nama, the recitation of the glories of the Lordska, discussion of the spiritual matters
including the singing of th&rimadbhagavadga and acting in the religious drama are
considered as the five kinds Kfrttana.'®

Sankaradeva explains the notionfrttanain hisBhakti Ratakara as follows—

bolanta ksnaka tayu ama yrojana/
aksnate mukhe @tra karaya krttana //
etekate $0 mala pavitra hoyayd
sunantz sakiko sad pavitra karayal//
kariyo Krttana k'spa nama-gwa caya/
atapareanasrestha dharma ahikaya//
mahi molsa-data kirttana bine @i /!

99. Swami, Sivananda (1981kssence of Bhakti Yogp. 30.

100. Mahanta, Nirupama (2015Jhe Mystical Thoughts &F7 Sr7 Sarkaradeva andri Stz
MadhavadevaPp. 50-53.

101. TheBhaktiratzkara: Chap. 8 Kittana Mzhatmyg); verses- 345, 346, 372
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7.6.3 :Smarara (Remembrance) :

Smaraa is the remembrance of the Lord in all the momedhis.a good method
of introversion, to turn the extrovert mind inwaiichis is an unbroken memory of the
name and form of the Lordrkha. The mind meditates on what is known about the
glories of God and His virtues, names etc. Congtamembrance is the fruit of all
their spiritual sadharzs. Remembrance of the Lord is similar to the Yogin's
concentration or meditatiof?

According toSankaradevaSmaraa is as important airttana. With the help
of Smaraa, one can attain the supreme state of beautitudpurifies the mind,
because constant remembrance ofn destroys the sin and establishes firm faith in
Krsna. Detachment towards the material body is ineletakknowledge of God and
loving devotion ulitimately culminate in the mystlanion with the Suprem@?

Sankaradeva explainSmaraa in his book Bhakti-Pradpa as follows —

yahaka smarae hove vaikuhata vasa/
hena ksna devaka nabhaji hoveisa //*°*

Again, in theBhaktiratnzkara, Sankaradeva describé&maraa as follows —

krsna pada-padma smargese mtra
samasta dharmara phala

krspara carana sad smare yio
pzpa mine hove kaya/

hove cittasuddhi kespa pave buddhi
niszha hove atfaya//**®

102. Swami, Sivananda (1981Fssence of Bhakti Yogp. 32.

103 Mahanta, N. (2015Fhe Mystical Thoughts 6f7 Sr7 Sarikaradeva andrr Srr Madhavadevap.54
104.The Bhaktiratakara: verse- 118.

105. Ibid: Chap. 9§maraza Mahatmyg), verses -385, 386.
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One can also attain the supreme experience evemataful remembrance of
God. KingsSisupal, Salva etc. also became liberated by constant remembraf God
as their enemy. BuSankaradeva approves the loveful remembrance as tisé ioal
type of remembrance. Prabh attained redemption with the help of such loving
remembrance. It is expressedN@ma-Ghaga as follows —

nitante harika kare dhyna/
hari vine nedekhantana //
sadiye kspara guwa kahe/
cittata dharila kspagrahe//
nedoi mane govindaradgva/
krsnata upajai premabdiva //*°°

At the end, it can be said thamaraa is considered as the most subtle process

for attaining the Supreme.
7.6.4. :Arcana-Vandana(Worshipping-adoring) :

By Arcana-Vandana Sankaradeva means worshifankaradeva follows the
instruction of theSrimadbhagavadga in depicting the manners of worship, which are
simple and lack of complicacy in contrast to theddeways of worship. God should
be worshipped with the help of flower, water anaf.l€&od is appeased even while He
is offered ‘a handful of water’ and a single ledf Tulasi It is expressed in the
Srimadbhagavadga as follows —

patrari: puspam phalan toyai yo me bhakty prayacchati/

tad ahai bhakty-upaktam anami prayatitmana //*°’

106.Kirttana-Ghaa : Prahlad Caritra; verses- 323, 324.
107.Srimadbhagavadia : chap.-9; verse — 26
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It means, if a true devotee offers a leaf, a floveefruit or water with love to
Lord Krsna, then He will accept it.
Sankaradeva expressed in higrttana-Ghaa as follows —

bhakata sakale ipai phule jale
tyra hao tke pi /

abhakate yadi dna dravya deya
fito mora tu#i nai //*°®

Some people again worshipgdda with the desire for fruit. They might achieve
the desired end; but self-centered achievementdesnporary and lack of lasting
effect. But, those who worship passionately withany desire, enjoy the supreme
delight.

According toSankaradeva, the selfless worship is the best kinsvarfship. A
selfless devotee worshipsdta whole heartedly by dedicating his life at thet fele
God. In such devotion, the highest pleasure arlsésexpressed iKittana-Ghaga as

follows —

parama guputa hari@ma dharma
fni asosuddhablave/

yaka acarile thavata basiyi
durlabha mukuti gve//

harita bhakati karoi sarbate
kariya kirttana karma/

manuya lokara ehinmine naitra
purwara sresth dharma//

haringma dharma smava mahing
dekhiyo dta samprati/

papr ajamilo rarayana buli
pzileka parama gati/*%°

108.Kirttana-Ghaa : Damodar Briprogikhyana. verse — 1594,
109.Kirttana-Ghaa : Ajamila Upakhyana; verses- 193, 194.



246

Thus, there is one road and that is the worshkrgfa which arrests all kinds of

worldly evils and provides peace.
7.6.5:PadasevangFeet-Worship) :

Padasevanameans serving the Lord réga’s lotus-feet. Bypadasevana
Sankaradeva means the proper maintenandéaafghar, to arrange the offerings etc.,
Such service gives rise to the thoughts of selfitynor meekness. In this sense,
padasevanais regularly practised by a devotee who is pakdidy engaged in

performing such actior3? In the Nima-Ghaa, it is expressed as---

namo haripada pankaja yugala
bimala sukhaagara/
anadi ananta santa sadiva

bhagavante bhayahata
tumisi parama gurudrayana
tuva pade karo seva'!
7.6.6:Dasya(Attitude to Serve) :

Dasya-bhakti means the love of God through self-submission. sicieming
oneself as a servant of God, one expredgsga-bhaktiby serving God and carrying
out His wishesSankaradeva expresses the sheer helplessness bedorerth Krsna
through his writing. It seems that he took recouesthisdasya-bhaktifor his spiritual
union with the SupremeSankaradeva encouragedasya-bhakti as it arouses
immediate power in the minds of the devotees tddvaw pride or egoism which

stands as the main obstacle on the path of devbfion

110. Mahanta, NThe Mystical Thoughts 6F7 Sri Sarkaradeva andri Sri Madhavadevap.56.

111. Madhavadeva'$\ama-Ghaa : verses- 192, 196.

112. Mahanta, N. (2015)fhe Mystical Thoughts dfr7 Sri Sarkaradeva andSri Sri Madhavadeva
Pp.57, 58.
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According to Sankaradeva, the devotion of a house-holder is futiithout
dasya-bhakti In Sankaradeva’s wordgasya-bhaktis expressed in the following —

tohmara akama bhtyaami/
tomiyo nykama mora swmi //

nahi kamaahmara anyathi /

nuhi rzjasevakara yati //**3

It means, a true devotee is a desireless servaf@odf and God is also the
desireless Master of the devotee. A devotee hasther desires as cherished by the
servant of a King.

In another verseSankaradeva also describes as —

nikinila dasi bhajilohoasi
gtate huy: dagadha
karakse mirile vadha ki nage

astre krilese vadha/**

In this way,Sankaradeva expresseasya bhaktin his book.
7.6.7 :Sakhya(Friendly Attitude) :

Sakhyameans the cultivation of the friendly sentimenthwGod. To think of
God as the constant companion, as one’s relativeerd, to love Him as one’s own
self, is thesakhya-bhva It is an important constituent element in thehpzftdevotion.
It signifies the intimate relationship between namrd God. The friendly sentiment
towards God indicates that God is not a terrifyiPgrsonality, but He is sweet and

loving. People can approach Him without any hesitat Friendly sentiment is

113.Kirttana -Gha@a : Prahlad Caritra; verse- 451.
114 .Kirttana Ghaa: Rasa-Krida; verse- 892.
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encouraged by Bthabadeva. He observed that a devotee can estdifdidbng
frienship with God without any fear of separatianHe is ever-presefit®

The relation between i§na and Arjuna is the best example sékhya
Sankaradeva writes in hiBhakti-Pradpa as —

madhave dekhanta sakhira manata
gucila pitaka yata//

sambodhi bolanta bandhu dhanafijaya
suddha bhai# moka smari

bhakata lakana mahina adbhuta

sunag savadhana kari //**®

7.6.8. :Atmanivedana(Self-Surrender) :

Atmanivedanameans self-surrender. THghigavata puiira and theSrimad
Bhagavad @a accept self-surrender of the self. The devotedomger feels the
existence of his ego, he has no personal or indkperexistence, he is the mere
instrument of God.

In theSrimadbhagavadda, it is expressed as —

sarva dharmn parityajya nam ekai saranam vraja/
ahan tvam sarva-pgipebhyo matayisyami ma sucah //**'

It means, Ksna said Arjjuna, - Abandon all varieties of religi@and just

surrender unto Me. | shall deliver you from allfsireactions. Do not feat'®

115. Mahanta, N. (2015)The Mystical Thoughts o7 Sri Sasikaradeva andSrz Srr Madhavadeva
Pp. 57, 58.

116. TheBhakti-Pradpa; verses- 122-123.

117.Srimadbhagavdaa : chap. 18; verse- 66.

118. Swami Prabhuapa (1986) Srimadbhagavadi-As it is; p. 740.
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These are the nine ways bhakti which are found irSankaradeva’sbhakti-
dharma Among these nine forms thakt| sravaga (hearing the holy name of Lord
Krsna) andKirttana (chanting the holy names and atteibutes of Lorgh&) are the
best forms to attain salvation accordingsénkaradeva’s. He expresses it as follows —

yadyapi bhakati navabidhaadhavara/

sravasa kirttana tto mata sresthatara //**°

It means, although there are nine kinds of devotibMadhava,sravaza and
kirttana are the best among them.

While sravara and Kirttana lead one to the supreme mystical experience, the
other subsidiary forms remain as auxiliaries.

Though sravara andkirttana are the best forms dfhakti for Sankaradeva, it
does not mean that the other seven forntshakti are meaningless. They are included
in sravana and kirttana. Even thoughSankaradeva considessavaza andkirttana as
the best forms dbhakti he regardsravara as the beginging dfhakti The main duty
of a devotee is hearing the holy name of LorgnK. Sravana-kirttana is very simple
since there is no hard and fast rulesiavana andkirttana. All men can dosravana
andkirttana of Hari-katha. Sravaza creates an interest Hari kathz which naturally
leads one to chant the names and attributegwiak This act of chanting the names of
God is calleddirttana.*?® Hence sravara andkirttana are the bedthakti

Bhakti without bhaktais meaningless. On the basis of the differentestanf

bhakti Sankaradeva in his worlBhaktiratnikara divides devotees into three types.

119.8rimad Blagavat Mal@purana : Book- I; chap. V. verse — 38.
120. Sarma. S.N. (2016)he Neo Varavite Movement and the Sattra Institution of As5am6.
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These are dttamabhaktas madhyama bhaktaand prakrsta bhaktas Among these
three, uttama bhaktasare the highest type dfhakta which is above all cupidity,
ahankara, jealousy etc. as he knows that the worldhés formation ofmaya. He
desires only to serve God as his servant. As dtrdsi remains peaceful and fair-
minded constantly. In the philosophySsnkaradeva, thisittama bhaktas known in
various terms such asahibhakat param bhakagetc.

Prakrta bhakatasare known asdhama bhakatastho adore God in different
idols. He adores not the other devotees as welicagsespect for any other being.
According toSankaradeva, in the course of tin@akrta bhakatasan becomettama
bhakataas a result of devotion.

Madhayama bhakataare greater thaprakrta bhakatasbut lesser thaittama
bhakatas These are thodghakataswho adore God and see God in all, they generate
friendship with otherbhakatas They forgive their opponents and are kind to the
afflicted ones. These are but the four ways ofiegrthe Lord. He also follows the
advice of the spiritual leaders with great reveeendt is expressed in the
Bhaktiratrzkara as follows —

isvaraka dekhe jo mane samastate
saminata maitf kare peti uttamata//
bipaksata ksama kare kpa duzkhitata/
jana raja sehijana madhyama bhakat&*

In Sankaradeva’s writings, it has been repeatedly meetiothat even the
sinners can purify themselves, if they become patst and lead a spiritual life.

Sankaradeva advises to forgive the sinners who waredtify themselves with the aid

121. TheBhaktiratmzkara: Chap. 18; Madhyama Bhakatara lakna), verse- 600.
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of devotional love. God is love, so the sinner stioseek shelter in God.lt is
expressed in thBhaktiratnzkara as follows —

duracara naro kesnaka bhajiyr
hove mafisresthatara//

ana deva teji moke dtra bhaje
yadi duticari naral//

papi buli taka nadhariba keve
nzhi mora adhikra /

hauka dugcara hauka sadcara
vaknava yito hovaya/**?

7.7. :Bhakti is Superior to Mukti :

Madhavadeva expresses a verse at the begining dfatieus workNama-
Ghasa, where he emphasises the fact thiadiktiis superior to mukti. The verse is as
follows —

muktito nispha yito sehi bhakataka namo
rasamay magoho bhakati,
samasta mastaka mia nija bhakatara bsya
bhajo hena deva yadupaft®®

It means, to thosbhakataswho have no longing even famukti or salvation
and whose sole aim is the love of God, | bow downhmad with all reverence. | beg
to God to grant measamay bhaktiand nothing else. | devote my whole existence to
Him, Who is attached to Hishakata

Sankaradeva also emphasises the pathhafktias superior to any other path of

moksa. It is expressed in his wohaktiratnzkara as follows —

122.The Bhaktiratakara: Chap. 20; verses- 636, 656, 663.
123. Midhavadeva’'dNama-Ghaa : verse- 1.
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tapa yogdi ache purgara
bahita panttz moksara /
tato kari mitra molsato adhika
bhakti yoga nidhavara//*?*

By surrendering oneself at the feet of Lorgdi€, one could enjoy the blissfull
form of Lord and easily attain salvation.

Sankaradeva and Mtihadeva have expressed in numerous lines about the
supremacy ofBhakti to any othermargas, rituals, sacrifices in their books
Bhaktiratrzkara andBhakti-Ratavali.

In the Bhaktiratrzkara, it has been said that a true devotee never hsualesr
Sayujya muktiand considers the state lofiakti as superior to that ahukti In one
place of the same book, it is stated that the @®#bf Ksna refuse eversilokya
mukti in Vaikutha if it is offered without providing any opportunitipr pracitsing
devotion'®

In Bhakti-Ratavalz, it is stated that though the state of liberatimmngs
happiness, yebhakti is superior tomukti in as much as the latter is devoid of joy
inherent in the service to the Lord, while the bl mukti is inherent in the former,
i.e., bhakti*?®

The Vaknava sects of ®nanuja, Madhva, Nim#rka, Vallabha and Chaitanya

have not recognisgd/an muktj that is liberation during life time.

124.The Bhaktiratakara: Chap. 10; verse- 6.
125.The Bhaktiratakara: Chap. 11; verse- 3.
126.The Bhakti-Ratéawali of MadhavadevaChap. 11.
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But the Vasnava saints of Assam recognised bj@ifan-muktiandvideha-mukti
Sankaradeva did not favour tH&iyujya-muktj where the complete absorption in God
deprivegivasof the sweetness and bliss associated htkti

Sankaradeva is not altogether averse to mukti. He si@aty that the devotees
should not direct their efforts to the attainmehsavation alone. It would mean some
sort of selfishness on the part of a devotee itleiotion were directed solely towards
attaining salvation. Liberation would come automety in its own time — it is
inherent in bhakti. As such, a separate effortlgaleected to attain liberation is not
only unnecessary but also undesirable.

Devotion to God orbhakti arises out of love of God oBhagavatprema
MahapurusaSrimanta Sankaradeva conceived thdthakti comprehends knowledge
and sense of greatness of God. It is attachme@btbaccompanied by detachment to
all worldly things. It is the loving service to Go8ankaradeva is in favour of
knowledge with devotion. As he expresses, knowlefdyjlews the realm of Veda;
brings out the sound judgement out of it; knowledgenains in devotion. It is
expressed in thBhagavata-Putira as follows —

jAane gati kavai veda lautara paricheda

ache jfizna bhakatir mje //**’

To Sankaradeva, knowledge without devotion is futile. M#o follows the way
of knowledge without devotion struggles for nothiggich knowledge cannot produce

any resultSankaradeva maintains that devotion is the beareredtdruits.

127.8rimad Blagavat Mal@purana : Book- XI; verse — 199.
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According toSankaradeva, it is only through the performance ofatiew that
knowledge arises automaticallankaradeva observes that devotion will culminate in
the long run, into omniscience. Howev&ankaradeva used the word devotion in
comprehensive sense. In this sense, devotion ieslikde absence of shame, fear,
desire, greed, attachment, anger and other visessian to wordly objects; respect
for all objects, love, faith, self-surrender, se$ service, purity of senses, intellect,
ego and purification of mindSravara andkirttana of the glories of God are the two

modes of devotion on whickankaradeva emphasises.



