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CHAPTER - IV
NEO-VAI SNAVISM OF SANKARADEVA AND

HIS PHILOSOPHICAL THOUGHTS

The cult of Vinu worship is a major religious trend of the Easthia as
well as the other parts of India. The Indian relig life came across the downstrean
flow of Vaispavism So, the Vainavite thought has been a major religious trend that
has influenced Indian cultur8rimantaSankaradeva was the propagator of the Neo-
Vaispavismof Assam. To save the distorted socio-religiousdition of Assam, in the
15" century,Sankaradeva initiated the Neo-\éaavite movement. His Neo-Viaiavite
religion is known as thé&ka-Sarana-Hari-Nama-Dharma which means supreme
devotional surrender to one God, that isrstt&’ who is the creator, preserver and
destroyer of the universe. The main principle o$ heligion is to give social
recognition to all irrespective of caste, creedstatus,Sankaradevea was not only a

religious propagator, he was also a great socits@llreformer of Assam.
4.1 : Life and Works of Srimanta Sankaradeva :

Mahapurwsa Srimanta Sankaradeva was a great social reformer, who
sanskritised the ethnic groups of the volatile Ndeast India and assimilated them
with the national main-stream of Ind&ankaradeva was a cultural maestro too.

SrimantaSankaradeva was born ifaka 1371, (A.D. 1449) isudrakayastha
feudalBhifia family, atAlipukhurr near Bardow of Nagaon district. He was called by

his followers aviahapurusa (a great soul, the manifestation of G¥@;u- Krspa). His
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father was Kusumbar Bfia who was ruler of the kingdom in middle Assam.
Sankaradeva lost his parents early in his childhood &is paternal grandmother
Kheragiti had take care of the child. Many are the miraaksociated with the birth of
Sankaradeva. He enjoyed a life of ease and luxuryisndarly life upto the age of
twelve. Sankaradeva’s boyhood was evidently that of a normmi With all sort of
boyish pranks and merry making.

As a strong energetic youtSyimantaSankaradeva caught wild birds, jackals
and he loved ever to live an open air life, goiftgrathe cattle, swimming across the
strong currents of the Brahmaputra, wrestling hiih play-mates and playing all the
time? He has no other passion, but sports and gamesighhioe caught birds, deer
and porpoises, he did it only for amusement antl thefse creatures immediately
without any injury. One day, his grand-mother sdtiat the table reminded him of the
glorious tradition of his family and how he madsaal contrast by proving himself to
be no better than a street urchin even at the ageedve! Sankara was cut to the
quick. He submitted himself to the control of hrargdmother, who now took him to a
renowned pandit Mahendra Kandali and put him inandali's boarding schodl.
Sankaradeva is said to have been admitted to the $cimoan auspicious, Thursday in
the month oBhadra.*

After learning the alphabet within a few days o hdmission into the school,

Sankaradeva is said to have composed a hymn ciltedal Gta (soft song, literally,

1. Chouchury, P. (2013The Concepts of Pusa, Prakti And Litg in Sasikaradeva’s PhilosophyP. 1.
2. Neog; M. (2011)Sarikaradeva — The Great Integratd®. 5

3. Ibid.

4. Bezbaroa; L. N. (1963Mahapurusa St7 Saikaradeva arusri Madhavadeva 2" Ed. P. 17.
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song composition having no use of vowels excepfitbe‘'a’) glorifying the God. The
hymn appears to be a proof of his profound knowdedgd divine power, besides
poetic genius. It goes like this—

karatala kamala kamala-dala-nayana

bhava dava dahana gahana vana Sayana
napara napara para satarata gamana
sabhayamabhaya bhaya mama hara satataya
kharatara bara sara hata dasa-vadan
khagacara nagadhara phanadhara sayana
jagadaghamapahara bhava bhaya tarana

para pada laya kara kamalaja nayana.

Having seen the composition, the teacher Mahendaad&li was highly
surprised, and he could guess the future greatriiéss young pupif.

One day,Sankara was sleeping in a school house all alone #iteclass and a
large cobra came and extended its hood over the: dfggankara to protect him from
the rays of the suh.When the teacher approached, the serpent cregpt &om that
day, Mahendra Kandali had firm belief in the digniof the young student and
reverently conferred tSankara the epithet of ‘deva’ which was generally ubgdhe
Brahmaus. He further asked all the school boys to call Bamkaradeva and exempted
him from doing any manual work in the school.

Within a few yearsSankaradeva mastered all branches of learning like the

Vedas theUpanisads the Mahabharata, theRamayana, the Tantras thePurapas the

5. Deva Goswami, Kesavananda (200@hapurusa SarkaradevaPp. 8, 9.
6. Bezbaroa L.N. (1963Mahapurusa Sr7 Saiikaradeva arusti Madhavadeva(2" ed.). P. 18.
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Samhitas, Kavyas grammar and Iexicor71;and therSankaradeva became an unerring
scholar® He was so sharp and devoted student that he easity complete the course
of studies within less time than was required adiy. During that period,
Sankaradeva studied some works ¥ogaand was attracted to that. By exercising
Yogicpower,Sankaradeva is reported to have spent many hours wvaker. But later
on, whenSankaradeva came to know the supremacy of thagBwata-bhakti, he gave
up the practice of¥oga’ It was probably for thi& ogicpractice in his early youth that
Sankaradeva possessed an extra-ordinary sound healtihad a long life of nearly
one hundred and twenty years.

Sankaradeva spent nearly ten years in his school.ddmptetion of education, he
assumed his administrative responsibility and ataded preaching his own ideology.

SrimantaSankaradeva got an institutional structure built atibewani in 1468,
which came to be known aehan over time. It consists of a prayer-house called
Kirttan-ghar, which is surrounded by huts lived in by the deest These are called
Hari. TheKirttan gharis popularly known ablamgharthese days.

SrimantaSankaradeva did not renounce world. He himself martigite. He
first married Siryavat in 1470, daughter of Harivara—giriz?w(f;lsthal.0 But Siryavat

died in 1474, just nine months after giving birtha daughter, Manu. Then the saint

7. Lekharu, Upendra Chandra. (1964athz Guru Carit P. 18.

8. Thatkur Daityari (1869Mahapurusa Sr7 Sr7 Sarikaradeva- Midhavadeva Caritaed. by R.M. Nath;
Sylhet. Ch. IV, v. 52.

9. Ibid, Chap. VI, v. 60.

10. Dvarika. v. 389.

11. Deva Goswami, Kesavananda \zuwrgu upui usa vankaiaueva . Lz
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marriedKalindz in 1503. They had one daughter Rukivand three sonsamananda,
Kamal Lochan, Hari Caran. aRananda was trained in accountancy and
manuscriptology. ThougBrimantaSankaradeva had to lead a life of house holder,
still he kept himself engaged in intellectual aitiés rather than in worldly affairs.
Srimanta Sankaradeva’s contribution in the field of Assamesterditure is
undoubtedly unsurpassable till today. He used miffeart-forms for the propagation
of his faith. In his first ever dramatic performasdCihna-yatra at Bardovi, he
painted scenes of severaikuirhas on tulapat and used them as backdrops. He
authored six plays. These wd?atrt Praszda, Kaliya Damana Kelr Gopila, Rukmiiz
Haranpa, Parijat Harana, andSri Ram Vijaya The first of these play®atri Prasida
was written while the saint was living at Gajalasemporalily. The last playri Ram
Vijaya was written as well as directed by the saint @afgw days before his demise.
He used thé/rajawali language in his plays as well as his devotionabs®argt.
The plots of Sankaradeva’s plays are all taken from Bligavata Pufina except in
the case oRama-Vijaya,where the story is taken from tRRemayana. The plays of
Sankaradeva are popularly known asikiyanars which means dramatic compositions
in single acts. The purpose $dinkaradeva’s plays was not so much to create dramatic
effect but to evoke a devotional attitude in thediance. Therefore, plot,
characterisation and dialogue are all subordintdetthe dramatist's main purpose of

creating the sentiment &hakti Songs and verses cover the major part of theaitam

12. Barua, Girish (2011frimantaSasikaradeva and His philosophged.) P. 42.
13. Ibid, P. 42-43.
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Sankaradeva’s Bhakti-Ratakara is a doctrinal treatise in Sanskrit. It is
compilation with commentary. It is a collection 671 slokas from more than 20
sources of which the main source is Bleigavata Pufra. This compilation is an
ample proof ofSankaradeva’s wide learnings and analytical scholarshi

The translation of th&8higavata Pufira into Assamese was a great task for
Sankaradeva. He drew inspiration chiefly from fBlzgavata pusiza which contained
the essence of théedinta Philosophy and othéfaispavite puanas

Kirttana Ghaa is a towering work ofankaradeva. It is a selective collection of
twenty six Verse oghasa and comprises 2261 couplets of diverse metresgéheral
names of the narrative poems composeddikaradeva argkhyana, ugikhyana, ki
rtana, vamana and vrttanta. Most of the verses have been adopted from the
Bhagavata Pufna Sankaradeva composedGuzamila at the request of king
Narararayana and it is one of the last worksSdikaradeva?

Besides these, other works S#inkaradeva, which are also great are — six
devotional Kavyas viz.- Nimi-navasiddha-savada, Bhakti-pradpa, Hariscandra
Upakhyana, Rukmiii-Harana kavya Kuruksetra, Uttara-kandaramayana.

Other works are -Bhaima, Bargt, etc. Sankaradeva took to art. Painting was
his passion. He painted a picture of heaven asimaddyy him. Gods and goddesses
were also painted in their respective places arsitipns. It was the result of his
creative imagination. He named the grand pain@highnayitra. This grand painting
was presented to the spectators in a dramatidisitueontrived by him. This painting

served as the background of a speechless playeimtibe Master himself enacted the

14. Dutta, Deepanjali (2002)leo-Vajnavite Movement : Assam and Oris®d. 13-14.
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role of God.Sankaradeva’sChihnayitra is a painting and the background for a
speechless plays, perhaps the first play in theryiof Assamese drama. This grand
painting contained the pictures of seven heaveeswsioned by hin®

SrimantaSankaradeva preacahed that there was only one God,cahiolled
the entire creation and remained within all sentérd insentient beings. He observed
that worship of innumerable deities acted as arhmecke for attaining the final
beautitude Sankaradeva began preaching devotion to one and oaty; Gord Krsna
or Visnu. He talked of universal brotherhood and advoctiethtegration of different
ethnic groups in the society. He preached equalitpng the people. He gave equal
status to all his disciples. Tt#&dras the Muslims, the Tribals— all were initiated by
him in his path-breaking religious system that cambe known a&ka-Sarana-Hari-
Nama-Dharma Moreover the saint reduced ethnic conflicts frohe valley by
bringing about amity among different tribes. Thatswan important achievement from
the viewpoint of social reform as peace was necgdsa development® The ethnic
groups subscribed to distinct cultures and waylfef The heterogeneous population
of the valley came together, thanks to a commonturaland a common thought
evolved bySankatadeva. Even those, who did not embrace his dggolaccepted the
cultural resources created by him.

The unity among the multi-ethnic population of treley was achieved by the
strong emphasis on equality of all people in théshavite Eka-Sarana-Hari-Nama-

Dharmacult founded bySrimantaSankaradeva. He enjoined upon all his disciples to

15. Pathak, Dayananda (201Bgautiful Mind of Srimanta SankaradeWwrP. 89-90.
16. Borkakoti, Sanjib Kumar (2012¥rimanta Sankardeva : An Epoch Makier 53.
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treat every creature as a manifestation of the ame only God, Lord kna. One
should be kind to all creatures as God residevényecreatures, the latter being only
an extension of one’s own self. The casteless soaevocated bySrimanta
Sankaradeva became a stepping stone for a classlegtysdJltimatelySankaradeva
established an egalitarian society.

In the time ofSankaradeva, women had no honour. They were takerhes t
objects of enoymen§rimantaSankaradeva redeemed women from that degraded state
of being object of enjoyment, and elevated herh® ¢qual status of men in the
performance of religion of devotion. Women had tight to arrange offerings in the
kirttan-ghar, perform nama-Krttana etc. in the EkaSarana-Hari-Nama-Dharma
Sankaradeva initiated many women in lEika-Sarana-Hari-Nama-Dharma'’

Sankaradeva preached his ideology in the rest of Inidiang his twelve years
long pilgrimage in 1481-1493. Ultimately in 14%3nkaradeva returned home at forty
four years of age and he sowed the seelhaikti movement throughout Northern as
well as Eastern India.

Srimanta Sankaradeva and his followers engaged themselves énwibrk of
propagating knowledge and wisdom in their own wHye songs, plays, prayers and
philosophical writings, which were authored gnkaradeva contained a major
portion of the course materials prevalent in thieosts of that time. His educational
programmers were not restricted to religious aspabt. Sankaradeva imparted these
mainly to his disciples; but grdually these knovged were passed on to the people at

large.

17. Ibid. PP. 56, 57.
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SrimantaSankaradeva could not live in a place for long perib to the socio-
political disturbances. He had to leave Bordaw 1516 following ethnic conflicts in
the area. Then he and his fellow devotees as vgelektives lived in Rowitand
Gangmow for few months each, finally settling inuatata in upper Assam in 1522.
Here he met his future successomdlavadeva, a great scholar and merchant.
Madhavadeva’s arrival gave a new fillip to the ordgut the increasing popularity of
the Vaknavite philosophy ofankaradeva made him the target of thalBnin priests,
who lodged numerous complaints to thieom kings. Thus, royal persecutions started.
Sankaradeva’s son-in-law Hari was executed aratiMwvadeva was kept under house
arrest for six months idhom capital. All these harassments prompted thet $ai
leave for Koch kingdom in lower Assa$ankaradeva settled atifbaus in 1542 after
short slays at Chunpband Kunarkuchi. The Koch king Naraarayana was a great
scholar and he showed enormous respect to the SamtKoch General Chilairsoon
became a disciple ¢fimantaSankaradeva. In 155Gankaradeva went on his second
pilgrimage along with one hundred twenty discipl€kis time they visited Puland
came into centact with holy men from different padf the country® This time
Madhavadeva was also with him and served the Maditéhraugh his travel. They
travelled for six months only due to political iaktlity in the peninsula. Several new
devotees enriched the order in lower Assam. Amdmgmt the important were

Damodaradeva, Haridev&ri Ram, Govida and Nirayanads Thakur. A Muslim

18. Goswami, K.DHistory and Development of the PwauSaizhati Sect of Assam \éaavism Ph.D
thesis (MS). P. 68.
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tailor Chindsii also embraced Vaiavism fromSankaradeva in Kochbir and later
came over to ®baus. Thus, a new movement was started fraitb&us.

SrimantaSankaradeva prepared a great piece of textile whick kaown as
Vrndavart Vastrain 1554, at the request of the king Namagana. He designed the
art in that cloth, which depicted the life storylaird Krsna. It was sixty cubit long.
Special yarns were supplied by the Koch king foraweg this cloth. It took six
months to complete the work and it was deliveredN&ararayana in early part of
1555. Naraarayana was highly pleased witbenkaradeva, who fulfilled several other
requests also of the king. One of these was thdgdment of the scriptuf@hagavata
that isGuzamala. This abridged version is kept in the alteKafttanghar.

Over time, theEka-Sarana-Hari-Nama-Dharmareceived wide acceptance in the
entire Brahmaputra valley. Even tAdom kingdom was gradually won over to this
egalitarian religion. The Bhmin priests looked down upon tiéoms as belonging
to low caste and would not partake of offeringstiioy king before the deity. This led
to a dislike for Béhminism amongAhoms. As a result, many of them changed their
loyalty to theEka-Sarapa-Hari-Nama-Dharma Thus, people of both th&hom and
the Koch kingdom accepted it as the predominanth.faEventually Srimanta
Sankaradeva left for heavenly abode in 1568 at Kochibirle knew it beforehand and

choose Mdhavadeva as his successor.
4.2 : The Vasnavite Religious Trends of India :
Religious belief is as old as the beginning of hansd&vilization. The fear of

uncontrollable natural activities as well as awspinng and pleasing natural

phenomena necessitated the worship of nature iereift form and led to the
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beginning of the religious activities in societyn respect of religious belief,
Vaisnavism is a form of monotheism, which believes ia tine personal God ¥u,
not only the preserver, but as above every othdr Yaisnavism is as old aBgveda
and it is mentioned that Miu was identical with god sui.

According to Vagnavite culture, Lord Minu or Krsna is the ultimate reality. The
worship of Vinu leads to the realisation of the highest spiriggl of a religion. The
valued character which developed through the practf Vagnavism has a great
significance for cultivation of a good religion oultivation of ethical virtues. Every
religion emphasises on moral life expecting to dgvesthical virtues such as faith in
God, honesty, proper social behaviours, truth spgadhimsa or non-injury to other
living being etc. which are fundamental ethical @ept of every religion. The ultimate
aim of Vaispavais an eternal life of blissafanda) in the spiritual realm daikuitha
which lies beyond this temporary world of illusitmaya).?°

The Vaisprava cult that swept along whole India in medieval exgopularly
called Bhakti-Movement as it is based on completeoton phakt) to Lord Visnu
and His incarnations asaRa and Ksna; but it was not a purely religious movement.
Simply saying the Bhakti-Movement is the union bé thuman soul with supreme-
being through devotion. The seed of Bhakti-Movenenhdia was sown between the
7th and the 12th century A.D. nourishedSajva Niyanar and VainavaAlwar sects.
The Alwars were a group of twelve devotees, belongintheoPallava period in the

Tamil region. Members of this 12 devotees group edram different social status.

19. Neog, M.(1987)Sr7 Sri Sarkaradeva Rgveda 1/12/19.
20. Mahanta, Bap Chandra (1998lahipurusa Sarikaradeva P. 42.
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All of them were dedicated devotees who moved atdba people. They moved from
place to place and sang the glory of LordstMii Their songs and hymns are
collectively described a¥alayira Prabandhani!

Every individual Alwar made his or her contribution to théakti cult. They
were for the liberation of the human soul from tlyele of life and death. They taught
that only through pure devotion to Lords¥u, one could get rid of endless births and
deaths. Their single-minded devotion to Lordii paved the way for monotheism.
The Alwars believed that, service to Lord sWii implied parallel service to the
devotees of God. A person’s attachment to worliféyHinders his attachment with the
Lord. Such worldly attachments generate selfishribat finds expression in words
like ‘me’, ‘mine’ and so forth. People should doeeything only for the sake of the
Lord. A man’s total existence ought to be dedicatethe Lord. TheAlwars had no
faith in caste barriers and social status. Everg im&qual before the Lord. Hence, the
Lord’s grace is available to every man.

The Alwars were followed by thelcaryas who had some distinct differences
with the beliefs and operational styles of fievars. Thedcaryaspromoted the amil
scriptures alongside Sanskrit scriptures. They sthdt bhakti must also be
accompanied bylfizna and Karma (Knowledge and action). They were orthdox in
their religious practices. Natha Muni (824-924 A.uas one of the distinguished
Acaryas of the time. Nitha Muni is said to have been founded a distinattifioal
order within Vagnava culture. Besides the leadiAgaryas like Nitha Muni, Yamua,

Ramanuja and others developed Wavism in a distinct line.

21. Pathak, Dayananda (201Bgautiful Mind of Srimanta Sankaradewp. 11-12.
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Yamuriacarya followed Nitha Muni. This sage established the fundamentals of
Visistadvaita, which were subsequently developed and elaboraipdn by
Ramanuja®? Ramanuja established the role of personal God. In\théssadvaita the
individual souls tend to retain their identity. Timeportance of the individual soul is
not totally ignored or bypassed under it. During fmal years of his life, #nanuja
organised his devotees for the propagatiovigikzadvaitain every nook and corner of
the country.

In Bengal, The Bhakti Movement took definite shapeder the spiritual
leadership of CaitanyaG@urarnga). Under his spiritual leadership, the Mavite
Movement swept every nook and corner of Bengal. itGhga visited different
religious shrines and finally settled in Pukt Gaya, he happened to meBvara Purs,
who subsequently initiated him into tBéakticult. After initiation, Chaitanya became
a different person, always possessed with a sairéxperience of having communion
with Lord Krspa. He took tosamkirttana all the time and was thereby transported to
and ecstatic state of mind. The Bengalsyavism rests on theaddha-Krsna duo so
much so that Chaitanya started considering hintselfie Ridha, always pining for
Lord Krsna.

Vaisnavism is founded on pure devotion, without any $amisbip. Perhaps
because of this factor, the common people foundaignavism orbhaktiways to their
happiness and salvation.

The post-Rmanujacarya era, Swami Ra@manda, who was a disciple of

Ramanuja, found himself torn between two gigantic dit@s. The first was the

22. Ibid. P. 14.
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invasion and conslidation of the Muslim rule in Moindia. The second was the
degeneration of Hinduism engineered by the higkegaesople for vested interesfs.

SrimantaSankaradeva, the great \éaavite saint of Assam, consiered himself to
be thekingkar (slave) of Ksna. This treatment is calledlzsya bhakti Madhuryyais
another form of love between the Lord and his desst InMadhuryya the devotee
treats the Lord as his or her husband or lover.edidis category of devotees, ®lir
Bai, Caitanya and many others are included.

Vallabhacarya (1479-1531) is considered to be an exponepticd monism, i.e.,
Suddhivaitavida. He was for renunciation of all the mundane plesswf life. Only
through strict self-control, one can have the smti experiences in life according to
him.

Kabir Das, a disciple of Rainanda, sought to synthesize the best features of
Hinduism with same of Islam.

Sirdas, Mirabai, Chaitanya,Sankaradeva, Mdhabdeva and their committed
disciples were the pillars of the \¢aavite Movement. Their individual and collective
efforts changed the entire scenario of the couminting across the barriers of caste,
creed, faith and language.

Under the climate, generated by the sdavite Movement, Guru #hak, the
founder of Sikhism, became a powerful force, andagent of change in Indian
society. He was a believer in the equality of adimand also in the unity of God. Guru
Nanak stood for simplicity and plain living supported pure devotion. He worked as

an agent of change whenever change was historicallgpensable to put the caste-

23. Ibid. PP. 21. 22.
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rideen Indian society on the right track. He wae of the soldiers of the Vaiavite

Movement during its shaping tinfé.
4.3 : Neo-Vinavism in Assam Propagated byrimanta Sainkaradeva :

The Neo-Vainavite movement, spearheaded $gnkaradeva is great socio
cultural revolution in Assam, which plays an impamtt role to create social cohesion
among the people of Assam. When the society watirimoil, fragmented, then
Sankaradeva spread his ideas and started an era @f-adtural renaissance in
Assam. He established some religious institutiomkich were used as powerful
instruments to bring about a great reform amongoth@ple of Assam. The impact of
this movement cut deep into the fabric of the Asssansociety transcending all

barriers of caste and tribe.
4.3.1 : Historical Background of Neo-Vagnavism in Assam :

The whole of Assam, from the eastern-most Dikkasaw region to the river
Karatoya in the west, disintegrated into several kingdosmsme of which didnot
survive more than a few decades. The politicalaioifity brought about a chaotic
condition in the religious sphere also. Assam & 18" century presented a picture of
diverse shades and grades of culture. The majofitthe people belonged to non-
Aryan tribes having distinct manner, customs andgicels beliefs. Those, who
professed Hinduism, loosely adhered tosWavism orSaivism. Religious rites were
bloody sacrifices to gods and goddesses amidstedieaf noises of drums and

cymbals, night vigils on virgin worshfg.

24. Ibid. P. 25
25. Kakati, B.K. (1978)A New Life, Literature and a State -Saikaradeva— Studies in Cultur8.P.
Chaliha, (ed.) P. 12
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It was based on the philosophy of palate and sénpleasures. The
economically backward classes and socially downlieodbecame the victims of such
ghastly practices. Against this backdrofankaradeva appeared on the scene.
Sankaradeva undertook the difficult task as a reforrmrerAssamese society. He
propounded Neo-Vemavism in Assam. It occupies an important place amtie
differentbhakticults of India due to its unique and innovativarettter that shared the
values of fraternity, equity, humanism and demogfic

The movement of Neo-Vgiavism was a great event in the North-Eastern India
in the 15-16" centuries and its found&rimantaSankaradeva was a man of genius.
The Assamese people look upon him as an incarnefi@od, i.e. - ‘Vénu'. He gave
Assam a new age, a new life, a new culture andexbtlya new statankaradeva’s
Neo-Visnavism is also known ddahapurusiya Dharma

Sankaradeva’s Neo-Vahavism was based on ti&higavata Malipurana and
the Srimad Bhagavadsita. He brought the new message of a new religioroe las
he proclaimed the eternal dharma based on truth lamel Neo-Vagnavism of
Sankaradeva’s does not support the worship of anyragbes and goddesses. In this
religion, there is only one God and that is ‘Lordid@’. Who is the Supreme Reality.

Neo-Vaknavism of Sankaradeva was also based on democratic principlds an
tolerant spirits. He kept no distinction betweesteaand creed; between rich and poor
and between high and low. In other words, in thiyy$ankaradeva wanted to make a
classless society through his religion. He orgahidee Vagnavite society with the

help of three components &wma-Kirttana, Than and Namghar For the spread of

26. Bhuyan, Abhijit (2008)Saiikaradeva and Neo-Vaiavism in Assaml5 May, Ishani, Il; P. 3
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Neo-Vaknavism,Sankaradeva had to compose songs, write dramas aadwtitks of
literature.

Worship of Vsnu was prevalent in Assam earlier also, butsiavism that was
introduced bySankaradeva, known as Neo-\aavism brought in the wake, lot of
churning in the society and affected all aspectsf@fin Assam — social, cultural and
political. So, this came to be known as NeosWavism. There are four important
scriptures of Neo-Vahavism. These are Kirttan Ghaa andDasamaof Sankaradeva
and Nama-Ghaa and Bhakti Ratavali of Madhavadeva. Through Neo-\$aavism
Sankaradeva preachedasya bhaktin Assam, in which the relation between God and

the devotee is like master and the serdant.

4.3.2 : The Impact of Neo-Vainavism on Socio-Religious-Cultural

Life of the Assamese People :

The arrival of the Neo-Vamnavism gave a new dimension to the Assamese
society. Prior to this, people believed in idol shup, practiced animal sacrifice and
maintained a host of other superstitions. In suchcenario,Sankaradeva’s Neo-
Vaisnavism was completely different from the prevailingrm. Neo-Vajnavism is
not simply a religion. Rather it is a conglomerataf different ideologies. It ushered
in an era of various social and cultural reform#ssam. Through Neo-Vaiavism,
Sankaradeva advocated the worship of a supreme GgagliWho was the expression

of all forms of God. Hence, it is strictly a monetstic religion. Worship is done

27. Poddar, Satyadeo (2018)Jace of Neo-Vanravite movement of Assam in the Bhakti Movement of
India : A Historical ComparisonPublished in Proceeding Volume of the Nationah®ar on the
same topic; Edited by Dr. Nara Kanta Adhikary, Ghata 2016, PP. 19-21.
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mainly by uttering the name of God, worshippedha form of Ksna or Hari. Idol
worship is completly absent. It is also againstaiins of animal sacrifice.

The main aim ofankaradeva’s Neo-Vanavism is to bring the common people
from a debased form ofzkta Tantricism to the pure monotheism. In this respect,
Sankaradeva did not accomplish this through an orgahigropaganda. Rather, he
thought that the best way of reforming the religidite of common people was not to
attack what was evil; but to present to them whead good and to make it appealing to
their imaginatiorf®

Sankaradeva’s Neo-Vanavism rested not on discursive reasoning and atbstra
thinking, but its emphasis was more on ethnic gragon, social reforms and spiritual
uplift through an innovative mode of religious cactibased on indigenous elements
of the region. At that time, the society in Assaraswn a turmoil tragmented and
faction-ridden as it was. It was a revolution ire thense that Neo-\saavism in
Assam meant not only a religious faith; but a wéyife. Neo-Visnavism stands out
among the differenbhakti cults of India in terms of its unique and innovati
character which found expression in the move tateren egalitarian civil society
based on the shared values of fraternity, equitymdnism and democracy.
Sankaradeva propagated his doctrine hfakti based on the principle of universal
brotherhood to the caste ridden society. Whileatising the caste codetankaradeva
gave more emphasis on the matter of personal atessl both inward and outward
and correct social behaviour for the purpose dadldsthing social harmony in society

and for promoting fellow feeling’

28. Barua, Girish (ed.). (2011§rimantaSasikaradeva and His philosophip.64.
29. Chaliha, B. P. (1978¥aiikaradeva Studies in Cultur®. 29
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The Neo-Vajnavism is also known &8ka-Sarana-Hari-Nama-Dharmait is the
religion of surrendering oneself with intense aaliless devotion to the One Supreme
Power, that is “inu’, who manifests Himself in various incarnatioms different
ages. Of all the incarnations, that of Srsi#@ is the Supreme. So, it can be said that

complete surrender to that ‘Srir¢fa’, who is the Supreme One is the basic principle

of Neo-Vaknavism of Assarr?(.)

Sankaradeva preached devotion to a single God, Lasgaor Visnu; it is called
EkaSarapa. The Lord Ksna can be worshipped solely by uttering His varinases
(Nama). There are nine kinds bhakti in the Bhagavata Puiina, but Sankaradeva
considered onlyravara andkirttana modes obhaktior devotion to be sufficient. As
the sacred door of his religion was open to allals® preaced the irrespectiveness of
caste and creed. The flavour dfri-nama, which was like a river of nectar flew
through the universe by his preachin§ankaradeva brought the principle of
EkaSarapa from theBhagavadg@a and chanting Ksna nama from theSahasra-ama
khanda of the Padma-puiza and that ofsat-saiga from the Bhagivata-pueza and
after that he preached the Neo-3f@vism in Assam. Th&hakti movement found
different expressions depending upon local sitmatiand thought patterns of the
reform activities. In this respedrimanta Sankaradeva was no exception. He was
conscious of the local conflictions, and he waritedhange the culture of the society
with bhakti as his tool.Sankaradeva’s work agenda and action plan aimed at tot

development of the Assamese society.

30. Bora, S.C. and Kalita, B. (Ed.) (2018skaradeva Studie$. 20.
31. Pathak, D (2012Beautiful Mind of Srimanta Sankarde’ 28.
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The Neo-Vainavism of Sankaradeva commenced in Assam in the later part of
15" century and reached its climax towards the middide 16 century. It started on
a missionary note by working towards the uplift thle backward classes and
minimization of the rigors of caste distinctionsheT earliest attempts to bring the
backward tribes, castes and classes into the fbld/aspavism was made by
Sankaradeva himself, who accepted Govinda belonging the Giro tribe;
Paraninanda, belonging to the Miri (Mishing) tribe, Nasaih an Ahom man;
Narottama belonging to the Nmgcommunity; Jayd@ma, a Bhutig person and
Candsi; a Muslim Person as his discipi&sThey all took part in the performance of
Bhaona; and when required they also acted as guidesdtyse the essence Bka-
Sarana-Hari-N7ma-Dharma In his popular work, Kirttana-Ghaa, Sankaradeva
wrote—

krsnara kathita yito rasika/
brahmaza janma @ra lagai kika//

smaroko mitra harr dine rati /
/33

nabachai bhakati §ti ajati /
(It means, if in Ksna-katt, a person has deep interest, he need not aspiee to
a Brahmapa by birth. Let him only recall Hari day and niglievotion makes no
distinction between caste and uncaste.)
Thus, people from all castes and walks of life wereeined bySankaradeva as

disciples; and they could even acts as teachehssiVasnava Order. A democratic

outlook permeates the entire teachings and practéethe Neo-Vaivite faith in

32. Neog, M. (1965)Saiikaradeva and His Time®. 65.
33.Kirttana-Ghaa. Pasanda marddana. Pada- 129.
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Assam. On the one hand, God has been brought domwnthe metaphysical heights
to the reach of the ordinary people; on the otlardh the status of human feeling,
indeed all creatures, has been elevated by ingistmthe relation of God and soul.
Sankaradeva’s concern were not limited to human rightsie, but they extended even
to include animal and plant rights, as is evideof some of his literary contributions.
The fundamental principle of the Neo-¥gavite philosophy was enlightenment of the
human conscience through universal love. The Negrdaism, initiated by
Sankaradeva ushered in an era of socio-cultural remaise in Assam even as it
developed a new genre of philosophy, art and mingiee form ofBargita (devotional
hymns heralding a new classical school of mugigkiya Nars or Bhaona as well as
the Sarikarr dances as modes of conveying the principleBkaf-Sarana-Hari-Nama-
Dharma centering around single minded devotion to LorshE or Vinu based on a
spirit of equalily and humanism which found coneretanifestation in the institution
of Namghar

Sankaradeva tried to unite the whole human race witkiie universal
brotherhood of mankind. There are various tribes$ r@ces having various cultures in
the undivided Assam or the North-East India. Baikaradeva brought unity among
the heterogeneous people of Assam by bringing toeime single fold oEka-Sarana-
Hari-Nama-Dharmairrespective of caste, creed and religion. Thepfeeof different
tribal groups such as Mam, Kaclari, Chutiya, Deori etc. tooksaraza under Neo-
Vaisnavism. This is mentioned tankaradeva in his scripture tihigavata Puina

as follows —
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kirata kaclarr kAci garo miri
yavan kaka govala /

asama muluka alx ye turuka
kulkizca mlecha andala //

ano papr hara #sna sevakara
saigata pavitra hayd/

krsna dasa huyl pragda bhufjiy:
vaikuithe sukhe calaya/

The Namghar became an integral part of every Assamese villagassam
over time. The establishment of tNemgharcame about with the idea of popularizing
the Neo-Vadnavite faith to the masses. For the last four huhgesars, theNamghar
has been serving as the village public hall : @tisnce a village prayer hall, a cultural
centre. Through this institutioSankaradeva made an attempt to establish law, justice
and peace in the village community. This institntie found in every Assamese
vilage. In some places, different castes combirtedether and constituted a
Namghar>°

The Namgharsare managed on the basis of democratic principiesn the time
of Sankaradeva, thé&\amgharshave been so designed and constructed that pebple
the races, living in Assam could easily enter iramd could take part in prayers.
Significantly, theNamgharis built without walls or if at all, only with havalls with
two rows of pillars with a thatch or tin roof. THigs a great deal of symbolic value in
terms of promotion of the ideal of equality. THiskaradeva preached equality in the

spiritual domain. To him, a Vaiava, who remembers God with heart and soul is

34. TheBhigavata Puiiza. Book-1l, verses. 53-54.
35. Rao, V.V (1967)A Hundred Years of Local Self Governméht26.
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superior to aBrahmaza observing religious voe$. Like the Upanisad and the

Srimadbhagavadyita, Sankaradeva’s Neo-Vanavism emphasizes detachment as the

key to the individual and social welfare, healtlogial relationship and attainment of

the final goal oparamirtha.

The following are the basic features of Neogdavism, propagated by

Sankaradeva, which are found from the above discussion

(i)

(ii)

(iii)

(iv)

v)

(vi)

(vii)

(Vi)

(ix)

Sankaradeva’s Neo-Vanavism is monotheistic in character, i.e., the wiprsh
of One Absolute God without a seeond.

Sankaradeva recognised that the only One Absolute i&dHord Krsna’ or
‘Visnu'.

In Neo-Vaknavism,Sankaradeva held thafiana without Bhaktiis futile.
Sankaradeva delinkeBhakti from any mundane objective of God.

Of the nine forms oBhaktj Sankaradeva preferreftavaza andkirttana with

a strong emphasis on thésyaattitude ofBhakii

Sankaradeva laid great emphasisBimakatasn his Neo-Vagnavism.
Sankaradeva used the language of the masses as thenmed

In Neo-Vaknavism, Sankaradeva freed his order from class and caste
prejudices.

Sankaradeva democratized his faith based on univesatherhood and

fraternity.

36.Srimad Blagavata Maliurana; Book- X. verse- 12622.
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(x) Sankaradeva employed the media of music, dance anuajrpaintings etc,
that is, all aspects of fine arts in addition te thast literary works, both
original and translation for popularizing his tenet

(xi) In the matter of organizatiorfankaradeva introduced and emphasised the
need of some centres of religious gathering lilkkeNdimghar

At the end, it can be said thédnkaradeva’s Neo-Vahavism is a great socio-
cultural revolution to harmonize the people of Assdt helps to spread the idea of
universal brotherhood as there was no any concéptaste, class and racical
distinctions. The uniqueness of the religion lirghe fact that the practice &ka-
Sarapa-Hari-Nama-Dharma brought about an ethnic integration and spiritual
upliftment through an innovative mode of religioonsnduct based on indigenous
element of the region. His religion is the mosetdd, tolerant, the simplest and easiest
way of attaining God and is able to maintain sooraler. In a wordSankaradeva can
be said as a great social reformer, thinker, pbpber, who brought about an equality

of existence among all sections.
4.4 : Sankaradeva’s Philosophical Thought :

Sankaradeva has not constructed a complete systeimsofide idealism because
he has not been interested in philosophic eng&hyflosophic enquiry always needs
critical thinking. Instead of critical thinking, htakes interest in real concerns of
human life.

Sankaradeva is not a philosopher in the strict serigheoterm, because he has
not presented a specific philosophy of the makeuth® universe or the nature of

reality. But when we take philosophy in the sensdarsana which means intuitive
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perception, he might very well be regarded as dopbpher. Intuitive perception
means super-sensuous perception or vision. ThisepBon is self-evidentsyatah-

pramapita). This is a type of holistic or integral experiendo know reality in its
essence, such an experience is requifed.

Though no particular philosophical view or ‘ism’sheome into existence in the
name of Sankaradeva, it cannot be denied that philosophyseparably involved in
the kind of distinctive outlook which has been r@ee through the wide range of his
writings on the concepts of God\ara), the world jagaf), the living beingsj{va),
liberation (mukt) the highest or ultimate goal of human life. Thelgsophical thought
of Sankaradeva is based on tiBhigavata Pufza and theSrimad Bhagavad @&a.
Because th&hagavata puiina itself declares that it is the essence of the Yetad
the entireVedinta. It is expressed in tHeéhagavata Puina as follows —

nigama-kalpa-tarorgalitam phalarff
Sankaradeva also regarded tiSeimadbhagavadga as the essence of the
Upanisads It is expressed in thérimadbhagavadga as follows —
sarvopanjado gzvo dogdix gopzlanandana /

partho vatsa sudhrbhoktz dugdhain gitanytasi: mahat// >

So, it can be said thgankaradeva’s philosophical thought is mainly based on
the Bhagavata-putina and theSrimad Bhagavad @a, which San karadeva took as the

essence of thepanisadic Vedinta.

37. Baruah, Girish (2014%ankaradeva - A Critical Appraisal of His Philosgphnd ReligionP. - 66.
38. TheBhagavata Puiiza. Book-1, Chap.l; verses- 3.

39. Srimadbligavaddta : Gita - mahatmyam verse- 6.
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The philosophical thought o$ankaradeva has a profound influence on the
socio-cultural life of Assam, though it is livinghé moving thought. It is religious in
its motivation, aesthetic in its application to fepeming art and diverse literary
activities, and it is ethieal in its import. Hisijg@sophy has the rare tenacity to make
man dynamic and it inspires man towards all crégtivSo, it can be said that
Sankaradeva’s philosophy has a definite purpose invvéad it proves itself to be
relevant to changing human situations.

Sankaradeva’s philosophy, being an integral part oflidn philosophy,
endeavours to establish a deep relationship betkeewing and doing. A reflective
analysis ofSankaradeva’s work furnishes us with the fact that-kebwledge is
impossible without self-discipline. His philosopig/indeed a philosophy of culture
which may be brought under the caption ‘Pragmatéalism’ Prayogik Bhivawida),
where creative humanism plays a prominent role.

Sankaradeva’s philosophy is practical in nature, whiltspired people to have a
direct, immediate and intuitive vision of the highdruth or the Supreme Reality.
Realization of truth is the highest end of Indidmlgsophy. SoSankaradeva professed
his philosophy, gave necessary instructions forwiags of its practical realization.
Sankaradeva was a religious thinker and preacher udaagreat social reformer. He
desisted from building any philosophical systemt e wrote many books of
philosophical importance. In his writings, metaghsk social and ethical concepts are
distinctly found. From these concepts scatterechi;n noble works, a legitimate

framwork of his philosophy can easily be discerffed.

40. Sarma, Nilima (Ed.) (2008Fhe phiolosophy dfarikaradeva : An ApprisaP. 25.
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According to the spiritual philosophy Stikaradeva, the Absolut&(ahman,
God (svara) and the Supreme SoWPdramitmi) have been looked upon as one. In
other wordsSankaradeva identifie@®rahmanwith ‘Visnu’ or ‘Bhagawvin’, who is the
highest God of théBhigavata Pufpza and theSrimad Bhagavad @a. ‘He’ is Sat
(Existence),Cit (Knowledge or conscioumen) anthanda (Bliss) Sankaradeva said
this concept of identity betweelBrahmanand Bhagawin in his Nimi Nabasiddha
Sanvada as follows —

brahma paramtma bhagavanta eke tattva

ekerese tini éma lalsana bhedata/**

It means,Brahman Paramitman and /svara are one and the same priniciple
called by three different names depending on ti@racteristic variations).
According toSankaradeva, the Absolute Reality, that Bxahmanis non-dual
consciousness, which have no internal and extelistihction. This Absolute Reality
or Brahman is pervading the world of multiplicity, which isreated byMaya.
Sankaradeva expressed it in i{&ttana-Ghaa as follows —
mayatese dekhaya vividha paricchefla
svampata tonara nzhike kichu bhed#d
caitanyasvaipa vyipti eka nirafijand
tohmika bulibe dvaita kona ajfiajan4™
It means, — The Absolute or Brahman appears aspieuforms due tdVaya;
but essentiallyBrahman has no distinctions whatsoever. In esser®@hman or

I$varais conscious, all-pervading and indeterminate. \ihignorant, only he would

call thatBrahmanis dual.

41. Nimi Navasiddha Savada by Sankaradeva. P. 181.
42, Kirttana-Ghaa. Uresa Vamana verse - 160.
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Sankaradeva had acceptedrsifa as his spiritual goal; for him, there is no
difference between na and Nrayana. Sankaradeva has referred toaffyana as
being the cause of all incarnationavétara). From this aspcet, it is clear that
Sankaradeva’s faith is strictly monotheistic. He clgastated this in the very
beginning of hisKirttana-Ghaa' as follows —

prathame praamo brahma#ipi sanitana
sarva avairara karapa narayapa.*®

It means — (At first, | pray to &ayana, Who isBrahmanin revelation, eternal
and the root cause of all the incarnations.)
Sankaradeva says in hBhakti-Rati@kara as follows —

ekastvamitma purusak puranal
satyan svayan jyotiranataadyah /
nityo’ ksaro’ jasrasukho nirafijana
pirpodvayo mukta upghio’mrtah //*

It means, Lord I&sna, Who is the soul of all is one, primordial persever true,
resplendent, endless, without a beginning, etemighout decay, full absolute, who is
free from limitation and the BIiss.

According toSankaradeva, God or Lord fiéna is both finite,sagwa (sakara)
and infinite, nirgura or (nirakara). For the worldly persons, finite God is more
approachable than the infinite orSenkaradeva projectsféna as the finite God who
is also conceived asrguza Brahman

According toSankaradeva’s philosophical thought, at the root @f ¢heation of
the world, God is the causkitara) and the world is the effeckdrya). Sankaradeva

says this in hiKirttana-Ghaga as follows—

43. |bid. Caturvisati avaira vanan; verse-1.

44. Goswami, Ashok Kumar (2017)he Bhaktiratakara of SrimantaSaiikaradeva Chap.V; verse-6
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tumi larya karapa samasta caicara/
suvarna kudale yena nuhike antard
tumi pdupalksi surgsura taru tna/
ajfiznata muhjane dekhe bhinna bhinn&®

(It means — God is the cause, and effect of alhate-inanimate; just as the
gold and the earings have the same content. Godtie beasts, birds, suras, asuras,
trees and in the grass; only the fools see thediffasent due to ignorance.

Sankaradeva also regards from the practical standpledit the God or Brahman
is the Creator, the Sustainer, the Destroyer, theniPotent and the Omnisceient
Being. This is expressed in grttana-Ghaa as follows —

gastaro srasta tumi sarvadrata
uddtari dharila bhiami/

jivara niyané paramaatanmi
mrtyuro antaka tumi 7f

It means, God is the Creator of the creator, whonmiscient and who rescued
the earth. God is the maintainer of souls; Whaes goul supreme. This God is the
destroyer of Death.

From the transcendental standpoiéaﬁkaradeva believes in th8rahman
devoid of all distinctions. This is expressed iakarttana-Ghaa as follows —

yata dekl caracara harimaya nirantara
harita pthaka keho nohgé
yjijana bhakanhh si dekhe harika bhinna
harira miyae tzka mohe/*’

45, Kirttana-Ghaa: Haramohan; verse-520.
46.Kirttana-Ghga. Syamantaka Hana; verse-1437.
47. Ibid. Haramohan; verse-599.
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It means, all creatures of the world are nothirsg ¢han ‘Hari’ that isBrahman
There is nothing different from Hari. Only one, wisadevoid of devotion, sees Hari in
different form, being duped by Hari’s illusion.

In his philosophySankaradeva has never craved for liberation as theptaim
merger of the individual self in the Absolute. Hg/s in hisKirttana-Ghaa that—

nalage na mukutiko taté/

nahi haripada paikaja yattz /
karnara amta hari carita/
bhakatara mukhgunibo nita//*®

It means — perfect merger with God is not desiralfiere the Lotusfeet of Hari
are not present. Accounts of Hari are nectar toetlrs and individual self wants to
listen to them constantly from the mouth of theatees.

In Sankaradeva’s religious philosophy the individual delthe part of the Lord
Krsna. According to him, God manifests Himself as mamy his will. His
manifestations as souls or matter are neither unmallusion. He maintains that God
is the material and efficent cause of the univelsés expressed irSankaradeva’s
book Anadi Patanaas follows—

srsti sthiti laya nedhavara mokalila /
/49

krsnara kinkare padasarikare racilz /
It means — creation, preservation and destructienttze sport of Mdhava or

Lord Krsna and this is written in the verse $atikaradeva, the servant of Lordsga.
In the philosophy ofankaradeva, the individualelf or jva, who is the part of

Lord is taken as God’s servamlzéa). The individualself orjiva is the part of God.

48. Ibid. Pasaada Marddana; verse-113.
49.TheBhagavata Pudpa. lll. — P. 106.
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Sankaradeva recognised the difference between Godranihdividual self or living
being. He says this in hBhakti-Ratakara that—

saiso yadvde miya sa jvo yastayirditas /
swvvirbhutapaananda:s svivirbhitasu diekhada: I°

It means, — Lord/§vara) is that, under Whom there Maya (illusion) and the
individual self 0iva) is that, who oppressed Maya, Isvara (the Supreme self) is full
of supreme bliss antiva (individual self) is destined to misery.

In Sankaradeva’s philosophy, it is also seen that heheeindmitted anything
other tharmaya sakti; that is,Sankaradeva never accepted anything bkenipa sakti
or jiva sakti nor he recognised any female power of God like& or Laksmi. As
Sankaradeva did not recogniseanipa sakti, so the character ofaBha or the Ridha
principle found no favour with his view. Inspite bis acceptence of the fact of One
Krsna becoming many on the occasiorr@akla, he does not admit ofrna turning
Himself into Ridha in order to enjoy the delight of divine play. Howee, it may be
mentioned that some have looked for the influent¢he post-Caitanya Vaiava
philosophy of Bengal in the spiritual philosophypagated b$ankaradeva making a
reference to the character ofad®a, which is the name of a gopn his play
Keligopila. But it is to be noted that the character atiRi in the playKeligopila is
nothing more than that of a merely eqoistic Gop

According toSankaradeva, there is no distinction in God such &l or
external. So, the creation of the world of beingtobgs to the fundamental power of

God. For not having recognised any other power sh& except Hismaya sakti,

50.The Bhaktiratakara;, chap.-22; verse-1
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Sankaradeva has looked upon the creation of the wanttithe divine play of Kna as
the same manifestation of God. In other wofisikaradeva regardsaya as a power
of Isvara, which belongs to and is controlled by HiMaya or Mahamaya, as He
sometimes says, is not different from Him and iscdiéed as Hisrdhakaya, i.e., one
half of His body.Maya becomes manifested by the will of God for the psgof the
creation ot the world. He described it in his bdtie Aradi-Patanaas follows —

anadirapint isvarara arddha kya/

vyakta bhaid mahimaya srsrika icchayal/

... tohnare ahmare kificiteko &hi bhina/

mora nhijasakti siksate dekho pina/

satvare kariyo mya jagata nirmnana //°>*

In Sankaradeva’s philosophical thought, thisiya has two powers; viz: the
power of concealment and the power of projectddiya causes illusion to all because
of which the Lord appears as many. So, it seentsStikaradeva does not make any
difference betweerPraksti and maya. But sometimes he has made a difference
betweemmaya andavidya.

According toSankaradeva, this world iBrahmamayan his philosophical view.
He says that in this world, onfiff Krsna exists as both the cause and the effect. Thus,
it can be said that the world is not different fr@rahman But Sankaradeva again
says that this is not absolutely real. In his pgojghical view, the world is the

manifestation of the Supreme Reality just like thpe-snake illusionSankaradeva

51.The Ardi Patana verses-45-49
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points out that though the world is not real, ipagrs as real being the production of
sat BrahmanSankaradeva describes it in tvedastutiof Kirttana-Ghaa as follows—

asanta jagatkfina tohata udbhava bhaidl
santa hena prakai sadiyal/*?

It means — The unreal world sprang frBmahman which appears as real ever.
In his philosophySankaradeva never made any difference between theqgathys
and mental aspect of the world. He has used thastsaiisara and ‘the world’
synonymously. In his view, theamsara and the world is nothing but the imagination
of the mind. Hence, in ultimate analysis, this wois not real, as such it is
destructible. He describes it in lsadi-Patanaas follows —
manara kalpan iro samste sasara /
jagana svapana nidrtini vrtti sara//
ache mana samasteduira hrdayata/66>
It means, This whole world is aprojection of thenchiThe world has essentially
three stagers : waking, dream and sleep. The mitieere in the hearts of all beings.
According toSankaradeva, the individual selves or tfieas are the parts of
Brahman The individual selves belong to the body $f Krsna. In his bookThe
Anadi-Patana, he shows that thgvasare like the reflection of God in the mind and
thejivasand the mind is non-different from it. It is expsed as follows—

isvarara pratibimba &giche manatad

take buli jva mana ere bhinna nif*

52. TheKirttana-Ghaa; Vedastuti; verse-1669.
53.The Ardi-Pantana verse —66.
54. Ibid. verses- 66-67.
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It means — That is called the individual self ahe mind is non-different from
Brahman

But Sankaradeva admits no difference between finea and Brahman.
Sankaradeva quotes verses in Bisakti Ratakara to show the difference between the
jivaandlsvara. According to himParameévarais the controller tanaya, while theji
vas are controlled bymaya. Isvara is the Supreme bliss while th&vas experience
happiness, sorrows etc.svara is connected with knowledge and is
‘saccidinandaripa, but the jivas are enveloped by ignorance avidyi. Isvara is
eternally frec; but on the other haf@éasattain liberation by worshipping Hinkvara
is pure, conscious and immutable, while fhes are ignorant, inert and mutable.
Paramevara is the first persona@ipurusa) and He isanadi (beginningless); but the
jivashave beginning. In this wagankaradeva has shown the difference between the
jivasandParameévara in hisBhaktiratnzkara.>

But actually, this difference between tifeas andParamévarais not ultimate
according toSankaradeva; because he says thoughjivas are not really different
from Him, they are dependent on Him. According Saikaradeva’s view, this
difference is caused byaya or avidya only.

In Sankaradeva’s philosophy, it is found thahakti is the best path for the
attainment of liberation. According to him, by demling oneself to the Lotus-feet of
Sri Krsna alone, one can attain liberation. Regarding bhaktSankaradeva’s

philosophical thought, it will be discussed briefftythe later chapters.

55.The Bhaktiratakara; Chap. 22. verses — 1-10.
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‘Incarnation of God’ is another feature $énkaradeva’s philosophy. The main
objective of the incarnation of God is to restargh and peace and to establish the
sublimity of God. Ksna is thepirpa avatira (Perfect incarnation) dBrahman The
Bhagavata Pufira declares that ‘l¢na’ is the Bhagavina Himself (Krsrastu
Bhagavin Svaya:)®® despite his being in form.

In the writings ofSankaradeva, the following points are found, which éav
philosophical bearing —

() The supreme truth Brahman

(i) God orlsvaraandBrahmanare the same reality.

(i) This Brahmanor God is there in every being.

(iv) God orlsvaraand His creations are not different.

(v) Jivatma or the self is a component of God, which congitilite body of

God.

(vi) The creation of God or the Universe is temporatyictv is appeared to be

real.

(vii) Maya is an attribute of God and its influence can beided by the grace of

God.”
In Sankaradeva’s philosophical thought, it is found ttHBtahman is the
ultimate reality. The whole universe is unreal; @ndhe spell ofmaya, the jiva
believes in the illusion of this world of multiplig and takes the illusory world to be

real. According toSankaradeva,maya is the magical power oBrahman through

56.The Blagavata Pufira; Book-1, Chap.3; verses- 28.
57. Borkakti, Sanjib Kr. (2012)Jnique Contribution of Srimanta Sankaradeva in el and Culture
P. 117
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which the world is projected. The self and the erse are not different froBrahman
or God; but due to the influence ofiya, the self orjiva forgets its real nature and
suffers from all kinds of sufferings in this world.

An attempt has been made here to express the ppilgsof Sankaradeva from
the large corpus of his writings. He tried to laywesh a simple and practical path to
salvation for the teeming millionSankaradeva was not eager to establish himself as a
founder of a new philosophical school and therefdiet not arrange his thoughts
systematically. But in his writings, it is seen tthilaere is indeed an original line of
philosophical thinking. The base of his philoso@hithoughts is theBhagavata
Purapa and its commentary, thBhigavata-Blavaratha-Dipika by Sridhara S&min.
He broughtvedinta philosophy from the ivory tower of theoretical spitions down
to the common people and made it their common gsgs®

Sankaradeva casts his vision 8rahmanthrough Lord Ksna. Being a social
reformer, his interest was to bind the people m tiame of God - “Lord #na”, so
that the people of different beliefs can easilynbaetivated. He asserted that God is
one, unique and peerless. It embraces all whedhadions and distinctions become a
matter of non-entity.

Sankaradeva engages himself in a religious or theoklginterpretation of
reality. He is against traditional theism.Thoughaukmits the transcendency of God,
he has found God within the world in the beindgBofhman. Brahmais the being-in-
itself, being as such, being of beings. It beaes éfements likesat cit, anandaor

satyam sivam sundaram
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For religious pursuitSankaradeva gave af§vara with attributes. But in the
intellectual sphere, he raised the status of thaterchined God to that of the
attributelesBrahman This is his unique contribution, for it doesnibirito Sankara’s
Advaita or Ramanuja’s Visistadvaita For him, determinate God and indeterminate
Brahmanare essentially the same entity.

The basic religion behind the philosophy SHihkaradeva is Neo-Vaiavism,
progagated by him. From the above discussion, évident that Neo-Vahavism of
Sankaradeva was not only for propagation of religitrglso reformed the Assamese
society. It gave a most liberal faith, that Eka-Sarana-Hari-Nama-Dharma which
minimised caste distinction, removed superstitiand irrational activities done in the

name of religion.



