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CHAPTER-IV

ECONOMIC THOUGHTS OF SANKARADEVA

4.0: Introduction

Sankaradeva wanted to establish a society which is free from all kinds of ills
where everybody got the opportunity to empower him or herself. So attaining
economic well being of the fellow people was one of the prime agendas of
Sankaradeva’s movement. He did not keep religious life of a person in isolation from
his economic life. Neither had he advised the people to stay away from economic
activities. He believed that a person could grow spiritually only when he is able to
fulfill his basic needs. It is difficult for a man remaining in starvation to justify what is
good or what is bad. Similarly, poverty is the greatest hurdle in the path of
assimilation of knowledge.

His views on different economic aspects had been recorded in his compositions
and in the hagiographies. Those views have special significance. Sankaradeva was an
erudite writer. He composed as many as 240 songs later called Bargita (only 34 are
available now), ten plays (Ankiya Nata, six of them are available now), two prayer
books (Kirttana, Gunamala), six longer narrative episodes (Haricandra- Upakhyana,
Rukmini-Harana Kavya, Amrta-Manthana Kavya, Ajamilopakhyana, Kurukhetra
Kavya, Balicalana), four theological and cosmological works (Bhakti- Pradipa, Nimi-
Nava-Siddha-Samvada, Anadi-Patana, Bhakti Ratnakara). He also translated eight

cantos (I, 11, 11, VI, VIII, X, XI and XII) of the Bhdgavata and the Uttara Kanda of
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Ramayana into Assamese. Instead of going line by line translation, Sankaradeva made
some innovations without deviating from the main content of the original source.
Smith remarks “Sankaradeva does make some alterations in the story-line and his
personal innovations result in an approach that is unusual in Ramayana literature.”

Similarly, different hagiographies on Sankaradeva provide vital information on his

effort to economic empowerment.

4.1: Economic Philosophy of Sankaradeva

The views of Sankaradeva on some economic aspects are as follows—

4.1.1: Money and Wealth

Sankaradeva understood it better that money is only the medium of exchange.
Money is essential to fulfill the daily requirements. But money itself cannot satisfy the
needs of the people. Money is the mean and not the end of life. Earning of money
should not be the prime motive of a person. He warned the people not to run after

unnecessary accumulation of money and wealth as it gives only sufferings, not peace.

visnura carana nicinti sadaye
dhanakese karai dhyana
sito patakika sudhibe nalage

yatanaka lagi ana®
[A person suffers untold miseries who only think of money without thinking about
Lord Visnu.]
karma kari sadhaya bittadi yata yata
nuhike sukhara hetu yana swarupata
dhane purusaka dukha dei nirantara
aponara Mrtyu dhana yanda sarattara

' Smith, W. L. (1994). The Wrath of Sita: Sankaradeva’s Uttarakanda. in Journal of Vaisnava Studies,
Vol.2, No.4. p.5
2 Kirt., vs. 198
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kiba priti sadhibeka grha putradita
vi hetu anitya nathdakaya kadacita
pave mahd dukha ati dhanaka arjjante
moha haiya dana bhoga nakare thakante
guci gaile dhana maha tapaka pavaya
kaita yana dhane ara sukhaka diyaya®
[ The huge amount of wealth which is accumulated working very hard is not the source
of happiness. It gives only sadness to a person or even it may become the cause of
death. If a person does not consume or perform any charitable tasks by sticking only to
money, if he got unhappy after spending money then he is bound to face sufferings.
Money alone can never give happiness. ]

aponara mrtyu buli manibeka dhana
nand pida mile dasi ihara karana
vadi bola dhana hante dharma upajaya
sehi dhana hante swarga sukhaka pavaya
suniyo swargata ase yata yata sukha
samasta bindasi sada pave matra dukha®
[ Accept that money is the root of one’s own death. It causes lots of trouble. If you
believe money gives sanctification; money brings all the happiness of haven then those

happiness are temporary. ]

yi laksita a@sa kari sadaye akula mana
teho maha casicala sarbbatha °

[One who spends all the time in thinking of money and wealth; that wealth is very
unstable; the person is bound to lose stability in mind.]

4.1.2: Division of Income

Sankaradeva did never want the unnecessary accumulation of wealth by a
person. It would lead to concentration of wealth in few hands. He advocated that
wealth earned by an individual should be equally divided for performing five types of

duties—

3 Bhakti Ratndkara, vss. 1001-1003
* NNSS, vs. 135
% Bhag., 10™ Canto, vs. 127
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suniyoka bali yena sastara bihita
paca bhaga kari bighagibe nija bitta
dharma artha kama yasa mahaputrara nidane
tavese thakibe pai sukhe sarbaksane®
[Listen Bali, what is prescribed in Holy Scriptures. Divide your money into five parts.
For performing duties towards religion, wealth, basic requirements, knowledge and
future generation. Then only you could live in peace always.]

It means a part of the income should be used for religious or social welfare
purposes, a part should be reinvested for increasing wealth in future, a part for
personal fulfillment of basic amenities, a part for acquiring knowledge or personality
development and the remaining last part of the income should be saved for the future
generation. Deviation from this rule means deviation from performing regular duties
that lead a man towards decay. Accumulating wealth by depriving others invites lots
of trouble to a man. He expressed this as follows:

yateka barhaya dhana tateka mytyuse barhe
apada nahike ata para !

[ The amount by which the income increases, the trouble grows proportionately. There
is nothing more trouble than this. ]

4.1.3: Livelihood
For economic upliftment, Sankaradeva wanted that everyone must get a job not
only to earn his livelihood but also to perform his social-religious obligations:
jivika thakile kare save sat karma
pratidine sije dana tapa yajiia dharma®

[If livelihood exists people could do good deeds. Every day they can perform noble
deeds like donation, worship etc. ]

® Ibid, 8" Canto, vs. 285
7 Ibid, 10" Canto, vs.128
® |bid, 8" Canto, vs. 284
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However, the ideal of Sankaradeva was that one should not employ deceitful
tactics to earn his livelihood. He disapproved those livelihoods which are associated

with the killing of animals and other living beings.

najane daksina bidhi pijaro nahike siddhi
nugunai prapira hinsa dosa
apuni jivika arthe pasugana mare byarthe

tate mile manara santosa °
[That worship or rituals are futile which does not discard violence to living beings.
One who lives by killing animals are ultimately suffers by loosing peace in mind. ]

Sankaradeva disfavors the livelihood associated with cruelty, violence etc.

anaka hinsiya yito kuzfumbaka pose
rourava narake gaiya pare sehi dose™
[One who feeds family from income earned by forcing others or on brutality is bound

to drown into deep sins. ]
Similarly, he advised the people to evade livelihood based on deceitful means.
michd mati saude karibe kina bika

jiveka sampada kari nindita jivika **
[The businessmen perform buying and selling with the help of fake publicity. The

money earned from such livelihood is disgraceful. ]
4.1.4: Consumption and Savings

Unselfish consumption and saving for the future generation are important for
sustainable development. Sankaradeva was well aware of this. He emphasized that one
should think of others before feeding his own stomach. He believed that the best way
of utilizing one’s hard earned money is by sharing consumption with others and by
donating. If people become unable to understand this he is bound to suffer. He wrote

in Bhagavata.—

® NNSS, vs. 337
1 Bhag., 3" Canto, vs. 270
1 Ipid, 12" Canto, vs. 33
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nija bharyya putraka bariciya yito nare
kare anna byasijana bhojana ekesware
pare andhata misrata bhurzjavai yatana
yamadute karai sasti haraivai cetang'®
[One who consumes everything himself even by depriving his own wife and son: he

falls in the darkest place: he is bound to suffer lots of miseries in hail. ]

Sankaradeva termed the person as proud one who consumes alone depriving
his family and the woman as dishonest who consumes depriving her husband—

bharyya putra eri bhuszjai yito ahankarr

swamika basiciya khaya yito dusza nari>
[The proud consumes everything by depriving wife and son. The dishonest woman
consumes depriving her husband. ]

Similarly, he wrote—
trailokyara kara bhara pranta yatamana

sarbaksane dina daridraka karai dana

nahike sasicaya kichu dana punya bine

pitr yena putraka palaya ratri dine **
[All the revenue that received; donate to the disadvantaged and poor people; sanctity
earned by this is the best saving which has no comparison. Doing such holy task
sincerely like a father takes cares his son. ]

nedaya nakhaya dhani huya manda citta

yakse yena byaya bhaye puti rakhe bitta™
[ The person lost wisdom if he fears to consume and contributing after becoming rich.
He becomes like a devil if he excavated his money in the soil in fear of expenditure. ]

The same thing is also reflected in his Nimi-Nava-Siddha- Samvada —

barhe lobha jagataka dekhe dhanamaya
dharmmese dhanara phala ihaka najane
ratri dine sarice bitta yata pare mane
nedaya dana daksiza naradhe mane hari
putra bharyya same matra bhurnjai pera bhari
mrtyuko nagane sito bhaila hata budhi®

12 1bid, 3" Canto, vs. 270
13 1bid, 6™ Canto, vs. 21
“Ibid, 8" Canto, vs. 80

%5 |bid, 3" Canto, vs. 296
18 NNSS, vs.345
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[A greedy person sees the earth as only money. He become ignorant that money is

only mean, good deeds is the end. He works hard day and night to accumulate wealth;
he never donates anything; never think about God; he always remains busy in selfish
consumption. Such person loses thinking capacity and becomes a fool. ]

Similarly, he wrote in Haricandra Upakhyana, that the best way of saving the
hard earned money is only by donating or giving up—
uparjita dhanara tyagese raksa hui'’
Again,

- =

yata sarnca dhana dhana yaibe yetiksane prana
sanige eka ratiyo nayaya'®
[ The huge amount of money and wealth accumulated by a person; would not go with
him, even a single penny, when he dies. ]

Vo —

asara sansara jnani loke hena kahe
yiba dei yiba khaya sehi matra rahe'®
[ The human life is only temporary. He cannot bring with him the earthly belongings.
Whatever he donates or whatever he consumes is only meant for him. ]
4.1.5: Sustainable Development
The Brundland Report, 1987, defines sustainable development as ‘the
development that meets the needs of the present without compromising the ability of
the future generation to meet their own needs’. Sustainable development recognizes
that growth must be both inclusive and environmentally sound. The concept
sustainable development emphasizes on: improving the quality of human life;

principle of inter-generational equity; a change in consumption and investment

patterns; sustainable level of population; better job opportunities; preservation of

" Hu, vs.20
8 NNSS, vs. 68
¥ Hu, vs.97
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biodiversity; reducing pollution, poverty, poor housing and sanitation; social progress
and equality.
In his writings, Sankaradeva mentioned about different aspects of sustainable

development. For instance,

Religion relevant to Sustainability:

Sankaradeva believed that religion must comply with the principle of
sustainability. People should practice those rituals which are friendly to the
environment. For this purpose he advised the people not to go for animal sacrifice and
other kind of expensive rituals in the name of religion. He said that only by chanting
the name of God one could attain salvation. He wrote in Bhagavata—

satya yuge yena phala pavai dhyana kari

maha maha yajrnie treta yuge yaji hari

yena phala pavai pija kari dwaparata

pavai save phala kaliyuge kirttanata®
[The benefit which is attained by meditation in Satya Yuga; the benefit which is
attained by performing Yajnra in Tteta Yuga; the benefit which is attained by
performing Puja in Dwapara Yuga; the same benefit could be attained only by
chanting the name of God in Kali Yuga. ]

karai kaliyuge yito sravazna kirttana

sehise mahante sukhe taribe saznsara

karibeka kori koti purusa uddhara®
[The person who chants and listen the name of God is called noble man. He could
snatch happiness in life. Not only that, he could salvage crores of his future
generations. ]

In Bhakti- Pradipa also, he mentioned—
parara dharmmaka nihizsiba kadacita
kariba bhataka daya sakarupa citta
huiba santa citta sarbba dharmmata batsala
ehi bhagavata dharma jana mahabala®

2 Bhag., 10™ Canto, vs. 413
21bid, 11™ Canto, vs. 86
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[Never do hostility to other’s religion. Be kindness and soft hearten to all living
beings. Remain calm to all religions. All these attributes are the composite of
Bhagavata Dharmma which is a great force. ]

Principle of Inter-generational Equity:

Sankaradeva advocated for inter-generational equity. He emphasized that
productive resources must be preserved so that the future generation got the
opportunity to fulfill their needs. He advocated that one-fifth of the income should be
saved for the future generation. Similarly, he wanted consumption must continue for
future. So he advised one fifth of one’s earned income should be reinvested for

increasing wealth in future.

Improving the Quality of Human Life:

Through his writings, Sankaradeva tried to inspire the people to lead a life
based on love, affection and respect to others. He emphasized that people should lead
a selfish less life and should always try to live for others. He writes in Bhagavata—

lobhe mohe kame krodhe bisaya akrose
nochovaya mora bhakataka eko doge?

[Bad attributes like greed, attachment, lust, anger and power hungry etc. cannot touch
my devotees. ]

pararese arthe jivai ito byksacaya
thakai sahi rahi maha roudra brsti bata
ami sukhe basico rahi ihara chayata
para upakarr taru janama sarthaka
santara bimukha yena nuhike parthaka
bakali pallava mala patra puspa phala
yei yiba cave pavai brksata sakala
jivanara saphala dehira ehimane
jivai para upakara kari arthe prane®*

2 Bp, vs. 141
2 Bhag., 11™ Canto, vs. 158
2% 1bid, 10" Canto, vss. 926-928
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[Trees always live for others. They stand firm by bearing the heat of sun, rain,
thunder, storm to give shadow to others. They never deprive anybody. That’s why
their lives are successful. Everybody gets what they want from trees like bark, leave,
fruit, root, and flower. Similarly, the lives of those human being are successful who

live for others without thinking for self.]

yito upakarikese karai upakara
suhrdo nuhikai tara nahi eko dharma
apunara arthe matra karai sito karma
upakara nacai yito karai upakara
sise sadhujana maha dharma sijai tara®

[A person who only helps others for help’s sake can never acquire any sacred. On the
contrary, persons who help others without hoping returns are real noble men and they
are bestowed with blessins from God. ]

dhana jana putra dara buli marai ati
sehito adhama aniswara atmaghari>°

[One who lives only for money, power and family is like a fool who commits
suicide. ]

Preservation of Biodiversity:

Human beings alone cannot survive on the earth. Animal and plant kingdom
must be protected for the survival of human being. There is interrelationship among
them and each one depends on others in many ways. Sankaradeva believed that
everything in the universe is the creation of God and all are equally important. He

composed a Bargita on it—

yata jiva jangama kita patasigama
aga naga jaga teri kaya
savakahu mari parata ohi udara

nahi karatu bhuta daya
[All movable living beings, creatures, insects, unmovable things, mountains and the

earth are the parts of God’s body. Filling the stomach by destroying everything ! Don’t
you have any love for the living beings?]

% bid, vs. 1446
% Bhag., 11™ Canto, vs. 232
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Similarly, he wrote in Nimi-Nava-Siddha- Samvada —

hove siyo krsna prana mile tata mahajnana
samastate dekhe gobindaka
akasa prthibr jala jyoti bayu rasatala
nads nada coudisa caraka
yata lata taru typa kahako nedekhai bhinna
harira sarira buli mane?’

[The ultimate knowledge is achieved when one is able to see God in everything. The
sky, earth, water, planets, air, ocean, rivers; herbs, trees, grass and surroundings; all
are the parts of God’s body. One cannot be separated from others. ]

Similarly, in Kirttana he wrote—

samasta bhatate dekhibeka narayana
atapare ana dharma save bidambana?

[See God in each and every living being. That is the best religion.]

In Bhagavata, he composed—
samasta jagata yito dekhai harimaya
tare nama satya sakhi janiba niscaya®®
[Seeing the entire world as God is called the Truth.]

tumi karya karana samaste caracara
suvarne kundale yena nahike antara
tumi pasu-paksi surasura tarutypa
ajiianata mizka jane dekhe bhinna bhinna®
[Just like there is no much difference between gold and earrings, God and his creation
is not different. Only the fools see difference among animals, birds, men, trees and
herbs. ]

Love towards Living Beings:
Sankaradeva propagated that all living beings are part of God. So, he advised

the people to refrain from the violence against animals. He emphasized on the

coexistence of all species. He wrote in Bhagavata—

2 NNSS, vs. 67

2B Kirt., vs. 382

® Bhag., 11™ Canto, vs. 219
% |bid, 8™ Canto, vs. 651
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kukura candala gaddarbharo atmarama
janiya savako pari kariba pranama®
[Dog, donkey, outcastes all are part of God. So, pay respect to all of them.]

samasta bhatate atma buddhi nuhi yave
kaya bakya mane abhyasiba ehi bhave
samasta pranika dekhibeka armasama
upaya madhyata ito ati moksatama®

[See all creatures equal to one-self. This is the best way of all means. ]

rasge pasu mari yito parama niskhale
nija putra bharjya same bhunje koutithale
mahd rouravata parai nahike nistara®
[ A person who Kills animals for pleasure or fun would immerge into deep sins. ]

yitojane phurai yathi kandhe pasu mari
prana nirodhata parai sito ahaskar?
tamasika karma kari kare hansa chaga

baisaya narake pare dute kare danda
jnant huiya yito nare hinsaya pranika
lobhe diya marai yito pakiir phanda pati
yito maha durjjane pranika deya bhaya
pranika nirodhai yito khandi poze gata®
[ The person, who kills the animals and birds; who cuts the throat of duck and goat;
who captures birds; who terrorified the animals, will be punished by the angels in the

hell after death. ]

yito mandamati ati ekove nubujai
byarthe pasu paksz mari sakugumbe bhusjai
yito jiya pasu paksi dhari ani bandhe
nakata namara kari jivantate randhe®
[He is the most fool person who unnecessarily kills animal and birds and eat their

meat. ]

In one drama, he wrote, there is no glamour in Killing of insects—

tohari agu ohi khudra patasiga: aheka mari kona jasa sadhava:

3 1bid, 11" Canto, vs.260
% 1bid, vs.261

% 1bid, 3™ Canto, vs.272
% Ibid, vss.284-294

% 1hid, 6™ Canto, vs.24
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[Before you, he is small insect: what kind of glamour you do seek by killing him.]

Pollution:

Sankaradeva composed a drama named Kaliyadamana yatra on the theme
water pollution. Here he put on dialogue on the mouth of Lord Krsna, “I will make the
polluted water of Kalindika potable.”—

uhi kaliyaka hrada: ihaka bisa pani khai tora savaka bipatti bhela: aju tora save
koutuke dekhaha: uhi kalindika jala swastha karaba®’

4.1.6: Consumer Awareness
Sankaradeva believed that people must be think full in buying and selling.

There may be lots of shopkeepers in the markets. If one do purchase without
identifying the quality of the products, it may cause distress. Unnecessary buying and
selling should be avoided as it leads to wastage of money. If people sale their
commodities or properties without thinking or without knowing the actual value of
their products, it would affect their economic condition. He tried to create awareness
among the people in this respect through his compositions.

bharata hatata ache aneka dokani

nicini kinile punu milibe bighini*®

[In Bharata there are many religious ways, so take the correct way, otherwise it will
lead to hardship or miseries.]

% Kaliyadamana Yatra
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4.1.7: Philanthropy or Donation

Sankaradeva always gave emphasis on donations. Everybody should spend a
part of his income for the betterment of others. But to whom donate? Whether to rich
or poor and needy? He opined that just like filling water in an already full jar means
spoil of water similarly donation to rich or effluent people means noting. Hooking fish
in the sea attract response very slowly. In the same way voluntary feeding or donation
to rich people only attract consecrated little by little. On the contrary feeding or
endowing very poor and needy people would provide the donor double blessed.
However, he denied the donation which may destroy one’s own occupation. He
cautioned that there is a limit up to which a person could donate his income. If a
person donate his entire amount of income, it may cause only trouble nothing sanctity.
He wrote in Bhagavata—

yito dana karante brttira huibe cheda
kichu punya nahi micha matra pave kheda®

[That donation which demolish one’s own occupation could bring nothing sanctity
but only regrets. ]

4.1.8: Commodity Production and Profit

In the view of Sankaradeva earning profit is not bad until and unless it harms
somebody. He acknowledged the need of commodity production and surplus value. It
is proved from his support to Haridasa Bania, a merchant who often helped financially
the disciples of Sankaradeva in stress. Sankaradeva realized it better that only through

the emphasis on commodity production and surplus value, the income of the people

* Bhag., 8" Canto, vs.284
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would rise. More surplus value would lead to increased revenue to the government and
the later could undertake development activities for the welfare of the society. It is due
to the recognition of Sankaradeva on commodity production, in the later period the
Satra and the Namghars become the hub of cottage industries which contributed a lot

to the economic development of rural Assam.

4.1.9: Division of Labour or Collaboration of Works

Division of labour means a process of splitting a work into a number of tasks.
Each task is assigned to separate persons or separate group of persons. It means that a
lobour is doing only a part of the work instead of performing the whole work. If a
person is repeatedly doing the same task he would become expert on that which
ultimately increases his productivity. Therefore, Sankaradeva gave emphasis on
sharing of responsibility. In the case of translating Ramayana from Sanskrit to
Assamese, he composed the Uttara Kanda part and asked Madhabdeva to compose the
part Adi Kanda. Similarly, “in the management task of ESND, Sankaradeva adopted
Decentralized Leadership Management system. He delegated different responsibilities
to his disciples. He empowered to prominent disciples—Madhavadeva and
Damodardeva, to initiate others. He entrusted the duty of initiating Bramin devotees to

Damodardeva.”*°

4.1.10: Taxation
On taxation Sankaradeva opined that it should be equal to one-third of total

income of a person. This was applicable to effluent persons in the society.

% Borkakoti, S. K. (2017). Srimanta Sankaradeva as an Innovator. p.4
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Interestingly, this concept resembles today’s taxation system. At present in India the
individual with annual taxable income above 10 lakhs attracts 30 percent tax plus
surcharge. Once Sankaradeva advised Narayana Dasa Thakur to divide his wealth
(silver, gold, bell metal, cloth, cow, buffalo etc.) into three equal parts and deposit one
part of wealth to the king.** Sankaradeva also opined that during natural calamities

government should either charge lower taxes or should provide rebate on it.

4.1.11: Welfare

The ultimate purpose of the economic activities is to promote the welfare of the
society in a sustainable manner, and not the growth for growth’s sake. Higher rate of
economic growth is meaningless if it fails to translate the standard of living of the
majority of the people in the society. Sankaradeva undertook massive reformative
activities for the well being of his fellow people. His main objective was to increase
the standard of living in the society. By advising to divide one’s income into five equal
parts he assigned the duties to be performed by a person to increase the welfare in the
society. It means a person is obliged to the society for its betterment at the same time
while fulfilling his needs and performing the family’s responsibility. Sankaradeva used
religion only to confine the people within a domain of welfare activities.

suhyda nuhi nahi tara dharma
apuna arthe matra karai karma
vijane bhajai ndacai upakara
suhrda sehi dharma sijai tara®
[ A person who works only for himself is not a good man nor can he earn any sanctity.
One who works for others without any expectation of return is a noble man who
attains sanctity in life.]

* KGC, p.170
2 Kirt., v5.928
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Sankaradeva tried to teach the people that money is essential for living but
earning of money by any means should not be the ultimate aim of the people. If people
are running only after money it may cause undesired consequences. Through his
writings he tried to teach the instability of money and physical strength. Only good
deeds lasts long, not the wealth and other earthly amenities. He warned the people—

athira dhana jana jivana jouvana
athira ehu sarnsara
putra paribara savahi asara
karabo kaheri sara

kamala dala jala citta casicala
thira nohe tila eka*®

[ Money, physical strength, life, youth etc. are instable; worldly bindings’ are instable;
family bonding is instable like the instability of water on the leaves of lotus. ]

4.2: Economic Practices of Sankaradeva

By literary surveying Sankaradeva’s life, it can be seen that he practiced or
gave emphasis on different aspects of economic development. He took a number of
initiatives to improve the economic condition of his disciples in particular and the

society as a whole.

4.2.1: Emphasis on Economic Activities

Sankaradeva became distinct from other Vaishnavite leaders in economic front.
He never preached an ascetic life. There is no sanyas in his order. He advised people
to work while chanting God’s name. He himself married twice and led a happy family
life. He taught his disciples that one could attain salvation even by performing his

family life. Sankaradeva even insisted Madhavadeva to get married. He also asked

3 Bargita
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Damodardeva to remarry after the demise of latter’s wife and even assured that he
would bear all the expenditure of the marriage including ornaments. He argued that
real growth of the society largely depended on individual’s economic health. He was
an expert in economic planning which could be seen from his design of Than. He
planned the Than or Satra as a self-sufficient economic unit. Due to his far-sighted
economic planning, the Satras were all self-sustaining economic units, besides being
centres of religious, educational, cultural and spiritual activities in the following
periods. The bhakats of the Satras produced all the requirements themselves. People
of several professions were living together within the premises, thereby supplementing
each other.

Sankaradeva himself engaged in income earning activities and encouraged
others to do so. To feed his family, he never depended on his disciples. Sankaradeva
involved in cultivation where ever he stayed. He collected the required food-grains
from his own field. He engaged labours to cultivate. In the hagiographies some name
of labours like Dhwaja, Goda, Gokula, Ubana, Banara, Bakara etc. are found. They
only worked for him but were not direct disciple of Sankaradeva. They had never
involved in religious activities. Those labours left Sankaradeva’s family after his death
as it was impossible for his wife, Kalindi, to pay them. Similarly, Sankaradeva worked
as supervising officer (dalai) in the karkhana of Cilarai at Tatikuchi for six years. In
that karkhana one hundred weaver families worked. During the time of work
Sankaradeva often told about different activities of Lord Krsna in front of the weavers

so that their mind got refreshed and concentration in work enhanced. In spite of that
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positive effort, if some weaver neglected his work then Sankaradeva gave him

punishment in the form of only censure.**

4.2.2: Emphasis on Secondary and Tertiary Sectors

Increased production leads to increase in consumption. Satisfaction comes
from higher level of consumption which is the basis of welfare. To increase production
Sankaradeva gave importance on the development of cottage industries. He linked
cottage industry to religious activities.

During Sankaradeva’s time service sector was quite tiny. In fact during the
medieval feudal period service sector had very little scope to expand. Sankaradeva
himself was a feudal lord in his younger years. Still he could rightly realize that the
tertiary sector could be a growth force for the economy. It is already found that in
Uresa-Varpana, Sankaradeva mentioned about thirty-four professions out of which
several professions directly related to services like painters (citrakara), medicine men
(baidya), actor (nara-bhata), dancers (narttaki) singers (gayana), Brahmana or vipra
etc. He took some efforts to the extension of service sector. He encouraged his
disciples to involve in acting, singing, dancing, painting, writing etc. Sankaradeva
showed in many occasions that service too could be bought and sold. At Belaguri,
Sankaradeva invited one Brahmana named Brahmananda Bhattacharyya to recite the
Gita for a month and paid him money for the service.”® Similarly, he engaged the
karmakandi Brahmins at Patbausi to read the Bhagavata and the Gita and paid them in

terms of gold. “The gold was not offered as donation, but given as payment for the

“PKGC, p.272
*® |bid, p.151
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service rendered.”*® Witnessing this many devotees exclaimed, “The Brahmins sale
the name of God?”*" He emphasized on spread of business. Sankaradeva helped
Narayana Dasa Thakura Ata who was a rich merchant, many times by providing man
power. He also extended helping hand to Govinda Garmali by providing man power to
commence trade.*® Similarly, he supported the professional attitude of Haridasa Bania,
a rich goldsmith who never compromised a single penny due to him but provided
monetary help in distress to the Bhakats. Sankaradeva never looked down upon the
business of money lending. He protected Haridasa Bania who also lends money, from
criticism by the Bhakats several times. Due to Sankaradeva’s recognition of money
lending business, in later period the Thans, Satras and Namghars raised corpus fund
and provided money to the local artisans or cottage industrialists like the modern
banks. For instance in the Barpeta Satra

The establishment of Hatipuji took place before 1640s. This was a monetary fund, to
which all members of the Hati contributed, in lieu of paying taxes to Government. The
money from this fund could then be used to provide loans to the Hati members, at
relatively attractive rates for business or other purposes. In effect this was a
rudimentary banking or co-operative system, which allowed this particular Sattra to
prosper in the new monetary era.*

Similarly, “In most of Assam’s Namghar banking operations have been going

on for four or five centuries.”°

*® Borkakoti, 2015, p.96

" KGC: 149

“® Ibid, p.72

* Mazumder, quoted by Rhodes, N. G & S. K. Bose. (2004). The Coinage of Assam, Vol-II, Ahom
Period. p.41

*® Ojah, R. (2008). Sarikaradeva— Epitome of Virtues.
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4.2.3: Sankaradeva as a Management Expert

Sankaradeva adopted different techniques of management to put forward his
movement successfully. Due to his innovative techniques he was able to mobilize
large scale of people to his religious faith; could motivate the people for improving
their way of living; could establish ESHND as a major cult in Assam from zero point.
In the words of Borkakoti,

He evolved a new management style through his socio-cultural-religious innovations.
His handling of people led to the development of a new approach in Human Resource
Management. Heterogeneous people came together and stayed together under his
banner because of his Team Management and Feedback Management. He evolved his
own style of Project Management. He showed the world about how to do Conflict
Management. He trained a group of dedicated disciples and made them future leaders
by his Decentralised Leadership Management. He imparted his unmatched knowledge
among the teeming masses through his innovative Knowledge Management.>*

Propagation for Eka Sarana Hari Nama Dharma:

To propagate his cult ESHND, Sankaradeva extensively used literature and
performing arts. “The people, attracted by the simple composition, sweet melody and
easily intelligible high philosophic ideas, joined his mission in large numbers.”>?

Since Sankaradeva had targeted the common illiterate masses, he avoided the
deep philosophical parts in his compositions but expressed only their essence in very
simple ways which are easily understandable.>® Sankaradeva himself mentioned in the
Bhagavata that he undertook the task of composition to propagate a certain ideology.
To achieve his goals he diverted from the original source. He only adopted the relevant

portion of the scriptures and rejected the contents which were against his ideology of

Eka Sarara.

> Borkakoti, 2017, p.1
°2 Nath, 2013, p.203
*% Rajkhowa, 2012, p.165
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yena laila mati racilo samprati
pada agdarsaka cai
buji abhipraya dilo thaya thaya
kichu kabyarasa yiba
abicari taka hathate ahmaka
nindabant nubuliba™
[With an intentional path of ideology, adopts the task of composition: To fulfill the
needs poetic tastes are given in certain places: Don’t blame me without considering the
reality.]

To establish that Vaishnavism is superior to other cults, Sankaradeva left no
stone unturned in his compositions. It was essential to attract new people to his cult as

well as to boost the morale of the people already initiated to him.

jani suna krspakatha janmaka nakara brtha
samasta sastrara ise sara
krsnakatha parihari phure ana karma kari

sito cintai aponara mara™
[Try to realize the fact and listen to the attributes of Lord Krsna. Don’t spoil your life:
this is the zest of all sacred books. Avoiding Lord Krsna those who worship other
deity invite the destruction of self.]

dharma artha kama mok#a kirttanate paya
kali sama srestha yuga nai nai>®
[Holiness, wealth, lust, salvation all are achieved with kirttana. There is no superior
Yuga to Kali. ]

marukh pandita hove yara nama
henaya krsnaka karo pariya pranama®
[The fool could become wise with chanting the divine Name. | surrender to such
powerful Lord Krsna.]

durdcara yadi harinama lave
sio suddha hove ati

harita sarane hovaya tekhane
antyajo uttama jdti58

% Bhag., 8" Canto, vs.312
*® |bid, 1st Canto, vs.88

*® Ibid, vs.239

% Ibid, 3" Canto, vs.2

%8 |bid, 11th Canto, vs.192
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[By chanting the name of Hari, ghastly man can become purified. Similarly taking
the shelter in the feet of Hari the lower caste people could become upper caste. ]

sund sarbbajana eri anamana
sthira kari eka mati
krsna nama bina ito kaliyuge
nahi nahi ana gati
janiyd krspara carane sarana
pasiyo sudrha mati
bola rama rama chadi ana kama
labhibd parama gati59
[Listen everybody, avoid other paths of devotion and fix your mind to Krsna. In the
Kali Yuga there is no alternative way other than chanting the name of Krsna. So, take
refuge in the feet of Krspa. Say Rama, evade other worship and you would got
salvation.

namo namo krsna anadi iswara
tumi devataro deva
tohmak najani pijai ana deva

yata maha mizka loka®
[Greeting to Krsna, the mightiest God: You are the God of the Gods: Unknowing you,

the fool people adore other gods. ]

krsnara carita parama amrta
atapare nahi ana
kouri kouri tirtha yaejﬁa japa tapa

saveyo nuhi samana®*
[ The character of Krsna is the ultimate bliss, There is no comparison to it. Crores of

pilgrimage, yajrnias, meditation etc. are nothing equal to it.]

He glorified the Vaishnavism through his compositions.

yahara basnsata hove baisizava eguti
hove tara purusa uddhara kori kori®®
[If a Vaishnava takes birth in a family then he could rescue crores of their previous

generations from sins. ]

> Kirt., vs. 1636

% Bhag., 3™ Canto, vss.156-157
® |bid, vs.230
%2 1hid, 8" Canto, vs.526
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najanai gurura mana nahi tapa japa jiana
nahi souca acara sarnskara
tathapi krspata kino sudrha bhakati bhaila

ki kahibo bhagya asambara®
[Don’t know how to admire the Guru: No knowledge of meditation and worship:

Don’t know the rituals: Only has the devotion to Krsna: Still got the mercy of God. ]

yata maha yajnadana koti sata tirtha snana
harinama sabato adhika
ebho nasampaje mati kalita namese gati

hena jani era ana kama®*
[The name of Hari is superior to all the magnificent yajizas and donations, crores of
baths in holy pilgrimage. In the Kali Yuga nothing can give sanctity, only the chanting
the names of Hari do the same. So restrain from other paths of worship. ]

swabhavate kalira malina bhaila buddhi
dusracitasavaka nakare tirthe suddhi
satabara jalata pakhalai yadi gatra
apavitra tathdapi surara yena patra
hena duszacito yadi harika sumarai
havai suddha samasta pataka tara harai
aniccato cuile yena dahavai agani
harira smarane hena dharma siromani
[Naturally in the Kali Yuga, the minds of people would be impure. The tainted people
would not be pure even if they undertake pilgrimage or take bath for hundred times.
But such adulterated people could become pure only by memorizing Lord Hari. Just
like the fire burns a person even if he touches it unwillingly, the memorizing of Lord
Hari has such the power.]

65

Strictness in Religious Order:

To bind the bhakats in his faith Sankaradeva was very strict in the principle of
Eka Sarana. He strictly prohibited the worship of other gods. Once he disqualified two
devotees, Vyaskalai and Jairama for worshiping other Goddess when their families
were in trouble. Instead of their repeated requests he never accepted them as disciple

so that others would not follow them. The same thing is reflected in his writings.

8 10" Canto, vs.987
® 1bid, vs.1480
® 1hid, vss. 2120- 2121
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Krsnaka nabhaji yito pije ana deva

Kare balidana taka sama nahi keva®
[He is the poorest of the poor who worship other deity and offer sacrifice of animal to
them without worshiping Lord Krsna. ]

6

krsnaka bhakati eri anaka biswasa kari
marai ghora yatana tapata®’
[Avoiding the devotion to Lord Krsna, one who trusts other god suffers from

immeasurable hardships. ]

anya devi deva nakariba seva
nakhaiba prasada tara
marttiko nacaiba grho napasiba

bhakti haiba byabhicara®
[Don’t worship other gods and goddesses: Don’t take their Prasada: Don’t see their
image: Neither enters their home: Otherwise your devotion would be polluted.]

najani loke anadeva piijai
siyo bidhihine tohmaka yajai
yehena nada nadi samudaya
aneka pathe sagaraka ydya69
[ Without knowing, the people worship other gods: But that also worship you: Like the
rivers in many ways immerge into the sea. ]

henaya krsnaka eri kino loka andha
ana deva dharmmakese karaya pravandha
amytaka teji yena marai bisapane

teji sona saniyata ganthi marai tane

cakravarttr pada eri marai hala bai

gaiigajala eri kadovant pani khai"
[Avoiding such Lord Krsna the blind people: Worship other deity: Giving up amrita
people die by drinking poison: Like holding iron tightly in lieu of gold: Take the pain
of tilling soil by giving up monarchy: Like drinking dirty water avoiding water of
Ganga.]

randhai garumarsa candalini sura diya
manusyara musde achai tahaka dhakiya
puchilanta indre ati dekhi biparita

% |bid, 11th Canto, vs.754

67 10" Canto, vs.130

%|bid, 2" Canto, vs.124

8 Kirt., vs. 1095

" Bhag., 10™ Canto, vs.1033-1034
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ato kari kona bastu achai apavitra
candalint bolai indra katha natu buja
hari bine kare yito ana deva piija
tara carana dhiila paribaka dare
Jjani ani dilo ami dhakana upare™
[ The outcaste woman prepares beef with wine: Cover that with the human skull: Indra

asked seeing strange: Is there anything impure than this: she replied Indra, you don’t
understand: One who worship god other than Lord Hari: Afraid of getting dust of his

feet: | cover the prepared beef. ]

However, Sankaradeva showed liberal attitude towards the bhakats who were
illiterate and beginner (prakrta bhakat) to his order. He did not take their minor
mistakes seriously. For instance, in one occasion of Holi festival in the year 1552 A.D.
some ordinary devotees prepared an icon of Visnu. Sankaradeva did not discourage
them in spite he discarded idol worship.”> Another incidence also reflects
Sankaradeva’s liberal attitude. Once, Madhavadeva had gone for propagating ESHND
in a Kachari village. When Madhavadeva advised the people to give up the habit of
eating wine and pork, and adopt the new religion, the villagers got enraged and threw
him away. Then Sankaradeva himself met the people and requested them only to chant
the name of Hari once by their mouth without discontinuing their age-old food habit.
He said, “You continue to drink wine, eat the meat of pig. You just pronounce the
name of Hari once. You would be got purified.” Listening to that the people embraced

ESHND immediately and latter they were known as Saraniva Kachari.”®

" 1bid, vss.2382-2383
"2 Borkakoti, S. (1995). Sri Sri Sankaradeva. p.143
™ Medhi, 1997, pp.355-357
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Conflict Management:

Conflict management is a practice to identify and handle conflicts or disputes
in a rational and effective way. Sankaradeva had to face lots of conflict while bringing
forward his Bhakti Movement from within and outside. He had to guide a large group
comprising heterogeneous people. They were coming from different socio-economic
background, most of them being ordinary and illiterate. They involved in conflicts or
disputes among themselves occasionally. Sankaradeva controls them effectively with
his managerial skills. He encouraged his disciples to come forward to provide helping
hand if anybody face any kind of distress. It increased the feeling of bond among them
which kept them away from conflicts. If any disciple become dissatisfy, Sankaradeva
immediately tried to control it. Once the three brothers of Punduragiri, created
problem while Prasada was distributed after Nama-Kirttana. They demanded that
they should be provided Prasada at first. When the distributor refused they used to
involve in arguments and rebuked the distributors. Listening to that Sankaradeva at
once ordered to provide Prasada to them at first. In spite of that, when Punduragiri
brothers were not satisfied then Sankaradeva passed injunction that the Bhakats should
not go to households where the brothers were invited. Remaining isolated the three
brothers realized their faults, came back after six months and never did the mistake.”
On another occasion, when Sankaradeva provided food regularly along with
accommodation to Damodardeva after his initiation, some other disciples became
disappointed. They moaned that Damodardeva being a new entrant why should he get

privilege over them from Sankaradeva. When Sankaradeva came to know about

" PKGC, p.160
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disciples’ dissatisfaction he immediately stopped supplying food items to
Damodardeva so that their grumble would not spread.”” Similarly, seeing that
Sankaradeva always preserved equal amount of Prasada to Haridasa Bania even if the
later was absent, the disciples began to criticize. To calm down the criticism
Sankaradeva one day pretended to be worried over a debt of rupees four hundreds
during his pilgrimage. When the disciples came near him, he asked them whether they
could help him in repaying the debt. But they revealed much less amount than they
actually had. When the matter was being reported to Haridasa, he at once sent the
message that Sankaradeva should not worry about the loan. He would repay the loan
by selling all his properties. Even then if the amount falls short he along with his
family would become bondage labour to make up the shortage. After that the disciples
stopped criticizing Haridasa Bania.”

Sankaradeva had to face stiff conflicts from the Brahmin priests very
frequently. They not only opposed his ESHND but also involved in many conspiracies
against him to suppress his movement. The Brahmin priests and their agents used to
misbehave the devotees of ESHND, often rebuked and threatened them to kill. At
Dhuwahata, some Brahmin priests even snatched away the rosaries from the bhakats
and hang them onto dog’s tail several times. At the court of the Ahom Kingdom and
Koch Behar, the Brahmin priests lodged complaints against Sankaradeva. To cool
down Brahmin priests’ atrocity Sankaradeva adopted some methods. He used to

involve in arguments in religious matters with scholar Brahmins, showed extra honour

®KGC, p.111
"® Ibid, p.161
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to Brahmin disciples by offering Prasada at first, invited the leader of such
quarrelsome priests to read the Bhagavata and the Gita in return of gold and other gifts
etc. At the same time, Sankaradeva also tried to control ethnic conflicts among
different tribes of Brahmaputra valley who were frequently fighting among
themselves. He tried to bring them together spiritually. In the words of Borkakaoti,

Srimanta Sankaradeva brought the conflicting tribes of Brahmaputra valley together
by working on their positive qualities. This was how he worked in the area of conflict
management. People of the Kachari tribe, who considered the Bhuyans as arch-
enemies turned to the religious order founded by the saint within a few decades. While
Assam history is replete with recurrence of many inter-ethnic conflicts in later periods,
there is no instance of any Bhuyan-Kachari conflict in the later period. So the conflict
management model pursued by Srimanta Sankaradeva was a successful one.”’

In Sankaradeva’s writings also, views of conflict management are reflected.

kaparika kapara karile nahi hani™
[ There is no harm if you become unkind to the ruthless people.]

mitrabhave yenamate Satru kari ksaya

kandale napari taka janiba nis'caya79
[You can lower enemy by becoming friendly to them: Know it, the cruelty can’t do
s0.]

Financial Management: Time Value of Money:

The concept of time value of money is that money available today is worth
more than the same amount of money in some future date due to its potential earning
capacity. Money earns interest, therefore, sooner it is received more would be its
worth. Since, over time period money has the potential to add its value, so a rational

investor always prefers to receive money today rather than the same amount of money

" Borkakoti, 2017, p.3
"8 Bhag., 8" Canto, vs.288
™ Ibid, vs.444
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in future.’® Two concepts that are used to evaluate the value of money are—
discounting and present value. “The present value of a future payment is the amount
received today that would be equivalent in value to the future payment. Similarly,
discounting is the act of converting a future value of money into a present value. The
discount rate is the rate of interest used in converting a future payment to its present
value.”®

Sankaradeva had shown his deep knowledge in financial matters particularly in
the time value of money. This is evident from his advice to Madhavadeva how to settle
down financial transactions quickly. After taking initiation in ESHND, Madhavadeva
want to stay permanently near Sankaradeva and therefore seek his permission. At that
time he was staying at Bhararidubi with his mother Manorama and Sankaradeva was at
Belaguri. Listening to that Sankaradeva became very pleased and asked Madhavadeva
to come immediately. Then Madhavadeva informed that he had financial transactions
with many people as he was a businessman. He had to make payments to many people
and had to receive money from different sources. To settle all the transactions he
would require at least four to five months. Then Sankaradeva replied that if
Madhavadeva wish he could settle the transactions within two days. He advised
Madhavadeva to pay some extra money than the due amount to whom he had to make
payments. Then they would take the money before due date. Again, from whom he

had to receive money, if he asked them to repay less amounts than the agreed amount

then they would not hesitate to repay the money. Accordingly, Madhavadeva

8 https://www.investopedia.com
8 Maddala, G. S. & E. Miller. (1989). Microeconomics: Theory and Applications. p. 565
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materialized the financial transactions. To whom he lends money, gave the rebate of
interest payment and took back only the principal amount. Even then if anybody

denied repayment he was offered to pay only half of the principal amount.®?

Alternative Way:
Sankaradeva had expressed that there is less chance of failure if one proceeds
with alternative plans.
sanikalpa bikalpa karma karaya niscaya

buddhimana buli taka janiba nirnaya™
[He is the clever man who performs tasks always with back up means. ]

Family Management:

A good family life helps one’s creativity to expand. Good family results from
the ability of the family members to create an environment based on love, mutual
respect and mentality to serve one another. Sankaradeva had expressed his views on
family management. According to him the elder members of a family should be more
patient and should not lose temper even if junior members do commit faults.

putra nidaruna yadi hovai kadacita

nuhio daruna pitr henase bihita®
[ If the son becomes merciless sometimes: It is not advisable that father should become

hardhearted. ]

Crisis Management:
Sankaradeva had faced several severe crises in his life. It was inevitable as he

was moving against the current wave. With patience and capacity he managed those

% pKGC, p.122
8 Bhag., 3" Canto, vs.63
8 Ibid, 8" Canto, vs.116
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crises successfully. Sankaradeva always tried to overcome a crisis before it became
serious. For instance, when Sankaradeva was informed about the matter of killing
hundreds of Kachari people by conspiracy after arranging a feast near Deora Beel, he
at once ordered the Bhuyans to leave Bardowa and move to the north bank of the
Brahmaputra. Sankaradeva did not want to continue the conflict with the Kacharies
because the fight would result a disruption in his reformative movement. So he
decided to move back. Due to his initiative the lives of Bhuyans remained safe. Not a
single member of the Bhuyans could be physically tortured by the Kacharies. He also
decided to leave Rowta and moved to Ahom Kingdom after the news of advancing the
Koch army had broken out. Similarly, to avoid unnecessary conflicts with the Daflas
he along with the Bhuyans left Gangmow.

Sankaradeva expressed that ensuring security of life is more important than
acquiring wealth. When the charges against him lodged by Brahmin priests were
proved to be false, the Ahom king Chuhungmung offered gift including gold, silver,
cloth and utensils to Sankaradeva. Then he politely refused to accept the gifts by
saying that he only wanted the permission of the monarch to freely propagate his
religious faith. By doing so Sankaradeva wanted to ensure a permanent solution to get
rid of the hostile Brahmin priests.®®> But Sankaradeva faced death threat from king
Chuklengmung after the Bhuyans failed to protect wild elephants. When the soldiers
came to arrest Sankaradeva, he had escaped and remained underground for twenty
seven days in the farm house of Patkatia Rama Atai. After that he fleet from Ahom

kingdom to Koch kingdom. First he ordered the boatmen to sail upstream for some

% pPKGC, p.176
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time to get rid of the secret agents of Ahom king, and then asked them to take turn to
sail down to Koch kingdom.

In Koch kingdom also, when king Naranarayana ordered to arrest Sankaradeva
after the allegation by Bramin priests, he agreed to accompany Cilarai’s soldiers and
took shelter in the latter’s palace so that he could prove his innocence. But sensing the
deteriorating relationship between Naranarayana and Cilarai, Sankaradeva willingly
offered himself to go to the royal court. After entering into the court, while going near
to the king Sankaradeva started to sing the Sanskrit Toraya, a Bargita and a rdja-
bhazima. Since, Sankaradeva knew that Naranarayana was also a highly scholar
person, so he applied the music to cool down the anger of the king as well as to
impress him. Sankaradeva refrained to apply the same technique to the Ahom king as
he was not well educated person.

Sankaradeva had also expressed in his composition that during the time of
crisis people should think of him at first. If he can save his life first then he would be
able to think for others. Die for unreasonable cause does not mean bravery.

milila duranta kala parila bipaka
anaka nicinti raja cinta dpundka86

[If bad time comes and circumstances become adverse: Think of yourself without
thinking of others.]

Future:
Sankaradeva expressed that one should not be too much worried about the future.

nusuniba ramacandra pachara kathaka
Suniya lokara utpata haibe citra®’
[Rama, don’t listen about the future: If future is known it made the mind unrest. ]

8 Bhag., 11™ Canto, vs.704
8 Ramayana: Uttarakanda, vs.448
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4.2.4: Sankaradeva as an Innovator

To attract the people to his faith, Sankaradeva had invented many things and
innovated some techniques. Taking ingredients from different tribes of Assam
Sankaradeva had innovated new song, musical instrument, dance, drama, dress etc.
For instance, “adopting the tunes of folk songs of Tiwa tribe, Sankaradeva made
fusion with classical ragas and developed his bargita. It was done in such a fine
manner that the folk components were elevated to classical level.”®® He invented the
musical instrument Khol. He also introduced bhortal as well as doba in the community
prayers. Bhortal was an improvement over the cymbals made of brass metal used by
the Bhutias. In his plays, Sankaradeva used new form of dance created by him. In the
creation he borrowed ingredients from Indian classical dance and from indigenous
sources like Ojapali and Putala-nac as well as other folk dances of different tribes like
Bodo, Mising and others. His dramas itself was innovative work in many respects,
namely, use of drop screen, representing the subject-matter with scenery, use of
Brajawali language, use of scenes of eating, wedding, war, Killing etc. and
introduction of child character. He made innovation in health sector by introducing the
system of distributing Prasada which contains a balanced food with components of
protein, digestion and anti-oxidant. He also developed a unique style of prayer (nama-
kirttana) to maintain good health of the devotees. In the community prayer, the
devotees are required to clap with both hands in rhythm which made their nerve
system remain active and healthy. Sankaradeva designed the costumes for his plays

himself. He innovated new art of weaving in making Vrndavani Vastra. He innovated

% Borkakoti, 2017, p.3
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the institutions of Namghars and Than. The Namghar is unique in respect of its
architecture and multi-dimensional function. Sankaradeva had keept three sides of the
Namghar open so that whatever cultural and academic activities going on inside could
be viewed or heared by all common masses. Similarly, he developed the Than as an
economic unit of self-dependent. Regarding the innovative quality of Sankaradeva,
Borkakoti remarks,

He contributed so many things to the society, or to be more precise to the humanity.
He created many new things, new type of building structure, new social structure, new
type of social management, new educational system, new food, new health care, new
musical instrument, new music, new dance form, new form of play, new form of
textile art, new form of painting and so on. There was innovation in almost all his
activities.®

4.2.5: Prediction

By observing the time series data before him he made predictions for the
society. If one checks the present scenario in the society his accuracy in prediction
could be seen.

kalita haibeka ave yata yata raja
eribe acara dharma pidibeka praja
ati anacara byabhicart akulina
mahamlecchasave dharibeka rdja cihna

dhana lobhe prajara cintibe mahamara
[In Kali Yuga those who become kings: Would give up honesty and exploit the subjects:
The worst persons and those who involves in fetid activities would take charge of royal
duties: In greed of money they do everything against the common people. ]

90

ana eko jivikaka rajaye najane
prajakese khaba chindi dhanara nidane
eribeka dwije jati dharma nirantara
stri dhana duita matra huiba tatapamg1

8 Borkakoti, 2017, p.1
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[ The kings would not know other sources of revenue: They only exploit the subjects to
raise revenue: The brahmanas also part with their noble professions: They become
greedy and think of money and woman anytime. ]

anabrsti durbhiksata kato huibe ksaya
tato kara sadhibe durjjana rdjdcaya92
[People would suffer from drought and endemic scarcity: But the merciless rulers

don’t refrain from collecting taxes. ]

ghora kaliyuge yitojana dhanavanta
sehise kulina sadacari gunavanta
balistha janara sijibeka papacaya
anyayato balistha janara huibe jaya®
[In the Kali Yuga, one who is affluent: Would be the greatest person in the society:
The powerful person could easily win even by committing misdeeds. ]

dhana jana bibhava nathake yara ati
sehijana asdadhu lokara asanjati
parama dambhika yito dhanara garbbata
sehijana mahdsadhu bolaibe lokata®™
[ The person who doesn’t have money and power sufficiently: Would be the untruthful
and not respected by people: One who is very arrogant of money: Would become
dignified person in the society.]

karibe durjjana loke dhanatese gaya
khatidhana dile huibe anyayato jaya®™
[The people would adore money and wealth. One could win even if he is wrong by

paying money. ]

karibe kandala parica gandara nimitte
suhrdaka bandhibeka dhanara nidane®®
[People would quarrel for five paisa: They won’t hesitate to fight with friend for

money. ]

sadaye buliba micha kapata dacara
kraya bikrayato hove maya byavahdra97

%2 |bid, vs.38
% 1bid, vs.21
% Ibid, vs.29
% |bid, vs.27
% 1bid, vs.129
7 1bid, vs.23
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[Always people would follow brutal behavior: Adopt unfair means in selling and
purchasing. ]

kalita yateka dwije eriba acara
brahmacari sannasiyo haibe jnanahina
kahibe napare eko beda sastra tattwa
maha jnanasunya paramartha bicarata
ekove najane kicho napare khandita
bahubalgi bhaile take bulibe pandita™
[In the Kali Yuga, the brahmanas give up rituals: The brahmachari and sanyasis
become unknowledgeable: They would be unable to explain the meaning of Veda:
Completely becomes failure in exploring the ultimate knowledge: Know nothing and
unable to make argument: Only the good orator becomes intellectual. ]

dana pinya karile mohora huibe khyati
hena dambha bhave dharma acaribe ati®>

[People would make donations and good deeds only to earn fame: They also perform
religious rituals in the same purpose. ]

dhenuka tejibe jeve bhaile dugdhahimna
kalita haibeka loka stri paradhina
pitr maty jnati yata tejibe sodara
bharyyara bhatrta matra karibe biswasa
[Cows would not be taken care if they don’t provide milk: The male would become
dependent to women in Kali Yuga: The man would not care his own parents, brothers
and relatives: But he would trust only to his in-laws. ]

100

Kamatura huya nabachibe jati kula
paradara gamana patake huibe bhrasta
ati khudra ayu alpa kale yaibe nasta™*
[The people having addicted to sex would not consider caste and Creed: They would
spoil in the sins of having illicit sexual intercourse: Their life would be shortened and
die immature.]

nakaribe kulasila bicara yuvatr
vake abhiruci take manibeka pati
puruse nacaibe bhala manda samudaya
karibeka bharya ani yake banca yaya
ratita kusala yitojana andcart

% |bid, vss.25-28
% Ibid, vs.34

100 hid, vs.125
101 bid, vs.15
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takese purusa bulibeka dusta nari
rati susikhitd yito dusta mane piire
stri buli take manibeka kamature

kulastriko eri tate karibeka rati

nijapati teji take manibeka pati®

[ The young lady would not seek the identity of the boys: They select anybody as their

husband whom they like: The man also won’t consider what is good or bad: They
made any women as their wife to whom they fond of: The naughty women admit his
as a man: Who is expert in sex: Woman who is well trained in sexuality satisfies the
man: The lustful man accepts only her as wife: He avoids his own wife to go near that

prostitute: Woman by evading her husband go close to that dodger. ]
bakye bulibeka matra ehi stri mora

eteke bivah haibe nalage bicara™
[The man declares one woman as his wife: Marriage would not be a matter of

concern. ]
kalita lokara maha milibe bipatti
haibe paramayu trinsa barisa binsati™™
[ In the Kaliyuga, people would face lots of trouble: Their life span would shrink only
to thirty years. ]

4.2.6: SKill Development

Building skills in the individuals of a society is an important instrument to
increase their employability, efficiency and productivity which is again crucial for
sustainable development. Skill development facilitates a cycle of high productivity,
increased employment opportunities, income growth and development. The weaker
and marginalized sections of a society could be brought into the fold of growth by
raising their skills. Sankaradeva appreciated different professions and the people
associated with those professions. At that time most of those professions were looked

down upon in the society. But Sankaradeva not only embraced them in his ESHND but

102 1hid, vss.22-24
103 1hid, vs.30
10% 1hid, vs.39
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also encouraged them to continue their professions. He shaped his religious practice in
such a way that the demand for the products and services rendered by those
professions sustained. Similarly, Sankaradeva put effort to develop skill among the
fellow people. From the common illiterate masses he selected singers, musicians,
actors, make-up artists and trained them to be an expert. By providing training and
supervising ordinary weavers of Tatikuchi he prepared the extraordinary Vrndavani
Vastra. Similarly, he designed guru-asana, manikiit and other accessories by guiding
ordinary carpenters. At the same time he invented khol with the help of unknown

potters.

4.2.7: Prohibiting Begging and Slavery

Slavery and begging were widely prevailed during his time. Sankaradeva
discouraged the practice of begging. He not only debarred the people from begging but
also made necessary adjustment of alternative means of living. It is already mentioned
that disciples like Madhai Atai, Udara Atai, Srirama Ata, Jaihari and Srihari were
previously beggars. Similarly, Sankaradeva and his followers rescued bonded labour
and slave people whenever they came to know about them. Sankaradeva, his
associates like Madhavadeva, Thakura Ata etc. spent their own money to free many
slaves from their masters. Not only that, such slaves could acquire higher social status
with the support from Sankaradeva. For example, Balorama of Topa became a Atai

who was earlier a bandha (slave) for rupees five.'®

15 GKC, p.225
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4.2.8: Eradication of Poverty

During the time of Sankaradeva a significant portion of the society had to live
amidst poverty. Frequent occurrence of famines forced many people to be either
beggar or slave. Besides “elaborate religious practices broke the back bones of the
poor people, who could not afford them. Many of them had to sell their lifelong
savings to do justice to these practices.”® Not only poor people but effluent people
were also became the victim expensive rituals. For example, Gobinda Garmali had to
face extreme poverty by losing everything including live stocks, ornaments, utensils,
slaves etc. one by one in the worship of goddess. He was a govt. employee and was a
very rich person. After spending entire properties he lost his mental balance and was
laid sick in the market place from where he was rescued by Narayana Dasa and asked
to go near Sankaradeva. The latter gave him initiation in ESHND. Remaining under
the guidance of Sankaradeva, Gobinda was able to reclaim his self confidence and
started doing business of mustard with the help of manpower provided by
Sankaradeva.’”” Sankaradeva realized that an ideal society is not possible if major
portion of the population lived in economic misery. Each individual must get adequate
means for his physical well being. If he can feed his stomach first then only he would
be able to think for the society. For Sankaradeva “parity between income and
expenditure is the essence of proper economic policy.”'® Since, at the prevailing
economic situation it was hard for a person to raise his income, so he urged the people

to live a simple life within their means. To eradicate poverty from the society he

106 pathak, D. (2012). Beautiful Mind of Srimanta Sankaradeva. p.72
WKGC, p.72
1% Roychoudhury, 1985, p.229
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fought against the causes of poverty. He understood it better that poverty was the
cumulative result of age-old ignorance. The ignorant people felt prey easily to the
greedy priestly class. He directly fought against ignorance. He had opened up the
process of learning to common masses by translating scriptures into vernacular
language and offering deep philosophical knowledge through performing arts. He also
raised his voice against expensive and elaborate rituals and tried to awake the people
about the futility of those rituals. Instead of observing extensive rituals, Sankaradeva
asked the people to devote themselves to the God. He said that without the help of a
third person the people could satisfy the God through devotion. Thus by propagating a

simple religious faith Sankaradeva bestowed relief to the poor people.

4.2.9: Sanitation

Sankaradeva strictly maintained cleanliness. He taught the people how to live
neat and clean. He appointed few devotees to clean the premise of the Than at
Patbausi. “Sankaradeva taught the people to lead a polish life both inwardly and
outwardly. Some code of conduct and rules for cleanliness were prescribed for
that.”*® He always advised his disciples to be very cautious in eating food. During
pilgrimage, he guided his disciples to proper places. Similarly, during different boat
travels he took care of the hygine matter in preparing food. He even refused several

times the unclean food offered in the court of Koch king Naranarayana.*'

% Deva Goswami, K. (2005). Snakaradeva’s Contribution Towards Socio-Economic Regeneration. in
B. Kalita and H. D. Mazumdar (ed.). Srimanta Sankaradeva Bharata Barise. p.10
W KGC, pp.147-148
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4.2.10: Population Control
The KGC also referred Sankaradeva’s initiation in family planning. He once
rebuked Narayana Dasa and his wife for having large number of children.*** Through
his writings, he appealed the people to be disciplined in sexuality.
yadi kala jara kana kuja hovai pati
tathapi neriba hena sastara sanmati

upapati same krida karma garahitall2
[Although the husband is a deaf, blind or physically handicapped: The scriptures not

suggest averting him: Having extra marital affairs is condemnable work. ]
dekhailanta dukha kamatura purusara
nahi sukha santi nalavaya barighara
ratri-dine strira matra pali phurai asa
stri bhaila raja kamdtura bhaila dasa
aneka lanchana dachai kami puru_sal’e113

[There are lots of sufferings for lustful person: He doesn’t have peace in mind, nor

could concentrate in his household: Spend his day and night in thinking of impious
woman’s companion: That woman become master and the lustful person her slave:

That sex passionate person is bound to face enough difficulty. ]

4.2.11: Spreading Universal Brotherhood

Sankaradeva did not address the people of Assam or India alone. Rather he
addressed the entire mankind. Sankaradeva propagated that serving human being is
superior to worshiping God. He showed this to his disciples with example by serving
others himself. For instance he once cleaned old Sarbajay Atai’s urinated wet clothes
with his own hands. Seeing that when Madhavadeva said it was a task of servants then

Sankaradeva told the former that if the higher ranked person could serve ordinary

11 1bid, p.169
2 Bhag., 10™ Canto, vs.1245
'3 1bid, vs.1372
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people then only his life become successful.*** This had great impact on his disciples.
They ultimately believed and behaved like that serving the human is superior to
serving God. The impact could be seen from the incidence of the attendant of
Madhavadeva. One day the attendant named Kalirama was praying. Then
Madhavadeva reached home. Kalirama without completing his prayer went out taking
a pot of water to offer Madhavadeva. When inquired by Madhavadeva, Kalirama
replied that he had done so because he had heard that serving the disciple was more
important than serving the God.**®

In one day Sankaradeva had noticed that a noted devotee was absent in the
congregation. When inquired, it came to be known that he was attending an ailing
friend. The other devotees present were remarked how he dared to neglect the prayer.
Then Sankaradeva expressed his satisfaction and said “The devotee has done well. To
serve a man is to serve God. He has done the real act of service. My dear children

follow his example and do social service.”*®

4.2.12: Reducing Social Inequality

During Sankaradeva’s time, caste system had a very bad impact on the society.
The lower caste people had no social position. Some people were regarded as sinful
due to their birth in lower caste. Sankaradeva had showed deep sympathy for those

people and tried to redeem them. However, he never directly fought against the caste

M KGC, p.58
" Dutta, P. P. (2014). Srimanta Sankaradev Jeevanamrit. p.78
18 Murthy, H.V. S. (1961). Vaisnavism of Sarikaradeva and Ramanuja: A Comparative Study. p.220
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system. He only tried to slacken its grip over the masses.*” For this he insistently
worked to upgrade the status of so-called ‘low caste’ people. He did not differentiate
the devotees in respect of caste. All people irrespective of high and low birth, were
admitted to his faith. All were treated equally and were given equal right to take part in
devotional matters. His liberal outlook resulted that many devotees came from lower
caste could attain higher rank of his religion. Sankaradeva shattered the caste bar in
selecting a person to lead the congregational prayer, to distribute Prasada, to impart
training in song, dance and music as well as in taking part in dramatic performances.
Due to his teaching of equality, the lower caste people could regain recognition in the
society. Similarly, Sankaradeva also spread the feeling of harmony among various
rivalry ethnic groups. He accepted disciples from various ethnic tribes who were
sitting on the same line and worked together as a team. Nath observed
“Mohammedans, Garos, Bhutias, Mikirs, and the so-called low-caste Hindus also
found equal position with others in his prayer house, and some of them were appointed
high priests in his mission.”*!®

Through his enormous writings Sankaradeva tried to nurture in the minds of
people that all are equal. In devotion irrespective caste, creed and deeds all are the
same.

jati kula kriya eko nabache

tohmara ito bhakati**
[Caste, creed, deeds all are irrelevant: In the devotion of Thou.]

7 Barman, S. (2005). SANKARADEV-The Apostle of Equality, in B. C. Kalita and H. D. Mazumdar
(ed.), Srimanta Sankaradeva Bharata Barise. p.50

118 Nath, 2013, p.203

9 Bhag., I Canto, vs.170
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Sankaradeva taught the people that it is possible for the lower caste people to
upgrade themselves through good deeds. And those good deeds are nothing but the
listening and chanting the attributes of Lord Visnu.

yahar smarane ati sudha havai antyajati
yar name papiyo nistar*?
[By remembering him, the humble births could become purified: By chanting his name
the sinful persons got sanctity.]

Similarly, in the companion of a Krsna devotee lower caste as well as sinful persons

got purified.

kirata kachari khaci garo miri
yavana kasika govala
asama muluka dhoba ye turuka
kubaca mleccha candala
ano papi nara krsna sevakara
sarigata pavitta haya'*
[In the land of Assam, all the out castes, lower castes people as well as the sinful
people by birth could got purified simply by taking the companion of a Krsna
worshipper.]

To be a best person in the society, it not necessary that he must belongs to
Brahmagza clan. Any person with humble birth could do so if he has faith to Krsna.

yanila brahman janma haibak nalage tar
yito Krsna kathata rasika
yaite taite hoka janma sise jana narottama
yara Sraddha hari bhakatita"*

[Know it, for him it is not necessary to take birth in Brahmazna family: Who is sweet in
the words of Krsna: Any where he could take birth: Still he could become best person:
If he has respect in the devotion of Lord Hari. ]

120 1hid, 10" Canto, vs.2212
121 |pid, 2" Canto, vs.53
122 |pid, 10" Canto, vs.2449
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4.2.13: Love and Preservation of Flora and Fauna

To protect the local flora and fauna, Sankaradeva adopted the strategy to
imbibe love towards nature in the minds of people. Sankaradeva used description of
nature as a medium to express the religious ideas of his faith so that the common
people find them attractive and easily understandable. Through his poetic quality he
was able to bring the nature into the hearts of people. That increased the bond among
nature and the people. Rajkhowa remarks, “He had great love and appreciation for the
indigenous flora and fauna of Asama as well. This is clearly evident from his poetical

creation, Haro-mohan. Here he mentions about 44 flowers, most of which are found in

Assam, not elsewhere in the country.”*?*

He depicted the interrelationship between man and nature beautifully in
various compositions.

caru sarovara nirmmala jala
sugandhi padma sobhe utpala
achai rajaharisa sumihe ranji
Iz1aye mypala bhurjai ubhariji
pare parijata malaya bava
carake tyaje sulalita rava
bhramaragare gavai hari gita
vaisnavagana suni anandita®*
[The beautiful lake fills with transparant water: Scented lotus and lilies blooms
beautifully: The swans are playing there: They eat the roots of lotus: A lovely breeze is
blowing on the bank: The birds are singing sweet sons: Bees are beautifully singing
song of lord Hari: The devotees of Visnu derive immense pleasure by hearing the
songs. ]
garu gopika pasu brksavana
nahi janmantare kichu sadhana
ehi janme manta kari bhakati
paileka sakale mohora gati'?®

123 Rajkhowa, 2012, p.264
124 Kirt., vss. 147-149
125 1hid, vs.138
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[The cows, cowherd’s wives, animals, trees and creepers had done nothing in the past
lives for salvation. But only resorting to devotion in this life they have achieved grace
of Me.]

Sala tala tamala mandara parijata
campaka asoka ano puspa asankhyata
ama jama lebu jara-jamira khajura
bela narikala tala tambiila pakadi
agaru candana padma sarala sonaru*?®
[Trees like sala, tala, tamala, mandara exist there: Innumerable flowers like parijata,
campaka, asoka and others: Fruit trees—ama, jama, lebu, jara, jamirakhdjura:
Besides there are bela, narikala, tala, tambiila: There are also trees like pakadi, agaru,
candana, padma, sarala, sondru.127]

banara sito bitopana nama
kahite yahdara nahi upama
tahara maje sarovara eka
sagara sankasa dekhi pratyeka
suvarnpamaya padma dache judi
bhramare madhu piyai tate pari
rajhansa adi yateka pakst
pari pari thakai nayaya upeksi
kumud indu utpala phula
phuli dche gandhe nahike tula
coubhiti beki achai upabane
kahibe nama tara konajane
kadamba raghu nageswara gache
phule jhakamaka behiya ache
malati madhai jai yiiti yata
parijata miitkya brksa samasta
bahvai basabnta malaya bava
kokile teje sulalita rava‘®®
[The forest is named Bitopana: Nothing is there for comparison: A lake exists there
amidst: As if a sea there it is: Golden lotuses are spreading over: Black bees suck
honey alighting there: Swans and all other birds: Perch there with all interests: Flowers
like kumuda, indu, utpala: Are blooming with fragrance incomparable: Surrounding it
are many groves: None’s there to speak the names: On kadamba, raghu, nageswara
trees: Are blooming bright all flowers: malati, madhai, jai, yiti, parijata: Are chief
flower-trees there to count: Fragrant breeze of the spring blows: Cuckoos sing in
melodious notes.*®

128 |bid, vs.479

127 saikia, 2005, p.239

128 girt., vss.482-486

129 saikia, 2005, pp.240-242
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phala phula dhari jakamaka kari
ache yata viksamana
sirisa seuti tamala malati
lavarnga bagi gulala
karabira baka kancana campaka
phulabhare bhange dala
sevali nevalt palasa parali
parijata yuti yai
bakula banduli ache phuli phuli
taro sima sankhyd nai
kanoura kanart kadamba babari
nageswara sinhacampa
asoka apara devand mandara
maniraja rajacampa
kunda kurubaka ketekr tagara
gandhe mohe bahudira
guzimalt bhenti rangala revati
maruva madhai dhusttira
candana agaru dibya kalpataru
devadaru padmabaci
prati gache gache bhinda bandhi ache
suvarna manike khaki**°
[All trees there with fruits and flowers: Are glittering to the eye: sirisa, seuti, tamala,
malati, lavanga, bagi, gulala and others: karabi, baka, kancana, campaka: All are
bending with flowers: sevali, nevali, palasa, parali, parijata, yuti, yai: bakula, banduli
are blooming endlessly: Countless if one does try: kanoura kanari, kadamba, babari,
nageswara, sinhacampa: Countless asoka, devana, mandara, maniraja, rajacampa:
kunda, kurubaka, keteki, tagara: Their fragrance spreads afar. gusimali bhenti,
rangala, revati, maruva, madhai, dhusttira, candana, agaru, Divine kalpataru:
devadl%ilru, padmabaci: On every tree are bunches clustered: With gold and gems
fully.™"]

4.3: Relevance of Sankaradeva’s Economic Thoughts in Present Time

Sankaradeva’s thinking for future generation and his advice to preserve one-
fifth of the wealth for future generation resembles with the concept of sustainable
development which is most important issue of development now a days. His belief

‘Every human being and every living creature are a part of the God and therefore pay

130 girt., vss. 534-536
B Ibid, pp.263-265
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respect to them’ is relevant to preserve biodiversity. At present, income inequality is
growing across the globe at uncontrolled rate. People are in a race to accumulate
wealth without thinking how much they need in their life. They even do not hesitate to
involve in unlawful activities to earn money. But all these activities lead to lose of
peace of mind of the people. To avoid such circumstances Sankaradeva’s advice is
relevant. Similarly, Sankaradeva’s views on taxation, commodity production, profit,
consumer awareness etc. are very much relevant at present time. The socio-ethical
thoughts of Sankaradeva for management and upliftment of economic condition of the

people is very much important in present day society.
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